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In nil our investigations into the origins of customs we 
standing on holy ground—we are standing at the Gate of 
Primitive History of Mankind— at the psychological source 
all that is highest and noblest in man. 


—WiNTEKttrrz 
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INTRODUCTION 

T ills book assembles specimens of myths of origin from widely 
diverse localities in Middle India. As the main title of the 
series suggests, it attempts nothing more than to present 
samples and specimens of an oral literature whose variety and 
extent is still largely unsuspected by scholars* No one individual 
could cover the whole area or investigate the ideas of so many 
million people diversified into so many castes and tribes. But the 
samples given here, which are taken from a very large area, will 
give at least an impression of how these people think and live- 
There are no formal geographical boundaries of Middle India. 
In the text I have confined myself to myths from the Central Pro¬ 
vinces * the Chhattisgarh and Orissa States 1 and western Orissa. 
This is a compact blpck of territory in which I have toured 
widelyi though not, of course, exhaustively. Ail the numbered 
texts have been recorded by me in the course of my ordinary 
field-work and nearly all are new ; in a few cases where, for the 
sake of completeness I have reproduced passages from my other 
books> I have indicated the fact immediately below the heading. 

But this territory is not the whole of Middle India and in the 
introduction to each chapter I have included such additional myths 
as have been recorded by other writers. I have drawn these from 
the adjacent areas of Bihar, Central India, Mirzapur, Rajputana and 
neighbouring Districts, In a few cases i have drawn parallels# 
where these have seemed relevant, from the Punjab, Bombay# 
Southern India and Assam.* There has been a considerable amount 
of diffusion throughout I ndia* Even Assam ha$ now begun to have 
its influence on the Middle Indian tribesmen, for many of them 
go for shorter or longer periods to tvork in the Tea Gardens anti 
there come in contact with their fellows from different parts of 
India. 

Not only have the tribes reacted on each other, but they have 
borrowed from the common sub-Puranic and Epic tradition that 


1 This boot wa completed in IQ45, ton^ before the adniktxserailTE change* 
Hurt have redrawn the map of India. The Suit* of Bu,stor. Btmai, Kconjlw 
and I^S Sahara arc now (1949) merged in the neighbour inu Province*. 

f Bur I hive only permitted myself the luxury of drawing parallel* wirh 
mythologies! mdmoeis outride India in the chapters on the Human Body and the 
VaEifid DcntHti, I have taken rlits Imirudc because af the rarity of fhw Ic’^ttncU 
in our records and because in the field of ptycho-paLhdojfy such comparisons 
Bmy be of some pn^tlctl value. 
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pervades the whole of village India. For in India the situation is a 
little different from that in the ethnographic provinces of savagery. 
Behind the pre-literate peoples there is the vast mass of Hindu 
literature, much of which has now itself become an oral literature, 
travelling from place to place not in book form hut on the lips of 
wandering sadhus* singers of ballads, or travelling merchants- 

The propriety of combining the myths of so many different 
tribes in a single volume may be questioned* All over Middle 
India vve have primitive civilizations in a state of decay. Individual 
endogamous units still preserve their identity, but most tribal 
customs have been smoothed and flattened out into a life and way 
of thinking that is in the main common to all. 

It is with this common life of custom and religion (interrupted* 
of course, at everv turn by personal idiosyncrasy) that this collec¬ 
tion deals. Wherever a legend has a special functional import¬ 
ance for a particular tribe the fact has hcen noted and explained. 
But in general, legends that bear on customs peculiar to a tribe have 
been omitted for record elsewhere. For example, it w as obviously 
better that the Muria legend that vitalises the ghotul dormitory- 
dub should be in my book on that subject and not in this ; but 
I have reproduced the Muria myths of Sun and Moon and the coming 
of death because there is nothing specifically Muria about the 
tribe*s ideas on these subjects and they show interesting parallels 
and contrasts to the stories of other peoples. So ton the Juang 
myth of the leaf-dress, the Agaria myths of iron, the Hondo stories 
about nudity and shaven heads, the Kond myths of human sacrifice, 
the Pardhan account of the origin of ritual beggary are so intimately 
connected with customs peculiar to these tribes alone that I have 
not printed them here s fur they w T oyld have demanded dispropor¬ 
tionate space for their explanation and could not be properly under¬ 
stood except in the whole tribal setting* 

But there are a score of subjects on which all the tribesmen are 
agreed. Ideas about the Creation of the World have been largely 
standardized under sub-Puranic influence. Myths of fire and 
death receive fresh and original treatment from different tribes, 
but beliefs tod customs are generally similar throughout the area* 
There is no variation in the part that rice or millet plays in the life 
of a Gond, a Juang, a Gadgba or a Muria, Right across the Bassia 
Ltlifuha area the myths about this useful tree are strikingly similar 
in general character and atmosphere, though there are equally 
significant contrasts and differences. My collection, therefore, 
may be found of value not only for the light it throws on the men¬ 
tality and customs of the great mass of aboriginals throughout 
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Middle India, but it will also provide material for the study of the 
diffusion of legends and will indicate how far the influence of the 
all-pervading Hindu tradition has proceeded. 

The book may, i n fact, be regarded as a sort of Aboriginal Puraija- 
Like a Purana, it abounds in fantastic stories, unreal and unusual 
names and far-fetched analogies, I^ike a Purana, it reveals without 
embarrassment or self-consciousness theories of the origin of life 
and the sexual function. This means that this volume is the least 
1 popular 1 of the series in which it appears. I have thought it my 
duty to record the myths exactly as they were given to me without 
amendments This has necessitated printing some unsavoury' and 
many curious passages. But these are probably the most import¬ 
ant in the book, for they reveal psychological conflicts and stresses 
that have hitherto not been noticed for the Indian aboriginal, 
although they have been largely explored among the tribes of North 
America. 

Our ideas about the importance and function of mythology' have 
been considerably revised in the last few decades. . It is probably 
safe to say that no one now seriously believes that a myth is a piece 
of bad history written in symbolical language. Equally out of date 
is the once popular theory that the myth is a speculative symboli¬ 
zation of natural phenomena. Few people today would endorse 
the view, which seems to have been held by S, C. Roy, that myths 
are merely a form of recreation. Roy believed that the Birhor 
myth, for example, was * one of the very few recreations in the stren¬ 
uous life of these unfortunate people T * and speaking of the Kharia 
fie says, 4 Old men, in their moments of leisure, impart their tradi¬ 
tional knowledge and ideas in the form of folk-tales and myths. 1 * 

Malinowski was one of the first to deride the view that myths 
were an attempt to explain or make intelligible abstract ideas. A As 
to any explanatory function of the myths there is no problem which 
they cover, no curiosity which they satisfy, no theory which they 
contain P . J Lord Raglan also uses to the full his armoury of wit 
to mock and ridicule those who believe that a myth is anything 
other than a narrative Jinked to a rite. 

A great deal of this cathartic mockery' was necessary and has 
had an admirable effect. It has established the myth* not as a relic 
of the past, but ia a living reality vitalizing and to some extent con¬ 
trolling the present. 1 Myth as it exists in a savage community, 
that is, in its living primitive form, is not merely a story told but a 

1 Itoy, Thw Ilirhan, 39$* 

3 Ray. The Kkari±u r 414, 

1 B. MfllmowsW, jtf> th in Primitke Pryrholaffy (London, 
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reality lived. It is not of the nature of fiction, such as we feat! 
today in a novel, but it is a living reality, believed to have once 
happened in primeval times* and continuing ever since to influence 
the world and human destinies. This myth is to the savage what, 
to a fully believing Christian, is the Biblical story of Creation, of 
the Fall* of the Redemption V I have developed this theme at con¬ 
siderable length in The Baiga* pointing out how * myth does far 
more than explain the Baiga's institutions ; it is thetr motive power 
and their authorization. When a Baiga is summoned to control 
a man-eating tiger, he faces this dangerous task with the more 
courage beeatis£ he knows that the duty has been his from the begin¬ 
ning. When he comes to perform magic to Dharti Mata* and 
Thakur Deo on*behaIf of Good or fellow-Baiga cultivators, he recites 
the myth of the creation of the world and reminds his hearers of the 
unique share that his tribe had in it. When he is overwhelmed 
by ms own poverty t he comforts himself and his family by reminding 
ihem that to be poor and to live dose to the earth was the voluntary 
choice of his great ancestors, their glory and not their shame. The 
driving of the nail, the offering of animal sacrifice, the cutting of 
Jtftcar, the worship of Thakur Deo, the cure of disease, the war 
against witchcraft; the embarrassments of menstruation* the $ ha me 
of barrenness, all trace their origin or maintain their credit in w hat 
are believed to be historic events which established them as part of 
the social order. # . * These myths are not just interesting stories 
tacked on to the fringe of Baiga life. They arc alive: every one of 
ihem is continually being put into action. Why does the Baiga 
eat with the Good and no one else ? He remembers that it was only 
the Gond who at the beginning of the florid would eat with him. 
Why does the Baiga, the orthodox Baiga, wear so Little, why docs 
he not ride on a horse, or touch cow dung, why did he never practise 
human sacrifice, why does Narayan Deo live on the threshold of 
the house ? All these matters arc not so much explained in the 
myth, m constituted a part of the social and religious order. The 
myth breathes life into ancient custom ; it makes the unintelligible 
real. The modern Baiga feels that Nanga Baiga and J^anga Baigin 
are his friends, he knows them &o intimately. The myth makes 
everything contemporary 

Frazer has emphasized the connexion between myth and magic. 
1 We shall probably not err in assuming that many myths, which 
wc now know only as myths, had once their counterpart in magic ; 
in other words, that they used to he acted as a means of producing 

* ibkf, *1. 

m Thu 305 f* 
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in fact 1 he events which they describe in fig urfti vc lan guage. Cere - 
monies often die out while myths survive, and thus we are left to 
infer the dead ceremony from the living myth Nowadays few 
of the myths of Middle India are linked with any surviving ritual. 
The stories about Karam Raja are, it is true, recited (if anyone is 
sober enough to remember them) during the Karam Festival ; 
the stories of the origin of Narevan Deo may be repeated during 
the sacrifice of the Laru Ivaj; many of the myths and legends qf the 
Baiga are mentioned during their ceremonies ; the Bison-horn 
Maria recite stories about the origin of the sago palm when, before 
tapping, they sacrifice crabs and fish. But the full stories are 
seldom recited in detail. They are rather referred tu in intimate 
and almost casual fashion in the course of spell or prayer. 
I remember sitting by a Baiga priest during a ceremony to increase 
the crop of millet in a Gond village, and noticing how he continually 
referred to Bara Bathi Bengali in his recitation of spells. Later 
he told me that the references to this mysterious country, where 
the best and strongest liquor was to be had in abundance, were 
intended to ensure that the millet grew with the same abundance 
as the liquor there was distilled. This is a good example of the 
way the myth is part of the everyday life of the people and how even 
:i passing reference to il may have magical potency. The penonages 
in the myths, who seem so fantastic to us, are part of the ordinar, 
routi ne of village ci vilization and are often more readily remembered 
than a man’s own ancestors. The Pardhans of Patangarh arc vague 
about their own genealogies, but they pn give every detail of the 
lineage of Hirakhan and Mare Kshattri. 

1 think that Malinowski and Raglan go too far in their insistence 
that a myth is never intended to explain anything. Halliday, on 
the contrary, has said that 1 myths represent the answers given by 
the human imagination to the problem of how things came to be. 
I low were Earth and Sky created or how did evil enter the world ? ’* 
Of this Lord Raglan says, ' This picture is an utterly false one. 
The savage is interested in nothing which does nor impinge upon 
his senses, and never has a new idea even about the most familiar 
things. 'In this he is like our own illiterates. At the elementary 
schools some knowledge of more remote subjects is impressed upon 
them with the aid of books, but as soon as their school days are over 
the majority relapse into the mental state in which savages remain 
permanently. It has been held that the curiosity which is dis¬ 
played in some degree bv all human beings is evidence of ability to 

1 J, G. Frazer. TheGoldm Hough. fLemtun. jori-is), ix, 374. 

\ Hull! Jay, tm&*Esn>ptan Folk-tatti and Grttk Ltgtr.d, J. 
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speculate ; is the interest which sherd of cattle displays in a strange 
dog evidence of ability to speculate ? Professor HalUday’s myth- 
makers are filled with curiosity about the origin of the universe 
and of evil in it, but such curiosity is not merely unknow n among 
savages, it is extremely rare among the civilized. How many of us 
have tried seriously to understand the theory of Relativity and the 
doctrine of the Atonement ? I wonder whether Professor Halls- 
dAy can explain why the grass is green, and whether Professor Rose 
has reflected imaginatively upon the causes of volcanic activity. 
Anyhow* the savage attempts nothing of the kind’. 1 - 

I can only suppose that Lord Raglan's knowledge of savages is 
similar to that w hich a strange dog would have of a herd of cattle* 
My own experience of savages is that they are not nearly so bovine 
as they appear at first sight and, far from having no curiosity about 
the origin of things, some of them seem to spend a lot of their time 
in the most extraordinary speculations. It is quite possible that 
Professor Hal I id ay could not explain why the grass is green. 1 too 
have never thought about it. But there is no mystery about it in 
the mind of Dani the Pardhan or of the Bondo who describe how 
grass began to grow as a result of a woman's violent attempt to avoid 
incest with her brother. Lord Haglan has fallen into the error of 
supposing that because modern man has largely specialized his 
knowledge, the savage must have done the same. Professor Halli¬ 
day may not know why the grass is green, but he could give us a very 
good explanation of matters that lay within his own province, 
Einstein might not be able to explain the doctrine of the Atonement, 
but he could tell us all about Relativity. The 1 savages * known lo 
me, however* are able to tell me not only all about some primitive 
equivalent of the Atonement and Relativity and w r hy the grass is 
green, but they have the most detailed, even if totally erroneous 
information on a score of matters of which I have been largely 
ignorant all my life. The aboriginals of Middle India are consumed 
with curiosity about everything in the world and the reader of this 
book will receive from them many and sometimes rather pathetic 
attempts to explain what is the truth behind things. 

The fact is that we must not try to tie mythology down too much. 
Some myths are associated with magic and ritual. Some are simply 
explanations and attempts at a sort of science. Some are frankly 
4 scientific romances 1 and may be intended for little more than 
amusement. Others again arc serious and vital realities that domin¬ 
ate the life of a tribe, 

1 Raglan, 1 17+ 
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An interesting question is raised by the great variety of names 
in these myths. Where do they come from and what are we to 
mate of them ? Some of course are taken direct from the old 
Hindu records. Rama* Lakshman* Mahadeo* Farvati, Bhinascn 
are conventional Hindu names that often cover much older and more 
primitive personages. Other names echo those of characters, such 
a$ Guru Gorakhnath s who are famous throughout village India, 
There are many others whose source I cannot trace. Seme of them 
are the result of puns; others are echo-words. Others again* in 
the words of Andrew Lang, 1 uprise from a mood of playful and 
erratic fancy 1 . The story of Kach-Maeh Raja illustrates a very 
common tendency in name-making. The name is supposed to be 
derived from a word (tawrA) meaning tortoise combined with a word 
(math) meaning fish, for the Raja was bom as a result of the 
union of a tortoise and a fish and it is not impossible that the story 
grew up out of the word rather than the word from the story. For 
since the fish and the tortoise are united in a name the story-tdter 
would have us believe that they were once united in fact and that 
the Raja was the fruit. 

Throughout, references to literature are made in the simplest 
way possible. Except in a few cases, w here only one reference to a 
work is made and where it is then described in full, all other quota¬ 
tions should be traced to the Bibliography. The author's name 
alone followed by the page number is sufficient for most references ; 
where, as in the case of S. C. Roy, a number of books by the same 
author are quoted, 1 give in each case his name and short 
title ; I refer to my own books by the title only. The Bibliography 
» not a list of all works dealing w ith Indian mythology ; it is a work¬ 
ing list of books mentioned in the text and is provided simply for 
the reader's convenience. At the end of Chapter XVIII, however, 
I give a detailed and, I hope, fairly complete Bibliography of works 
where references may be found to the Vagina Dcntata Legend. 

1 had originally intended to include in this volume the myths 
collected in Orissa, and to end it with a dkeoursive catalogue of 
names and places mentioned in the text. But the book outgrew 
itself twice over, and I was forced to put most of the Orissa myths 
into a separate volume* Tribal Myths of Orissa., w hich will he the 
fifth of the series* But in order that the readers of this book may 
have comparative material conveniently at hand, I have allowed to 
remain here all the myths I have, including those from Orissa, on 
the Creation of the World, the Coming of Death, the Human Body 
and the Vagina Dentata, On the other hand the myths centering 
round the sago palm will go into the Orissa volume for they are more 
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suitable there. I n a few cases, I ha Ye retained an Orissa m yth which 
showed obvious affinities to stories from the Central Provinces. 

The sixth volume of this series, which I plan to call Aboriginal 
Pur ana, will be a Discours ive Catalogue (the expression is Grier¬ 
son’s) of the mythological names and places occurring in the sub- 
Puranic oral literature of Middle India. This book will also be art 
Index to Sts predecessors, both those m this series and my other 
monographs, and will attempt to give exhaustive references to all 
the literature on each topic with which it deals, 

I must express my gratitude to the Warden and Fellows of Mer¬ 
ton College for financial assistance which enabled me to undertake 
the work of collection and translation. The book has been many 
years now in the making. Sundarlal and Gulabdas have bad, as 
always, a big share in it, but two new L assistants—Chaiit Singh and 
Saunu, the one a Dhulia, the other a Pardhan—gave me very valu¬ 
able help. Chain Singh especially adventured far into unknown 
territory—the wilds of Matin and Uprora, the highlands of Drug, 
the unfamiliar hills of Ganjam. My interpreters, Sam pat Singh 
for Gondi, Gandarbo for Saora and Dinabhandu for Kui, were 
faithful, accurate and painstaking. To Shamrau Hi vale 1 owe the 
discovery of a number of good tales. To these friends and 
companions of my travels 1 tender my sinccrest thanks. 


Patangajlh 
Mandla District 
India 

i July 1946 
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CHAPTER ONE 


THE CREATION OF THE WORLD AND MANKIND 

A ll the schools of philosophy, the great epic, every Parana 1 
bear witness to the fascination which the problem of creation 
has had for the speculative Indian mind. The Vedas gave the 
world the sublime Hymn of Creation— 

Non-being then existed not nor being; 

There was no air, nor sky that is beyond it- 

What was concealed ? Wherein f tn whose protection : 

And was there deep unfathomable water ; * 

This stress on water—‘ without distinctive marks, this all 
was water'—is repented in the lJptmhhads. Prominent in their 
teaching, says Hume, is a cosmogeiuc theory which was advanced 
among the 'early Greeks by Thales and which was also a widely 
prevailing Semitic idea, namely, that the original stuff of the world 
was water* Thus in the Brihad^Aranytika hpantshad ( 5 . 5 ) we tmd 
it stated that *' in the beginning thU world was just Water It ts 
just Waicf solidified that this esrth, thiit is thr dtEnosphere, that is 
the sky, that is gods and men, that is animals and birds, grass and 
trees, beasts, together with worms, flies and ants; all these are just 
Water solidified ” {Chandagya Upamthad, 7 * 10 . 1 ). * * In the later 
Katha a more philosophic theory of the world-ground was added 
on to this older theory that water was the primal entity: “ Atman 
was bom of old from the waters,” Somewhat similar combin¬ 
ations of the earlier and later theories are made in the Aitureya 
Upamshad (1. t. 3) where Atman, after creating the waters, from 
the waters drew forth and shaped a person \ from whose members 
the different parts of the world and of man emanated. 

There is no room here to trace this conception down through 
history to the modern aboriginal, but we may briefly note, in view 
of parallels to be draw n later, that-according to the Ra>nayitmi—\n 
the beginning all was water and the earth was formed beneath it. 
Then arose Brahma and becoming a boar raised up the earth. 
The doctrine of the four Yogas, however, somewhat complicates 


1 ■ All Ihe are required to have a special section devoted to the 

treat merit of creation and duaohrtKPL 1 Dasgiipu, +96- 

3 U? mv quotation! from Mncdonell, K*slin Carpenter, Nome and 

other Sarwkritista l have modified the spelling of words w accordance with the 
me ddopted for thne volumes. 
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this picture of the primal waters. The universe becomes subject 
to a ceaseless rhythm of creation and dissolution. Each of the 
Yugas ends with a general conflagration which is quenched by rain 
and flood. The world then dissolves again into a vast ocean. The 
Supreme Universal Soul, says the Vishnu Purana, which existed 
alone at the beginning, now reposes on his mighty serpent couch 
in the midst of die deep. After a time he awakes and becomes 
Brahma, the active author of creation, who springs from a lotus 
growing out of Vishnu*s navel. 

The aboriginal myths* reflect both the earlier and the later 
traditions. In some of them the world develops from die primal 
ocean directly and there is no hint of a previous world that has been 
destroyed. But in others, the starting-point is the submergence 
of the old world beneath the waters and the need of creating a new 
earth to be the habitation of mankind. Let us examine the older 
tradition first. 

The opening of the Baiga legend is almost classical in tone ; 

In the beginning there was nothing but water, water, water. There 
was no voice of god, no voice of ghost, no wind, no rocks, no paths, no 
jungle. As the sky is now, so was water then. On a great lotus-leaf, 
that drifted here and there on the waters, sat Bhagavan. There was 
no fruit or flower to his life; he was alone. 1 

The Bhuiya story begins ; 

In the beginning there existed only God or Pharma whose visible 
representation was the Sun with the'Moon- Then there appeared 
an ocean of water of the depth of seven times the height of a man 
with upraised hands.' 1 

The Birhor: 

In the beginning all was water. A lotus plant stood with its head 
above the waters. Singbonga or the Supreme Spirit was then in the 
nether regions. He came up to the surface of the waters through the hollow 
< f the stem of the lotus plant. He took his seat upon the lotus flow er.’* 

The Chero: 

In the beginning there was all water with a lotus flower blooming over 
it. One day Bhagwan who was then living in the Under World came un to 
the surface on the back of the tortoise. 3 r 
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The Gond: 

In the midst of the water, in the ocean^ the Shgamali birds, male and 
female, lived, and there upon the water they spread their nest, and there 
they laid two eggs. One eg g was a full cubit and the other egg was one- 
and-a-quarter cubits long, 1 

The Mimda: 

In the beginning of Time, the face of the Earth was covered over with 
water. Singbonga h the Sun-god, brooded over the waters* 

The Bantal; 

In the beginning was Thukur Jiu. There was no land visibly all was 
covered with water. * 

A similar picture of the origin of things is given in many of the 
stories in the text: this almost universal agreement suggests wide¬ 
spread epic or puranic influence. 

Out of this primal ocean, the Creator proceeds to make the 
world. The reason for creation is not always dear. In the Baiga 
story, Bhagavan says. fi I am lonely: I want to make a world/ The 
Bhuiya and Juang legends imply that the earth was made so that 
there might be somewhere for mankind to live, and this—for all 
the stories are strongly anthropocentric—seems to be the general 
idea. Man is often found existing before the world, which has to be 
created for his sake* 

There appear to be three main traditions of how the earth 
was made. In the first, it is supposed that some earth has been 
stolen and the Creator sends messengers to find it; when he has it, 
he spreads it out on the face of the waters. In the second, which 
resembles a very ancient Vedic conception p the earth comes into 
being through sacrifice. In the third, the world forms of its own 
accord, 1 setting * like a pot of curds. 

There arc examples of all three traditions in the text : I will give 
here some additional instances which have been recorded elsewhere. 
The Baiga legend may be taken as typical. It is paralleled by 
Agaria and Gond stories, Bhagavan makes a crow and scuds it to 
find earth. It falls on the back of Kakramal Kshattri, the great 
crab, 4 who takes it to the bottom of the ocean to force earth from 
Giclma Raja who has swallowed it. 5 They force it to vomit and it 

1 Tiradi, ti, 1, a Roy. The Miindw, App, \\ 

a Cditipbdl, it, 15. 

* Wrongly called .1 curier-e in The Ibn*a, 309. 

* This mi^bt he tukm implying fk preyvut world which had been 

hut I think the Haig* ideii u that jiiM n* there U mud at the bottom of a pond, *0 
thcfrnm&f h live been eairh at the: hoc tom of the primal ocean, and Gichru Raj^ 
the enTthworm had twnllowed this- 
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brings up twenty-one little balls of different kinds of earth. The 
crow rakes thejie back to Bhagavan. Then Bhagavan undoes the 
earth from the crow's neck and puts it in his lap. Then he calls 
a young virgin. She makes a pot out of leaves, and put$ the 
earth in it, and she chums it For eight days and nine nights she 
chums till all is ready. Then Bhagavan rolls the earth out like 
a great thin rhapu ti , and spreads it on the face of the waters. There 
it begins to grow till it has covered ail the waters* 

Another Baiga legend, however, says that Bhagavan gave the 
earth back to the crow and told her to sow it like seed upon the 
face of the ocean. 1 She flew here and there, she dropped the bits 
of earth in even- part of the sea. After a few days the earth began 
to grow. There was aome here and some there. 1 

A Bhil story* recorded by Kcppers, is on similar lines, but 
includes the interesting motif that the Creator's own blood had to be 
added to the earth to make it spread and retain its firmness. 

'The Lord Bhagwan was the first to be bom in a statue. Then 
Bhagwan thought within himself that in the world there was neither 
Earth nor Man. Then the Earth appeared to him in a dream and he went 
out in all directions to seek earth, and in so seeking he came to Gujarat. 
There he found two handfuls of earth and took them with him. Opening 
his hands on the way he saw that the earth had been melted into w^ter. 
Then Bhagwan went once more on his way* In a dream the Earth said 
to him; * Bhagwan, thou shall not take two handfuls I Take rather 
seven pinches.' Then Bhagwan cut his little finger and applied blood 
to the seven pinches, and took them with him. Having come to an open 
place* he laid them down. From that spot the earth spread itself out in all 
four directions. Then Bhagwan made the five Pandaws, all the trees, 
water, day and night, moon and sun, animals and lastly man . 1 

The Birhor: 

He then commanded the tortoise to bring up some day. 1 Go thou * B 
■aid he, * and bring up some day from underneath the waters . 1 The 
tortoise inquired, H Where shall I leave my house ? ' Singbonga ordered, 
"Take your house with you/ The tortoise dived into die waters' 
It took up some clay and placed it on its back. In coming up, the day was 
washed off the shell. And thus the tortdse failed. Singbonga now 
summoned the crab* The crab appeared* Singbongq told it* * Go thou 
underneath the waters* and bring up mmc clay/ The crab dived 
dow n to the bottom of the waters, took up some clay in its legs. And so 
the crab toe* failed. Then Smgbonga summoned the leech* The leech 
appeared* Singfconga told k* * Go thou and bring me some clay from 


ii cm ph*«*s that thtt rtoiy 1 t*m*h*sum™of 
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beneath the waters The leech dived down to the bottom of the ocean 
and devoured its fill of day. It then came up to Singbonga and vomited 
out the day from its stomach in the hand nf Singbonga. 

Singbonga pressed this clay between his hands just as diviners press 
rice between their hands for purposes of prognostication. Then Sing- 
btinga threw a bit of this clay in each of the four directions of the compass. 
And forthwith there arose on the surface of the waters a four-sided land 
mass. And thus was formed this earth of ours. The waters that receded 
to the four sides of this land mass became the seas. I he earth was moist 
and uneven. Singbonga began to level the earth with an iron leveller. 
In the process of levelling the surface of the land with the leveller earth 
came to be heaped up at places, and these heaps became the hills and 
mountains, and the level lands the valleys and plains. Now Singbonga 
had with him all kinds of seeds. He scattered them around, and trees 
sprang up all over the earth, 1 

The Chero: 

Bhaguau. having come to the surface of the ocean on the back of a 
tortoise, commanded the tortoise to bring some day from the Under 
World, himself resting on the lotus flower in the meanwhile. The tortoise 
went to bring the clay and started with a heap on its back. But all the 
day was washed off bv the water in the course of the journey, so much so 
that by the time it came to the surface it had nothing left to offer to God. 
Thereupon God commanded the rat 10 get some clay, but it too failed in 
its duty. God being annoyed at the fruitless efforts of two of his servants 
asked his personal servant Carur to fly somewhere and get clay. The 
vulture flew and brought some clay in its mouth from heaven which it 
delivered to God. Cod pressed St in his hand and threw a portion of » rn 
each of the four directions. And forthwith there arose on the surface 
of the water a four-sided land mass. And thus was formed this earth of 
ours.* 

The Garhwali: 

In the beginning there was neither earth, nor sky, nor water. 
Nirankar, the Guru, alone existed. The Guru rubbed his right side 
and from the sweat thereof a female vulture was born. The Guru 
rubbed his left aide and from the sweat thereof a mate vulture was 
produced. Thus the female was placed over the male. The name of 
the female vulture was Soni Garuri and of the male Brahma Gtfur. 
The male came to marry Soni Garuri, But Soni Garuri objected, 
saying that as they had been created by the same Guru, they were 
brother and sister and could not marry. This she follows with taunting 
remarks about his ugly shape. Brahma Garur begins to weep, Soni 
Garuri repents and picks up the tear drops which fall from his eyes. 
The tears penetrate her womb and she becomes pregnant. Thereupon 
she flics to the abode of Brahma Garur and begs him to build a nest 


1 Boy, Tkt Birkojt, 397. 


* Altarw*1, 205. 
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for her to lay her eggs in. Garur now retorts with taunts us to her 
chastity and ends with: 1 You are very ugly, I cannot accept you as 
my wife.’ Soni in her tfcm begins to weep. Brahma Garur is moved to 
pity and says, 1 There is neither earth nor water. Where can I build a 
nest for you ? Come and lay your eggs on my wings." Soni replies, 
‘ You are the vehicle of Vishnu and would be polluted by my laying on 
your body.’ The egg thereupon drops down and is divided into two, 
The lower half becomes the earth and the upper half the sky. The 
fluid inside the egg becomes the sea and the fleshy part the earth. 
Thus did Nirankar create the world,* 


The Santal; 


The Santal legend is also based on the idea of the solid earthen 
floor to the ocean, but here the world is not created as a result of 
bringing up samples of this earth, for the entire floor is raised. It is 
notable that human beings were created first and the earth was 
raised up so that they could have some place on which to rest. 

, Living in the water were Sole Hao (Sole Fish), Katfcom (Crib), Lender 
Kuar {Prince Earthworm), and Lcndoin Kuar. Thakur Jiu having called 
them ordered them to raise the earth above the water. Sole Hao said, 
* I will raise the earth above the water,' but after repeated trials he was 
obliged to own his inability to do so, Then Katkom came, and said, 
' 1 do it," but he also failed. He put his head under the water, and 
swallowed earth w’hicb passing through him fell upon the surface of die 
water, but immediately sank to the bottom again. Then Lendom Kuar 
said, ‘ Within the water resides Kachtm Kuar (Prince Tortoise); if we 
fasten him at the four corners with chains, and then raise the earth on 
his hack it will remain, and not fall into the water again.' Having secured 
Kaehim Kuar with chains Lendct Kuar raised the earth on his back, 
and in it short time there was an island in the middle of the waters. Tha¬ 
kur Jiu then caused a karnrn tree to spring up, and at the foot of the karam 
tree he caused sirom grass to grow. He then caused dhobi grass to serine 
up, after which he covered the earth with all kinds of trees and tierbs 
In this manner the earth became firm and stable. 3 


Not unlike this tradition is another which allows the world to 
come more or less of its own accord. A Raj-Nengi Pardhan myth 
describes the earth as forming, setting like curds on the face of the 
water. When the wind hletv from the east, the world began to 
form towards the west. Then the wind dunged and it formed to 
J*"* [ \ d Story from Onssa + a stream of sdiva 

trickles from the mouth of the prttnai potter. It spreads on the 
surface ot the water and slowly sets and hardens till it has formed a 
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crust upon it* The .Bhuiya describe how * out of the depths of the 
ocean up came a mass of mud to a height of fourteen times thr 
height of a man wills upraised binds/ 1 

The most remarkable of the cosmogenic traditions of Middle 
India is a conception of creation by sacrifice or the transformation 
of some great personage into the world, an idea which—however 
crudely imagined and expressed—links the modern tribal tnytho- 
I agist with the author of the famous Punish a-Sukta in the Rigteda:^ 

1 Fan far back out of the recesses of the Vedic Cultus the figure of 
Mflh fi-Pimisiha emerges as the symbol of creation by sacrifice, 
A vast cosmic Man + human in person but divine in nature, submits 
to be offered up by the gods, . , The Furusha has a thousand 
heads, a thousand eyes^ a thousand feet, expressive of omniscience 
and omnipresence. He envelops the earth and transcends it; 
he is identical with the whole universe ; he is the sum of all existence : 
he includes all that is and all that shall be. From this exalted 
Person spring all the objects and beings of the world* It is a strange 
haphazard catalogue* First came curds and butter* the adjuncts 
of the sacrifice itself ; then animals h both wild and tame. The 
verses of the Rigveda followed* with their metres and sacrificial 
formulae. Horses came next, and all animals with two rows of 
teeth. From the divine mouth sprang the Brahmins, from the feet 
the Sudras; and last of all appeared the visible scene, moon and sun p 
Indra and Agru T air f sky T earth. Here is the first expression of the 
idea that creation is the self-limitation of a transcendent Person, 
who manifests himself in the realm of our experience P and thereby 
surrenders other modes of action, pledging himself to one fixed 
order for his creatures' good/ 1 

This was the beginning, and the macrocosmic idea of the world 
as a vast personage transformed is frequently repeated* ^ I he 
Atharva-Veda (10* 7, 32-34) describes the earth as the base of the 
highest Brahma, the air is his belly, the sky his hod. the sun and 
moon his eyes p fire his mouth, the wind his breathing* 4 In the 
Brihad-Atmtyaka Uptmhhad (t* 2) the demiurge Death dismembers 
himsdf. ‘The casterti direction is his head- bonder one and 
yonder one arc the fore quarters. Likewise the western direction 
k his tail* Yonder one and yonder one arc the hind^ quarters. 
South and north are the flanks. The sky is the back. The atmos¬ 
phere Is the belly. This (earth) is the chest* He stands firm in 
the waters. 1 The magnificent and mysterious opening of the 
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Aiiareya Upartishad (t. t) describes how fire comes from the moult 
of the world person, * from his nostrils the wind, from his eyes the 
sun, from his ears the quarters of heaven, from his skin plants and 
trees, from his heart the moon, from his navel death, from his male 
generative organ water.’* A later U partishiid—the Mund&ka — 
describes * the issue of all kinds of beings from the imperishable, 
like sparks from a lire. From him, as he became personalized in 
creation, were born breath, and all organs of sense, ether, air, light, 
water, earth. Fire is his head; the sun and moon his eyes; the 
wind his breath; his heart the universe. From him come the 
devas, men, cattle, birds, the up and down breathings.’* 

Modem tribal mythology reproduces this ancient and highly 
philosophic conception in two forms. In one the body of a person 
(who may be taken to represent the Maha-Purusha) is turned into 
the world; in the other, the world is established, or made firm, 
by the blood of a human sacrifice, We have come a long way, 
perhaps, from Vcdic cosmogony, but we arc in the same world; 
children are now playing with the stupendous speculations of the 
philosophers, but both children and philosophers belong to the 
same household, 

Most of these stories occur in the text, and need only be indicated 
here, ’Fhe Bhuiya myth (p. 28) gives a vivid account of the sacri¬ 
fice of Pari bar, * The gods picked up his body and swung it round 
and round. His blood spurted out and wherever it fell into the 
water the earth was formed. His bones flew away and became the 
seven rocks. His hair turned into the seven trees.’ And again, 
' The boy's blood fell on the ground and it became solid. His 
legs turned into great trees, his arms into small trees, his lingers 
into shrubs, his hair into grass, his bones into rocks and stones. 
His head became the sun, his chest the moon, and lus blood coloured 
the red earth.* An earlier Bhuiya legend, recorded by Roy, is a 
variant on our text. 

Out of the depths of the ocean up came a mass of mud to a height of 
fourteen times the height of a man with upraised hands. Then Dharma 
oil this mud-hank created a man and a woman known as Parihar Burba 
and Barumani Burhi. The mud-bank (earth) began to shake and tremble. 
God saw from lieaven that such an earth was noi lit for human habitation. 
Then he made clay figures of a tiger and tigress {Rai Hugh and Rai 
Belgium), infused life into them, and ordered them : 1 Go, kill the human 
couple, and put their blood and flesh on the four comers of the Earth 
ao as to make it firm.' The blood and flesh of the original human couple 
settled down in the four comers of the earth as iron-pi Ham supporting the 

* Hume. *4- * Carpenter. rSy. 
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tanh | and the earth became hardened like stone. Then God created 
another couple who became, in due time, parents of seven sons and seven 
daughters- From these seven couples descended the different peoples 
of the earth, 1 

The J uang live next-door to the Bhuiya and are often influenced 
by them. Sometimes they repeat the Parihar legend, but some of 
them shrink from the implications of an original human sacrifice, 
and say that the world was steadied by the blood of a sacrificed cow. 

A Good myth from Bilaspur (p. 39) describes in detail how 
4 the bodies of Mother Earth and Nandsur Dana turned into the 
world and everything we can see/ The Kunik repeat the myth in a 
curiously degenerate form, a$ do their neighbours* the Raja Muria 
of the country round Chitrakot (pp. 47 fi)* Mahaptirub loses hrs 
temper with the first boy and girl and kills them. As they die, 
their flesh turns to earth, their bones to stone* their blood w 
water, their hair to grass. 

The Madiga of southern India say that * Jambava Rashi was 
created by Adi Sakti* primeval force* six months before the Earth, 
and when the latter was still in a fluid state* he was floating; on itia 
surface. By the command of the Creator he killed hts younger son, 
and mixed his blood with liquid earth, whereupon it curdled into a 
solid mass. The name given to his ynunger son is Heppumum 
(Htppu meaning curdle). The boy however was revived by the 
grace of Pnr am esvan* and Parvati, and gave rise to the caste of 
Dakkalonu who are regarded as the inferior progeny of the 

Madiga.'* , . 

On this general pattern* there are the usual variants and excep¬ 
tions* A curious Agaria tale describes how a Rakahasjn s daughter 
H Iranian kept as a pet a mud parrot in a golden cage. Rama con¬ 
quered the girl's mother and when he touched the parrot, it 
turned at once into the great world/ The Batga do not seem to 
have the tradition of creation by sacrifice— indeed their myths 
expressly rule out any idea of human or superhuman sacrifice—but 
in one tale, Nanga Baiga cuts off his own finger and drives it into 
the ground as a nail to make the world free from earthquake. A 
Gadaba story likewise describes how the first man cut off an arm and 
a leg for use as nails to keep the earth in place* 

Once the world was created, a good many legends go on to 
tdl us how it was made firm and steady. The need of emphasising 
this probably derives from the belief that the world was built on or 
out of water, and from the existence of earthquakes. It earthquakes 

1 Roy, The Mill Bhmyai, 262, 2 N^undW* «*d lyrr, tv. tat. 
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can occur today, the aboriginal argues, after so long a period of 
comparative stability, what must it have been like at the beein¬ 
ning ? 

The Baiga give an elaborate account of this stabilizing. The 
W ind, Pawan Dasstri, and Bhimsen are sent by Bhagavan, for the 
newly-created world f was not firm; whenever they tried to 
stand on it, U ran away ; it was slippery as mud in the rains,’ The 
t l*'® best, but he is blind and his work was not perfect, 

* The earth was hand, but when they stood on one side, the other 
wde tipped up.* Bhimsen then took a hand. 1 Where it was thin 
he put a mountain, where it was too heavy he made a valley. Where it 
slipped about he put trees to hold it together, But even then it 
was not firm and steady. It still wobbled. It was as scattered and 
uneven as a broken spider's web.’ 1 Bhagavan had to turn to Nanga 
Baiga for help. He sent for him, and after much delay and a long 
journey, he and his wife came at last to the shores of the world. 

I here was a tall akawan tree growing there. At its foot Nanga 
Basga sacrificed a sow to Dharti Mata, a pig to BagcshurPat, a goat 
to the Banaspati, and a white cock to Thakur Deo. Dharti Mata 
was rocking to and fro, but when the blood of the offering fell on her 
she stood still. She looked up and said to Nanga Baiga, “ When 

I arn^ angry and will listen to no one in the world, I will listen to 
you. 


From the Agaria, who was bom on the same day as the Baiga 
Hey got four great nails, Nanga Baigin made herself naked, and 
drove the nails into the four comers of the world, ft was very hard 
but all tne while Gichnanip was spitting drops of water to make 
tlit earth easier. At last the world was steady. Then the two 
Baiga, being weary, lay down, the man in one corner of the world 
his girl in the other. Their feet met in the middle.'" 

The Agaria say that Nanga Baiga first cut off his own little 
finger to use as a nai!, but it was not sufficient: the Agaria had to 
make twelve pillars of magic iron and set them at the four comers 
of the world A Gond legend describes how Bhimsen rolled about 
on the newly-formed earth, thus making the mountains. The 
Raja Muna tel! how Mahapurub pulled out nine hairs from his 
ncht leg and drove them into the nine comers of the world where¬ 
upon rt became steady, The Dhanwar, however, say that it was 

h>d 7 h r { E r t0 ° k two Ie S* a P»™ frnm innumerable 
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Blond, even without nails* was enough to stabilize the world. 
The cow-sacrifice of the Juang, the human sacrifice of the Bhuiya 
immediately stopped the quivering and shaking of the earth. 
Yet earthquakes continue* and everywhere the magicians concern 
themselves with some means of keeping the earth steady, The 
Baiga consider this to be their particular duty, for it was by their 
magic nails that the work! was first established. 

The traditional Hindu view of earthquake is that Vataha, the 
Isoar incarnation of Vishnu who supports the earth, is changing the 
burden of the world from one tusk to another Another tradition 
changes the boar into a great bull or elephant, 1 In Sylhet the Hindus 
say that below the earth there is a tortoise; upon this is a serpent 
and upon this an elephant. Should any one of the three creatures 
move its limbs there is an earthquake. The ordinary Mussalman 
of the same area i$ said to believe that the earth rests on the horns 
of a bull which has a mosquito at its side. Whenever the bull 
tries to shake its head the earth quakes* but the mosquito stings it 
by way of warning and the bull keeps quiet again. 1 The Kannikar 
also believe that the earth rests on one of the horns of an ox and 
an earthquake occurs when he shifts the weight. 3 

Another view, from the Punjab, is that earthquakes are * due 
to a fever in the earth’s interior* causing ague. This, is said to be 
a doctrine of the Yunani school of medicine. Wells act as safety* 
valves for the trembling, hovvever T so earthquakes are common in 
Persia and Kashmir, where wells are scarce* and rare in 
Punjab/* 

Among the aboriginal the Birhor believe that an earthquake 
occurs when the giant who sleeps in the bowels of the earth turns 
over. 5 The Bhuiva say it is when the tortoise which supports the 
earth grows w eary and turns from side to side. 0 

The Uraon have a similar notion. The earth J rests on the back 
of a tortoise which is caught very firmly between the long legs of 
a crab. When the tortoise gets tired and wants to change her 
position an earthquake takes place* but the crab is always there 
attentive to her duty and saves the world from a catastrophe. 
She catches the tortoise very firmly with her claws and never 
allows her to move too much/ 7 


1 Crookc, i, 315, See, for ihe Mudusvan tradition, Iyer,, ji, jy. Cf- ^Iso 
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Some Lzkher sav that an earthquake is due to sexual intercourse 
between the earth and the sky. Others say that when a chief dies, 
his spirit flies through the cords by which the earth is attached 
to the sky and as it passes it cuts through one of the cords with its 
dao thus causing an earthquake. The Ao Naga say that the skv is 
supported bv a post at the end of the world, which is held in position 
by a being called Ningtangr. Sometimes he feels hungry and lets 
go for a moment to pluck and eat leaves. The post shakes and there 
is an earthquake.* 

In addition to these popular and unmoral ideas there is a more 
pious view that earthquakes are due to sin. The Baiga consider 
that thev are caused by incest which loosens the nails which 
Nanga Baiga drove into the earth to keep it steady at the beginning 
of the world. A similar notion apparently became popular after 
the great earthquake of June 1897 when it was said that the 'inhabit¬ 
ants of this planet had become so sinful that even the motherly 
and patient earth could bear their iniquities no longer and w as trying 
to shake them off her surface \ # 

At the time of the great Bihar earthquake Mahatma Gandhi 
gave expression to a similar notion, saying that the disaster was 
due to the sin of umouchabilitv. 1 

J n Golaghat (Assam) three different views seem to be held. 
The earth rests on a cobra’s head and when men become 1 dis¬ 
obedient, sinful and wicked it grows heavy and the cobra shakes 
its head in an attempt to throw it off. Alternatively, the world 
is hung by ropes from the four comers. Sometimes squirrels 
playing on the ropes Hite them through, thus causing earthquake. 
Or again, the earth is on the back of an elephant. When 
a mouse comes near, it moves quickly. Here too the idea is 
moralized. 1 Only the wicked die in an earthquake.’* 

The creation of mankind sometimes follows, and sometimes 
precedes, that of the world. Many varied traditions have been 
recorded. 

The Andaman Islanders ; 

The first man was Jutpu (the word seems to mean ’ alone '}. He was 
bom inside the joint of a big bamboo, just Like a bird in an egg. The 
bamboo split and he came out. He was a little child ... He was lonely, 
living all by himself. He took some day from a nest of the white-ants 

1 Crttlul 0} India, igjl, JlB and Mills, The Aa Sogai, JgB, 

" BhjinwrharjM, *h« 

’ It r. .1 very common idea. Sea also N. J, jVoftf and Qumtt. i, 16. and 
Roar, i. 134* 

* Lewiwjn. 36s L 
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and moulded it into the shape of a woman. She became alive and 
became his wife . . . Afterwards Jutpu made other people out of day. 1 

A Toda legend also suggests—though here there is possible 
a trace of missionary influence—that the man emerged first and 
the woman was made later. Behind the buffaloes of On (who 
created them) ‘ there Came out of the earth a man, holding the 
tail of the last buffalo, and this was the first Toda- On took one 
of the man’s ribs from the right side of his body and made a 

woman/* 

Tile Baiga: 

Baba Vasistha Muni was Blcigaian's guni. For thirteen years he 
passed urine into a gourd. In the thirteenth year the gourd broke and 
Nanga Baiga came out weeping. When the Baba saw him he was angry, 
and picked the child up and threw him into the jungle. A black shc- 
cobra caught him as he fell, and gave him, two-and-a-half’drops of her 
milk. Then she hid him safely in an ant-hill. After that the black cobra 
gave birth to Nanga Baigin. There were two parts of the ant-hiU. The 
boy lived in one, the girl in the other. 3 

But in Baihar I was told that Nanga Saiga's mother was Basmoti 
Kaniya, the bamboo-girl, who fed him with her milk, and gave him a 
golden axe. These stories, of course, show traces of the Hindu 
influence which has been slowly penetrating into the Baiga Chak and 
among the Binjhwar Saiga of Baihar. A much more pnmtUve 
stratum of myth exists elsew here. Thus in I andana, the Baiga 
describe how ‘ the first gods, being hungry, went to Nangapahar. 
to dig for roots. T hey dug up some of them, and out of that hole 
came a little man and woman, naked, and they all laughed and said, 
“ These are Naga Baiga and Naga Buigin.” But afterwards their 
name was changed to Nanga Baiga and Nanga Baigm.’ 

In Niwas I heard a very similar account of the parents of man¬ 
kind, 

(n the WWmw, the sweet forest, under a dump uf bamboos, were 
born two children who were to be the lords of the earth, t hey were 

Nanga Saiga and Nanga Baigin. They used to play in any pu Irom 
w inch roots liad been dug. 

Many Raiga sav, simplv, that their great ancestors were bom 
‘from the womb' of Mother Earth.* We may safety dismiss 

1 Brown Another tradition thr fim mun cohabited with am ant * 

nwi anti thy* obtained a hnse number of chiJdren. 

legend of the eme^no? of Ru*i from *n ant hill. Nanga Nang-i 

Bjijrin originally lived in an anl-hilL 

* Rivers. iS* Th * ^ Jl2 f+ 
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Baba Vasishtha Muni as an accretion. The genuine Baiga stoiy is 
invariably concerned with earth, mots, jungle and bamboo* 

The Bkhor; 

Smgbonga created the ringed Horse known as Pankhraj H He next 
proceeded to create mankind, lie made a day figure of a man in the day¬ 
time and left it to dry. But at night, the Pankhraj Home came and 
trampled it under its feet and spoilt it. The Horse did this as it was 
afraid that if Man was crested, he would subjugate the horse and ride it. 
Neat morning Sbghonga found the day figure of man thus damaged. 
He then made a day figure of a dog, and a fresh one of a man. He kid 
them out to dry, with their faces turned in the direction from which the 
wind was blowing. By evening, the day figure of the dog dried up and 
the wind entered its nostrils, and it became endowed with life. But the 
figure of the man was not yet dry, and so Singbonga Bet the dog to guard 
it. At night, the horse sought to approach the human figure but the dog 
kept barking at the horse \ and the horse could not approach the image 
and damage it, When it dried up, Singbcnga endowed it with life. 
But pow it was discovered that the joints of this First Man were incon¬ 
veniently stiff, and be could neither sit down nor walk properly. Then 
Stngbonga took back life from this uncouth physical frame, and re-made 
it by making its joints more supple. Then he gave it life again. Such is 
the origin of the present race of men.* 

The Good: 

The following is the Betul legend. 

After laying their eggs on the face of the ocean, the Singamali bird 
began to brood upon those eggs, and nine months and nine days she 
brooded. Then t from these eggs a boy and a girl were born. When the 
girl and the boy were born* then they were left in the nest on the water. 
The Singamali birds, after feeding in the forest, came to their children, 
and seeing the girl and the boy, they began to say, Here we ought not to 
stay. These have been boro like this. Some day or other they will 
eat us both up \ From that day the Singamali birds never went there 
at all. They abandoned the children. 

Then, the children, with the help of God, began to live there upon the 
water. As they grew up. they began to talk. One day they both said 
to the Ocean-Mother, 1 Consider 3 Here you arc our protector, convey 
us hence outside this place '* J 

Ocean-Mother heard thrir word, and in a trice she sent a wave, ami 
the children* nest and all* were borne outside and fell there. Then, they 
wandered in the forest and day by day they gtw stronger.* 

An, earlier tradition w r as taken down in the seventies of the k*t 
century by Hhlop from a Pardhan priest at Nagpur, 


* ftcy, Tht Btrfwn , There i* a curiou* variant on this in * talc told to 

L. Grierson by her ayah.—A. /, and Qu trier, uL i«. 

a Trench. il_ i_ 
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In the midst of twelve hi Ik, in the glens of seven hills, is 
Lingawangad, 

In that mourn is a flower tree named Dati; thence for twelve 
Mas there is no dwelling-— 

Caw saying there is no crow, chirp saying there is no bird, 
roar saying there is no tiger. 

Then, what happened ? God spread betel nut, and called 
NaUiyado-rishi. 

When an order to the servant Narayan was made, he heard it, 
and went running 

To Kurtao Subal to ask him. He said there are sixteen thresh¬ 
ing-floors of Teloogoo gods, 

Eighteen threshing-floors of Brahmin gods, twelve threshing- 
floors of Gond gods. Thus he was asking for gods. 

So many gods 1 Where are they ? Their tidings I seek. 

What did he begin to say ? He said thus: 

There the god Mahadewa was ruling from the upper sea to the 
lower sea. 

What was tliat Mahadewa doing ? He was swimming like a 
roller stone : he had no hands, no fed : 

He remained like the trunk of tree. 

Gowar.1 Parwatee his wife, having stood, began to ask Narayan— 

Who art thou ? He said, I am Bhaga wan's Subadar. 

She said, Why hast thou come so far ? I came to see Maha¬ 
dewa. 

Gowara Parwatee came, Narayan having gone to the banks 
of the Narbadda, stood there. 

The Raja Mahadewa was swimming and came up. 

Then Parwatee, with joined hands, stood, and so did^Narayan, 

Then said Mahadewa, For what hast thou come ? Where are the 
gods of the twelve threshing-floors of the Gonds ? 

What did he say, Kurtao Subal ? w hat did he say to Mahadewa ? 

Perform devotion for twelve months, and then you wifi come to 
know the names of them. 

Five and six months passed ; at the end of it, the devotion was 
finished. 

Then came Bhagawan and stood dose to Mahadewa, and 
called to him— 

Thy devotion is finished, emerge out of the water. He said, 
how shall 1 

Emerge ? I have no hands, no feet, no eyes. 

Then Mahadewa received man’s form. 

Thus man’s form complete was made in the luminous world. 
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He raised his eyes and save Bhagawan ; but Bhagawan immedi¬ 
ately disappeared. 

M aha dew a said. It is not well that God should not be seen. 
Hear, O God, my story. 

My devotion is fruitless; 1 received a man's form, which is 

not well. 

Then he began to establish a devotion. 

At the end of nine months and nine days his boil moved and 
buret— 

Kali a Adao was bom. Then Mahadewa, what did he say ? 

Said Mahadewa to him, Establish a devotion. 

Kalia Adao began a devotion ; one month, two months passed, 
when a boil arose in his hand. * 

The boil burst and sixteen daughters were bom out of it. Then 
said he, 

What! why are these daughters bom ? 

I shall have cause to cast my head down. Whence shall I brin.; 
husbands for them \ 

He took hold of them and threw' them in the water. After the 
throwing 

The water was dried up, and sixteen sorts of earth were produced. 

He said, 1 shall perform devotion, and then I shall be at peace. 

He then established a devotion, and a boil arose in his hand. 

Twelve threshing-floors of Condi gods were bom. 

Hither and thither all the Gonds were scattered in the jungle ; 

Places, bills and valleys were filled with these Gonds. 1 

In 1840 Ticketl published a version of the Kol history of, the 
creation of the world. He says that at the beginning Ote Bo ram and 
Sirma Thakoor, w'ho is the same as the Sun, were self-created. 
After them the Moon was self-created. 

Ote Bo ram and Sirma Thakoor then made the earth; after that they 
clothed it with grass, trees, rocks, and water; they then made cattle, 
which were first born in 1 Bogo Bochee ’; after them ai! wild animals. 
They then made a little boy and a little girl, at the bottom of on immense 
ravine, and as they have no houses to live in, the gods told them to in¬ 
habit a huge crab’s cave. They grew adult, and Singbonga came to see 
them every day, and called them his grandchildren; but at length, seeing 
no hopes of any progeny, from their extreme simplicity, he taught them 
the art of making rice-beer, the use of which caused them those sensations 
which were in due time the means of peopling the world.* 

* Hislcp, *. Sir R. Temple rMpcmihlc for ihe free f-n K l»h version which 

» on I Si-lop 1 vrrhul fnmHLttisecu 

* Tided], 7*7. 
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The Mimda story closely resembles that told by the Birhon 

Singbonga. first fashioned two day figures,, one meant to represent 
a man and the other a woman. But before he could endow the figures 
with lifCp the horse, apprehensive of future trouble from them, trampled 
them under its hoofs. In those day 1 ? the horse hod wings and could 
move about much faster than now. When Singbonga found that the 
horse had destroyed Us earthen figures of men, he Gret created a spider 
and then fashioned two more clay figure* like those destroyed by the horse. 
He then ordered the spider to guard the figure? against the horse. 
The spider wove its net round the two clay figures In such a way that the 
horse could not destroy them again. Then Singbonga imparted life 
to the two figures which thus became the first human beings. 1 

The Santal legend again is in the same tradition. 

In the beginning was Thakur Jim There was no land visible, all was 
covered with water. Then Thakur jiu's servants said to film, 4 How 
shall we create human beings r p He replied, 1 If it be so desired* we can 
create them \ They then said, 4 If you give us a blessing, we shall be 
able to do so \ Thakur jiu then said, 1 Go, call Madia Budhi. She is 
to be found in a rock cave under the water \ When she came, she received 
the order to form two human beings. Some say she made them of a 
1 kind of froth* which proceeded from a supernatural being who had his 
residence at die bottom of the sea* but others that she made them of a 
stiff day. Thakur Jill was a spectator of what was being done. At 
length Matin Budhi made the bodies of two human beings,, and laid 
them out to dn T . In the meantime Singh Sadom (Day-horse) passed 
that way and, trampling them under foot, destroyed therfi. After an 
interval Thakur jiu demanded of Malin Budhi if she had prepared them. 
She replied, "I made them, but I have many enemies 1 . Thakur Jiu 
enquired who they were* and she replied* 4 Who, but Singh Sadom ? 1 
Thakur Jiu then said, 1 Kick the pieces into the Sora Nai and the Samud 
NaiThakur Jiu then said to Malixi Budhi , 1 1 again give you a blessing, 
go make two human beings \ Having prepared them she went to 
Thakur Jiu who said* 1 Well* have you got them ready ? * She replied* 
1 They are ready* give them the gift of life \ He said, 4 Above the door 
frame h the life of birds, do not bring that; upon the cross-beam is the 
life of human beings, bring It d * So she went, but being of low stature 
she could not reach the cross-beam, so she brought the bird's life from 
above the door, and no sooner had she given it to them, than they flew up 
into the heavens* where they continued to course about* whether for 
twelve yean or twelve months is doubtful. The names of the birds 
were Has and Hasim At length the desire to breed came upon them, 
and they went to Thakur Jiu and said* * You gave us being* but we cannot 
find a place on which to rest r - He replied, * I will prepare a place for 
you \ 


1 Roy, JM+OJLS*i ih a«- 
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Thakur Jut then makes the world,, whereon springs up a fine 
karam tree. 

Then the birds Has and Haain came and alighted on the karam tree* 
and afterwards made their nest among the grass at its foot. Here 
the female laid two eggs, and Raghop Boar came and ate them. Again 
she laid other two eggs* and again Raghop Buar came and devoured them. 
Then Has and Basin went to Thakur jiu and informed him that Raghop 
Buar had twice eaten their eggs. On hearing this Thakur Jiu said* 
4 I shall send some one to guard your eggs \ So calling jaher-cra, he com¬ 
mitted the eggs of the birds Has and Hastn to her care. So well did she 
perform her task that the female was allowed to hatch her eggs from 
w hich emerged two human beings, a male and a female, whose names 
were Pilchu Haram and Pilchu Bud hi . 1 


So far everything is straightforward. There is a clear picture 
of the primaeval ocean, the lonely Creator, the making of die world, 
the creation of man. But now the story h confused by the introduc¬ 
tion of a legend of destruction, and the whole thing has to be done 
all over again. A human couple must be saved from the wreckage, 
the world must be re-made, and the population restored. 

The old world is sometimes destroyed by flood, as in the Bondo* 
Kond, Maria and Saora myths; sometimes by lire t as in Kharia, 
Koh Mund^ Santa! and Union tradition; once it is eaten by a 
Bano (Gadaba), once by a worm (Mum ); occasionally it turns 
right over, precipitating the inhabitants into the waters below. 

In the Kol-Munda-Saiiia] cycle there is a reason for this 
disaster* The wickedness of men has so provoked the deity that 
he determines to punish them. The moraliration of the old mytho¬ 
logy is a common feature of this group of tribes which, it may 
be noted* has been more influenced by missionary teaching 
than any other. But the old tradition of a deluge as a punishment 
for sin may not be peculiar to missionary teaching. Koppers. quotes 
the Hindu Deluge myth from the Mahabharata and considers 
(with Wintcmitz) that 4 punishment as the motive of the Deluge 
would appear to be indicated by the use of the expression 11 time of 
cleansing ” 9 * which indicates the moment of its occurrence. No 
such idea, however, is to be found either in the Rhil myths recorded 
by Koppers, or in those given in the text Indeed, the naturalness 
and inevitability of the way the earth sinks below the waters 
suggests that the tribal mythologise are not echoing the story of a 
Deluge but arc reproducing, in very simple form, the ancient Hindu 


1 Campbell, ff. A rather * imp loved F v^tidon. of ihi* stars- h nivrn hv 

F* B, Bradley The Story ofm Wwn Upland (London, inmk 134 ft * 

* Ropwrs ^ Mber* a no him* Wcvcr. of the penal character of ihc 
Delude in ibe Stitvpti thd Brahmurm icmon. 
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tradition of the Yugas. Each of these four great Ages of the world 
t-nds in the dissolution of the world and the re-emergence of the 
all-pervading ocean. During these periods 

I at inn Vishnu slumbers on the back of the great serpent . c*. . g 

S fl'ua,ruefully m the m Ww> the new Yi£ tap». 
the creative process is again initiated* Several passages in the a. 
^nnd ^mXwv l ke this-but there is one cxcept.cn 3 in nearly 
^"f S n ^le end . female hemen being m |P««£I » ■ 
Ziid i bleke, to carry on the m. Here undoubtedly there » a 
preaier likened to the Hindu Deluge truth* . * 

This myth first appears in the Satapatka Bmhmana : it is fou 
again in the MehM^aUl and is reproduced 
Agni * Bkagavata and Matsya Pur anas. The stor> in tlv p ~ 
Brlwa telb how a fish warns Malta that £***?* 
awav all living beings: 1 will save you from that Manu 
preserves the fish with great care: it grows wjjfr F^ fl 
bids its friend to make a ship. Maim doe> so , f d bv 

comes, embarks in it and fastens its cable to the fish shorn, Le 
the fish. Manu and his ship pass over the 

time the fish tells him to fasten the ship to a ““****“_ S’ fin ^ 
as the waters subside. \Vhcn Manu comes ou - . j P’ ■ fcft. 

that all living creatures have been drowned, and be don ^ 
He devotes himself to austerities and sacnhcc a g _ P _ 
who declares herself his daughter. He lives with her and she bea 

version is similar, though embroidercd^th 

though t necessary to take some suitable woman m the boat 

ensure the continuity of the race. . ... fi t, -i veB 

Koppers records a Bhil deluge myth, m which a fish gives 

warning of the coming danger* 

Bhagttan had created out of earth two washermen male ^ 

From tills brother and sister the human race had its b rth. Jhej^ ^ 
happily and were very charitable. It fell to the gir s . , ^ . 

and when going to the river she would take nee with her to feed the fish. 

Thk went on, for a Iona time. 

Then one day the fish Ro asked her; 'Maiden, what reward do^u 
desire ? Have vou thought of any definite thing: She sm&we * , 

of nothing \ Then tff fish said : * Through water the ^bwillhc tu ™“ 
upside down. Take pumpkin seeds with you and *,«R-iih v?u. 

do you and yout brother step into the cagc t taki n £ swzk 
And do not forget to bring ft cock also , 
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The rains began to fall, slowly at first, then in ever greater torrents. 
It was as if earth and heaven had merged into one* Then God spoke: 
‘Thus have 1 turned the world upside down* But has not someone 
survived ? The crowing of the cock informs me of it \ 

Then Bhagwan himself went to find out more about the matter. He 
came to where the cage was and asked: * Is anyone inside ?' Then the girl 
answered : 4 We are two inside, my brother and I *. And Bhagwan 
found within the cage two young people in the full prime and strength 
of life. Then God spoke: 4 1 have destroyed the whale world* VYho 
warned you and gave you the advice to make such a cage ? You must 
explain this mystery to me. For rpy plan was hidden from men \ Then 
the girl replied : 4 It was the fish who instructed me** Bhagwan then 
called the fish and asked : 1 Was it you who brought this knowledge to 
these two ? a The fish answ ered t 4 O no* Lord Father* k was not I who 
did soThen God beat the fish and it became disposed to confess ; 
+ Yes* Lord Father, 1 did really do it'. Then God spoke : 4 Had you jt 
once told the truth, nothing would have happened to you \ And God 
cut out the fish's tongue and threw it away. From this tongue leeches 
took their origin. But the fish has remained without tongue from that 
time till now. 

God turned the girl with her face to the West and the voung man 
with his face to the Hssl When he had made them turn again so as to 
face cadi other, he asked the man : 1 Who is thia ? * and he answered: 
4 She is my wife '. Then Bhagwan asked the girl; 1 Who is this f # and 
she answered: b 11c is my husband'. Then God made them man 
and wife. In this way they became the progenitors of the human race. 
Generation followed generation and thd different languages came into 
being. 1 

There are several accounts in the text of the dissolution of the 
old tvorld by water. 1 There was a great rain say the Bison-horn 
Maria, 1 and the first world was drowned ", The Bon do describe 
the continual rain which flooded the world: the Kond story tells 
how the earth turned over into the water or sank down below it; 
according to the Lanjhia Saora, the Creator's rat burrowed below 
the mountains and water surged up from bdow and the earth w as 
submerged. The Mum say Mahapurub turned the world topsy- 
turvey and it was eaten by a worm. 

In every case, a human couple survive: the Bison-horn Maria 
put a brother and sister in a gourd which at last grounds on a rock* 
The Bondo put them in a gourd or a covered basket, from which 
Mahapurub rescues them. The first Kond boy is warned by a 
deer (just as Manu is warned by a fish) and prepares a boat for his* 


* Kopf»r^ iflj L Koppers supue»■* tht undoubtedly tunou- fit™™ of 

The TWO WMkimcj have entered ihe legend 1 because *ueh would itecftAudfr live 
neat water and SO have a natural connection with ihe fish living in din element * 
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*feter and himself: in due time the sun dries up the water and the 
boat settles on land- Hie Lanjhia Saora and Muria survive in a 
gourd. 

New mechanisms nmv have to be* employed to recreate the 
earth and establish the human couple in a position to increase and 
multiply; Some of the stories largely repeal the incidents at the 
original creation. Whether the earth had always been there on it 
floor of the ocean* or whether it had but recently sunt down, the 
problem was the same—‘how to get it up again. 

The Bison-horn Maria use the device of a boar which manages 
to get some earth on Its back : it shakes itself and the earth flies in 
aJ] "directions and the world b made again. Hie Hondo say 
that the earth was in charge of Kermo Deota in the L ndcr or c * 
Mahaprabhu sent the wild boar to steal it: it smeared tlie mud on it* 
body and shook itself— 1 and the earth flew over the ocean and the 
world was made. Some of the boar’s bristles came out and tamed 
into grass.’ The Gadaba story, which says that the world was 
swallowed bv a Dana, reverses the process by making Mahaprabhu 
squeeze the' thief’s body so violently that not a bone remained 
unbroken and the earth was all excreted. A Lanihia fcaora story 
pictures a rat going down below, bringing the earth to the Creator 
who spreads it on the surface of the water, . , 

Some tribes solve the problem simply enough by saying that the 
waters covering the earth dried up. The Kond say the heat of 
the sun effected this. The Lanjhia Saora say that Bhimo relieved 
himself on Ramo’s head, and when the excreta was thrown into 
the water it dried up at once and the earth appeared again. In two 
of the Kond stones human sacrifice w as necessary' to dry the waters 

and prepare the new world. _ ,, 

Several tribes, however, believe that the original world was 
destroyed not bv flood but by fire, There are a number of legends 
of this tvpe current among the Agaria who believe that it 
war with the Sun which caused the destruction of the ancient 
world. 1 The Santal describe how fire from heaven destroyed the 
race of men; some say this happened almost/niTned'atcly afar 
their creation, others that it occurred at a Inter penok -- D,1V . ^ 
that the fire was a punishment for the sms of PJjfP c * _ n _ 
that it was due to a quarrel within the tnbe. All t u _ / 

however t agree that a man and a woman e&capcd tic umi g 
of lire by hiding in a cave or in a house of stone* 


3 Thi Agam, 97 ff* 
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The Munch also describe how: 

Once upon 3 time, SififibonfiLi mined down fire whereby the earth was 
devastated. The ebony tree was only partially burnt and thits K although 
blackened, it did not die. Since then die colour of the tree has become 
blackish. All human beings were destroyed, except that Singbonga’s 
sister Nage-Era managed to conceal two persons, brother and sister to 
each other, m a spring which was her own seat. Now that all men w ere 
gonc + Singbonga was in great straits. As no offerings were anv longer 
made to him, hig tanks of milk, curds and blood began all to dry up. 
His wife upbraided him for his indiscretion, saving, * I warned you then, 
but you heed me not. And so we suffer for your folly . 1 Singbonga now r 
despatched his bird-messengers to the earth to sec if perchance any human 
being might have survived. The sparrow, die woodpecker arid other 
messengers searched about all over the earjh in vain. At length the crow, 
who was Singbongti’s steward, came upon a leaf-hut near a spring, and 
inferred the existence of some human beings in the vicinity, bo the 
bird sat down on (lie branches of a tret and soon found out that two 
persons lived with Nage-Era. He then told her that he had been sent 
to take to Singbonga the two persons that were with her. Nage-Era 
refused to give them up and said, 1 Singbonga destroys men. Who 
knows whether lie will not destroy these, too i' The crow went bock 
and reported this to his master. Thereupon Singbonga had to come 
down to Nage-Era*s place to induce her to parr with her proteges. 

After much persuasion she agreed to give them up on Singbonga 
promising that he would not destroy mankind again and that Nage-Lra 
would thenceforth have a share of the human race. Singbonga assigned 
id his sister s share of mankind all persons who might have leprous 
sores or marks on their bodies. This satisfied Nage-Era . 1 

A Kol tradition declares that after the world was peopled, Sirrna 
1 hakoor destroyed it once, with the exception of sixteen people, 
because people became incestuous, and unmindful of God, or 
^ superiora, borne say he destroyed it with water, some sav 
with fire. 4 1 

1 he Khariii tradition is of the same general kind. Ponomosor, the 
supreme Being, created the w orld, by w hat method is not known, 
lie then made two day images, one male and one female, and put 
them m the hollow of a banyan tree. The milky juice dropped into 
their mouths and the images became alive, They multiplied and 
soon there w as a scarcity of food and they prayed tg Ponomosor to 
gite them more, lie sent a great storm and blew the leaves of 
trees into the air where they were turned into birds 

Men annoyed Ponomosor by cutting down fruit-bearing tree- 
and he sent a Hood to destroy them. The majority’ of mankind 

’ Rev, J-ll.O, R .&., ii, jQ 7 £. 
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died* but a few escaped to the hill-tops. After eight days the water 
subsided and the land appeared again. But onec more men dis¬ 
pleased Fonomosor and this time he sent a rain of fire to destroy 
them and all men died except one brother and sister. Ponomosor 
repented of his action and sent his bird-messengers to see if there 
were any human beings still living. The crow discovered where 
the brother and sister were hiding and used to eat the skin of the 
fruit on which they were living and so got very fat. Fonomosor, 
noticing the crow's fatness, forced it to confess where it had found 
ih<j human beings. He went to them and established them again 
on earth, where they lived and multiplied. 1 

The Uraon also have a tradition of the rain of fire, though here 
the universal destruction seems to have been largely accidental. 
The $tory t as recorded by Roy in 1915* is confused, but the main 
outline seems to be as follows: 

There appears to have been a previous creation upon which 
Dharmcs, the Supreme Being, desired to shower down a rain of fire, 
Parvati (w ho here appears as the wife of Dhatmes) told him to throw 
down the fire from a small bow but he rained it down out of a large 
brass dish with the result that every country and ail the vegetation 
in the world was destroyed. Parvati, however, hid a brother and 
a sister in a crab's hofe. She gave them half a grain of masur 
pulse and they lived on this for seven days and nights. T hen 
Dharmes came saving he was hungry and looking fur men who 
would raise rice for him and feed him- He sent his dogs to find any 
survivors of the great conflagration and they searched until they 
came to the crab's hole. Then Dharmes brought out the two 
human beings and served them. Presently they asked him to show 
them some means of livelihood and he taught them how 10 embank 
fields and to raise crops. He divided time into weeks of seven days 
and nights and taught men to make rice-beer. 2 

An interesting parallel to these legends of destruction is afforded 
by the Lather store of the Great Darkness. Here too the tale i* 
moralized and it is a brother and sister who survive for the renewal 
of the human race. 

Origin ally all men were immortal F but they increased too 
much and fought among themselves and were wicked, till one day 
Khazangpa got angry, and said, ' Let all the men in the world die. + 
He caused a dog to swallow the bun and the whole world became 


1 Rqv ( The Kktitiaii 414 b , t 

■Roy, Th* Oraom, 463 if. There ia Another version of the Union creation 


h-RTtmi in Dehon, 127 f. 
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dark.. * Some men were changed into star? and some into 
monkeys *. . AH the fires went out. Those men who were able 
to keep their eyes open survived, but as hardly any one was able to keep 
his eyes open for seven days* all the men in the world died except one 
brother and sister* who turned a pig + s trough upside down and hid 
under it bo that the wild beasts could not find them and eat them. After 
some time the dog evacuated and the sun came out again, light 
returned to the world, and the brother and sister came out from under 
the pig's trough and. there being no other human beings left alive, 
married and became the ancestors of human mcr. 1 

But after this there came a great flood and its waters only subsided 
when a girl was thrown to them as a sacrifice. This flood, however* 
did not cover the mountains and men and animals were able to 
escape. 

The stories now recorded for the first time in the text follow in 
their broad outlines the conventional pattern. But there arc 
many details of interest, and a few of the stories stand outside the 
main tradition. Such is the Lanjhia Saora myth (p. 43) of the part 
played by the Dead in the creative process. Another strange 
legend is the Gadkba account of the potter swimming round and 
round until the saliva trickling from his mouth set and hardened to 
form a crust on the water, which he had to hold in place by his 
own amputated arm and kg T 

These stories indicate a general belief in a Supreme Being, 
imagined in personal terms, who is active in creation and generally 
needs the assistance of his creatures. Their seem to be parallel, 
and inconsistent, traditions about the presence of pre-existent 
matter out of which the world was fashioned. Some undoubtedly 
suggest a artatio tx mhilo *; others seem to imply that nothing can 
he made unless there is something already there. 

1 Parry, 4&K f. 

7 Koppers has an interesting discuss ion on ihk problem. He is insistent that 
’ 1to idea of n personal eck! craning (he uorld out of nothing is one which runs 
counter CO almost every system evolved by Hindu mentality 1 (*75), and quote* 
Momer-W ill tarns ns saying that all Hindu sects # beheve in wmt material cau*e 
{up&dana )—some etcrmil fmtautnee out of which the imfvtw h evolved*,— Municr- 
\\ kllmms, 1 ip. Bur the UpAnishadic conception of space as the ultimate ground 
of the world or Non-being in-tad) us its source suggest* wene modifier :rm of ibis 
position, See Hume, m ft Held warns ua jifynnst eon side ring the Indian idea 
of creation in the li^ht of western philosophy " thereby laving undue stress upon 
the act Of erection Hi gtneratiun out of nothing instead of on the nrran^icijr, the 
ordering of primordial patter. .* The Indian conception of the act of creation 
U I he dasaifiaiiory arranging of things according to tenant norms/ Held, r ifL 
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AGAR 1A 

Kureli t \fandla Diilrkl 
(From The Agaria, S8 f-) 

Rhagavin first made the world by laying a great lotus leaf on tile face 
of the water. Bat the sun arose and withered that leaf with its heat. 

Then Bhagavan made the world of lae. But when he climbed on it* 
il broke into a thousand pieces. 

At last, from the dirt of his breast Bhagavan made a crow, and allowed 
ir io suck his milk twtwmd-a-hfllf time?* saying, 1 Now you ve drunk my 
milk, you*II never hunger nor thirst; you and i will search for the earth 
together \ 

So away, aw*y T away went that crow, till it grew weary and thought, 

* My father is my enemy: he created me only to kill me *. So thinking, 
it felt on the body of Kakramat Kshatiri, the great crab. Kaki-smat 
Kshattri went down below the wafer and found Nal Raja and Nal Rani 
steeping. They had slept for twelve years. He shook them awake, 
Nal Raja said, * Niram Raja has the earth, not me \ Rut Kakramal 
Kshartri squeezed his throat till he vomited up the earth in little halls. 
So the crow took the earth back to its father, and Bhagavan made the 
world* 

Five years passed, then Nanga Baiga and Nangu Raigin were. born 
out of a crack in the ground. Nanga Saiga said to Mother Earth,‘ Mother, 
where is my fiddle ? h She said, 1 Child you are yet but a navel and a cord ; 
what need is there of a fiddle ? 1 So said Mother Earth. But on that 
day Basin Kanlya ^thc Bamboo Maiden) was born, and Nanga Baiga 
went to cut the bamboo, in one breath, above and below* And he made 
his fiddle with his own hair for strings, and played it, and Bhaga van's 
seat shook with the sound. Then Bhagavan knew that the Baiga were 
born, and sent to call therm But his messenger found Xanga LaigA 
asleep in a winnowing-fan. Mother Earth said* 1 Hon t go p my . on , 
But Nanga Baiga took his fiddle and went- Bliagavan said, to him, 

* Drive your noils Into the earth to make it steady . But Xanga 

had no nails, so he cut off the little finger of his right hand and drove that 
into the ground. But Bhagavan was not satisfied. 1 1 want strong 
pillars f s he said. 
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So Manga Baiga called Agyasur and worshipped him, and Agyasur 
flamed up with great flames, and From the fire an Agaria was bom. Since 
we Agaria were bom from fire, we never fear it, and can beat the slag from 
the glowing iron with our hands. Then that Agaria made twelve pillars 
of virgin iron and set them at the four comers of the world, and it became 
steady, and Bhagavan sowed seeds everywhere. 


2 

BHUIYA 

Usfeuda, Bonai Sl&lt 

There was nothing but water. Ba&ki Mata was bom on a lotus 
leafi The gods looted down and saw' her tossed to and fro by the waves. 
They wondered what to do. Bask* Mata cried, ‘ Boram Burba's son is 
Paribar. Kill him and from his blood and hones the world will be bom. 1 
The gods went to Dh&ram Deota and told him what she had said. He 
replied, 1 Boram Burba is my son ; what am l do about it ? Go yourselves 
to him and ask him/ They went and said that they needed a gourd. 
He said he would give it to them. For he did not realize that they 
wanted his son. But w hen they had him they did not (mow how to kill 
him. They had no weapons and no tool of iron to cut him. They went 
again to Dharnm Dcota and now he took dirt from his body and made a 
tiger, colouring it red. He said. * Go brother tiger and eat Parihar as he 
goes for water/ The tiger hid by the water. Parihar heard of it and 
oilkd the Lobar to make him an iron bow and iron arrows. With these 
he went to kill the tiger* He grew weary, and went to drink in a stream. 
For a moment he put down his weapons and the tiger caught him. He 
shouted and the gods ran to see what iw happening. The tiger let him 
go. but after he had nm a few paces the boy fell dead. 

Then the gods picked up the body of Parihar and swung it round and 
round. His blood spurted out and wherever it fell into the water the 
eanh was formed. His bones flew sway and became the seven rocks* 
His hair turned into the seven trees. The gods looked to see If the emth 
was £olid or no; they called for rain and a great storm came. Some of 
tilt water fell in the hollows, the rest dried up. The gods went round 
the world. \ heir feet got dirty with the mud, and when they scraped it 
off it piled up as hills and mountains* 
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Then Baski Mata went down to the bottom of the ocean and stood on 
lie* head, tier head rested on the lotus dower and she let the 
earth rest on her feel. When she is tired and shifts ike earth from one 
foot to another,, there is an earthquake in the Middle World. 


3 

BHUIYA 

Clumpajvr, KtGnjhar State 

Fourteen parts were water, seven parts were mud. It was all mixed 
up together. Dharum Beota came out of the water. From the din 
of his right side he made a she-doll, from the # diit of his left a he-dolt. 
He put life into them and they became Bo ram and his wife. They were 
brother and sister, but they went apart and Dharam Dcota disguised 
them with small-pox : they did not recognize each other and they married. 
They had a son called Pari bar. 

The gods saw that the world was half mud, half water. They said 
they wanted to eat a gourd to make the world solid. But what they 
meant was that they wanted a boy. They made a tiger and sent it to 
catch Parihar* The boy was out hunting with his sword and iron bow 
and arrow. He was tired and slept below a mango tree- The tiger came r 
put ash on its paw and bid it on Parihar's chest; but it was so frightened 
that it ran away without doing more than that. It ran to a stream, 
drank water and slept. When Psmhar awoke, he saw the sign an his 
chest and said. 1 1 have been saved ; now I must kill the tiger But 
when he saw it, even though it was asleep, he too was frightened. He 
laid his sword on its chest and ran away. When the tiger awoke, it saw' 
the sign and said, 1 I have been saved T * 

The gods said, 1 What can we do r These two are frightened of each 
other \ They said to the tiger, 1 Wait till this boy goes to bathe: he 
will have no weapons then, and you can kill him easily \ The tiger waited 
and ope day, as Parihar was sitting on a stone to bathe, the tiger leapt 
on him and killed him. The boy + s blood fell on the ground and it became 
solid. His legs turned into great trees, his arms into small trees, hla 
fingers into shrubs, his hair into grass, his bones into rocks and stones. 
Hi* head became the sun, his cheat the moon (with the mark of the tiger's 
paw upon it), and hts blood coloured the red earth. From this red 
earth came the Matisar Bhuiya. 
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Boram wept for his son, but Dharam Deota said, * Do not weep ; for 
one I will give you a family’. Then Uiyi and a girl Juyi were bom. 
Their children were Gandhi and Nidhi. Their children were seven 
sons and seven daughters, They were the Bhuiya and their names were 
Maiisar, iiatori, Rautari, Konti, Baton,' Rajori and Saunti. 


4 

B 1 SOX-HORN MARIA 
Rcucft, Bastar State 

There was a great rain and the first world was drowned. But Gafa- 
bhimul 1 put a brother and a sister—their names were Kawachi and 
Kuhrami - -in a gourd called Dadhs Burt a Kawachi. This gourd 
drifted to and fro unti I at last it ran aground on a great rock. Mahapurub 
sent out a crow to search for men. The crow fievr and flew and flew : 
what did it see ? It saw water and a gourd on a great rock. It tried to 
sit on the rock, but the stone was too hot Mahapurub sent the crow 
back to see if there was any living creature inside the gourd. In the 
meantime a banyan plant had sprung up near the gourd: the crow perched 
on it and pecked it open. 

From the gourd Kawachi and Kuhrami came out. The rock was so 
hot that they climbed up into the tree. They were hungry and began 
to drink the sap of the tree. The crow' flew away. The sap was soon 
finished and the two children began to cry. When Mahapurub heard 
the noise he was angry as a sahib and sent to the crow to stop it. But 
the crow was greedy and wanted .the children to die so that it could feed 
on their bodies: it returned to Mahapurub and told him that all was well. 
But again the cries of the hungry children disturbed Mahapurub and 
this time he sent an eagle. But the eagle too was greedy and wanted 
the children to die so that it could feed on their bodies : it too returned to 
Mahapurub and told him that all was well. But again the cries of the 
hungry children disturbed Mahapurub and this time he sent a tiger. 
But the tiger too was greedy and wanted the children to die so that it 
could feed on their bodies: it too returned to Mahapurub and told him 
that all was well. But when there was no end to the children's cries, 
Mahapurub sent at lost a monkey. The monkey sat on the rock and 

1 In %ome vsltiise* he is c^lcd Jfu SLrmttr 
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asked the children what was the matter. The rock was so hot that the 
monkey's buttocks wen? burnt, so were its hinds and feet. It touched its 
face with its buttling hinds and its face tamed blade. 

The monkey jumped into the tree. * We have nowhere to go,* 
said the* children. ' There is no food.* The monkey returned to 
Mahapumb. 

Mohapurub sent a boar. * Near the rock is a tortoise \ he said, 

‘ ft has made itself a home of mud and clay. Remove the mud and spread 
it over the rock *. ‘ But how am I to live without food f ’ said the boar. 
‘These children will sow seed \ said Mahapurub. ‘There will be a 
harvest on the rock, and you will be the first to eat it.’ That is why 
the wild boars always ravage the crops before men can reap them. 

The boar found the tortoise and rolled itself in the mud on its back. 
It came to the rock and shook itself violently and the mud Hew in all 
directions and there was the world again. 

The children sowed seed and reaped their harvest. Gaja Bhimul 
wondered how to get living creatures in the world. He asked the two 
children to marry, but they refused. Here they not brother and sister t 
He called Budi Matai. She gave them small-pox and sent them wander¬ 
ing round the world. One day they met and did not recognir-e each 
other, so they were married. First twelve boys were born at one time, 
and then twelve girls. The names of the boys were Kawadii, Man i, 
Oyami, Kartami, Kutijatni, Foriami. Kalmumi, Nendi Markami, Kuh- 
rami, Batse, Vetti and Karri, 


5 

bison-horn maria 

Ggdapatj B attar State 

As above, with the following variants 

The boars (there were two of them) came from Harengal, where 
there was some earth. The earth was sticking to their bristles. They 
shook themselves and the world came into being. A cow drank some 
of the water and this turned into milk. Before this the cow had no milk. 

There were no hills at first. The boy and girl yoked a bear and u 
tiger to their harrow and some of the earth that was thrown up turned 
i nio hills. 
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BISON-HORN MARIA 
Kilbpai, Bailor State 
As in No. 4 with the following variants: — 

The children were put into the gourd by the gods Artlalkosa, Patraj, 
Pinisi, and Tuldokari. But Mahapurub wanted to destroy the children ■ 
he tried to cut the gourd open and let them drown. But the gods got 
hold of the gourd in time and threw it into the water. First it floated 
to the east; then the current took it to the west. 

Two wild hoars escaped the deluge. They lived on a very high 
mountain. As they dug for roots the earth was caught in their bristles, 
and when they shook themselves it flew all over the sea and settled down 
to make the earth again. The earth is held in place by w Ud roots 
which the boars still eat. 

There was no jungle then. The villagers made stacks of grass and 
this grew into trees of its own accord. 
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BISON-HORN MARIA 

Goganda, Bailor Stale 
As in No. 4 with the following variants 

The gods Iru Simia and Marka Raj were living j n little huts made of 
leaves. By watching them the two children learnt how to make house* 
The boars got earth, not from the tortoise, but from the Kampafcike 
Kanyang (the dandai fish), the Lugckike Kanyang (the turi fish) and the 
\ erepun Kanyang which had kept some earth in their bellit- 


8 

HONDO 

Kadamgiida, Knr a put District 

A Raja had a son and a daughter and the two used to ptav together 
Or, da, the girl *» . gourd ««| and thmv j, away o„ d„ kbbuThL’ 
!i grew and a great June, came from it and then a mighty gourd. The 
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Jxjy made a hole in the gourd and hollowed it out inside* He said, 
f If ever it mins too much we can bide id rhb gourd/ One day the rain 
fell and the brother and sister went to play inside their gourd. M 
they were playing several days passed, but the rain never snapped and the 
whole world was hooded with water. The gourd floated on the surface 
and the children grew hungry and began to cry. Mahaprabhu heard 
them and came to see what was the matter, * Who are you ? 1 he asked, 
4 We are brother and sister and we are very hungry / Mabaprabhu 
went to the wild boar and told it what had happened. The boar went 
to the Under World 10 Kermo Denta and stole earth from him. With 
the earth he stole seven kinds of trees—the mango, tamarind, mahua, 
sago palm t the dumar and pipji figs and the banyan. 

The boar smeared the mud on its body and bathed. When it came 
out of the water, it shook itself and the earth flew over the ocean and the 
world was made. Some of the boar’s bristles came out and turned into 
grass. The seeds of the seven trees were also scattered across the world 
and from them has come the jungle. 

Then Mahaprabhu took the brother and sister out of the gourd and 
changed their appearance by smallpox so that they did not know each 
other They married and mankind has come from their union* 


9 

BON DO 

Kor&put District 

The earth was covered by the waters and Mahapmbhu could see no 
one. He rubbed some dirt from his arm and mode a crow* The crow 
said, b Where shall I ait?’ and Mabaprabhu let it sit on his shoulder. 
As it flew over the water it got very tired and said again, H Where sha.ll 
1 sit ? 1 Mahaprabhu pulicd a hair out from under his armpit and made a 
cotton tree for it to sit om As It flew about it saw a big covered basket 
floating on the water. Inside the basket were a brother and sister. 
The crow flew back to Mahaprabhu and told him what it had seen and 
Mahaprabhu sent at back again to find some earth. It caught an earth¬ 
worm and took it to M&hapmbhii. 

Mahaprabhu scratched the worm with his nails and brought out 
some earth. He threw it in all directions and the world came Into being, 
iv— 3 


*3+ MAX ANJ> THE UNIVERSE 

He opened die basket and found the brother and sister. He said to 
them, 1 Why do you not marry ? T They replied, * We arc brother and 
sister, so how con we come together ?' Mahaprabhu sent than away 
in different directions and the girt became squint-eyed and the boy lamed 
into a leper. When they next met they did not recognize one another 
and so they married. 

They had twelve sons and twelve daughters and their race was the 
Remo* 1 From them all the people of the world were born. 


to 

DH ANWAR 

Bur that a , Uprara Zanrindari 

When the world would not remain steady. Mother Earth caused birds 
to be born. The first birds had four legs. Rut after they were bom 
Mother Earth took two kgs from each and set them below the earth like 
the pillars of ;s house- Resting an the tegs of crotes of birds the world 
became steady- 
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DHOBA 

Silpurit Manila District 

When Ehagavan first made the earth. Bhimscn drove four nails of 
virgin iron into the four comers with his dub to make it steady* The 
comers of the world were strong enough hut in the middle it still shook. 
So they made the old woman Grilya Burkin stand below the world in the* 
middle supporting it on her head* 

Every two years or so Girin Burha, her husband, remembers her and 
feels lonely. He tames to see her and catches hold of her* She cries, 
4 Don*t brother, you smell horrid/ But he lies with her and as he does 
so the earth quakes but since the comers of the earth are held by the 
nails, even though it quakes it cannot fall down to the Under World. 


* Remo is the name by which th* EkmJo refer to themselves. 
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GADABA 

Onumrtl, K'lroput District 

Before this world was made there was bom in the midst of the waters 
a potter. He came to the surface and tried to find somewhere to live 
He swam round and round, visiting all the four quartets of the world 
until he was very tired. He was so tired that a stream of saliva trickled 
from his mouth. This spread on the surface of the water and 'slowly 
set and hardened until it had formed a crust over the ocean The potter 
climbed onto it, but it sank under his feet. He cut off his left hand and 
his left foot, cutting each in half so that them were W pieces. He 
drove them as nails into the four corners of the earth’s crust and thus 
nisidc it Jinn* 


GAD ABA 

a Kampul* K&roput District 

At first, before there were any other people in the world, a brother 
and sister lived together in a gourd. They had nothing but a cow and a 
little doth. One day the sister died. Soon after her death, the man 
had a dream and his seed feti from him. He removed the soiled doth and 
put it on the roof of the house to dry. Presently the cow returned from 
the jungle, pulled the cloth from the roof and ate it The cow conceived 
and in due course a boy and a girl were horn from its belly. The 
first man was astonished, but he kept the children very carefully. They 
grew up and then the first man died. One (by, brother and sister went 
for wood to the jungle and on the way home bathed together in a mountain 
stream. They were naked and among the waters became man and woman 
to each other. From the girl was bom the race of Gadaba. Because 
we tame from the belly of the cow, wo do not milk her. 
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GADABA 

AltiJusra, Koruput District 

When the earth went down beneath the waters, a Cadaba cal fed 
Janglu and his mother hid in a hollow cotton tree. It had no branches 
or leaves and floated like a boat. It drifted along to Murimatikona and 
grounded there. 'The mother and son got out and made a camp but for a 
long while they had no food. The mother said to her son,' Son. do some¬ 
thing or other to make a world.’ Janglu took four fingers of skin from his 
left side and wrote a letter. From the dirt at the comers of his eyes, 
he made a mama and tying the letter round its neck sent it to Keau Raja 
in the Under World. The bird flew and flew and reached the place in 
eight days and nine nights. The Raja read the letter and at once sent 
seven women w ith water pots and seven carts to carry water. The women 
were able to get along the road to the world, but there was no room for 
the carts. The Raja therefore went to Bhim and told him. Bhim pulled 
out his own tongue and stretched it out and out until it was a road 
fit for cam to travel stretching from the Under World to the sky. 

The carts and the women carried the water that had drowned the 
earth up to Bhim. When it was oil dried up and there was only mud 
left at the bottom, Janglu chopped up the wood of the cotton tree and 
spread it everywhere. I a Murimatikona there was red gravel; he dug it 
up and scattered it about. In this way the w orld was prepared . 

When the world was ready Janglu’* mother's appearance changed. 
She had been old; now she became young and beautiful. Bhim and 
Kesu tfaja wondered how men were to be bom. ‘ Let us make these 
two man and wife,' they thought. They sard to Janglu, ‘ Is this woman 
your wife f ’ * No, she is my mother.' And they said to the woman, 

1 Is this man your husband ? ' ' No, he is my son.’ They took them 
to seven bazaars and asked them the same questions, but they always 
gave the same answers. At last Bhim and Kesu Raja filled the mother's 
mind with sin and then the two married and went to live at Murimatikona. 
Their children were the first Gadaba. 
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GAD ABA 

Gitnmpada, Knraput District 

Larang the great Dam> devoured the world, and nothing were left but 
water. But in a gourd floating on the water were a girl and boy. On 
Lading's tail there grew a cotton tree j 1 it grew up out of the water and 
spread towards the sky. Flowers blossomed on the tree. When Maha- 
prabhu saw nothing but water he thought and thought \ at last he made 
a crow from the dirt of his body and sent it to find earth. That crow 
went flying and flying; it saw the gourd, but did not alight on It; instead 
it saw the red flowers of the cotton tree anJ h thinking that there was meat 
to eat, flew to the tree and sat cm it + It drank die juice of the cotton 
flowers and found it sweet. Then it flew back to Mahaprabhu and told 
him everything. 

Mahaprabhu went to see the tree and climbed down the trunk till he 
came to where La rang the Dano was. He caught hold of him and 
squeezed him so hard that he excreted the earth he had devoured* Then 
Mahaprabhu squeezed the whole of Laraog*s body so violently that not a 
bone remained unbroken and there was nothing left but flesh. He 
pressed his head till it became small. 

From the earth that Larang excreted, the world was formed again- 
But it shook from aide to side, so Mahaprabhu created the Kacnar. The 
Kamar made bellows, covering them with doth. But when he began to 
blow up his fire to make nails, the cloth broke- So Mahnprabhti made a 
black cow and the Kamar killed the cow and used the hide id cover his 
bellows* and soon had ready Four nails which he drove into the four comers 
of the world. Now the earth was firm but it swelled up in the middle* 

I he Kamar picked up his bellows and beat down the swelling. Some 
of it remained—and that part is the mountain/ The port that went 
flat is the plain. But it all w^as due to the Kamar's bellows. 

1 In Oiuf^ju the Gadaba said that Mjhjpnabhu himself nude the cotton 
rrre cun af a hair taken from his armpit* 
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GGND 

1 

Palangarh, Mandlu District 

At the beginning there was nothing but water. On its surface flouted 
□ lotus flower on which sat Mahadeo, When he saw nothing but water, 
he made a crow from the dirt of his. body and sent it to find earth. The 
crow flew and fiew till it came to rest on the daw of the great crab, Kakm- 
mal Ksbattri When the crow said 1 Kao/ the crab esdaimed, * At last 
after many days I have gat something to eat. 1 The crow replied, * Uncle, 
my father has sent me to you/ The crab said, * Nephew, why have 
you come ? I ell me quickly/ The crow replied, 1 My father has 
sent me to get earth to make the world/ 

Then the two of them went to Singardip. There Nal Raja and 
Nal Rani had earth. After searching for a long time, the crab and the 
crow went to Nal Raja and Nal Rani and began calling them aunt and 
uncle and asked for some earth as a loan* They promised to give it and 
said, 1 Take some food and then go your way/ Nal Rani prepared 
poison for the guests. When they had eaten, they became drunk and 
then unconscious. When they s&w them safely asleep, Nal Raja and 
Nal Rani stole the earth and prepared to run iway> But the crab awoke 
and caught them in its daws and squeezed the earth out of their mouths 
and gave it to the crow. 

1 hen the crow took the earth to Mahadeo. ^lahadtra made seven 
leaf-cups of lotus leaves and put a little earth in each. He stirred ii up in 
each cup and rafted for Makramai Kshartri. He said to her, 1 Now spin 
your web over the face of the sea/ The spider prepared her web and 
Mahadeo put the seven asps of earth upon It and fanned them with a 
Joms leaf. With the breeze of hu fanning, the earth was carried over the 
web and the seven kinds of earth were prepared-the black earth, the 
red earth, ibe milk earth, the barren earth, the gravel earth, virgin earth 
and swampy earth, 6 

When all was ready, Mahadeo said to Biiimsen, 1 1 have made the 
earth, hut I do not know whether it is solid or m.’ Bhimsen was pleased 
and said, * I will come and look.' As he went, his feet sunk into the 
earth. But be by down on the gnmnd and rolled about, thus making 

the mMintuins ^ 
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GGND 

Bilhar, Btiaspux District 

Nandsur Dano stood "on the earth. Mother Earth said to him, * You 
are a great weight on my body ; you must marry me,* And so these two 
were married. Mother Earth gave birth to many children. From the 
shadow of the Donors head was bom the Brahmin ■ from his eyes the 
■Sonar; from his nose the Chamar {w j hom they call Nakua) i from hia 
rihs the Kol (for the Kol has two-and~a-ha!f ribs and con carry heavy 
loads] ; from his feet (jffld) was bora the Good and from his urine (p&ni) the 
PamkiL In this way fifty-two castes and tribes were born from the 
woman's body and Ihe Dano’s shadow. 

1 he Dane caught the breasts of Earth and pulled them off and they 
Became the Sun and Moon ; her clitoris became the lightning which 
Hashes and sparkles as the clitoris does. 

I he Dane pulled out his pubic hairs and threw them away \ they 
turned 'into the grass that dothes the earth. He tore off his testes and 
they turned into great rocks, and his penis became the trees of the forest* 
in this way the bodies of Mother Earth and Nandsur Dano turned into 
the world and everything we can see. 

18 

JUANG 

Axdkari l Ptsl I.ah or a State 

At first the world was unsteady; it was a sea of mud that shook and 
quivered. F;rum it an ant-hill grew, and from the ant-hill came Mahesur 
&usL lie lived on jungle fruit and roots. One day as he was searching 
for roots he come to the Keonjhar forest There he met an Asur girl 
and they loved each other. The girl said* 1 1 am going to marry you.* 
Eusi said, * No* I am afraid; even if you do not devour me, your brothers 
or sisters \vill_J But the girl said, 1 Do not be afraid. I am all alone/ 
Thus they were married* Then said the girl, 4 What do you eat ? * * I 
hve on jungle fruit and roots. And you : f 1 1 cat what you eat and 

* 
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you cat tv hat I cat.’ ‘ Well, I have married you,* said Miihesur Rist, 
* So i had better do what you do.' After that Rusi began to eat every 
Lind of meat—except men, for there weren't any* 

On Baora Hill lived the cow Kapils. D ha rani Deota told Rusi and 
his wife to prepare the earth so that their children would be able to live 
on it* The Asur wife sent Rusi to gut the eow, saying that by its blood 
the earth would become steady. He brought it to Gonasika and sacrificed 
it there. As its blood fell on the earth, all became fixed and steady . 1 From 
the blood came the rainbow. It stretched over the world and at either 
end a nail held it in place. From the cow's head flowed a gnat river. 

At first Mahcsur Risi would not cat the cow’s flesh. * But if you 
don’t,’ said the Asur wife, * the earth will not be steady.’ He ate and 
D ha ram Deota came and made him bathe in the river Baitanni flowing 
from the cow’a head- After he had bathed, Dltaram Deota gave him 
a digging-stick. He gave him a belt of kumi bark and a dress of leaves 
for his wife. This is how the patrosurni Juang began. 


I 9 

KOND 

Meriahpatta, Koraput District 

Formerly the hills and mountains were in the Upper World ; thev 
lived on blood and milk; men lived on bones and flesh. So even now 
those above drink blood and we do not drink milk. Mahapmbhu 
said to the hills and mountains, * Go down to earth.* They refused. 

1 I will give you a cockle shell in marriage, It will give you water, and 
men will give you the Meriah sacrifice and you will get blood,’ The 
hills were pleased at that and they came doivn. From them were bom 
the first boy and girl, We gave them blood to drink until the British 
Government stopped us, and now the hills are angry and give us fever, 


O .. Eut "i an«h“ Ehe Ju^Lnje tell (he same <?oiy abour the sacrifice of 

Panfiur m th* Bhuiyu, fhey add. however, that the boy’s ghnt came to the 
Iuuo« and wd, I am your elder brother : now on my dead body you have made 
fields and Hardens : you are livinm on my body, yet you do me no honour. I bum 
hare bJoed * Jins was how cow-sacrifice began among ihc Juan*. 
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KOND 

Meriahpalta, Koraput District 

The first boyin the world was one day in his field of puEse guarding 
the crop with his gun* A barking-dcer came to steal the crop and the 
boy ran towards it with his gun ready £0 shoot. The deer was pregnant 
and the Life in its belly spoke to the boy saying, 1 Don’t shoot and I will 
tell you something that is necessary for you to know \ It was the Sun 
God who was pregnant in the deer's belly. The boy lowered his gun 
and the life in the belly said, * In eight days the world b going to turn 
over and everything will be water. Make a boat of cotton-wood, fill it 
with all things to eat and you and your sister sit in it/ The bov went 
home and when his mother saw him empty-handed, she abused him 
saying, * Why have you brought no food ? 1 The boy told her what had 
happened and hb mother said, 1 It is nothing but lies/ 

But the hoy and hb sbter got the boat ready and they put food and 
seed in it. They got into it and when the earth turned over into the 
water they were the only people in the world w ho were saved. The boat 
drifted along until it brushed against a great fig tree that was growing out 
of the water* Presently the sun began to dry up the water, for in those 
days there were seven suns and they were very hot. Soon the earth 
appeared and the boat settled on dry land but the heat of the seven sun 3 
was so great that the trees and grass dried up as well as water. So the 
moon pretended to eat her children and went to the sun with her mouth 
red* dying, 1 Look, I have eat^n my chiSdren ' and the sun ate hb sue 
brothers as well. But when night came the moon brought out her 
children the stars* and the sun uns very angry since he could not bring 
hb brothers out again. 
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KOND 

Kora put District 

At the beginning when the world sank down under water a brother 
and sister hid in a hollow cotton tree. Their names were Dakpaska and 
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Dakadidi/ The tree if oared on the water and at Iasi came to rest on a 
hill. That brother and sister married and from them were bam Goge- 
renga and Jagarcnga, 

They wept saying, 1 II 0 w can we live without land to cultivate ? * 
Mother Earth said to them, ‘ Give me a maiden in sacrifice.’ They 
therefore sacrificed the daughter of Gogcrenga and Jagarenga and the 
water dried up. But still the earth was unstable and it was not till 
they drove nails of a thorn-brush into the ground that it became steady. 
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KOND 

C htitargaon, Kofaput District 

Dsspajka and Dakadidi were brother and sister. They had no food 
and for eight days they sat weeping. Burha Pimm and Pusrudj came 
to sec what was the matter. They said, ‘ We have no food. 1 Burba 
Pinnu add, 'Give your children to Dhami Pinnu (Mother Earth)/ 
They said, i\ 1 icn we have children we will give them.' Burha Pinnu 
then sent the crow to Pujabutur the Tortoise w hich had swallowed earth 
and got a little. He scattered it on the water. Daspajka and Dakadidi 
sacrificed their son and daughter and the earth was made. Burha Pinnu 
and Pusrudi sat on the crow's back and it took them to live in the sky. 


*3 

* 

KURUK 


Chitrakot, Raster State 

Before the world was made there was nothing but a great ocean. 
In the midst of the ocean was a lotus. On this Mahapumh lived, and 
from fcb belly a boy and a girl were bom. These two played in the 
lotus. When they grew up they quarrelled. Mahapumb called them 
and said, 'Uuare disturbing me with your quarrels/ He picked them 
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up and killed them. As they died their flesh turned into earth, their 
bones to stone, their blood to water* their hair to grass* In this way the 
world was made* 

After the world was made, Mahapurub thought and spin from his 
belly a boy and a girl were born. They shut their eyes, for 
they thought it would be sin for them to look at each other, Mahapurub 
hit them with his fist, and they opened their eyes, hut they refused to 
many. Mahapurub banished them in opposite /lirectious and they 
wandered for tw elve years. When they met again they did not recognize 
each other and married, Mahapurub gave them the world for their 
kingdom. 

24 

1 ANJHIA SAGRA 
-Rurnrumbu , Kora put D&trict 

When the waters came, the Dead put seed and earth with a boy and a 
girt, brother and sister, into a gourd and let it float* When they came out 
the brother and sister Lay together. The sun darkened itself at the sight, 
1 lie crab brought earth to the Dead and they made the earth and levelled 
it. Then they showed those two how to make dealings in the Forest 
and how to hum them and sow sted in the ashes. As the Dead taught us, 
so wc still do* The Saora were the first made of all mankind ; ive were 
alt one p without caste or dans to divide us. 1 


LANJH 1 A SAGRA 
Mtimiingii (Jiinjam District 

At first there w as a world above the waters of the Under World. But 
Kittung's tat burrowed below the mountains and water surged up from 
below and the earth was submerged* But Kittnng and KtUungboi 
lived in a gourd. In the sky the great Kktung made a crow and sent it to 

1 Tn ?oine viHuftes ehc Saoria c zy ihju it wai the Sun which dried up the fir*t 
gftai water?, hi that the hii!n find mountain* ippeared \md the world came into 
being* 
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see what was happening. It found tKe gourd and flew back to KUtungr 
to tell him w here it was. 

From Kittling and Kittungboi in the gourd, Rama and Bhimo were 
bom. One day Bhimo wanted to relieve himself. 1 l want to relieve 
myself/ said Bhimo. Rama said, J Do it on my head 1 and when it was 
over he threw'the cast into the water. The water dried up at once and 
the earth appeared again- They found that where the rat had heaped 
up the sod there were mountains, and the hollows it had made became 
rivers. But Rama and Bhimo thought, * How are we to know if this is 
all right ? t They wens afraid to tread on the new world. First they 
made a hen and sent k; the earth bore its weight. Then they made a 
pig and sent it; the earth bore its weight. Then they made a buffalo 
and seni it; the earth bore its weight. In this way they discovered that 
the world was fit for tuc. 

Soon after this Bhimo wanted to piss. 1 I want to piss/ said Bhimo. 
Rama thought 4 If he pisses the world will be drowned again/ lie said 
4 Piss in ray ear/ Bhimo pissed in Rama's left ear and at once from the 
right car two girls were bom. - * 

Rama said; A One of these girjs will be my wife and one will be yours/ 
The four lived together. One day as they were going somewhere, B hi mo- 
got hold of a horse and climbed on its back- Rama thought, * This 
fellow^ will be more important than me/ So he climbed on Che back of a 
mountain and lived there* He found a blacksmith and got him to make 
him an axe. One day he met Kittung who showed him how to cut thc 
fomst and make a clearing for his crops. The Saora are the children 
of Rama and cut the jungle. The sons of Bhimo are the Rajas, and 
Bissoyi chieftains. 
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LANJHIA SAORA 
Qlteida* Ganjmn District 

There was a gourd big as a small hilL When the earth sank down 
below the waters, a Saora boy and hU sister made a hole in the aide 
of the gourd and hid there. The gourd floated on the face of the waters. 
After a while, KJttung Mahaprabhu made a kite from the dirt of ht^ 
body and sent h to find out if there were any men in the world. The 
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kite flew round and round until at last it reached the gourd, and perched 
on it. It heard the brother and aisle1 talking inside. It dew back 10 
Kittling and said, 1 There is a thing like a hill and a noise inside. There 
must be some living creature there.* Mahaprabhu made a fly and an 
ant and sent them into the gourd, The boy tvas sleeping on a cot and the 
girl on the floor. The fly buzzed in the girl’s eare and the ant bit Iter 
and she cried, * Brother, 1 can’t get to sleep.’ He said, * Then come and 
sleep with me on the cot.' In this way they became man and wife. 
Id due time the sister became pregnant. 'When Kittling heard of it, 
he sent the water down again and the gourd broke open. The youth 
and his wife came out and the broken bits of gourd turned into the earth. 
Many- children were boro and soon the world was peopled. 


a 7 

LANJHIA SAORA 
Partial, Cunjitm District 

Kittling Mahaprabhu lived with his sister on the Mahendra Moun¬ 
tain. When the earth sank down and the waters rose above it, the two, 
brother and sister, went into a gourd which floated on the surface. Present¬ 
ly dupi grass grew out of the water and a rat climbed up and down the 
stalk. The rat dug deep into the earth and filled its belly, then made 
its way to Kittling. Kit lung rook the earth from the rat's belly and 
spread it on the water round the dupi gross; the water sank down and 
there was the earth again above it. From the gourd brother and sister 
climbed out onto dry land. There they used to sleep with the rat, all 
three together. Gradually love grew between the girl and the rat, and 
one day she found herself pregnant. Kittling felt ashamed, thinking 
that the world would laugh at him if they knew that his sister had lain 
with a rat. and he said, ' Take my name and you and I will become 
husband and wife. 1 Thus brother and sister roamed and the child was 
the first Saora. 
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LOHAR 

Partarpur {StOni Tahiti), Chltmdwara Ditlrkt 

At the beginning of the world Guru Mahodeo and Gutiya Dewar 
prepared the earth. They sought everywhere, but they could find no 
one who could bear its weight. They went therefore to Dudh Nang, 
the Milk Cobra. She had a son whose name was Raja Girdi! who&e 
wife's name was Giixioli. When Mahaden had told the Milk Cobra 
what he wanted she sent for her son and daughter-mdaw, Mahadco 
&aid to them, 1 We will make you Raja and Rani of the Under World, 
for there arc none so strong as you. * The Dewar said to them, 4 The 
Rain must carry the world on her head. Tire Raja must go round and 
round the world and pick up all the old iom rotten rags that he can find 
and make them into a pad on which hii Rani can balance the world. F 
Then the Rani went to Gutiya Dewar's wife and said to her, + My husband 
and I have become the Raja and Rani of the Under World and i have to 
carry the Middle World on my head, but how urn I and my husband to 
love one another ? p Gutsy a Dewarin said to her, 1 After twelve years, 
when the thirteenth year has begun, give the burden of the world to 
your husband to hold. Lie down with him and holding it up with your 
hands you can then love one another. 1 The Rani went back To the 
Under World and told her husband. She held the world steady for 
twelve years and on the first day of the thirteenth year she went to lie 
with her husband and there was an earthquake, 

29 

MURIA 

Kokori, Btiilur State 

{From The Muria and their (iimtul, 257 f L ) 

In the old days there was an earth. At the time when Lingo and his 
brother* were bom, Mahapurub turned the world topsy-turvy and it 
was eaten by the earth-worm, so the Middle World became nought but 
water. There were two young children on the earth, God put life 
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into their bodies by poking them in the back : the marks of his fingers 
still remain, They hid inside a, gourd which grew up out 6f the water 
as 2 great creeper and reached the heavens* 

Presently the worm excreted the earth and some of it fell on a siart 
leaf. That earth began to weep, ‘ Who is there to serve me, for all 
mankind are drowned ?' Allien Lingo heard that weeping he went to 
tee what was the matter Meanwhile Mahapurub had plucked the gourd 
growing from the great creeper in the heavens and found inside the two 
small children- 1 Where can these children live i 1 So thinking he 
seat his crow to search for the earth. The crow flew and flew over 
the ocean until at last it saw' Lingo and his brothers driving their harrow 
across the sea. Wherever the harrow went there was land, where it 
went crooked or missed a place there was water and a river, where the 
earth was piled up at the side, there was a mountain. When the crow saw 
this it flew back and told Mabapumb that the earth was made again„ 
and the two children were Sent 10 live there. 
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, RAJA MURIA 

Chitrakot, Basttir Stott 

This is a matter of long ago. In those days everything was water. 
The earth was in the belly of a pregnant Dano. Her name was Kaiiab. 
She sat on the water. So twelve yean passed. 

Mahnpunib created men. He thought, ‘ Here Is water, here in 
Kaitab’s belly b earth.* How was he to get the earth from her ? From 
the dirt on his forehead, Mihapurub made a man. For twelve years 
he held him on his bp and the man grew. Then said Mahapurub, 
* 1 made you. and 1 have nursed you for twelve years. Now do some- 
'thing for me. Kill this Kaitab and I will make you lord of the earth.' 

So the man went to fight Kaitab and killed her. When she died her 
flesh turned into earth and her bones to rocks. Soon the earth was ready 
but it still shook and quivered. Mahapurub pulled out nine hairs from 
his right leg aqd drove them into the nine comers of the world and it 
became steady. Mahapurub made the man lord of the world and he was 
able to pick it up with his little finger. Then men were bom every- 
where. 
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After this a boy and a girl were bom from Mahapurub's belly* When 
they grew up these two, brother and mater* married. In due time they 
had seven sons and seven daughters- The gods wondered how id make 
separate castes and tribes. They made the eldest brother a Raja* the 
second brother a Brahmin to worship the gods, the third a Dhaknd to 
fight for the Raja, the fourth a Rawat 10 care for his cattle, the fifth a 
Muria to carry his loads, the Sixth a Kumfe to catch his hah and the 
seventh a Maria to see to his hunting. These were the seven castes of 
Bast an From seven they have grown to thirty-six. 
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RAJA MURIA 
Rtttenga, Sastur Stat* 

When there was nothing but water in the world* a brother and sister 
lived in a gourd that floated to and fro. Slowly the gourd moved, then 
it stayed in one place for twelve years. It was blown by the wind against 
an adan A tree. It shook the tree and Mahapurub too was shaken. He 
thought in his mind, * I have done penance for twelve years ; what is 
this ? * He was angry and went to the tree and killed that brother 
and sister. Directly he killed them the earth was made from their 
bodies. 

The gourd broke in half. Each half lay face downwards on the 
ground. Mahapurub kicked them aside and they turned over. There 
was a new' boy in one and a new girl in the othcr^ Mahaparub took 
them home* and when they were grown up, he married them and from 
them all mankind has come, 

3 2 

RAJNENGI PAR Dll AN 
Mndhrjpuf t Maitdla District 

While the world was forming, setting like curds on the face of the 
water, the wind blew from the east and the world began to form towards 

the west Then the wind changed and it formed to the east. 

* 

1 TermimiUa lane ft tout, W. & A + 
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Then Mahadeo was bom. He sowed seven kinds of herb seed 
in seven seed-beds. The first ™ the sweet herb; the second was 
the herb that stays hunger; ihc third was the herb that makes 
one happy * the fourth was the herb that brings one all the news; 
the fifth was a herb that if one eats it and then rubs a little dirt from 
ope s body and makes something, that thing will live; the sixth was a 
sorrow-giving herb and the seventh herb gave children. 

After the herbs had been sown, the earth was still quaking and 
trembling, Mahadco said to Parrati, 1 i am going to drive nails into 
the earth. You can cat all the herbs except the seventh ; don’t eat 
that,’ Me took a gold adie with a silver handle and went to Kajliban 
Pahar. There he cut a sandalwood tree, made nails eff the wood and fixed 
the earth in place, 

Bui Panatt thought and thought. * Why did he tell me not to eat 
the herbs in the seventh seed-bed ?* At last she could not resist it 
and cooked and ate. She was pregnant at once and was very frightened. 
She ate the herb that brought news, and at once she saw Mahadco 
in Kajliban driving nails of sandalwood into the earth. She wanted to 
call him, but could not. She ate the fifth kind of herb, made a tiger 
from the dirt of her body, and told it. ‘ From today you are ting of the 
jungle- Go to Mahadeo ; hide behind the trees and fnghtun him home.’ 

The tiger went to Mahadeo and he threw some of the shavings of 
his nails at it, Thcv turned into wild dogs and drove it away. But 
Mahadco went home to see what w« the matter. When he saw Parvati 
was pregnant he went to Bhagnvan and said. ’ Why did you let her 
become pregnant ? ’ Bhagavan said, * Unless she i* pregnant how will we 
people tbe world V 

In time Parvati gave birth to many bova and girls. She felt ashamed 
to be bearing so many at once and buried the babies under different trees. 
The best of the boys she kept; Mahadeo saw him and was pleased. 
But he said, ' What have you done with the others ? ’ So Parvati 
brought iht others out, Mahadco gave them names and d. ruled them 
into tribes and dans, and arranged their marriages. 

\t the time of the Rama-Ravvart war* a Goatd and Gnndm lived 
together in the thick jungle. In Lanka there were two Gond with 
Rawan. Mahadeo cursed those Gond and said, ‘ Until Rama comes to 
Lanka and you wash hU feet and drink the water, you will have no children. 

So w hen Rama went to Lanka, he met that Gond and Gond m and they 
washed his feet and drank the water. He gave them this ble«mg: 
iv— 4 
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* You will be Rawanbansi Gond and you will have three sons w hose 

names will be Alko, Talko anti Korcho.' Then Rama killed all Rawin'* 

{□Howera save the Good who went over to Rama 1 ? side. When Rama 
returned from Lanka fie brought these Gond to the Gond who were 
living in the thick jungle. These were Sunjbatlii Raj Gond ami they 
five sons, Parte ti, Markam, Maravi, Durwa and Blmg&diya. The Rawan- 
bansi and the Sunjbansi lived together as brothers. 

Rawan had lost his glory and bis honour: he turned into Bara Dc >, 
To Parted he gave a dream. 4 Bara Deo will be born tor both Raw an- 

bansi and SurajbansL .Make a platform of mud and erect a pillar for 

him/ Parted told the other* hts dream and they made a pillar, Then 
Bara Deo was bom. 

They all agreed that the youngest brother should have a btina arid 
should worship Bara Deo, while the eldest should sii on the throne a> 
«*!*■ Such was the order of Bara Deo. When the youngest boy, 
Bhagadiya, danced and played before Bara Deo, Parted gave him many 
presents—cattle, gold and silver* He said to him* J From today you will 
be our Pathari. \Ye will give you Sukdan and when any of us die vou 
will have your share/ 
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YERNGA KOL 

Phuljhar, Haunt State 

At the beginning all was water. Above were the Sun and Moon, 
These were Singbonga and Cbando. These were man and wife, These 
were the greatest gods. They looked down and saw nothing but water. 
1 What shah we do ? 1 They both rubbed dirt off ihcir bo tilts and Chun do 
made a girt and Singbonga made a hoy. They put life into them and 
threw them into the water. The boy and girl met in the water and 
copulated. Singbonga was angry at the sight and rained down fire to 
kill them. But Niger*, the Water Goddess, hid the pair and saved them. 
By this fire, the water was dried up and the earth appeared, and the 
buy and girl came util onto dry land. 

Singbonga thought, ‘ These two did no sin. What they did was 
good, or they would hate died.’ So he made every kind of tree and 
shroh and grass [ft keep them alive. 

From theas two all mankind lias come. 


0 


CHAPTER TWO 


SUN, MOON AND STARS 

i 

The Sun and Moon 

I s the classical Hindu tradition. Sum the Sun and Soma the 
Moon are both male and are unrelated. Sana is described 
m widdy varying terms, but always splendidly. He is the source 
of light, the *on of the mighty sky-god Dyaus, His wife {$ Leshas the 
Dawn. He moves across the sky in a golden chariot drawn by 
seven horses. 

He is addressed in a number of hymns in the Rjgveda where 
he is described as 1 all-seeing, the spy of the whole world, beholding 
the good and had deeds of mortals. . . . The Dawn reveals 
or produces fiurya ; like a lover he follow a the radiant goddess. 
He arouses men to activity ; he ts the soul of all that moves nr 
stands. He is the son of Heaven (Dyaus). Sofya U variously 
described as a bird traversing space ; as a mottled bull or a brilliant 
steed : as a gem of the sky, or a variegated stone set in the midst 
tk heaven; as a brilliant weapon ; or as a wheel T * , Ho dispels 
the darkness, which he casts oil like a skin. He measures the days 
and prolongs life / 1 

Soma in Pyrame legend is often called the son of Atri the Risht 
and his wife Anasuya. He rides across the sky in □ three-wheeled 
chariot drawn bv ten jasmine-white horses. He is very much a 
man and the Matsya Purcma gives a vivid account of his seduction 
of Tara, the wife of Brihaspati, which earned him the anger of the 
gods. He married the twenty-seven daughters of Dab ha (who 
represent the twenty-seven Lunar asterisms) but he was so fond 
of Rohini the fourth wife that the others w ere jealous. They went 
tn their father and persuaded him to curse the Moon with consump¬ 
tion and sterility, which he did. But when the wives saw his 
pitiable state, they went to their father and got him to make the 
curse periodical instead of permanent; this is why the Moon waxes 
and wanes. 

Crookc gives two other legends about the Moon. In one, of 
which there is a trace in the Rigveda, the gods, by drinking up the 
nectar, caused the waning of the moon. Another curious e*ph- 
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nation was current in Bombay. One evening Ganesa felt off his 
steed, the rat, and the Moon could not help laughing at his mis¬ 
fortune, To punish him the angry god vowed that no one should 
ever see him again. He prayed for forgiveness, and Ganesa 
agreed that he should be disgraced only on his birthday, the 
Ganesa Chaturthi. On this night the wild hogs hide themselves 
that they may not see the Moon, and the Kunbis hunt them down 
and kill them . 1 

About the sex of the Sun and Moon there is much confusion. 
In Assam the Sun is generally regarded as feminine and the Moon 
as masculine. This view is held by the Angami and Scma Xaga 
and by the Khasi, Daila and Lakher. On the other hand, the 
Abhor, Miri and Mtshmi seem to make the Sun a man and the Moon 
a woman.* This is the most common belief in Middle India, 
though here too them is a certain amount of disagreement. The 
Santa! say that Sing Chando the Sun is a man and the Moon is 
his wife 9 and the Sauna in the neighbouring hills agree with them.* 
The Bhuiya, however, who also identify the Sun with the Supreme 
Being, appear to regard the Moon not as his wife but as his younger 
brother. In this case both are male. The stars, however, are the 
Moon's daughters, presumably by some unknown consort , 9 The 
Kharia say the Sun and Moon are husband and wife and the stars 
are their children.* The Birhor say the Sun and Moon are related 
as brother and sister.* 

Among the legends of origin, perhaps the most common of the 
extra-Puranic tales is that which suggests that the Sun or Moon 
was originally too hot. There is a hint of this in the Ramayena 
where Surya is described as being of so overpowering a brightness 
that his wife Sanjna gave him Chhaya (shade) for a handmaid, and 
retired into the forest to devote herself to religion. 1 While thus 
engaged in the form of a mare, the Sun saw her and approached 
her in the form of a horse, lienee sprang the two Aswins and 
Revanta. Surya brought back his wife Sanjna to his home, and her 
father, the sage Yiswsikarma, placed the luminary on his lathe and 
cut away an eighth of his effulgence, trimming him in every part 
except the feet. The fragments that were cut off fell blazing to the 
earth, and from them Viswakarma formed the discus of Vishnu, the 
trident of Siva, the weapon of Kuvera, the lance of Karttikeya, 
and the weapons of the other gods 

’ Crooke, i, 13. * Roy, The Hill Bhuiyai, *79. 

* Milts, The /to .Vqpar, 127, * Roy, The Khtifiai, 431. 

* Bompis, 40a. * Roy, The Bitten, 486. 

4 Ctntui of India, 1931, 113. * Dowsofi, J|I, 
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A good example of this tradition, which is reflected in our stories, 
is seen in the Uraon version. 

Formerly there were seven brothers as Suns. Complaints went to 
the Moon that the whole world was melting from the heat of the buob, 
unless she took measures to stop it. The Moon began to eat a bq fruit 
ia presence of the Sun. The Sun asked his .-.ester what it was that she 
found to be such good taste, as he also wanted to eat it. The Moon 
replied it was nothing but one of her own child ren the stars, and sugges e 
to the Sun to boil the flesh of his own brothers, and to use tb«n » 
wav w hich would give a similar taste. The Sun killed his broths ns 
accordingly but when he began to eat them it gave a different taste and 
smelt differently. The Sun thinking that he was cheated b >_h* s^ter 
rushed towards her with open sword to make away with her. I he Moon 
instantaneously concealed herself in the hollow of a banyan tree and _. ^ 
escaped death'but had a dice of her body cut off by the bun. Since 
that time there is only one Sun, The Moon gets an eclipse »• ■££ 
and has a black spot which represents the hollow of the banyan 

tree . 1 

The Santo! have a. similar tradition but in this case, the Sun, 
who seems to be identified with the Supreme Being, havmgdecided 
to destroy mankind on account of its wickedness, blazed with such. * 
fierce heat that man and beast writhed beneath ^torment. <- 
Lakher say that formerly the Moon was bright and hot fiketheSu^ 

‘ but his light was so fierce that one night ,t killed a widow s chfid 
which was sleeping on the platform in front of her house, i ne 
widow got very angry at this, killed the Moon's child with Mg£ 
and threw the refuse out of her beer-pot 

that thus making it dirty and reducing its light . ^ 

that when the Moon desired to marry his sister the Sim, she threw 
a handful of hot ashes in his face. ' Ever sinee then the light o. the 
Moon has been pale, marred by dark shadows, and thatth 
reason he does not show bis face m the day-time. Th*UgJ 
Naea legend combine® with the notion of excessive heat the further 
widelv-^read tradition of the exchange of the functions of bun and 
Moon, whereby the hotter orb is turned into the cooler one. 

At the beginning of rime what is now the Sun was the Mow. 
and what is now the Moon was the Sun. In i the lexv& 

is now the Moon was the Sun it was %'cry hot, *> t _ fi ,,ff e red 

and the trees in the jungle shrivelled up and died, and suffered 

torments from the heat. Then what is now the 
Moon (which was the Sun w those days), Why do you sbme 
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fiercely that you make all the leaves arid trees in the jungle shrivel 
up and die, and cause men to suffer torments from the heat } You 
by being the Sun are making men and leaves to die from heat and 
the world will be destroyed. Therefore from today I will let you be 
the sun \ With these words he smeared the face of what is now the 
Moon with cow-dung, and what is now the Sun became Ehc Sun, 
Therefore men say that the dark marks on the Moon are where the Sun 
smeared cow-dung on its face. 1 

The I-epcha have a tradition that the world suffered greatly 
in the days when there were two brothers who kept it always hot 
and light. One day the toad shot the elder brother w ith an'arrow 
from the red cockscomb plant. The younger brother covered 
himself with a black cloth and the world became dark and many 
died. At last the bat cried through its nose as it hung upside 
down from a bow. The Sun looked down and smiled and it grew 
light again. Of the same order is the Ao Nago myth that the Son 
grew angry' because men complained of its heat and a cock had to 
trick it into shining again.* 

The Agaria are so impressed with the heat of the Sun even now 
that they have developed an extensive mythology of the ancient 
war between the Sun and mankin d * 

Another tradition, from North India, describes how the Moon 
was a dutiful daughter, who gave water to her mother when she 
was thirsty .• The Sun Was an undutiful son and would give nothing 
to his mother; so he has been doomed tu bum ever since.* 

A similar tradition was recorded by Russell in die Central 
Provinces. 

A myth of the Sun and Moon is that the Sun and Moon were a 
brother and sister who were asked to a wedding. Their mother told 
them to Erring back something from the feast for her. The Sun ivas 
greedy and ate everything that he got. keeping nothing for his mother. 
But the Moon remembered her and took back something from the feast, 
When they got home and their mother found that the Sun had brought 
nothing, she cursed him and said that as he had neglected to satisfy the 
soul of his mother, he should always bum ; but as the moon had satisfied 
her, she should always remain cool. 9 

Another cycle of legends is less interested in how the Sun and 
Maori got cooler than in how they perform their regular daily task of 
crossing the heavens. Since many tribe, regard the two great 


1 Mills, Fit? Lht*fu i Xaga* h 196, - 363 ff 
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luminaries as man and wife it has to be explained how they are 
always separated* 1 he obvious explanation is that there has ?een a 
quarrel and this is often connected with the trick whereby the Moon 
made the Sun destroy his children, the stars, which used to shine 
by day. Thus the Santal describe how the Moon deprived the 
Sun of his power to burn up the earth by persuading him to eat 
up his children. 

But when that night Ninda Chando {the Moon) kt out her own 
children from under the basket she warned them tn beware Of the worth 
of their father when he found out the trick that had been played up- 
When Sing Chando (the Sun) wv Ninda Chando^ children still alive 
he flew to Tier in passion and the children at the sight of him scattered 
in all direction, and that is why the stars are now spread all over the 
sky; at first thev were aJJ in one plate. Although the stars escaped 
Sing Chando could not restrain his wrath aoJ cut Ninda Chando tn 
two and that is why the Moon waxes and wines ; at fits* she wus always 
full like the sun.* 

Hutton gives a story about the Naga of Patkoi State* that the 
Sun and Mom were originally sister and brother respectively. 
They quarrelled, and the Moon in a fit of temper burnt up every¬ 
thing on earth, A tree fell on him and he died* afier which the 
Bun died of grief for her brother and eventually they were reborn 
with their reversed/ 2 

The Buna account for the spots in the Moon by the Sol low mg 
story, Sun and Moon are brother and sister, ‘ 1 he Moon was 
ritict brighter than the Sun. One day they quarrelled and as a result 
the Sun took some mud and flung it at his sisters lace. 

Moon did not wash her face and the Moon became less powerful 
than the Sun, and the spots that are found in the Moon are due 

to the scattered patches of mud.’’* 

Stories about the marks on the Moon are suggested by some 
of its Sanskrit names, Sasi, 'marked like a hare’, or MtiganSa, 

1 marked like a deer *. The legends accounting lor these marks 
are endless. There is an interesting Khasi story which tells ow 
the Sun and Moon were sister and brother. 

The Moon was a wicked young man, for he began to make love to 
his elder sister. Ka Singh In the beginning the Moon was as bright 
as the Sim. When the Sun became aware of his had intentions she 
was very angry, She took some ashea in her hand and said tu him, 
* Do you harbour such an incestuous and wicked intention agin ns me, 

* Mills, The -Jo SoRot, s«* 
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your elder sister, who has taken care of you and held you in her arms, 
and carried you on her back like a mother docs: now I will cover your 
brow with ashes,, you wicked and shameless one * begone from the house \ 
Then the Moon felt very much ashamed, and from that time he gave 
out a white light because the Sun had covered him with ashes. What 
wc see like a cloud on the Moon when it is full* arc the ashes which 
adhered from the time the Sun covered him with them. 1 

In the Sylhct District, J besides the stories that are given in the 
Puranas regarding the Moon's black spots, there is a popular belief 
among the Hindus that an old woman resides in the Moon who 
is busy with her spindle and the dark spots axe nothing but that 
creature. The thread-like substances that are wafted by the wind 
on a line day in the autumn season generally, are called the 1 old 
woman's threads According to some Mussulmans, the dark 
spots arc nothing but rows of palm trees, and according to others 
the spots represent a woman threshing corn with a dog by her side/- 

A curious Buna legend accounts for the difference in the length 
of the days during the course of the year. 

In ancient times the days were very short. The people wetv busy 
and could not find sufficient time for work during the day. One day 
they met in a council and discussed how to make the day longer. There 
was one person who could hear heat, and lie said that if they could 
manage to hind the Sun so that the Sun might no: go fast, the days 
would be longer. .All paid attention to this remark and agreed to this 
proposal. Then one morning some young men climbed a tree and 
tried to tic the Sun with a rope, but there was a slight mistake in tying 
for which the Sun for a few months in the year goes fast and for the 
rest of the year goes slow. So we find longer days in Summer and 
shorter days in Winter* 31 
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Cltamptijar, Kronjkar Staff 

The Moon was eating a roasted bel fruit and the Sun asked her, 
* What is that you are citing ?' The Moon replied, *My children/ 
4 Then give me a little/ The Sun ate the fruit and found it sweet. Pleased 
with this the Sun ate all his own children, except one which ran away 
like the lightning. The Sun ivas angry and cursed the Moon saying. 
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‘ You will always have to be living and dying.* The Moon cursed the 
Sun in return and one of the Sun’s eyes broke; that is why it has only 
one eye. For eight months of the year it does not wash its eye, then it 
wipes away the dirt and pus and gels very hot. 
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bison-horn MARIA 

Tihctupal, Bos tar Stair 

When Kawttchi and Kuhrami, the first boy and girl in the world, 
were married, they went to fish in a stream. They caught a turn fish and 
as they were cutting it up, a voice front inside its belly said, 1 Cut me 
open carefully’. Inside, the children found the Sun and Uic Moon. 
For a time they kept them in their house. Then they had them roamed 
and asked them to go and live in the sky, for there was no room for them 
and their babies in their little leaf-house. The Sun and Moon did as 
they were bidden and the sky is now full of their children. 
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Dugtti, Bailor State 

A man of the Kuhrami clan made the Sun and Moon out of an irpu 1 
tree. He used to send the Sun up into the sky every morning and in the 
evening he would bring it down and scad up «he Moon instead. But the 
light of the Sun was so great that in a few days the man became blow. 
and could no longer control the Sun and Moon. Seeing this they went 

up and down of their own accord. ' . 

Formerly the Sun used to visit the earth disguised as a blackbull. 
Once a Maria caught it wandering in his field and tied it up. Hus » 
why there is darkness in the world for half the day. After t it,* carver 
the Sun wishes to visit the Middle World, it comes in the form of a 
dark man. 


» Barrio htffotia, from the eottdlae of which ardent spirit* are distilled. 
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DEWAR 

Nexrarii Botidi-Lohara Zammdari 

In the Binjpahar hilk there was a village called Nirbanjpur and here 
livtd Astangi Devi. Twelve years passed and she had nm lucked go 
the face of a man. One day came Paw an Dasscri the wind and blew in 
her ear and she found herself pregnant. When her time came she gave 
birth to twins, a girl and a buy. The girl's name wm Chanda (Moon) 
and the boy’s was Suraj (Sun). On the Chhatft day* when it was time 
to give the children some food, Astangi Devi wondered what she could 
give them, for in those days people lived on roots and fruis. She went 
to another village to try* to tind something more suitable for them to 
eat. 

As she went along she met a very poor man whose name was Anusur 
Morn* He said, Devi, where are you going so fast?’ She said, 
\ can t feed my children on those roots and so I am going to find some 
other kind of food. J he man said, 1 1 have heard that in Jinjhigarh 
there is some grain in the keeping of Basin Kaniya. I mvself was going 
to her, but who knows if she will give anything to a poor old man like me." 
$t> Astangi Devi said* k Very well, I will go instead. You go to my 
house and look after the children till I return.' 

Astangi Devi came to jinjhigarh and found Bislti Kaniva in the 
midst of a clump of bamboos. She begged for grain, but Basin Kaniva 
said, 1 If you want it for yourself* 1 will not give it; but if you want it for 
the world, f will give it. 1 She gave Astangi Mata the seven grain sisters 
and tlic Mata brought out her milk and fed them at her breasts. Basin 
Kaniya said, * Alike seven fields and sow one grain in each Held. From 
each grain there will be a cart-load at harvest time and the whole world 
will feast iviih pleasure. 1, 

fi<i Astangi Devi returned home and said to Anusur Morn. 1 Su:y 
with me and make seven fields. 1 He went to Basuladongri, to the place 
where the Churchn Jived and there made seven fields. Un the first day 
of Asa/h he sowed the grain, one seed in each of the seven Jidda In 
Saw&n, Astangi Mata went to see the fields and found them covered 
with growing plants—rice, kodon, kutki* kang T sawa, nrnndia, urda, 
" hen the crop was ready Anusur Maro went to cut it and brought the 
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sheaves to the threshing-floor* The piles of sheaves went eighty jojau 
high—there was only the width of an adze between tine top of the pile 
and the sky. 

But when Anusur Maro went home he said, * There k only a sn a il 
crop; the piles of sheaves are only three cubits high. 1 When she heard 
that, Astangi Mata said, * How can we divide so small a crop among so 
many people; it will be better to bum it and then there will be no 
j quarrels/ She sent her son Suraj to the place and said, ' If there are 
ten or twelve measures keep it; but if there is less bum it." When Sura] 
saw the great harvest he wanted to return to tell hfe mother, but Anusur 
Maro threatened that he would kill him. Siiraj was only a little boy 
and he too told his mother that there was a small crop. 

Then Suraj set fire 10 the crop. The smoke was so great that it 
i covered the world and no one could see anything. Since then there has 
been mist in the world. The sparks went up to heaven and set tire to 
the clouds. The clouds had bodies covered with skin and when the ^kisi 
was burnt, the bones and flesh appeared and that is why the sky is blue. 
When Asiangt Mata saw the smoke she ran to put out the fire and threw 
water on it and scattered it. With a long pole she pushed the great 
pile of sheaves over. Great balls of blazing str.m and chaff blew up 
into the sky and stuck there. They are the stars. 

When the fire was out and everything was conJ k Astangi Maui took the 
grain Ui her house. This is liagri rice* at stilt is black and looks burnt, 
and sitiihi kuiki which looks the same, and urda. She turned Anusur 
Maro into an ill-omened star. But she blessed her son Sutaj and made 
him Raja of the sky and earth. * But because you set fire to the grain/ 
she said* ’ Your body will always be fire/ 

Astangi Mata married her daughter Chanda to Mcgh Raja ^ son 
Megh Kuar p and said, 1 Daughter, your life will be happy. Go cool and 
come cool. All mankind will long for your light and will love you fur 
it. Your beauty will be always changing and always new/ 

Ae her daughter was going away her mother paited her on the shoulder p 
T he mark of her hand is still to be seen. 
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GOG IA PAR D HAN 
JhttnM, Mamila District 

Bhagavan wnotcd to piss. There was n&whcre for him to do it. 
for there was danger that he would drown the earth. But when he could 
wait no longer, he got a great bamboo, cut the top and bottom, hollowed 
it out and pbseti into it. In the Under World there was a late called 
Kalipatpar: Rhagavan closed the bamboo and put it there. 

In that place, where the bamboo full of Bhag&vans urine was put, 
Rawan. Maharawan and Madodri were born. 

' The spangle from Bhagavan T s forehead fell into that urine and turned 
into the Sun and Moon* Before that the only light in the world was 
that from the sandal on Bhagavan P s forehead. 

Raja Vi&hesha lived in Amarptir, In that kingdom nothing ever 
died. Bhagavan thought. ‘ This man is greater than me/ So he sent 
Agindeo and Mahadeo there to take away the souls. When they reached 
the place the Raja asked. 11 What will you eat ? * Mahadeo replied. 
1 A measure of raw r meat. 5 The Raja thought in his mirtd, * How can I sin 
in killing one of my own subjects r * So he cut off his own foot and went 
to weigh it, h did not come to a full measure, so he cut off his leg and 
an arm, and gradually his whole body, Mahadeo said P * You ace a true 
Raja : i* there any greater than you ? * 4 Yes, jagat Raja/ 

Guru Mahtdeo returned to Bbagavan and told him what he had 
seen. Bhagavan set out to visit Jagat Raja* but on the way he met Reman, 
Maharawan and Madodri, and Ehagavar^ who is Rama h killed them. 
Then be cauglu the Sun and Moon and took them into his control* 

From that time people in Amarpur began to die and their souls 
went to Bhagavan, Then Bhagavan married Sun and Moon and blessed 
them : ' Sun, you art master of the day i Moon, you are mistress of the 

night/ Sometimes Sun and Moon have intercourse in the cast, sometimes 
in tilt west. 
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Bold, Pandaria Zamindari 

Megh Raja and Megh Rani had two daughters, one was the Sun ami 
the other the Moon. The Sun was the elder and bigger. The Moon 
was very beautiful and so Lakshman went to serve for her as Larmen.i. 
Then the Sun was jealous. * I am the elder, but she is so beautiful that 
she has got a husband immediately.' One day as the two girls were 
plating together, Lakshman was sitting in a little hut playing his fiddle. 
When they heard him the Sun said to the Moon, ‘ Lend me your orna¬ 
ments and let us go to listen to this sweet music.’ The Sun put on the 
Moon’s ornaments and by a trick cut off her head. But she was afraid 
that the head would join itself onto the body again. So she cut it into 
several pieces and sat on her flying chariot and flew away. Because she 
wears the Moon's ornaments she shines more brightly. The Moon is 
at wavs in pieces and the stars arc drops of her blood. 

When Lakshinan saw his bride cut to pieces, he quarrelled with her 
parents and her sister the Sun, * I have worked for twelve years as 
Lamscna: either give me wages for those twelve years or else celebrate 
my marriage.’ Megh Raja and Megh Rani were frightened and did not 
know what to say. After some time Megh Rani gave birth to another 
daughter whose name was Bijaldeo Rainy a. 1 hen the father said to 
Lakshman, 1 Live and work here for another twelve years and we will 
give you this girl in marriage," So he worked for another twelve years. 
But the parents said to themselves, ‘ If we marry our daughter to this 
man, her name will be famous and there will be war on her account.' 
So they put the maiden inside a hollow bamboo and said to Lakshman, 
* We give you our daughter. Take her home but do not open the bamboo 
until you are inside your house." Lakshman said, \ou have not 
arranged my marriage, and now you are giving me a bit of bamboo, 
I won’t take it." Then the parents made a little booth, anointed 
Lakshman with haldi oil: they dressed up the hollow bamboo in a 
girl's doth and carried it with Lakshman round the pole. I bey 
said to him, * This is our daughter. Take her home, but do not look 
si her on the way.’ But as he was going along, Lakshman could not 
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ream opening the bamboo to hk bride. She slipped out and dis¬ 
appeared as lightning in the iky, He made a bow and arrow of grass, 
and the thunder is the noise of his endless pursuit. 
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GOXD 

Su^pun\ Mandla District 

There vtos a Lohar who had a very beautiful daughter. The Sun 
seeing her beauty fell in love with her. One day the father caught then 
together. Full of rage he dug a pit deep as twelve men with arms out¬ 
stretched and shut the sun up in it- Everything was dark* there was 
no wind or rain or anything. Men came to the Lohar for help. There 
was a creeper near bis house ; they beat it to get wind out of it. Wind 
was in the creeper and his imnes began to ache from the beating ; soon he 
was whirling round and round and rising out of the creeper. From the 
wind were bom two goddesses, Piri Baiba Mata and Pin Mata. The 
wind blew so strongly that the iron lid that the Lohar had fixed over the 
pit came off and tlie Sun escaped. 

The Moon was very angry with the Sun over hb love for the Lobar 
girl. 1 1 won't have a co-wife in the house/ said she. But the Lohar 
said, 'A woman should allow her husband to make seven mistakes and 
should forgive him every time. 1 So the Sun and Moon began to live 
together again. 
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MURTA 

Utera* Bas t at State 

(From The Maria and their Ghotul r 359) 

When this world was fire* made there was neither Sun nor Moon 
and the douds and the earth were like husband and wife, they lay so close 
together. Men were very smill and had to move between them. They 
ploughed with rats and to pick brinjals they had to reach up as though 
they were getting mangoes from a tree. As they walked to and fro they 
used to knock their beads against the clouds. 
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Then Lingo anti his brothers raised the clouds into the sky and there 
was mom for men on earth, hot there was no Son or Moon anti everything 
was dark. There was a tree called Hoppe Fiver. When this tree 
blossomed it was day, when it dried up it was night. The twelve Lingo 
brothers and the thirteen BhinuiT brothers thought and thought how they 
could bring more light to the world. + Inhere can we find something 
which will make Eight and darkness ? * So thinking they came to the tree 
Huppe Piyer "This is what we want/ they said and began to cut it 
down* It was so big that the twelve Lingo brothers and the thirteen 
Bhirmil brothers could cook their food and sleep in the space ait by their 
axes. When it was nearly cut through* it still did noi fall, for on the top 
of the tree sat the bird called Gara-.su rial-p it t holding it up* Said Lingo 
to his brother, 1 We must kill this bird/ and K<*sa Kana took his axe and 
killed It, Then the tree fell to the ground. 

When the tree came dow p n it fell on the thirteen Shi mu) brothers 
and they shouted with fear. Lingo picked it up with one hand and threw 
it aside. Now this tree stood in the kingdom of twelve Rajas* and when 
these heard the noise they sent their police to see if the tree was safe. 
The police reported that someone or other had cut it down and the 
Rajas sent their soldiers to arrest the culprits. Lingo said to the soldiers, 
1 ft'e liave come to make two lanterns so that there may be light by day 
and light by night. We have done no evil/ So said Lingo. Rut the 
soldiers took no heed of what he said and attacked the brothers with their 
spears and swords. Lingo tOok the blows in his own body and saved 
his brothers. Then he liimsdf took his sword and fought and killed all 
the soldiers. With their blood the tree became red, for its roots drank 
"it. Then the brothers stripped off the bark and cut the wood into 
1 two great rings. 

They made the lower ring into the Sun and the upper ring into the 
Moon. The Sun was as big as the kingdoms of the twdve Rajas, but the 
Moon was smaller. When they were ready, the brothers wondered haw 
to put into them a living soul. Mahapurub had a son. * Only by killing 
Mahapu rub's son and giving Sits blood to the Sun and Moon to drink will 
they become alive and be man and woman/ So said Lingo, The brothers 
thought and thought how to catch Mahapumb's son* hut at last Lingo 
said, * l will catch him/ and went to the Upper World, 

Mahapurtib was working in his Helds. His wife put the child in a 
sw ing and went for water. Lingo stole the child and brought him down 
to earth. There he sacrificed him and offered hb blood to the Sun and 
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Moon, The Sun, who is a man, drank a lot of the blood and that is why 
he is always red. The Moon, who is a woman, only drank a little and is 
always pate, 

When Mahapurub's wife returned and could not find her son, she ran 
to tell her husband and they were full of sorrow. But nest morning 
when the Sun rose red into the sky* Mahapurub cried to his wife* 1 Look, 
There's your baby in the sky ; don't weep, for you Will always be able 
to Look at him/ 


9 

RAJA MURIA 
Chitrakot, Bazttir State 

After Mahapumb had finished making the earth, he made two minors, 
one for himself and one for his wife. They looked in the mirrors and 
saw the whole world : it appeared like fare, Mahapurub thought and 
he gave life to the mirrors so that they could go about of their own 
accord. He married his own male-minor to his wife’s female-minor^ 
making his male-mirror the Sun and his wife the Moon, 

These two had many children. The Stin r s children were like him ; 
the Moon’s took after her. As they grew qp, their heat was so great 
that the grass withered and the rocks cracked and men died everywhere, 
Mahapurub thought, 1 What shall I do ? AIL living things are dying 
and there will be too many in the Upper World/ He dug a pit and 
pushed the Moon into it and covered her with earth, Mahapurub also 
hid in the pit. 

The Sun went searching for his wife and came to the pit. He called 
to the Moon. J Come out/ But the Mooft> mouth was full of earth and 
Mahapurub* taking the Moon** voice* replied, * Your children and my 
children are giving me a Lot of trouble: Let us both devour our children/ 
* Very well/ said the Sun„ and Mahapurub let the Moon out of the 
pit- They began to devour ihcir children. The Sun ate all his, but the 
Moon stuffed hers into her checks like a monkey. Then Mahapurub 
appeared^ 1 What is going on here ? p he asked. They told him and he 
said. 1 You are very foolish : bring your children out of your bellies/ 
The Sun tried and tried but could not bring out a single child, but the 
Moon at once brought out hers. Mahapurub was again anxious. 
4 Now there wED be many children and more trouble. I must stop 
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these two ever coniine together againSo he gave them separate king¬ 
doms and after that each wandered in his own domain. 

For fifteen days Sun and Moon live apart; for fifteen days they are 
together. But alt the time they are together the Moon is in her period 
and looks defiled and ugly. So the Sun never approaches her and goes 
off quickly to his own work. But sometimes he searches for his wife 
and then the Moon hides in the clouds. 

lO 

RAJNENGJ PARDHAN 
Sanhrwadtlntpor, Mondla District 

The Sun and Moon are the eyes of Rama. After Lakshmanjati's 
death, Rama went in anger to the jungle and tore out Ills eyes. These 
became the Sun and Moon. 


11 

RAjNENGl PARDHAN 
Patangtifft, Mandte District 

One night while Rita and Rama were lying together, Sita discussed 
Lakshman very affectionately. She said, 1 here he is sleeping alone. 
What is it that keeps him away from woman ? Why doesn't he want to 
marry ? * This roused suspicion in Rama’s mind. Sita slept soundly, 
but Rama kept awake the whole night imagining things. Early neat 
morning he scut for Lakshman from his lonely palace and asked him 
suddenly, ' Do you love Sita t ' Lakshman was taken aback and could 
hardly look at his brother. He stared at the ground for a long time and 
w as full of shame. 

Without saying anything Lakshman went to the mountains with his 
axe and cut down a forest of twelve hills and brought the wood to a place 
near the palace. Seeing the great heap of wood the people of the town 
came to discover what was the matter. Among them was a little child 
who was screaming. Lakshman took him in his arms and climbed on the 
heap of wood. Then he shouted,' Set fins to this wood and if I am pure 
and innocent 1 will not be burnt.' The people set fire to the wood and 

iv—5 
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it began to blaze, but Lakshman stood there with the crying child ; to 
keep him quiet he began to play on his fiddle. When the fire burnt 
down, the villagers., and Rama and Sita too, were standing anxiously 
to see if Lakshmsn and the baby had been burnt or no. But there they 
were standing free and not even singed. 1 

After this test, Lakshman left his brother and said he would never 
\ hit his palace again. Rama tried his best tu persuade him, but Lakshrnan 
would not listen to any persuasion. Ska, however, considered how she 
might win him round. As her detoar was going rapidly through the jungle 
he saw a %dxcn leave a little newly-bom cub on tlic road and run away. 
The poor cub was blind and could not get any milk and Lakshman 
chased the vixen with the cub in hh hand. At last he was able to catch the 
vixen and with one hand he caught one of its udders and put it in the 
cub's mouth- Suddenly there was Sita, instead of the vixen, with Rita's 
breast in Lakshman's hand. Lakshman was very embarrassed and 
immediately removed his hand, but Sita said, 4 For truth and purity, 
you ran away from your brother only to touch my breast. Now I know 
how virtuDiis you are/ Lakshman was very annoyed by this uunc 
and ran away again, but Sita went forward and now became a fig tree. 

Lakshman was hungry' and when he «w a beautiful fig tree in the 
way, he caught a ripe fig in his hand—and there was Sita standing 
there instead of the fig tree and he was holding her breast in his hands. 

Then Lakshman ran away again but Sita could not leave him. She 
turned her pubic doth into a tobacco plant growing by the path. Laksh- 
man was very tired and seeing the beautiful tobacco desired to have it, 
but as he caught it in his hind he found he was holding ills Mauji'$ 
cloth. Sita again appeared saying, 1 Why are you trying to pull otf my 
Cloth ? +5 

But Lakshman now was weary' of the world and stamped so violent! v 
that he made a hole in the ground and he walked down and reached the 
Under World. There he found Ses Nag sitting in his palace with the 
Sun and Moon as two lamps. With him were his three unmarried 
daughter*. When the three girls, RaLrcmndi* Phulmandi and Btjloki 
saw the young man they begged their father to keep him as a Lamscna m 
their house, Lakshman was very sad and he agreed. The Nag was 
not very pleased with the boy and tested him harshly, 

1 Compare the ordeal of LinifOT Lingo flbo plays miirunimts of thyme while 
111 the fhn^Th* Mu no and lA«i Ghttul* 2 

* Another verwon of this story is Riven in Hi vale, gy ft 
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The first trial given to Lakshmun was to plough twelve Acs of land 
which had never been ploughed before, with a share made of brittle 
cotton wood* But by his merit LaJahman was able to plough it. 

Then twelve measures of stsamum were given tn sow in it, but when 
he had sown the seed the Nag sent for Lakshman and said. ' I don't 
want sesamum to be sown, so remove all the grains, for l am going to 
sow rice instead.' Lik.-hman went to the field and sat weeping. A 
wood pigeon heard him and was very sorry, She went and brought her 
friends and they soon picked up all the seeds and Lakshinan was able 
to take all the twelve measures back to the Nag. That is why the wild 
pigeon always sings 1 Thii purif. tfril pans ?' (Is the sesamum enough 
to fill all the measures ?)- 

There were many other tests and I^kshman could hardly ever eat 
his food. For misery and anvicty he used to throw his food away and it 
turned intu great mountains. 

After three yeax 5 of labour, however* Lakshman was married to the 
three girls, but he insisted that they should be married not to him 
hut to his sword. The Nag put the three girls in three baskets and took 
them round the sacred pole with the sword. At the time of giving the 
girls his offering all the three demanded that the Moon and Sun should be 
given as their wcddiug'present. The Nag g^vc them these two gifts 
on one condition, that the Sun and Moon would only remain half the time 
in the Upper World and half the time in the Under World. 

When the party started back to the World, as they were going alone 
Lakshman wanted to open the baskets anil look at the girls. Flic 
youngest girl Bijloki suddenly turned into the lightning, and even today 
Lakshman is madly trying to hit her with his arrow but has never been 
able to possess her. 

The two other girls were stolen by a Dano. 1 hey appear in the 
world every ninth year as the mohati and anihcra Rowers. Vi hen these 
flowers blossom, the world has all the honey that it desires, because 
the bees love them . 1 The Nag had put food fur the girls in the baskets, 
and when Lakshman in his rage and disappointment saw it, he kicked 
it a wav and it turned into snakes and all the poisonous creatures that are 
in the world today* 


t yijj Jiiiiyji cdtbnitc 3 Haney FciiiViil ai thi> lime. See inj unick, A 
Hasty Fmival Mo* to Imim, stiv, 8 s HI 
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Eclipses 

The traditional Puranic account of the eclipse is that Rahu 
the Asura, whose name means 1 the looser' or 1 the seiner dis¬ 
guising himsdf as a god at the Churning of the Ocean, obtained a 
iltde of the amrita and drank it The Sun and Moon discovered 
what he was doing and told Vishnu, who cut off his head with his 
discus. The amrita which he had drunk made him immortal and his 
head and tail went to the sphere of the Moon where the head still 
takes vengeance on the Sun and Moon by swallowing them from 
time to time, 1 

Penzer has pointed out that the origin of this myth appears 
to be unknown. The story is not early Puddhist nor even ancient 
Hindu, It occurs in the MaJmbharata but it is not found in the 
liskttu PuTotta* The idea, however, of an animal or demon 
trying to devour the Sun and the Moon is one that would naturally 
occur to untutored minds and is widely distributed throughout the 
world. In India it is, of course, common everywhere among 
village Hindus and to same extent among the aboriginals. The 
Buna believe that there Is a Rakshasa of great power, but with a 
hole in his throat. During an eclipse he swallows the Sun or the 
Moon and brings darkness on the earth, hut soon the Sun or Moon 
comes out through the hole and light returns.* The Muthuvan 
say that a solar eclipse is caused when a serpent coils round the sun.* 
The Toda say that during an eclipse of the Moon a snake is 
devouring the hare that lives on its surface and they fast until the 
eclipse is over and shout to frighten away the snake.* Emeneau 
has recorded among the Kota a detailed account of this incident. 
Hunters were chasing a hare, and an enormous snake was chasing 
them. The hare went for refuge behind the moon, who * having 
had pity, put it on his own lap under the cloak ’ and the snake 
‘whose belly had become hungry, swallowed the hare with the 
moon’.* 

A more romantic version of the ' devouring * motif was recor¬ 
ded from digit in the last century. The eclipse is ‘a giant and a 
lover of the moon whom he seizes . . . when she is in her full beauty 
leaving untouched only the part which contains a fig tree.’ The 
eclipse, personified as Grahn ‘also becomes angry at the sun 

1 drooler, i, iq, * Basil, 36. * Penirt, ii, Si, 

* Ptnzcr, ii, So. * lytr, ii, 35 . * Emrntau, i, 63 f. 
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whenever a good king dies nr is banished his country and he 
then darkens the whole or a pan of the sun 7 s face V 

But there is another tradition that competes in popularity 
with this type of legend. Over a very wide area it is believed that 
an eclipse is due to the fact that the Bun and Moon are either in 
debt themselves or have stood surety for a debt to a money-lender, 
who duns them and thus causes the darkness by shutting them up 
somewhere* The Ghasia of Mir/apur, for example say that the 
Sun and Moon once borrowed money from a Dom and did not 
pay it back. Now in revenge the Dom occasionally devours them 
and then vomits them out, thus bringing the eclipse to an end." 

Among certain Tetugus* eclipses are regarded as being caused 
when the moon h interfering to protect a money-lender from a 
client who is about to strike him, is partly obscured by the assail¬ 
ant's body. Another Telugu version says a sweeper is about to 
strike M* son w T ith a broom* but the moon intervenes and is 
obscured. 3 

The Santal say 1 that once upon a time the Sun or the Moon or 
both together stood security for humanity's when they had to borrow' 
food from the Dusad* a certain godling. As men are unable to 
pay back, the Du$ad now and again catches hold of the Sun^or the 
Moon to get its dues; this happens during an eclipse and the SantaU 
call out and beat their kettle-drums to make the Dusad let go his 
hold.* 4 

The Birhor theory b very similar. The Sun and Moon once 
stood security for the debts of poor men, I he creditors now and 
again send bailiffs to arrest the Sun and Moon and at this time 
there is an eclipse, 3 The Chcro say that the Sun and Moon stood 
security for the debts of the Chero and when they failed to repay 
the money their creditors send their agents to arrest the Sun and 
Moon and there is a fight, but sometimes the sureties are over¬ 
shadowed and the result is an eclipsed 

Sweepers of the Central Provinces collect aims during an eclipse, 
for the Sun and Moon are in Rahifs debt and he goes and duns 
them ; the alms given to the sweepers are a means of paving the 
debt* 7 Of the Tdi also the story is recorded that ‘ the Sun is 
indebted to a sweeper. The sweeper has gone to collect the debt 
and the Sun has refused to pay. The sweeper is in need of the 
money and is sitting dhama at the Sun*s door; you can see ]S 


1 Rme t i t 1*7, 1 Crooks, It at. 

* Cemnu of India. Vftt, 103 * 1 Rfl> . Th* Birkort, 495 - 
T Etuwtl and Hcratal, iv, ija. 


* VtfakiitttimunL 

* ^iTTTCri/, 31 
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shadow across the Sun's threshold. Presently the debt will be paid 

and the sweeper will go away.’ 1 

It will be noticed throughout these stories that there is a cer¬ 
tain suggestion of defilement ; there is a curiously persistent 
association with the impure castes of Doms or sweepers. A similar 
idea is found in a somewhat different legend recorded bv J. J, 
Modi in Bombay. 

Rama, on bis return from the defeat of Rawan in Lanka, gave a feast 
to his victorious army. Mahndeo and Parvaii were serving the food. 
Presently Mnhadeo drew the attention of Parvaii to the presence of a 
low-caste Mang bov (a caste who act as village musicians and castrate 
bullocks, the women serving as mid wives) in the assembly and asked her 
to be care fid, and to serve him the food from a distance. But as soon as 
Rama saw the Mang he slew lim for daring to mar the sacrcdness of the 
feast by his impure presence. The mother of the slain boy took up the 
head, placed it in a basket and tried in vain to resuscitate it with fresh 
water. With the basket containing the head of her son, she went to the 
gods and goddesses begging for food. In turn she still goes to the Sun 
and Moon, threatening to touch them, thus desecrating their sacred 
character if her request is not granted. It is the shadow of her basket 
that causes the eclipse, and so it is to remove this Mang woman, this 
importunate creditor, that people are asked to give offerings to the 
luminaries and alms to the Mang caste." 

The Ranikkar legend is a variant on tile debt motif. The serpent 
is the parent of the Moon, which one day angered its parent by 
refusing to give it betel. The result is that the serpent occasionally 
shrouds the Moon with its hood.’’ 

A Khasi story is of a different order, It is associated with a 
legend of the ' Skin Dress ' type. The Giant Toad attempts to 
devour the Sun because she destroyed the skin concealing a 
lovely maid who married her son, 4 And another theory of a 
totally different character is revealed hy a Ho legend that 
an eclipse is the result of sexual intercourse between Singbonga 
the Sun and Chandobonga the Moon who are believed to be man 
and wife. 5 


1 Russell and Hinkl, iv T 553. 

* j. J. Modi, * A few Ancient Betitfr abauc the Eriip&e JT. A nth. S. Bom,, 

i§ (1&Q4), 24* . _ , _ 

* |ytf h i R 55 , 1 Jf. 

* D. N, ‘ Scums Ethnn^niphic Notes <m the Hqs of KaShiin \ 

T Vaw >n intSiii, v, 185. The Ho betitv? that fishing-nets made during na «tipw 
wiJI draw Ash into them, for there will be an edipw^Eike dar&ncs* in the water and 
the fiihwill hgt set their dunK^r, 
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BA 1C A 

Rexua State 


(From The Buiga, 334 ) 


Once at the beginning of the world the gods found they had nothing 
to eat and iliey grew very hungry. They went to a Basor to beg for food. 
The Baser said, " l will give von what you want, but you must cat from 
niy hands first.’ What could the gods do ? They had to agree. Kow 
the Baser had a great bin full of grain and he told the gods to remove 
tile grain through the hole at the bottom of the bin. When they had 
taken it out, the Baser took enough for their meal and made it ready. 

But the 'gods sent Bhimsen secretly to fetch Pawao Daseri the Wind. 
When lie came thev told him that when they sat down to cat, fie must 
come and blow' the food away, for How could they eat from the hands 
i>f 3 Basor ? 

And so it happened. The Basor put the (ood before the gods and went 
away. Then the wind came in a great gust and carried it away, and when 
rh, returned and saw the plates were empty he supposed they had 



/liter MJiiB- urns - n r 

and tried to fill the grain-bin from the bottom upwards. But they 
couldn't do it. So the Basor caught hold of the Sun and Moon and kept 



sometimes go dark with the shadow' that is c- 
Basor’s house. Nor can the debt ever bt 
grain-bin through the hole in the bottom ? 
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BHUIYA 

Ronia, Boom State 

The Sun and Moon were great Zamindars. One day the gods came 
10 lake a loan from them but the Sun and Moon said. 1 We have not 
enough ; go to the money-lender i ns tead. 1 The gods prepared to go. 
Hearing they were coming, the money-lender cooked twelve measures 
of rice, twelve troughs of vegetables and brought twelve troughs of water. 
When the gods arrived p they said, H Give us a loan. 1 But Bhimsen said, 
1 First give me something to eat and then your loan/ The merchant 
said, 1 Go B the food is ready, 1 Bhimsen went and in two great mouthfuls 
finished the whole feast. 

When the money-lender saw that his careful preparations were useless 
he was very angry and said, + 1 will give you nothing/ Bhimsen too 
lost his temper and they quarrelled. The money-lender showed him two 
great grain-bins and said* * If you can lift these, you can take them 
away/ Bhimsen tried but even he could not lift them up, so he broke 
them and took as much grain as he could carry and cried. 1 The Sun 
and Moon are my sureties for this loan/ 

After Bhimsen had gone away the money-lender came and when he 
saw the broken bins he was very angry* He sent his servants to find 
Bhimsen, but they were unable to catch him* for he had crossed a great 
river. So the money-lender sent his servants to catch the Sun and Moon, 
He is always doing thb and, whenever his servants catch them, there 
Is an eclipse. 


BOX DO 

Gakuruptidiii Koraput District 

Arkc the Moon and Singi the Sun were two friends. In the great 
ocean the three Lakmi sisters were bom, but because they were afraid of 
men they hid in a hollow bamboo. 

A Chanda! saw' the bamboo and pulled it up by the mots and took 
it home. When he put it dow r n In the court the three sisters came out 
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and he took them into his house. The bamboo he turned upside down. 
The three sister* came out and sg^ia went into the bamboo. 

Men could not get grain to eat. Mahaprabhu went to find it for 
As he was searching across the hills, he came to the Chandal s 
house. There he found two or three grains had fallen out of the bamboo 
and were lying on the ground. Mahaprabhu asked for the seed on loan. 
The Chandal said. * Only if you can get someone to stand surety for you- 
M ahaprabhu brought Singi ihc Sun. The Chandal said. ' Here is a length 
of bamboo ; the grain is in it. t will bring out the grain without cutting 
the bamboo open. If I can do that, then you must fill a length of bamboo 
without cutting it open.’ 'Very well/ said Mahaprabhu. But the 
Chandal secretly called the culm-borers and they made holes in his 
bamboo and the grain came out Then Mahaprabhu tried to fill his 
bamboo, but he could not. The Chandal took a stick and went to the 
house of Singi and sat in the door, saying, ‘Fulfil your bargain and 
will let you into the house," This is an eclipse. 

Mahaprabhu took the grain and gave it to mankind. But when the 
harvest was ready and they wanted to rat it, they had no plates. They 
wanted to make leaf-platters but they had no bamboo pins to stitch 
the leaves together. Again Mahaprabhu went to the Chandal and thi> 
time he took Me the Moon as his surety. The Chandal said, I w ill 
give yoo a green bamboo, but you must return it exactly as I giv e it to vou. 
He pulled a bamboo clump up by the roots and gave it to Arkc to take 
away. But the Moon found he could not carry' it through the jungle aru 
had to cut off the top and bottom. When the time came for repaying the 
debt there were no bamboos ready. So the Chandal went also to Arkc > 
house and refused to let him in. And this too is an eclipse. 

gadaba 

Onagtltt, Korafmi Diftrkt 

Sun and Moon borrowed a lot of little bamboo pins to stitch Icaf- 
platcs, but they were unable to repay the loan and the bear and the scorpion 
catch them from time to time and demand repayment. It is lucky when 
the bear catches them ; there will be good crops and many children bom, 
but when the scorpion catches them it means there wilt^ be smallpox 
If a pregnant woman goes out of the house during an eclipse her child 
will he born with a hare-lip. 
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III 

The Stars 

The most common account of the origin! of the stars among the 
aboriginals of Middle India i$ the legend, of which variants are 
given in the text p that the Sim and Moon devoured their own children, 
the Sun in reality p but the Moon only by a trick. Thus the Baiga 
give an account of how the Sun and Moon quarrelled about the 
ownership of their children and had a teat to see which would be 
able to eat them. The Sun sw allowed his children but the Moon 
kept hens in the pouch of her cheeks like a monkey. She was 
able to bring them out and that is why there are many star? at 
night, but only two by day. 

llie Santal say that after the great heat of the original Sun had 
been lessened, L the Moon feared that the Sun would again get 
angry with the new race and destroy it; so she made a plan to trick 
him. She covered up all her children with a large basket and smear¬ 
ed her mouth and lips with red and going to Sing Chan do told him 
that she had eaten up every one of her children and proposed that 
he should now eat up his. At first Sing Chan do declined to believe 
her. but she pointed to her lips and said that they were red with 
the blood of the children ■ so Sing Chan do was convinced and agreed 
to eat up his children except two w hom he would keep to play with, 
So he devoured all but two and the two that were saved arc the 
morning and evening stars/ 1 

The Ttm have a similar tradition. 

The principal deity of the caste is Singbonga, the Sun, and according 
to one of their stories the Sun b female. They say that the Sun and Moon 
were two sister^ both uf whom had children, but when the Sun gave 
out great heat the Moon ivas afraid that her children would be burnt tip, 
so she hid them in an earthen pot. When the Sun missed her sister s 
children she asked her where they were, and the Moor, replied that she 
had eaten therm up ; on which the Sun also ate up her own children. 
But when night came the Moon took her children out of the earthen 
poi and they spread out in the sky and became the stars- And when 
the Sun saw this she was greatly angered and vowed that she would 
never look on the Moon's face again, And it is on this account that the 
.Moon is not seen in the day time, and as the Sun ate up all her children 
there are no stars during the day, 1 


1 Bumpiii'i,. 403, 


2 Russell and Hi ratal, iv f 591. 
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The Bichor also describe how the Sun ate up his children. 

The Sun and Moon are related to each other as brother and sister. 
Of the stars the more brilliant are the children of the bun and the rest 
are the children of the Moon. The great heat that ^^ted from hc 
Sun and his children troubled all creation. One day the bun asked 
her sister for some vegetable curry. She gave him a dish of 0 “*ym*k 
<.f the lotus flower. Thu curry tasted exceedingly sweet. And sothe 
Sun asked his sister what it was made of. 1 he Moon, with a vtewtowi, 
creation from being scorched hy the cumulative heat ® f hc 

the Sun and his children, cunningly replied, This curry 
flesh of mv children, the stars.’ .And the Moon soon J*™?*?* 
care to keep her own children in hiding. The bun began u> cat p ~ 
own children, and thus one by one the hnlhant stars were catc ,| 
except one who had gone to a distant place for dancing. 1 his 
Bhurka or the Morning Scar. 1 * 3 

The Khar war of southern Miraapur say that the Sun and Moon 
are the shadow of Paramesar and the Mn n.te 
Crooke says tliat women in Mimpur were fond of telling the 
children that the stars were kinc and the Moon their shepherd .i 
survival of the Vedte idea that the stars are the cattle of the bun 
and led through the clouds by the Moon. The Warii behtu 
that the stars were made of mud left over from the tna tntr o 
world, which was thrown up into the sky. 4 

Shooting-stars arc often described as star-excremeot. Both 
the Hill and Bison-Horn Mari* say that the stars are the children 
of the Sun and Moon and that falling stars are £ e '. r . ex , cr T'*\, 
The Samal use the same expression; so do the Kukt of Assam* 
The Uraon sav that shooting-stars were back-bttert * 
and after death go to hear the talk of Rishis at Indra * darbar :niJ 
.•rc punished with lire. 7 iTie Baiga sometimes call » 
siar 1 excrement' and some times 1 a spirit coming down to earth to 
make a woman pregnant 1 a ^spirit of a sinner bumin.!i , o, a 
that camm down to gtaze 


1 Rov, The ftirhors, 4®^ ^ 

-■ N*~L Npttt and Qttm* i* i, HU 

3 ibid-, iv, 125. 

* 162. 


1 Griju^n, 

* CffPMI Of Indian 1 f lQlm 
t ibid,„ 117. 
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MUR 

Rasa, Msndla District 

Twenty -one brothers of the Singhwar tribe and twelve brothers 
of the Dhoba tribe lived together as one family , and learnt magic From, the 
same Guru. The eldest Singh war brother had two wives; the younger 
of the two was Very beautiful and the youngest of the Dhoba brothers 
fell in love with her. One day the Singhwar husband came home sudden¬ 
ly and found them together. There was a row that lasted a full month ; 
the magic of the Dhoba was stronger and they attacked the Singhwar 
brothers and killed them all* When they saw the corpses lying in the 
village street, the Dhoba were frightened and went to their mother to 
ask w hat to do. She said, 4 If we throw them in a stream or leave them 
m the jungle, the police will find them sooner or later and ive will be in 
trouble. It will hr better to throw than into the sky by your magic/ 
So at midnight the twelve brothers went naked to the dead bodies and 
muttered charm* above them and blew upon them, thus driving them up 
into the sky. When they reached the clouds their heads began to shine. 
Four days later the young wife and her Dhoba lover also went into the 
sk) and became the Lagnahi Hukua stars. The elder Singhwar brother 
soon followed them and became the Mathhamar Sukua star. His 
e!dar wife became the Fahati Suktia star. In this way stars came Into 
the sky. 


*7 

OJHA 

Nipattiya t Raipur District 

Lanjha Gum and Lanjha Guruain lived in the jungle with their 
children- Lanjha Gum thought in his mind, 11 There is nothing to cat 
or drink here/ He went to a god and asked for something. The god 
and his wife were pleased and said, fc Ask for any thing you want/ Lanjha 
Guru said, 1 Give me anything you like, but it must be something that 
does not crist on earth/ The god said, * What is there I can give you l r 
But when Lanjha Guru continued to ask, the god got angry and cut off 
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his own penis and gave it to him, His wife cut off her breasts and gave 
them to him* 

Lanjha Guru took these things home, and showed them to his wife. 
She said, * What can we do with such dirty things ? Throw them away.' 
The Guru took them into the garden and planted them carefully. Soon 
from the breasts a coconut palm sprang up and from the penis a stalk of 
maize. 

When the maize was ripe, they picked it and hung it up in the house^ 
One day Lanjha Guru and his wife had a quarrel, The wife went off 
somewhere in a temper, and the little children cried. Lanjha Guru 
prepared the maize to please them. He put it in a winnowing -fan 
und ivis amusing the children. He shook the fan up and down singing. 
* Break, break maize, your mother is very quarrelsome/ lint as he shook 
the fan the grains of maize went ragrag-tiSgrag up into the sky. Tiny 
turned into stars and are still there. 





CHAPTER THREE 
AIR AND WATER 
1 

Air : Sky axd Cloud 

T he aboriginals arc not very interested in the sky ; even aeroplanes 
do not greatly impress them, There are, it is true, a few divine 
or semi-divine beings like Indst, Megh Raja and Bhimsen who are 
located in the heavens. The Saora name for a class of Supreme 
Beings is Rittung, the sky. The Upper World, where Bhagavan 
or Mahapurub has his place, is vaguely imagined as 1 aboveRut 
in dealing with the sky-gods the aboriginal theologian's chief 
concern is to bring them down to earth. The Saora Kittung 
wanders among the Parlakimidi Hills; Bhimsen is a familiar 
figure in the Bastar forests; even Indal comes to this world and 
busies himself in its affairs. It is earth, not heaven, whence the 
tribesmen sprang and to which they offer devotion and sacrifice 

Perhaps as a result of this, some of the legends about the sky 
and clouds are rather silly. A Gadaba story describes how the 
first ebud came of a cowhide that was thrown into the air during 
a ribald drinking-party. According to an Agaria tale it was a plate 
tossed into the sky during a Lam Kaj. The Lanjhia Saora tradition 
is that a weary Saora, exasperated because his supper was late, 
threw a chapati at the sky ; it stuck there and became a doud. 

But there are two traditions represented in the text of this book, 
both common today in aboriginal India, which stretch back into the 
remote antiquity of Vedic times, The first is the widely distributed 
tradition that at the beginning earth and sky lay dose together. 
* Heaven and earth,' says the Aitareya Brahmana, ’ were once 
joined. Subsequently they separated. After their separation 
there fell neither rain, nor was there sunshine. The live classes of 
beings then did not keep peace with one another. Thereupon 
the gods brought about a reconciliation of both these worlds. 
Both contracted with one another a marriage according to the rites 
observed by the gods.' 1 

Aboriginal tradition describes the union and separation of 
heaven and earth and their subsequent re-union in marriage. A 
Guild tale tells how the sky by so dose to the earth that one day 
when an old woman was sweeping, she knocked her head against it. 

1 Aitorrya Bpohmami, [v t 37* From Muir, v, 13. 
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She lost her temper and with her broom pushed it up into its present 
position.' The Birhor tell the same story, but with an old woman 
husking rice, and she does not hit the sky in a temper, but by accident, 
with her pestle. 5 The Warli of Western India, who say the sky 
was so dose that it touched the water-pots on women’s heads, 
agree with the Birhor. A woman's pestle pierced the sky and it 
went up. 3 The Andaman Islanders say that originally 1 the sun 
was low down near the earth, only just above the tops of the trees \ 

A giant made a bow and lifted it. The top struck the sky and raised 
it to its present position. This was apparently an accident, 1 * But 
the Buna make the pushing of the sky deliberate; an old woman 
U sweeping her yard and beats the sky with her broomstick. 1 And 
a version of the same story from Gobghat in Assam says that a old 
hunchback woman bumped against the sky and struck it with her 
broom,® 

A Khaat legend is a little different. 

In olden days when the earth was very young, heaven and earth wer j 
very near to one another, because the navel-string of heaven drew the 
earth very close to it. . . , But the string was cut by men and it 
became short. As soon as it shortened, heaven then ascended high. 

As so often, the Santa! version of the Story is moralized, and the 
separation of the sky is due to the bad habits of mankind. 

In the old days the sky was quite close to the earth and Thakur Baba 
used to come and visit men in their houses. But one day a woman after 
finishing her meal threw the used leaf-plate out of the door, and a gusi 
of wind carried it up to the sky : this displeased Thakur Baba and he 
resolved no longer to dwell in the neighbourhood of men, js they were 
50 ill-mannered as to throw thetr dirty leaf-plates at him and so he lifted 
the sky to its present height above the earth.* 

We have already seen how the Aiiareya Brohirstma overcomes 
tile difficulty of the separation between earth and sky by reconciling 
them through marriage, Thi3 is a widely-spread notion in classical 
Hinduism where Dyaus (who with Vanina is the great sky-god 
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of Vcdic mythology) is so commonly associated with his wife Prithivi 
the Earth that their names are united in the dual compound dyava- 
prithfat , 1 They are the most frequently named pair in the Rigvcda^ 
so closely associated that Dyau&, the Skv p is never addressed alone* 
though they are involved together in six of the ancient hymns. 

Devoutly I the two seats wide and lofty, 

The parents of the gods, invoke with fervour, 

Who, fair of aspect, grant ua life immortal. 

O Heaven and Ifarth + from dreadful darkness save us. J 

From this sublime conception of Heaven and Earth as the 
Father and Mother of all things, thcne i$ a sudden descent to the 
fantastic stories in the text. The Trouble with the primitive 
mythologist is that he cannot maintain for any length of time a level 
of high seriousness. Cheerfulness is always breaking in. He must 
have hi s little joke. And so h ere he finds it i mpossihk to contempl ate 
the marriage of sky and earth without going on io consider the 
technical and material difficulties likely to be created by the eon* 
summation of their union. Between the upper and lower elements 
uf this mighty conjugation all things are likely to be ground to dust, 
all creation will be destroyed. 

The tribal mythologfet luss heard of this marriage. He cannot 
get away from it. He has got to fit it into his scheme. But the 
technical difficulties are so great that after he has told us ah about it 
and described every detail of the wedding, at the last moment he 
calb it off and there is no match at all. 


I 

AGARtA 

Umariui Mandla District 

At first The sky had no clouds. One day a Binjhwar Baiga dedicated 
a Laru pig. In that village lived an Agarb, When they killed the 
Laru T the Baiga invited the Agaria to the feist. They drank a lot of 
liquor and got drunk as two kings. The Baiga's wife brought rice on a 
plate of mohiaift leaves and put it before the Agaj-ta* There was a 
quarrel. The Baiga and the April shouted abuse at each other. The 
A garb lost his temper, and picked up his plate of food and threw it into 
the air. It went up and up into the sky: the plate turned into a cloud 
And the grains of rice became the stars. 

1 Mdcdoncll* Vrdic .Ifyikology, si f. * Mocdfinell* Hymw, b6 ft. 


AIR AND WATER 


8t 


2 

AHIR 

BurbasptiT, Alandla District 

When the world was water and nothing but water, the gods sat on a 
lotus leaf floating on the surface and wondered how to make the world. 
The world they made easily, but they were worried about the means 
whereby they could stretch above it a roof of clouds, jam Raja and his 
Rani Jjkoranbai were dissatisfied with their house in the Under World, 
They called the gods and said, ‘ Make us a palace in the clouds.' But 
the gods did not know what to do and the Rani was very annoyed. This 
Rani had between her breasts a black mole. 

Then Raja Bijay let bis seed fall to the ground and a spider was bom 
of it. It came out of the ground crying, ‘ I'll make the clouds and sky. 
Come and help, all of you.* But there was no way up into the sky so the 
spider spun thread from its own body, threw it into the air and climbed up. 
There it broke off one of its legs, fixed it as a peg and tied a rope to iu 
The others climbed up and taking the black mole from the Rani's breast 
stretched it out across the sky as if it were a doth. Then the spider 
made a great web and they hung this under the black skin. On top the 
gods made their homes. 


3 

BAIGA 

Paruipur, Aland fa District 

The world was made, but it was unsteady, Bhagavari sent for 
Bhimsen and asked him to fix it in place. Bhimscn said, * Let me first 
smoke a pipe, and then I'll sec what I can do,* He puffed away and 
clouds of smoke went floating up into the air and turned into douda. 
Sparks from the burning tobacco flew up and became stars. 


iv—6 
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BHAiUA 

Rftcit Stair * 

Todiyamal Dano wcat to Nanga Bliairat and told die people there 
that they must give him every day a cartload of bread conked with oil, 
sweets, ride and pulse. They arranged to provide it rum by turn. When 
the cart with its driver reached Koeli-Kachliar, Todiyamal Dauo ate the 
food and cleaned his teeth with the body of the man. 

Then Bhimsen came, like a small boy with a fat belly. The villagers 
said, * Don't come here: the Da no will cat you.’ But Bhimsen said, 
' I am not afraid * and he remained there. Then he said, 1 Today it is 
my turn. 1 will take the cart.* He filled a cart with food and took it to 
Kocli-Kachhar. As he vent he ate all the food himself. The Da no 
was hungry and when he saw the cart empty he tried to kill Bhimsen. 
But Bhimsen, like a fearful mountain, picked him up with one hand and 
killed him. Then he set fire to his palace and stables and the store¬ 
houses. The blue smoke went up and that is why the sky is blue. 


5 

GOND 

Manilla. District 

Originally the sky was very near the earth. There was an old woman. 
Every day she used to dean her courtyard. Otic day the sky knocked 
against her back as she bent down to sweep. She was annoyed and 
pushed die sky up a bit with her broom. But the skv went right up 
up up to where it now is. 


Et 

Aih : The Wind 

The Wind is usually personified as the blind god Pa wan Dasseri 
or Dessahi. He is specially honoured in the little village of Chirai- 
dongri in Mandla District where a strong wind blows continually 
from a neighbouring hill and drives away every disease. The 
Baiga tradition is that the Wind was created"from the breath of the 
mouth of Bhagavan and was the first to attempt to make the newly- 
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created world firm and steady. * He blew on the earth, he drove 
gome of it up ifHo the air, he mixed it all up, he blew till it began 
to be hard and firm. But the Wind b blind i that is why he U 
knocking things over and banging up against people : so the work 
was not perfect. The earth was hardp but when they stood on one 
side the other side tipped up V It needed the help of Bhimien 
and Nsinga Baiga to complete the Wind's work. 

A story about Pawan Raja comes from Bhandara in the Central 
Provinces. 

King Pa wan [the Wind) is said to have reigned as far as Amraoti 
in Be tar and Bhandak in Chanda ; and there is a fable that it was !iis 
daily custom to bathe at Pauni t to break his fast at Bhandak, and sleep 
at AmraotL His wife also had miraculous powers. She is stated to 
have had the power of walking, over the tanks as on dry land, and of 
drawing water in unbaked pots by means of a string that load never been 
twined. Both she and Pawan himself, though they possessed wealth 
untold, wore simple white garments and laboured with their oivn hands. 
One account says that they were content with the possesion of the 
philosopher's stone, so that they could, if they so wished* turn their 
subjects 1 tribute of iron ore and such like things into silver and gold* 
But there came a day when Fawan'a wife* known aa Kamalpaiu 1 queen 
of the water lily* 1 saw the rest of the women going out to celebrate the 
Polo festival, clad in garments of many colours and with ornaments of 
gold and stiver about their persons* She, too, must own such things, 
and before the next Pola feast came round* by constant importunity 
she lod induced her lord to let her dress and adorn herself as other 
women did* She joined the festival no longer distinguished by the 
simplicity of her apparel; her eyes were now opened, and she found 
that her Virtue was departed from her. No longer would her untwined 
string and unbaked pot perform their office; no longer would the leaf 
of the lotus support her steps-. The end of it was an earthquake which 
overthrew the town of PaunL* 


6 

BAIGA 

LeipHTt Mandla District 

In the days when there was no wind, a Baiga went to sow rice in his 
forest clearing. When the crop was ready the Baiga threshed it with 
hb feet. But how could he winnow it without wind ? He brought 

4 TV jit. _ 

K Bhandtifti Sittltmmt Report, 47 IT, There are similar stories ail I errtptc, 
j, and S. M. Moen. Bur silty SrttfiTtttni Report, iq. 
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twelve cartloads of sand incense to offer to Paw an Dessahi, Then cure 
his old woman with a pot of gruel on her head. The Iteiga said, b Sur-sur 
potcan chafe ; bhur-bhtir rat badhai— May ilie wind come wr-sur, may the 
grain grow hhur-bhur* Ashe said that the old woman undid the doth 
between her legs and farted. The wind came out with such force that 
(here was a storm all over the w orld and the Baiga'a grain was winnowed. 

Since that time there has been wind, and Baijza women do not tie the 
kanch 1 between their legs* 


7 

BINJHWAR 

Dhaurabhata, Raipur District 

In Duganlgarh the wife of Kukla Dewar was pregnant. When in due 
time a daughter was bom, the Dewar was pleased and said to himself, 
H Now I have a daughter. I will at least gel a little liquor w hen they come 
to ask for her in marriage,* Bui the baby would not lake her mother's 
milk, nor would she take cow's milk or any food. Sufcla Dewar examined 
his measuring-sticks and through them the child said, 1 1 am not a human 
life, my name is Pa wan Dessahi. Sukni Mai has sent me to the world 
because there is no wind and people die of heat. 1 

As the child said this* she began to tremble like a reed on the banks 
of a stream* She cried, H Bharr-bharr # ami flew up into the air and 
disappeared. In this way Wind came into the world. 

8 

DHANWAR 

Barbhata, Uprora Zamindtiri 

A potter and his wife lived in Bursidongri. There was no wind 
and no cloud In those days. All the wind in the world was in the navel 
of the potters wife. One day the porter said to himself, 1 It is very hot* 
We must have some clouds to shade us from the sun.' He rubbed 
dirt from his body and made a crow. But the bird sal silent and still 
before him, for without the wind how could it fly ? The wife came 
by and laughed at her husband saying, * Why have you made lhai bird 


For the ktmch h see Tht Bcuga t 12. 


AIR AMD WATER $5 

iuat to sit still ? Why not let it fly ? * He explained the difficulty to her 
and said, ‘ I want the crow to go up and make the clouds, hut how can it 
fly Without wind ? * His wife said, ‘ The wind b in my navel I will 
lie down and if you will lie with me you will be able to drive it out.' 

They went into the house and the potter took his wife so vigorously 
that the wind came out through her navel and drove the crow- up into the 
sky. There it made the clouds. 


9 

GOND 

PkaTtsemhar, Rewa State 

Manmohan Dewar and his wife were cultivating their fields. They 
were rich and prosperous. Near by in the Kandrakol jungle lived 
Dharringh Dano. Every now and then the Dewar's wife used to go 
there for leaves. One day she came to the place where the Dano was 
lying asleep. This Dano had love-charms in his eyes. When he heard 
the noise of the woman picking the leaves he awoke and raised h* head. 
The two looked at one another and at once the Dewar 3 wife fell in 
love with the Dano ; she went to him and massaged his hands and feet. 

When all was over she went home and cooked gnid and wiki vegetal e 
for her husband, but made bread and sweets for the Dane She did this 
every dav and always took the best food into the forest for the Dano. 
One dav the Dewar said, 1 1 am going to the field to build a watching- 
platform. Make my food quickly and bring it to me,’ He went out 
and directly the house was empty the Dewar's wife cooked bread and 
sweets and'took them to her lover. Then she returned and cooked her 
husband's gruel and wild vegetable. When she reached the field it was 
very Late and her husband, hungry and impatient, beat her tilt she screame - 
The next day the woman went to the Dano and told him about bet- 
heating. '['he Dano in a fit of rage pulled off his left testicle. He bleu 
upon it and threw it towards the field where the Dewar was working 
saying, 1 Turn into a storm and spoil his crop.' 

The thing flew through the air and as it went turned into a storm o 
hail which fell upon the field and ruined the wheat. The Dewar was 
unable to take shelter and the storm killed him. His widow went to 
live with her lover. 
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I 

GON T D 

fiUhtiT, Bilofpur District 

Sahas R>ja lived in Girhgsrhpur. Ht made seven storeys pf rooms. 
When he opened his mouth in the daytime, wind came from it* when 
he dosed it at night, the wind cessed. After two or four days, Sahas 
Raja called all living creatures, men, deer, tigers, butterflies, birds, and 
shut them up in his house. He shut his mouth also and there was no 
wind. The living creatures were frightened and for lack of wind grew so 
hot that they could not breathe. They cried to Saha* Raja. ‘ We will 
soon die; let us go and send the wind again.' So he Jet them go and 
opened his mouth and the wind came. 

Then a Dhur Good came to Sahas Raja. He put a lock on the room 
where Sahas Raja was and shut him in so that he could not any longer 
draw in his breath and steal the wind shutting his mouth upon it. Since 
then there has been wind all over the world. 


II 

KOL 

Jubbalpore District 

Pawan Dessahi the Wind was born from the mouth of Mahadco. 
One day Mahadco put ganja, opium and datura leaves in his pipe and as 
he exhaled the smoke Pawan Dessahi was bom. When Mahadco saw 
him he was frightened and said in his mind, 1 This child will bring 
trouble to all the world. I must many him to someone.* lit caught 
him and put him hack into his mouth. 

Bhagavan offered Kari Anjani as his wife. They were married and 
Pawan Dessahi went to her through her ear. Kart Anjani was angry 
at losing her virginity and tore out one of her husband’s eyes. 

When the great Asur had taught the Sun and was trying to eat it, 
Pawan Dessahi went to the rescue and the Asur kicked him in the other 
eye. So now the Wind is blind and wanders through the world, lie 
can go everywhere, but he never knows vi here he is going. 
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PANKA 

StwhTW&ddu3pQi r Mtindlti District 

A Baigi Lived wilh bis Baigin. His name was God-diiar arid htr nirnc 
was DubbukhhaL They were arranging the marriage of their son* 
But there was no wind and the booth dried and withered with the heat# 
Many of tltc guests fell fainting on the parched ground, l hey sent far 
Binjhwar Baiga and when he looked in his broom-sticks he saw that in 
Jalhalpur there was the fish Manbod, which had wind, 

Rinjhwar Saiga said to Cod-4uar f 1 Go and get a fresh bamboo. 
God-duar went to Kattakban and cut a fresh bamboo. He brought it 
home and Binjhwar made a trap from it. Binjhwar went with bis 
fish-trap to Jalhalpur* He set the trap in the river and the fish was 
caught* But when he tried to take the fish out of the trap he could not 
move it* He folded his hands and told the fish the story of the marriage 
and the failure of the wind that had withered the marriage-booth. And 
now when' he tried to lift the trap he found he could, and he returned 
bringing the fish Minted with him. 

The fish opened its mouth and wind came to the world. 1 he withered 
marriage-booth revived and the fainting guests sat up. When men saw 
the violence of the wind they were afraid and breathed deeply. Since 
that lime men have begun 10 breathe. 


*3 

RAJHENGI PARDHAN 
Uprt\ tferm State 

Raja Logundi made plates of iron for twice twelve miles round his 
city Loharipur. When the earth and the sky were going to be married 
the Raja said in his mind* * How are we to Ih-c when these two come 
together ? We will be crushed to death between them/ Many gods 
assembled for the marriage. Logundi Haja said secretly to his servants, 
1 Go and blow the bellows/ They ran to the forge and stamped on the 
bellows with dancing feet till the plates round the city grew 1 very hot and 
Dhahu Bhukan Dec was bom. A great fixe blazed up and the gods were 
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frightened. They went to Gum Mahadeo and asked him for help. 
Mahadeo whispered a seed-charm in the ear of Dophiri Mata and she 
became pregnant From her My Paww, Dasseri the Wind was bom. 
He asked his mother where his father was and she told him to go and 
find him* 

Pawan Dassert went to find his father and on the wav he met Biiimsen. 
1 Where you are going, boy ? ’ said the giant. ‘ I am going to find my 
father-' ' But I am your father.’ Pa wan Dessert was angry and they 
quarrelled, fn the struggle Bhimsen broke the boy's eyes and went away. 

Since then Pa wan Dasseri has gone bhatabihatak, blindly searching 
for his father through the world. 


Ill 


Thunder and Lightning 

The tradition of popular Hinduism about thunder and lightning; 
is that lightning was one of the weapons of the Maruts and the 
thunderbolt wielded by Parajamya. it is often said that the soul 
of the first tow came to earth in the form of lightning. The first 
man bom of a thunderbolt was Varna, who first trod the path of 
death and became regent of the dead.' Another popular Pnranic 
tradition recorded in the Sylhet District is that forty-nine V»yu 
(winds) were bom together in the womb of Indra’s mother Aditi. 
Indra, fearing the loss of his kingdom, divided them into fortv-nine 
pieces inside his mother's womb. .After their birth whenever 
diey tried to unite together their father hurled his thunder at them 
This caused so much trouble tfcat at last the gods arranged that the 
wind* were never to try to unite unless the heavens were cloudy and 
Lndra was not to hurl his thunder unless they actually United * 

In die Mahzbharata, thunder is described as originating from 
die bones of the samt Dadhichi. Yet another ancient Hindu belief 
is that lightning us the breath of Sesa N-aga, king of the snakes, 
i lfe , to " 9Uin * s ^ood, so lightning consumes water. It strikes 
those who have been guifty of vidyuta pap. o r ' Jightnins sin — 
incest or killing a Brahmin in cold blood 1 

Fnthoven records a large variety of beliefs current in Western 
India. The thunder is now Indra's angry voice, now Iris loud 
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laughter. It 1$ the noise he makes when playing tip-cat or football 
with the clouds. He is getting married, at war, shooting his arrow 
to bring rain* beating the clouds with hb whip* Sometimes the; 
thunder is made by the chariot of Bhagavan rushing across the 
sky or it is the kettle-drum beaten by the gods in delight at the 
coming of the rain or the noise of an old hag grinding or rolling 
stones across the sky. 1 

The Muthuvan say thunder is caused by Devas rolling a stone 
across the sky*, the Kamkkar believe it to be caused by a demon 
who has a stone wrapped in a doth and makes a loud noise by 
striking it against a tree, 3 

Lightning is the girl whom Kansa tried to da$h against stones 
but who escaped into the sky* the sister of Megh Raja w ho 
announces his approach* or the flashing of the fireworks at Indn/s 
marriage. * 

The Chen? say that the lightning is the sword of Indra which 
he strikes against the clouds that hinder his torrents from falling 
on the ground/ The fihasi say that lightning is the stolen silver 
sword of U Kui the lynx which 0 Pyrtbat the thunder giant brandi¬ 
shes in the sky/ The Thadon Kuki, like certain Hindu Castes* 
moralize their belief. They explain thunder and lightning as * an 
exhibition of the powers and anger of Paihen [the ruler of the 
universe] who visits those with whom he is displeased by striking 
them with lightning. Thunder is to remind them that Pathcn b 
still very much alive as the Thadon admit they are very' careless 
and forgetful/* 

Among the aboriginals of Middle India the Lightning, as in the 
stories in the text, is connected with Lakshman. The Birhor, 
for example* say that * Ram^Lakshman have an old grudge against 
the species of yellowish frog known a& choksry which leap* about 
from tree to tree and croaks at night in the rainy season. Whenever 
Ram-Lakshman see one of these frogs, they shoot their arrows 
at it with their mighty' bow from above and the roaring sound of the 
huge bow is what men call thunder, and the arrow-heads come 
down as thunder- bolts 


1 Enthoven, 76 f. fl [ycr, ii, 35» , r t, 55* 

* ibid., 77. It is. tlungerenis. according to an old Iradiiion recorded frornym- 
Runjab, for an unde and hjs ijj!« 4 s Son to sit together during a storm, for the 
Hqhtninfi once born as the daughter of Dncvti* niece of Kansi, and itnndc 
by her unde h who ^uai her io the ground against a Biam, Mhr drw up to heaven, 
but has tvtr since borne enmity Id all maternal uncles—Kflfe, i- tlOv 

* Agarwal, 215, * Rafy. fj& f. 7 Shaw, 7 * 

* May, B&han, 49K. 
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The Santa! also know the story of Rama shooting his arrow, 
but Bodding says, L I have the impression that the Santal deem 
this only a story—some Santa] may try to guard themselves against 
the lightning by keeping an arrow on the bowstring in aim against 
the threatening clouds. 1 * 

ITte Gond of MandU, according to IkramuUah, say that * when 
the clouds are full of water they contain waves. The thunder is 
merely the noise of those waves.’ 3 


'4 

BAIGA 

Hirin', Ptimliiriu Zamindari 
(From The Baiga, 336 f.) 

The Pandava wanted to know what was underneath the earth, and 
they fell at the feet of Bhimsen and begged him to go down and see. 
So they tied him to a little seat and let him down by a rope. Me went 
down down down for eight nights and nine days. Then the Pan Java 
out of mischief let the rope go and he fell to the bottom. He began to 
weep, wondering how he was to get back. But the old cobra who lives 
there gave him the horse of lightning and he sat on it, and before he 
knew' what had happened he was back home. He has never ceased 
wondering at his wonderful ride. 

Now Bhagavan keeps Bhimsen as his servant, and when he wants to 
givt the world water he sends Bhimsen to give it. Bhimsen drags it 
along in the skin of 2 rat and as the skin rubs along over the air, it makes 
the roaring noise of thunder. Bhimsen rides all over the four corners 
of the world on his horse of lightning, dragging his rat-skin behind him. 


1 Ctmus cf India, roi, 

* i 1 >kJ . : 7 - ttwfMPhsi comparative material, see Mitru, * The Thunder- 
Myths of thr Primitive Racn *, J. A*)lh. Sue, bcm., n. 45^.7 k 
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*5 

BA IGA 

Bauriiii Mtindti1 District 

Hemasiri Mata had a daughter. Her name was Bijaldai Kiiiwya. 
She was lovely as a mirror with which a boy reflects the sunlight. Her 
father's name was jalkndar. He kept Lakshman in his house as a 
Lamsena, for he had no son, and the boy worked hard for twelve years* 
Then Jallandar took dirt from his body and made it into a little pot. 
He cut his leg and filled the pot with the blood. He said to Lakshman, 
4 Take this as your reward, but do not open it Go to your house* 
go inside and shut the door,, then open ii, 1 Lakshnuti took the pot 
to his house, shut die door, shut everything and opened the pot- Bijaldai 
Kaniya sprang out and leapt upwards so violently that she burst through 
the roof and flashed into the sky. Lakshman took his bow and arrow and 
chased her; the thunder is the noise of his arrow crashing through the sky. 

16 

DEWAR 

Bondi-Lobar a Zaniindari 

In Garh Lohari Mata Kankalh’s daughter, Beti Bidyaran* was 
living alone. She had no husband. So twelve years and thirteen ages 
passed. One day she went to bathe in the river* Higher up the stream 
Baja Bijay was also bathing. He saw the maid from afar and rubbing 
himself during the bath, presently his. seed came from him and fell into 
the water and was carried down to the girl. She had just put her head 
under the water and the seed fell upon it and she conceived* 

After nine months she gave birth to a daughter. It was midnight 
but the darkness of all the Three Worlds was illuminated by the brightness 
of the child. The girl t trailing her cord and placenta behind her, flashed 
round and round the house. But they caught her and shut her up in a 
hollow bamboo, dosing it at cither end. 

On the Naming Day, KJiaraki Guru came to the house. He pave 
the child the name of BijaJdai Kaniya and said, ' 1 his child '■'ill marry 
Bel Kuar. She was born of a virgin and will be a Sati. T So saying 
he went away. 
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The girl grew tall with the wind and strong in the sun. When she 
was twelve years old her mother and grandmother began to think about 
her marriage- At this time Raja Hijra of Barahnngarh came with his 
son Bd Knar to hunt. The boy was thirsty and came to the bouse to 
ask for water. When Rijaldui’s mother and grandmother saw him 
they were pleased and said to each other,' If this boy is willing, he is 
just the sort of husband we want for our daughter.’ They said to the 
Jjj ' °_ Ra j J ;i Son - wha * ■« - vol i going ? Where have you come from ? 
" fl ™ c s °n arc you i" But the poor boy was so thirsty that he 

could not answer. At last he was able to say, 1 I am Raja Biija’s son 
and my name is Bel Kuar.' They said to him, * Will you agree to whatever 
we say ? If you will, good ; but if not, we will give you no water to drink.’ 

I he boy said, 1 First tell me w hat this is all about 1 ‘ They replied 
■ Wc wish to many our daughter to you. Marry her quickly anti take 
her home with you. We do not want any bride-price , 1 The boy was 
pleased at this and said he would marry tbe girl. Then at last they gave 

him water to drink, He took the bridle from his horse and tethered 
*Jt to a tree. 


At once the women sent invitations to everyone in the village for the 
ucddmg on the following day. The people went to cur wood for the 
bfXJth and prepared haldi arid oiL 

But on the next day, when the marriage began and Dijaldai Kaniyi 
was brought for the Lagin, Bel Kuar saw that he was being married to a 
blt °* ™ bw> - bought in his mind, ’ I am being fooled by these 
people. So he said, 4 If you are going to put haldi on a bit of bamboo 
bring my bow and arrow and put haldi on that instead of on me,' The v 
agreed to this and took Rijaldai Kaniya inside the bamboo and Bel Kuar's 
how and arrow together seven times round the pole. 

When the wedding was over the women gave Bel Kuar the bamboo 
and said to him, 1 Take her to your home. Bui, look, do not open it 
on the way. When you get home, go into an inner room ; shut the door 
and windows; wait till night and then open the bamboo to see vour bride 1 
But as he ™ rearing his home Bel Kuar thought that his father 
would laugh at him I must see what is inside this bamboo, ’ he thought 

7th°TI" i\ 3 tlJa *“* At ° nCC Bi i dd3 * sprang out 

of the bamboo and leapt into a hollow in the tree. Bel Kuar, fuJ] of 

^ ge . r 'f IZed h ' 3 *“* arrow and at her. His wife leapt from 

the hollow into a dump of bamboos and entered into one of them Bd 

Knar ran to the place and cut down the bamboos and broke them into 
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pieces. Bui the light nine slipped from knot to knot and from bamboo 
to bamboo and escaped him. Ai last she sprang into the sky, Bel Kuar 
bred at her again. Then he said, 1 Whenever I see her face I will shoot 
at her 1 and went home. 

Thus came knots in the bamboo* and the bija tree often struck by 
lightning, and no lightning without thunder, and Bijaldai Kaniy.t l& still a 
Sati who has never been to her husband. 


J 7 

DHANWAR 

Senha, UpTQta Zamindori 

The Lightning was bom in Byagarh, Here a great river flowed* 
In the midst of the water lived Panbijtya Rani. She was as fat as a great 
ricebin and her arms and legs w ere as thick as the cross-beam of a house. 
She had never been to a man. One night Pawan Dasscri came to her 
in a dream and enjoyed her. Soon she was pregnant; the eight months 
passed; when the shadow of the ninth fell a girl was bom. She was 
Bijaldai Kathy a. Her body was like a shower of sparks from the Holi 
lire or the full moon rising red. Because: of her heat the water began to 
bum and its colour changed. Fanbijiya RanTs body was shrivelled and 
became m it is today, small and black. She became Panbichiya, the 
]ttaf-scorpion, and Lives among the aarai leaves^ She put the girl in her 
hole, but Bijaldai would not stay there ; she broke through the ground 
and jumped into the sky Like the wind, her father. 

l8 

DHURWA 

NttoftWTj Bustar Slate 

There was water all round the world. The water was full of little 
fish. During the months of rain they came out tq play, up and down, 
to and fro, so they played. Their play was the lightning. 

At this time, at the height of the rains, the childless dead gather 
together and pull a chariot of iron things—arrow^headit plough-shares, 
knives, sickles, harrows^over the eky. This is the thunder. Sometimes 
these things fall down from the sky and the earth La impregnated and 
bears rich fruit- 
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GOG IA PA ROHAN 

Jhankiy Mand la District 

From the blood of the dead giant Rawan, a girl was born. She went 
to Lakshmanjati and begged him to marry her. He refused and fell 
asleep. She broke her bangles and left them in his bed- When he 
awoke he was very angry and tried to kill her* But she fled into the sky 
as the lightning and hid in a black cloud- 


20 

KURUK 

jemra, Qastar Stale 

There is a great ocean all round the Middle World* la its waters 
lives a great bah. In the Upper World Mahapurub has an iron 
cart. To it he harnesses two barren women; when he pricks their 
buttocks with his iron goad* they drag the cart very fast across the skv. 
When the fish hears the noise T it says in its mind, 1 Now after many duvs 
f am going to get something to eat/ In its excitement it swims here and 
there, beating the water with its tail, and flies into the sky using it* 
fim as wing*. The flashing of the fins is what men call the lightning. 
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MURIA 

Kakori, Bastar State 
(From The Mm in and their Ghotul f e6o) 

Bhimul is mart; Earth is woman. When Bhimul is on heat, he tries to 
approach Earth. But there ia no road or path, and he rushes about 
trying to find the way, he hurt rocks and mountains to and fm- and this 
makes the thunder. At last he can contain his seed no longer: it spurts 
out—and a thunderbolt falls. From this seed man gets his food. Unless 
Bhimul gets on heat there is no rain or harvest* 
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IV 

Water 

There are scores of local legends about die origin of rivers and 
springs, but they are too elaborate and varied to be given here 
The curious Bhuiya legend (Mo. 52), which finds a parallel 
in a Baiga story about Bara Bath! Bengala is based on a 
verv ancient and apparently widespread tradition that two women 
can come together to produce a boneless child, 

Havelock Ellis quotes a Short History of Aryan Medical Science 
that * the Hindoo medical works mention the possibility of a woman 
uniting with another woman in sexual embraces and begetting a 
boneless foetus,’ 1 As so often, there are parallels with the North 
American material, A Fox legend describes the intercourse of 
two girls. ‘ She who was lying on top had her clitoris standi ng 
out: it had a queer shape: itww like a turtle’s penis. , . It is said 
that afterward one of the maidens became big with child. In the 
course of time, she gave birth, and the child was like a soft-shell 
turtle.' - Lowie has a similar legend from the Assiniboine of 
Canada and Montana: a woman fell in love with her husband’s 
sister and ran away with her; there was a child from their union, 

but it was boneless.* , 

In Garo myth, water originated when a jet of water came from 
the womb of the mother of the human nice, and became the 
source of all rivers/ 

An interesting Tuda story has been recorded by Emenemi. In 
ancient times two persons made toy buffilo-homs ot hill-guava 
twigs; they ate the ripe fruit and spat the seeds on the horns. 
1 On account of their spitting, the chewed skins became the mist 
on the hills. The spray of the spit became the monsoon-rain. 
On account of their blowing when they spat, wind arose,' One 
of the ancients made a home for the monsoon, and controlled its 
incidence. 1 


* H. Ellia, Sexual Imstniim (New YflA. 1936), MS. 

* W, Jours ‘ Fox Tens F'bW. of At Amrr. I', this. See, (Leyden, iwjh 1 S*- 

1 G- H. Lewie, * The Assinibuine Anlhrupolwcal Papm of the Am ft. .vim, vj 
Not. Hitt, (New Yori, nr, *aj. 

* liurLmrjcJi, 1X2, 

® Eincn^Up 16^5 L Cooapjex RivdR| 
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BHUIYA 

Rmsua, Bqthu State 

Kumba Karina Rusi was iloin-e penance. Two Ksmiya [maidens) 
dcftaied lum. He married them both and underneath a bod tree 
between his two wives. When the gods came in search of the maidens 
and saw what had happened* they were very angry md said to Karans 
Ru$i T * You have done great evil/ They cursed him and hr was turned 
into ashes. 

But the two girls would not leave the place. When the bod tree 
flowered* many bees came to get the honey. When the girls saw the 
bees they said, 1 If only there was a man here, he would sip our juice 
like that 1 They were filled with passion and went io one another. The 
younger was below and she conceived. 

In due time a son was bom, but since he was begotten by woman* 
there were no bones in his body^ '["here was only flesh : he epuJd neither 
sit nor stand- His body flowed about like water. Then came Maha- 
punib, * Where is Kuans Rusi ? * 4 The gods cursed him and turned 
him into ashes/ k But how have you got a son ?* They were very 
ashamed* 4 I know what happened/ said Mahapurub* + Where is 
the boy } * They carried him to Mahapurub’a feet and he spread over the 
ground like water. 1 If you really loved one another* he would have 
bones.'' * We really loved ' we did no sin/ At that bones grew in the 

child's body and he sat up crying. 4 Where U my father ? I am going to 
find him* I will soon bring him back to life, 1 

Mahapumb said, 4 Ganga has indeed been bom, but it has gone to the 
1 Oliver World* Go and bring some of its water in a siari leaf-cup and 
you can bring back life to your father/ 

After twelve yeans the boy found Ganga wandering through the 
Lower World. There was nothing but water on every side. The boy 
filled his cup and set out for home. He came to a great mountain which 
he could not cross. And the cop of water had grown and grown till 
it was large and heavy aa a Me. On this hill dwelt a goddess. She 
sent her elephant to cut a way through the hill. At tliat time elephants 
had four tusks, hut in cutting through the hill two of them were broken off. 
Then through the gap the water poured in a groat stream up to the bod 
tree—the boy and the elephant swam with it—and when it reached the 
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ashes than had been Karan* Rusi, he sat up alive, Kanina Rusi called 
the boy Baghrati. Karana Rusi went with his two wives to the Upper 
World, but the elephant stayed with men on earth. 

Gangi flowed on and became the seven great oceans, whose names 
are Rage, Fire, Water, Salt, Milk, Grain, Wealth. When Bhimaen picked 
up the water and threw it over the world, tlitre was min. 

Wind arid water are man and wife. Water is a woman. 


2 3 

GOND 

BaTft3iota t Manilla Diilrict 

A Gond Raja, Raja Singmar, went to hunt in the jungle. As he went 
lie came to a place where the young daughter of a Dano was living. Her 
name was Manmahsnibai. He went to her house and said, 1 Give me a 
little fire to light my pipe. 1 The girl asked him to go inside. He went 
inside and sat down’ When he had finished his smoke the girl said to 
him, 1 Marry me \ The Gond Raja agreed and they were married at once. 

Inside the house there was a deep well from which Bowed seven 
streams anil in the well there was a ring. When the Raja was going Id 
take his wife back to his house the girl found the ring and put it on her 
finger. Then as she went towards the Raja's heme, the seven streams 
followed her and water spread out all over the world where there had been 
no water before, 

2 4 

GOND 

Duffigerk, Retca State 

Dhuraur Dewar used to go daily to collect mahua flowers in the 
jungle near Hardinagar, In the mahua tree below which he gathered 
them, there was bom Tipkasur Mai. One day Dhunrur Dewar was 
very thirsty and asked her for water, for in those days there w as no water 
in the world. She told him Co bring j gourd. He did so and she pissed 
into it and filled it. But as the Dewar was raking it home it fell to the 
ground and Tipkasur Mai's urine spilt out and flowed khar-kkuf-iduir 
across the world In the form of streams and rivers, 
iv—7 
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RAJN'EN'GI PARDHAN 
Patangarft-, Maitdla District 

Shriyal Jango lived in the jungle. She made a dcven-stofyed house* 
A Raja’s son went to hunt. As he went he came to her house and she 
caught hold of him* She said, * I am going to sacrifice you. 1 The boy 
was very much afraid. Then Shriyal Jango said, 1 It you will marry me. 
I will not kill you.’ * Very well,’ he said. 

She made him a dtsh of boiled maize and pulse of wild urda and 
gave him his supper. As he ate, the Nau Singhi went into his belly and 
pressed him from inside so hard that his eyes came out of his head. 
But Shrival Jango roused him and laughed at him. 

Now before this people never used to feci thirsty. They used to 
eat all they wanted but did not trouble about drinking. But since 
the Nau Singhi went into his belly and frightened him, the boy began 
to feel very thirsty and said, * Give me some water to drink.' 

Shriyal jango took some water from her own belly, put it in a golden 
pot and gave it to him. He drank water from her golden mouth and 
the nett day they were married. 


v 

Water: The Rain 

The origin of rain is associated even by the remotest aboriginals 
with the Hindu deity Indra. This god has had varying fortunes. 
In the Vedas he stands in the first rank among the gods. 1 He rides 
in a bright golden car, drawn by two tawny or ruddy homes with 
flowing manes and tails. His weapon is the thunderbolt, which 
% he carries in his right hand; he also uses arrows, a great hook, 
and a net, in which he is said to entangle his foes. The soma juice 
is his especial delight: he takes enormous draughts of it, and, 
stimulated by its exhilarating qualities, he goes forth to war against 
his foes, and to perform his other duties. As deity of the atmos¬ 
phere, he governs the weather and dispenses the rain ; he sends 
forth his lightnings and thunder, and he is continually at war with 
Vntn or Ahi, the demon of drought and inclement weather, whom 
he overcomes with his thunderbolts, and compels to pour down 


AIR AND WATER 

the rain. Strabo describes the Indians as worshipping Jupiter 
Pluvius, no doubt meaning Indre, and he has also been compared 

to Jupiter Tooidb .' 1 .... , ., 

In the later mythology India is in tenor to the ultimate triad. 

but he is the chief of all the other gods. He reigns over the sky. 
He sends the lightning and hurls the thunderbolt, and the rainbow 
is his bow. But he is continually drunk and his sensuality' develops 
into an almost exaggerated lasciviousness. In the Puranas India 
appears especially as'the rival of Krishna. He had been an object 
kf worship among the pastoral people of Vmja, but their attention 
was diverted by the new and splendidly youthful god. Full of 
rage i nt jra sent a deluge of rain to overwhelm them, but Krishna 
sheltered his admirers with the mountain Govardhana, 

Among the aboriginals, however, I have not found Indra 
regarded as cither drunken or lascivious. He has a wonderful 
court in the sky and his seven daughters, like the seven daughters 
of Bhagavan or Mahapurub. sometimes come down to earth to 
bathe or dance. He is generally the Rain God, a function w hich he 
shares with Bhirosen. The Chero say that Indar has a great store 
of water near his palace. Whenever his devotees beg for water 
he fills a jar from his tanks and pours it dowm through a sieve so that 
it falls to the earth in the form of rain. 2 The Bhuiya say that 
India brings rain and cloud as a loan from the Ocean. He lives 
on the loan for six months in the year, from the middle of June 
to the middle of December, just as many Bhuiya have to live on 
toans of rice during that period. For the next six months the debt 
is repaid by Indra to the Ocean God just as the Bhuiya debtors pay 
their creditors.’ The Buna say that at the beginning of the world 
there was no rain and this meant that it was difficult to change 
one season to another, for rain was necessary to wash the old season 
and welcome the new one coming in. One day a Buna went to 
Singbonga and asked him to provide the world wuh rain. He did 
so and since then rain has fallen at every change of season.* 

A story from the Central Provinces describes how ‘clouds 
are India's messengers sent to bring rain. 1 hey go to the sea 
and take up the water, and returning, discharge it over the earth. 
During their journey they rest on, the hilltops and refresh 
themselves by eating the leaves of the forest.’* 

For some reason, probably because he is the son of Vayu the 
Wind. Bhimscn is regarded by the Gond, Murid and many other 

* ttov. The Hill jfle. 

* Bs»u. 86. 

* Ctmmqf fc 
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tribes as a god of rain. The Urali of Travancore * believe that 
thunder, lightning and rain are caused by the duds among the 
Bhima in heaven. The duel take# place on a plank laid on the 
ground. One Bhima stands at each end of the plank, and in 
measured steps they approach towards the centre and attempt 
to strike each other with their swords. The rubbing of the swords 
causes lightning ; the sound of treading on the plank is the thunder; 
and the sweat of the duellers trickles down as rain \ 1 The Eaiga 
believe Bhimsen is sent by Bhagavan to give water to the world: 
the rainbow is his horse. The Muria expect both Lingo and 
Bhimul to provide them with rain in due season. IF there is a 
drought, Bhimul’s stone is covered with cowdung with the idea 
that he will quickly send rain to wash himself clean. Hislop 
describes a festival held in B hi insert's honour at the end of the rains : 
two poles some twenty feet high and five feet apart are set up with a 
rope attached to the top, by which the village boys climb up and 
slide down.* 

It is interesting that the discovery of mahua liquor, commonly 
ascribed to Bliimsen, is connected with rain—for it was the rain 
falling on the mahua flowers that caused them to ferment and thus 
attract the birds which in turn attracted Bhimsen, 

The Birhor account for the origin of frost and hail-storms by 
saying that the climate of their country was formerly much colder 
than it is now and frost used to fall from above every night. But 
nowadays the climate is much warmer than it used to be and so 
there is less frost and only for a short time. The result is that 
the frost goes on accumulating in the sky and falls down from time 
to time as hail-stones.* 
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BAIGA 

Kasmkund, Kusmrdha Statu 

Mcgh Raja and Mcgh Rani lived in the Darbar of Bhagavan. Bhaga- 
van asked them to give him three gourds of water and told Bhunsen 
to scatter it as rain all over the earth* Bhimsen took ihc gourds and went 
away* As he was passing through the jungle, night fell and he lay dow n 
and dept. As he was sleeping Durha Dano came and stole one of the 
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gourds. The nest morning when Bhimsen saw that one had been 
stolen he said, * How can t waiter this water all through the year ? I 
wanted to throw one gourd in each month—Asadh, Sawan, libation, 
but now what can I do with only two ? ’ So he divided his two gourds 
into fain and scattered them during the four months, but Durha Dano 
throws the water from his gourd in the other eight. 
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GOND 

Kiniuirdktf State 

Jhursu Baiga lived in Bandichor. There he cut clearings in the 
forest and sowed mandia seed. There was no rain and the crop withered. 
The Baiga went to Singhbhawani and asked her to give rain to the earth, 
Singhbhawani's son was Kakramal Kshattri the Crab, which lived 
in the Under World. She went to her son to ask for his help. The 
Crab said, ‘ As you are my mother l will help you/ It pulled off one 
of it# claws and a bit of its back and threw them up into the sky and the 
rain came down like a pestle crashing into its mortar- 


28 


• GOND 

PhantemJiaT, Reton Stale 

Bijay Karan Baja's kingdom extended for twice eighty miles around. 
Every caste and tribe lived there but there were more Baiga than any 
other. The Baiga made their clearings and sowed mandia. There was 
no rain In the world in those days and the crop always died. 

The Baiga went to the Raja and told him what had happened. He 
tvas very sorry for them and went to get help from Jadrat Dano. I bis 
Dano had a gourd with twelve divisions. Four of them were full ofdust. 
four of water and four of frost. Inside in the dust-rooms lived a hare 
and its wife. The Raja took the gourd back to his palace and set it up on 
a pole in the middle of his court* 

So lone as. the hare remained in the four rooms of dust, the weather 
was hot and a dry dusty wind blew round the world. After four months 
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the hare and its wife moved into the water-rooms and turned into prawns. 
Then the rain fell. Then again after four months the prawns moved 
on to the frost-rooms. Then they turned into chhaka-ehhaki birds 
and the world became icy cold. Then after Four months in the frost- 
rooms the birds became hares again and so went round and round the 
gourd. 


vt 

Water • The Rainbow 

Beliefs about the rainbow are varied and perhaps not very 
serious* Sometimes it is a bow, sometimes a snake. A common 
tradition associates it with the bow of Rama, The Hindus of 
Sylhet believe it to be the very bow he broke on the occasion 
of his marriage. 1 Others associate it, as might be expected, with 
Indra the Rain God. It is to be seen 4 when Indra draws his bow 
to release the rains from demons ; or when successful in bringing 
down rain Indra manifests his glory by drawing a bow; or when, 
in the struggle for supremacy between the hot weather and the 
rainy season, Indra draws his bow to defeat the hot weather/ 1 
The Chero say that it is the bow of a Rain God who comes out of 
his celestial home to see the fruits of his rain on the earth below/ 1 
'Hie Bison-horn Maria call it the bow of Bhimul/ The Muria 
say it is Lingo's vgirrfxm l or magic arrow of fire/ The Muthuvan 
say it is the bow of Arjuna. The red hue is the string and the 
blue the stave, e 

A number of traditions connect the rainbow with a snake. 
The rainbow is connected with the snake, being the fume of a 
gigantic serpent blown up from underground. In Persia, it was 
called the 1 celestial serpent V The aboriginals of Betul call the 
rainbow Stuman-gota f or a bow of variegated colours. It is believed 
to shoot forth from a snake’s hole, Two of these hole$ simultane¬ 
ously throw out balls which meet in the sky and form a bow. The 
snake-holes are believed to contain a hidden gourd which is like 
the seed of the lotus and can be of great value for the treatment of 
batkar-rog or" cloud disease * with which children are often affected/ 


% Bhzttadiarjee, 12*. * To Hindu* of the Punjab the minbqw ii Rrim 

Chondral Uw : to Muhjmmtdiim that of Baba Adam. But in the Punjab 
it ii generally called fngh r the iwing or the old womanls- swing.,, Jn Manret 
It ij called the bowl/ — R-Ose + £, 133. 

* Enthu™, 74. J Agkrwil, xi$* * Grigwn, 230, 

* Hit Murrn maJ f fair Ghatul, 260. 

* [yef, u* 3 Jh ’ CfcMste, y 144 . 
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The Pardhan of M and I a say it is the raised head of Basok, the 
cobra that supports the world. The Baiga also say that the rainbow 
comes out of an ant-hill which is. of course, the tradmonaI home-of 
snakes. * At the bottom of the ant-hill ts a tiny gourd. 1 he rainbow 
«oes up into the air and across the sky searching for another ant-hill 
and when it sees one descends into it. Only a great Guma can 
find the gourd but if he can find It and giro it to a barren woman 
she will hU a child.' The Birhor say the rainbow * farmed 
by water which the handtUk snake gurgles out of its mouft. 
The Hill Maria call the rainbow the earth-serpent and say that i 
crawls out of a great ant-hill and throws its light across the sky 
as a sign of no more rain. 1 Another Muria tradmon calls itjht 
great snake Bhumtaras that nses from its ant-hill to stop the ram. 
The Kol describe the rainbow as Lurbeng the aerpvni. 

An Union tradition is that the two ente of the rainbow which 
appear to touch the earth collect scorpions. 

In eastern India there is a remarkable story current among 
the Chak which associates the rainbow with incest- 

Oncc there was no water in the locality anywhere -^* *« *" 
ol a blacksmith. A brother and a sister being very thirsty went here 
. u-irt-r When they asked for some, the blacksmith told them 

thuifthev could live like husband and wife he^^ ‘hanwato. 
In order to quench their thirst they- were —gdtaifrto* 
and wife ami then drank water and died soon ^ tcr “®J 

death they became rainbows and appear m j™ 

now two rainbows are seen at tbe same time. He bright one is the -ister 

And the faint tsnt is tfic brother* 

The Lakher sav that the rainbow is the tail of a red cock 
comes down from heaven after non to catch c ^'", th =t“ ^ 
1 ta ud! spreads out over the sly and forms the rainbow I ™Naga 
do not tun to have very definite .decs about t^ nunbo^ The Ao 
\jw regard it as in some way symbolical of wealth. he Ang-mu 
is the path used by a god. The Thado call it.a spmt 
The Andamanese too say that it is a bridge by which the .pir.re 
visit their friends on earth. They generally regard it as an etd 
omen, believing it to be a precursor of sickness. 


» R„y. 77* BifiGn, 497- [ g*"» * ^ tl6 * 

- a® f a* cm ^ tL a» Nog*. ^ 

Dalion, 177. 
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There is a very great variety of beliefs. The Kanikkar, for 
example, say the rainbow is th^ bone of a Rakshasa ;* some 
Pangia Kond of Orissa say it is the umbilical cord of an ancient 
Lohar stretched over the sky in promise of decreasing rain ; the 
Gond of Mandla often associate it, as in the text, with o horse. 


29 

AHIR 

Burbaspur, Mandla District 

Galmaneha Kachia and his wife made a beautiful garden in the 
RomclI-Kachhar. They had every kind of flowering shrub and tree, 
and kept their beautiful young daughter Raibhedan to look after it* 
One day Mainkoar, the son of Raja Indra, came that way bunding. He 
was thirsty and approached the maiden for a drink of water. They 
chatted and laughed together, love came to them and they lay together. 
Mainkuar went away, but next morning he returned and came again and 
again. At last they asked their parents to let them many. They agreed, 
and Raja Indra came with the wedding-party from the Upper World* 
After the marriage, as they were taking the girl home, the curved roof 
of the litter broke and Indra Raja wrenched it off and threw it by the 
waystde. Rut it flew up into the air, away and away into the sky, 1 Very 
well, 1 said Indra Raja. 1 Cover the world as the roof ravers a litter 
of lovers. As you are bright with haldj and vermilion, so shine that 
all the world will sec you and will remember my name, 1 
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GOND 

Kimardha State 

Indra Raja was born of the goddess Kamhpati in Lohagark He did 
not come by the ordinary way, he broke out through her ribs. When he 
was bom he said to her, A Now have a bow made for me.' Siic said, 
-You have got to rule your kingdom. How can you go hunting?* 


1 Iver, i, 55. 
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But Abe Cook from her body two hanMul of entrails and said to her son, 
* Go and rule over the sky. These entrails will stretch across it as a 
horse and when the people see it they will know whether it will be dry 
or wet.' 
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GOND 

Upri, Retca State 

When the earth and the sky were to be married, the earth’s Suasin 
was the maiden Singal Karo. The sky called all the gods to the wedding- 
But when it was time for the sky’s marriage-party to start there was- 
nothing for the bridegroom 10 ride on. The gods sent Bhimsen to find 
a horee. 

In Fampapur, Abiwan Dane had a mare called Kabutri which had 
just given birth to a foal. The foal’s name was Jakkaran. Bhimsen 
stole jaitkanm and the gods tied to every hair sparkling diamonds h nibEes 
and pearls. 

But Bhimsen said in his mind* 1 If earth and sky are married, how 
tan men survive when the two lie together ? F He rubbed some dirt 
from hb body and made a cook and on the eve of the marnage the cock 
crowed crying, ‘ The Kali Yug has begun/ The gods at once declared, 
1 Earth and sky cannot be married in the Age of Darkness/ l hey went 
away and the marriage was stopped. 

The earth was standing lovely in her ornaments, watching the road 
for the marriage-party of her future husband. From afar the sky saw 
her beauty and his seed fell from him to the earth. From his seed were 
bom fish and insects. The gods put Jaitkaran the home, every hair 
gay with a precious stone, into the sky as the rainbow. 


CHAPTER POUR 


FIRE 

F hazeU has studied the myths of the origin of fire in great detail 
but he was not able to call many Indian witnesses, for few of these 
had hitherto recorded their statements. He has an important and 
interesting passage which throws some light on stories in the text 
which suggest that fire came from the vagina and was possessed by 
woman before man discovered it. 

The notion dial fire was elicited from a woman's body, and parti¬ 
cularly from her genital organ h finds a ready explanation in the analogy 
which, as wc have seen, many savages trace between the working of the 
fire-drill on the one hand and the intercourse of the writes on the other. 
In all such cases the horizontal stick, which the drill perforates, is regarded 
as female, while rise upright stick or drill proper is considered as malt; 
so that on this analogy tire elicited by the fire-drill may be said to be 
produced from the body of a woman, and particularly from her genital 
organ, which in the fire-drill is represented by the hollow in which the 
drill revolves. This analogy is dearly recognized, and carried out 
practically in the ritual by which to this day the Brahman fire-priest 
{AgniJiotr&} and his wife between them kindle the sacred fine by means 
of the firt-drilL On the night before fire is made, the plunger or upper 
part of the fire-drill {oram) is put in charge of the priest and the lower 
part is pul in charge of bis wife, and husband and wife sleep with these 
parts at night, * the process of fire-making symbolizing coition \ Next 
morning they together kindle the sacred fire; the man holds the plunger 
firmly so that the point cannot leave the hole in the base-board, while 
hie wife causes it to revolve by pulling the cord wound about it until 
fire is produced and communicated to the finder. Both husband and 
wife are subject to special taboos while they arc engaged in the perfor¬ 
mance of this sacred duty. 

The same analogy' may possibly also explain why in the myths women 
art sometimes represented os in possession of fire before turn. For 
the fire which is extracted from the board by the revolution of the drill 
is naturally interpreted by the savage as existing in the board before 
its extraction by the drill, or, in mythical language, as inherent in the 
female before it is drawn out by the male; just as the savage imagines 
fire to be stored up in all the trees from whose wood he elicits it by 
friction. Thus to primitive thought it might scan natural to conclude 
that fire was owned by women before it came into the possession of men." 


1 Frazer* Myth, aao f. See also on thh. Held. 140 f- 
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AGARIA 

Biihuptir, Mamtta DiiUict 

(From TM Agrna* 115 f.) 

A Fi^tihu did penance for twelve ycara without food or water, meditat¬ 
ing On Fire# He had no fi re. Save for the fires in the sky he had ne\ or 
seen fire nor felt its warmth* At Iasi Fire in the form of a \ in/ in stood 
before him and said, 1 1 am very cold !; make a fire for me. I he sadhu 
said, 1 1 have nothing, I have never made a fire/ The Virgin said, 

1 Bring a bit of cow-dung and some wood, and put them into a small 
pit in the ground/ So saying, she disappeared. 

The sadhu dug a hole in the ground, and put the cow-dung and 
wood as the girl had said. The dry dung and the wood hurst into 
flames of their own accord- When he saw the fire, the sadhu s nature 
changed ; he gave up his penance and went to the nearest village* There 
was no fire there 1 the villagers ate raw meat and uncooked rice. Tilt 
sadhu went back to the forest to fetch fire for the people, but he found 
that it had once more taken the form of a Virgin and run away. 

Bhagavun was going to kill a great Dano. He saw the hire Virgin 
and said to her, b Come and help. 1 She said, b Certainly 111 help, 
but what will you give me ?" He said* 1 Til give you an offering of 
*hl and gut." Bbagavan went to Sabar Sai and said, * I am going to 
kill the Dano, come and help roe/ Sabar Sai said, 1 1 have tfrus great 
kingdom, and no fire. How can I come with you ?' When Bhagavan 
promised to give fire to the Agaria^ Sabar Sai went to the battle. 

During the great fight, Sabar Sai was killed and with him his son 
Logundi Raja. Logundi* ft son, Kariva Kuar, escaped# He went home 
and wanted to work in his smithy, but he had no fire. He went to the 
iron-pit, and killed a black cow there in the name of Lohasur* As he 
did so, all the implements and tools of iron rose out of the pit and came 
10 him# Logundi Raja also returned to life and said, * My father s name 
was Sabar Sai, and Ehagavan promised fire as a reward for his help, 
Thus said Logundi Raja and returned to the pal* 

So Kariya Kuar made his smithy and prepared his furnace m the 
Kajllban hills. There were many bamboos there# As the dry bamboos 
nibbed against one another in the wind, they caught fire. K^ 1 " 1 ) a _ uir 
found a biasing bamboo and brought it home. This was the V irgm Is re, 
and from this the first charcoal was made. So fire began in the work 
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BAIGA 

Bohi t Bandana Zamadari 

In the days before there was any fire in the world, the cat and the 
bear were married. Ail the animals in the world went in the husband's— 
the cat's—marriage-party, The cat was the tiger's motheris sister's 
The animals said, 1 WeVe not going to eat this raw meat. We want 
something tasty. Let us get fire, 1 

The panther said, ‘You go and fetch it/ The hyena said. + No, 
you get it/ The leopard said, ¥ No* someone else should get it/ At 
last the tiger said* # Very well, IT get it/ And it went off to find fire + 

Now the firefly had collected all the fire in die world and was sitting 
on it. The tiger came and began to fight* but the firefly turned the 
tiger into a leaf and summoned the wind to blow it into the air. The 
leaf called on the name of Jhinjha Guru and became a tiger again. 

The tiger returned to the fight and now the firefly turned it into 
dtist and the wind blew- it about. The tiger called on the name of Binjha 
Guru and became a tiger again* 

The tiger returned to the fight, and this rime when he was conquering 
the firefly she said, 4 Let me go and I will give you fire/ The riger 
let her go and she cut her little finger and let a drop of blood fall on a 
leaf. The riger took the blood and went away* It made a bundle 
of spear grass and let the blood fall on it, whereupon it burst into 
flames. 

The marriage-party cooked thdr food with the fire. One day the 
eat went out and came to a village. It saw r a house and wondered what 
it was. It went in and there was a pot of milk. It drank sotnc but did 
not like the taste. 1 It ought to be cooked as at home/ it thought. 
It went back, got a bit of fire in a stick, tied it round its neck, and fit a 
fire and so boiled the milk. But the people came home and the cat 
ran away. They drank the boiled milk and Liked it and since then men 
have cooked their food* 
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BATGA 

Jaidc, Mtindla District 

In the days when men ate their food raw, a ghost {bhut) found himself 
in trouble with a sick child. He went to a village and. finding a man 
eating his food, seized him and carried him away to his house. There 
the man, who was a Gunia, looked in his winnowing-fan, discovered 
the reason of the child's sickness and cured him. 

The ghost was pleased and asked the man what reward he would 
t&r, * I have everything ! need,* said the man. ' There is plenty 
to drink and 1 have two wives and there are many children. But them 
is one thing that bothers us—we have to eat our food raw and it twists 
our bellies. 1 The ghost gave him two small earthen pots and an iron 
bangle. ' Take these/ he said, 1 and when you get home make a pile 
of wood, put the bangle in the middle of it and the pots on top, and you 
will find you have a meal ready cooked, good hot rice and pulse. 1 

The man returned home and gathered wood together. He put the 
iron bangle in the middle of it and the two pots on top. Fire came 
of its own accord from the bangle and soon there was a meal of hot rice 
am! pulse. Since then no OK has eaten raw food. 
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BINJHWAR 
Raipur District 

Agnisur Dano lived in a cave in the depth of the forest. One day a 
Baiga woman went to get leaves. When she saw the Dano, she fell 
in love with him and began to live in his cave, for he was very beautiful 
and light came from all parts of his body. The woman thought, 
1 Now that I sleep daily with the Dano, 1 must get fire from his mouth 
and give it to the world, 1 so she said to him, 1 1 have been with you a 
long time ; yet you have never opened your mouth. Now open it and show 
me what h inside. 1 The Dano said, ‘ Go and wash yourself and then 
1 will show you/ She went to the river and bathed and came hack 
wet and glistening. As she came she passed under a cotton tree and bits 
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of cotton stuck to her body and covered hern When the Dana opened 
his mouth, fire came out and the cotton sticking to her body caught 
fire. She threw the bits away and the jungle blazed up and thus fire 
came into the world. 
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BISON-HORN MARIA 
Tikartpal Basiar State 

There was no fire in the world at first. There were six Kanyarsg 
who belonged to the Halavetti, Pulavetti, Utvettx, GodrevetU. Gatvetti 
and Parendvetti dans. Each went in turn to search for fire and failed 
to find it. At last Fuhvetti said she would try again. She wandered 
across the world alone. On the way she found a mesh of siari cords. 
She untied the knot and inside discovered fire. 
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BISON-HORN MARIA 
Borgum, Bastor State 

One said fire was discovered in a stone; another that it was found 
in a bamboo* 
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BISON-HORN MARIA 
Bard Htirmmmtmtii' Bailor Stale 

Dudiiburka was the first man in the world. He went out to search 
for fire and found it first in a stone, then in a bamboo, then in the gfrfandu 
plant, and last in the jkektonda plant. 
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D HAN WAR 

Patwa M Mtitifj Zamindari 

Gutia Dewar s daughter-in-law said to him, 1 Where can I get fire 
and water so that J cm cook your food ? ' The Dewar said, * There is 
fire in the hand and water in the ant-hill ; get it from there. 3 The girl 
took two sticks in her hand anti made fire, and went to get irater. But 
she forgot where the Dewar had told her to go* When she could not 
find aqy water she returned to her father-in-law and asked him. L 1 have 
firc p but where can I get water so that I can cook your fond ? 1 * Since 
you have forgotten what 1 said* you must search for water in streams 
and hollows." So she went through the forest looking for water and at 
List found n stream. She drew water and brought it back and cooked 
the Dewar's food. From that day there lias been fire in the world hut 
the water that was in the ant-hill sank down into the earth. 
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DHOBA 

Sojatolu, Kumar dha State 

When men were first born they did not know bow* tn cook or how to 
bttbe or how to wear clothes. Their nails grew very long, for they 
did not know how to cut them. They had no houses or villages hut 
five or ten people would gather together and live under trees or in caves. 
One year the bamboo disease came and the bamboos withered 
directly they had flowered. It was the very hot weather just before 
the rains. The wind blew the dry bamboos to and fra. They nibbed 
together and fire came from them. The whole jungle was nothing but 
dry w*x>d and it was soon in dames. When the fire died down the 
tu rig-nailed men came to the jungle and found many animals lying 
roasted in the ashes. One of them said t + What is this ? 1 He touched 
the roasted body with his nail and it went into the hot flesh and was 
burnt The man quickly removed his hand and put it in his mouth 
to cool it. He noticed a pleasant taste and smell and said to himself, 
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* This is worth eating,’ and he called h>3 friends and they had a great 
feast on the roasted bodies of the animals. 

The next day they went to hunt and tilled a hare. Now they no 
longer would tolerate raw flesh and they tried to roast the creature. 
They tied it with a bark-rope and made a tripod to hang it over the fire. 
But "when the fire blared up the rope was burnt and the liare fell into 
the flames. Only the hair was burnt off hot the flesh was not cooked. 
However they were hungry and ate it. 

Next day the long-nailed men killed a sambhar. First they skinned 
ii t then they cut up the flesh into little pieces, wrapped them in the skin 
put it into the fire to cook. This time the meat was w ell cooked 
and everyone was pleased. 

But still the long-nailed men had oo vessels to cook in and they 
nould not boil things m water* As they went to and fro during the 
tains they noticed how the mud stuck to their feet and filled up the gaps 
between their toes and that when they came home and sat by the lire to 
warm themselves, the mud hardened. One day a man thought, ' If the 
earth hardens like this, why not make a pot.' He made a pot and dried 
it in the sun. He put water and meat into it and set it above a hearth 
of three atones. But w hen he lit the fire the pot brake and the water 
poured out and extinguished the fire. Then he saw that the heat of the 
sun was not sufficient . * If we are to cook on fire, we must make the 

poi with fire. 1 So this time he dried the pot in fire, and w hen he cooked 
rhe pot did not break. Since then men have made pots and have used 
fire to cook their food. 


1G 

GOND 

Pendru Zomindari 

At first men ate their food raw. It pricked their bellies like an 
ox-goad. The Gond were living in the jungle. Todiyama] Dano was 
living in Binjhpahar Bursigarh. One day the men living on raw food 
saw the Dano’s fire and sent one to sec what it was. He found the great 
Dano, like a hill shaggy with hair, sitting by his fire. The Dano cried, 

* Today food has come to me of its own accord.’ But the man said, 

* No 1 did not come to be eaten. I came for fire, for we have to cat 
our food raw;’ 1 No, no, I am going to eat you; how can I give you 
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flic ? * ' But ihert are many men waiting For me,* * How many ?' 
'Who knows ? But very many,' Hearing this the Dano felt still 
more hungry and told the man to take fire in one hand and oil-seed in 
the other. He put the fire in a semur pod. 

The man went home and as he went the seed fell from his hand 
along the path. Now the Dano had made the man stand before him 
holding the semur pod. The Dano had all the fire in the world inside 
his body. He blew it out of his mouth and it went into the cotton. 
Tile man told this story to his friends. Presently the Dano came following 
the trail of oil-seed. But the men took their bows and arrows and killed 
him. They cut open his body and look out the fire, and since then 
fire has belonged to men. 


II 

KOL 

Jubbulfmrt District 

In Lankapur lived Bhuleri Baiga with his son Lohi. In Kolargaon 
lived Bartiniya Baiga with his daughter. Bhuleri married his son to 
Bartaniya’s daughter. There was no fire in those days and men lived 
on raw roots and leaves. 

After they were married the girl and boy did not know what to do. 
Neither of them had ever cleaned their parts, and the boy's was coveted 
with slime and the girl s with a green scum. One day the girl fiui to 
the boy, * Why did we ever get married ? * The boy said, * I have heard 
that people are married so that they can be called husband and wife, 
hut what "husband” and "wife " means I have no idea.’ The girl said, 

' Once long ago 1 saw my brother lying with his wife and 1 think that 
must be what it means.’ The boy said, 1 But I have never done it.’ 
The girl said, ' Nor have 1/ The boy said, ' Lie down and 1 will 
try w hat I can do.’ The girl said, ' No, I cannot do it here. Let us 
go to the jungle and there 1 will teach you.' 

They went to the jungle to a place where there w as a great black rock. 
Living in that rock was Dedhkuihia Mata who had only onoiind-a-half 
buttocks. Nearby the boy and girl made a bed of dry leaves and they 
lay down together and the girl taught the boy what to do. But when 
the slime and tSic scum came together it grew so hot that a fire broke 
out and the bed of leaves caught fire, 
tv—8 
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Dcdhkulhia Mata heard the pat-pat-pat noise of the burning leaves 
and wbs annoyed. She cursed the boy and girl and said, 1 Go away 
and mav fire bum your organs/ The girl's burnt so fiercely 

that it has ever since been black ; her hairs too were burnt and since 
then woman's hair has not been long. From the girl's organ ire spread 
to the whole jungle and then went throughout the world* 
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JUANG 

Korba, Keonjkar State 

Rusi lived in an ant-hill. From time to time he would come out 
for air and drum on a grindstone* Ai he drummed twelve years went by, 
and at the end of that dmc fire came from the grindstone and the stone 
itself and the hills and trees began to burn. The gods saw it and were 
afraid ; they thought, * No one will be able to put this out; we will be 
burnt to ashes/ They came to the fire and with folded hands addressed 
it - ‘ You arc the greatest of us all. You will be honoured first, 
and we will only be remembered aftcrwattls/ The fire said, * Very 
well, but you must show me a place to Eve/ The gods said, b Live in 
wood and stone/ Since that day Ere has been in wood and stone. That 
is why we always first offer incense to fire and then to the other gods. 
The grindstone on which Rusi drummed became the sun which is fuR of 
fire, and the grinder became the moon which brings the fire out of the 
sun. As Rusi beat his stone little chips used to fly off and these became 
the stats* 
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MURIA 

Kmhtargaon, Bastar State 
(From The JUuria ami thar Ghotul, 262) 

At the beginning of the world, when the earth sank beneath the 
great waters, there were no men left but the seven Koroho-Ltngo brothers. 
When the water went down again, they set out to find fire to warm 
themselves and cook their food. Presently they saw a Maharin whose 
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p-^irinee - she had a fire. They made their eanip nejir her 
r* 3 'toto from to. The girt S .v« to dtot btoto 

fire in a bundle of Em* but ittvtn, on,. Tk ' 1 ’ tl,c 

not] lee n*t, to ever, toe to to wet to. At to Lingo htoulf 

tveni. When to offered *•“ fl " 1,1 ,hl: *™* ?' h ‘ t ller "’ d 
ud a burning log from her fire add took it to his camp. 

The broths M awaft but the girl soon found that she » pregnant 

from the two blows which Lingo had struck. 
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FANKA 

Sanltneachkapar, Manilla Distriit 

At first people ate their fcod raw. There was a very poor man. 
He td tam who got a We work in the houses of the neighbours. 

- ££ t“ s r r;rs 

to tote r„o wet .0 eav wto k t» be ^T^-**** 

at last decided that thev would make the girl the head of the house. 
L^iTwS,I will be to head of to house. Bn, whatever I -T 
' ■ t , _ . ..kw-rt-,. 1 Thev promised to do whatever she said. 

■2. *—• «- * r fr - 

aaid • No" when von "torn tom you, tnaatoe field., bring whatever 
' r j nn ,h e mid -it may be a bit of bamboo, or rope, or fruit, 
E2E" k- nd P ” tolde to hausc.’ Thia toy did 1 one brought 
X:. a bU of bamboo, one some leaven; toy po, evetytotg 
into the building and went to die master's house to get their food, 

One day the youngest brother came tired and failed to bring anything 
home. But he waa atod tot hi. elder brother a wife’»uUI be: 
and he got up and ran back along the road to sec if J* ^dfifld 
anything He found a dead snsko and threw d mto the new house 
As it feU on the ground fire came from its mouth. The grrl saw this 
and came running with cotton from the senior ^ > 
of the snake's mouth and let the fire rutch the cotton. She rooted 
food for the family and fed them, and they were all pleased. 

The girl put that dead suake up in the roof. 
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PART TWO: THE NATURAL WORLD 





CHAPTER FIFE 

METALS AND MINERALS 

T he stories in this Chapter illustrate very simple mechanisma 
of association. It is at weddings that ornaments are displayed, 
so the origin of gold and silver must be associated with a wedding. 
The precious metals, bright m& shining, are naturally connected 
with the gleaming bodies of fishes or snakes. "1 he notion that salt 
cornea from a dead body, or from the bones of a corpse, may be 
due to its power of checking decay or perhaps ultimately to the 
custom of some classes of Hindu ascetics who bury their dead 
in salt. Very interesting is the tradition that menstrual blood 
can turn stone to gold and human urine can transform nocks to 
Iron, 


1 

AGARIA 

Umaria, Matidln District 

In Pampapur lived a Raja with seven wives. Each of [h^m bad 
one son. The Raja married a new young wife and from her was bom 
a son with a face of a mongoose. The Raja was very angry and made 
the girl dress in tattered clothes and sent her to the fields to drive 
away the crows. 

One night the Rnja had a dream of a silver pillar covered w ith golden 
dowers. He called hts seven sons and sent them to find it. 1 lie 
mongoose boy also went with them, but they beat him and drove him 
away. But he followed them, riding on his horse Hansraj. W hen 
they came to a cross-roads the seven brothers went to the lett and the 
youngest boy to the right. 

When he reached the Madhuban forest he came to the spot where 
Koeli Nag used to come up from the Under World for food. The 
mongoose boy killed the snake and turning Hartsraj into a stone left it 
above white he himself went down by the cobra’s passage to Jhalalpur 
in the Under World Here lived, each in a separate palace, the three 
daughters of Koeli Nag—Mainabai, Karanbai, Salhobai. The mongoose 
boy enchanted each of them in turn with his love-charms and married 
them. 
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One day the three girls gave the boy a award and a stick and then 

In? j v^ btf ° re Uin lmked “ TOWS * When e^ey were dred the boy 
, ecn ' ^ rom ^* e dirt of his body he made two sparrows 
an sent them to drink the blood. As their beaks touched the blood 
the girls’ bones turned into a silver pillar and their livers turned into 
golden flowers. The boy touched the pillar with his stick and the girls 
appeared again. 

Then the boy went up the passage with his three wives and a great 
army. Ht brought HansraJ back to life and made a floe palace near 
Pampapur. His father came and took him home. They sent for the 
poor mother who was driving away the crows in the field and the boy 
made his three wives dance naked in the durbar. He killed them with 
his sword and again mude the birds drink their blood. The bones 
turned once more into a silver pillar and the livers into golden flowers 
and a great shower of gold and silver filled rhe palace. The Raja 
gathered as much as he needed and then the boy touched the pillar with 
his stick and the girls appeared again. The boy ruled with his three 
wives in Pampapur and since that date there has been gold and silver 
in the world. 


2 

SAIGA 

Gotm, Mandla District 

Bhagavan had a black fish and a black snake. There was no earth 

then. S haga van thought and sai d to h is fish. 1 1 fl ask you for someth ing 

will you give it to me ?' * Yes,' said the fish. Bhagavan said to his 
fish. • Then give me your eyes.' The fish gave its eyes to B bags van 
and he made a pot of them. He made his snake into a chum. With 
the snake's belly he made a cord. He filled the pot with water and 
churned It. and from this there came the thirty-two kinds of earth. 

From the roc of his fish Bhagavan made gold, from its liver he made 
iron, from its scales silver, and from its skin copper. 
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3 

BAJGA 

Kasmkmd, Kmwtrdha State 

A Raja had a daughter beautiful as a parrot. When she grew tip. 
the Raja sent the news to every country and many princes came wishing 
id marry her, A poor boy tsilled Chandra-Uriya came to the palace 
with a basket of mots and fruit to sell. The princes sat in a row but 
the Raja's daughter went to the poor boy and put the garland of her 
choice on him. The people said p * She must be mad; make her do it 
agpn.* She did it a second time and a third, but each time she put the 
garland on Chandra-Uriya, The Raja ns very angry. He called 
to his servants to throw dung on his daughter and her husband and 
had them driven out of the palace. 

Chandra-Uriyn and his bride went together into the forest and 
built a little hut. The girl cleaned the place and tied leaves and flowers 
everywhere until it looked like a palace. She found coloured stones 
and earth of various tints. One day as she was cooking* a red stone 
fell from the wall of the hut into the lire and when she took it out it was 
glowing beautifully. In this way she learnt how to put stones in the 
fire and thus make them more beautiful. She and her husband made 
string from hark and they threaded the stones upon it until they were 
shining arid beautiful as garlands of flowers. In this way the girl made 
di^mQnds, rubies, gold and silver ornaments and the boy used to take 
them into the city and sdl them, until soon they were richer than the 
Raja himself. 


4 

BHARIA 
Mimdlti District 

There was a Dewar called Stdha. In the same village lived a 
Dcwarin called Dubulcbak, This village was in Koeligajh* One day 
Sidha Dewar went to the Dcwarin to ask for her daughter in marriage 
to his son. She was agreeable and one Sunday the betrothal was fixed 
and on the Monday was the building of the marriage-booth- But when 
the marriage began Dubulchak's daughter saidj Unless he gives me 
golden ornaments (ffcrJfet) I will not go with him round the pole- When 
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Sidha Dewar heard this he look niamlia bread wrapped in leaves and went 
to search for gold. He readied the Madhubun Forest and began to 
feel very thirsty. He found a pond and went to get water. In this 
pond lived Sohagr Dana. After drinking water the Dewar sat down 
on the bank and wept and the Dano heard him* She came to him and 
asked what was the matter and he told her how the marriage of his son 
could not go forward because he had no gold* The Dano said, P Eat 
the food you have brought and then I will tell you where to go in order 
to get what you want.* 

When the Dewar finished eating, the Dano went three limes round 
the pond and then brought out from its depths a atone that looked like 
someone's liver* She said to him* 1 Take this to the goldsmith and 
he will get gold out of it/ The Dewar took the stone to a goldsmith’s 
house and asked him to make it into ornaments. The goldsmith put 
the stone into the fire and when it was heated it turned h]ack. The 
goldsmith's wife was in her monthly period* Her husband called her 
and when she saw what was happening, she was angry and threw a few 
drops of her blood upon the stone. Directly the stone was touched 
by the blood it corned into gold. 

The goldsmith made ornaments from the gold and the Dewar took 
them to the wedding with great joy and his son was married. 


5 

BINJHWAR 

Dhaurobhtita, Raipur District 

Surd Dano and jitho Dano lived as neighbours. Surti wanted to 
marry his son in Jitho's daughter. But Jitho said, * Unless you bring 
me a lot of ornaments* l will not give you my daughter/ Surd was 
very upset at this and went to the juggle to sec if he could find any 
ornaments. 

By and by night fell and Surti lay down undvr a teak tree to sleep. 
At midnight, a krait came to him in a dream, * Do not be afraid. 1 will 
give you my bones for ornaments and my eyes ns a spangle and my 
tongue for a nose-ring/ When Surti awoke die krait gave him its 
bones and eyes and tongue and Surti Dano went to the Kaiak Mountains 
to find the twelve Agaria brothers* the thirteen Tamesur brothers and the 
fourteen Lohasur brothers 
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When he found them he asked them to make the snaked bones into 
ornaments* They said they would do so if he would pay them by 
aading them lion- He said* 1 Get 3 pde of stones together/ The 
Diino pissed on the stones and they turned into iron* The Agsria were 
very pleased and at once made the snakc + s bones into ornaments, Surti 
Dano took them home and when he gave them to Jstho, the marriage 
was arranged for the following week. 

6 

DH ANWAR 

RarbktitOi Uprora Zamindvri 

A man and his wife had no child for many years. At last by the hi Ep 
of Suari Mai a son was born to them. But after bU birth the child 
refused to drink his mother’s milk ur to take any food and soon be got 
thin as a rope. The mother said to her husband, * Bhagaiati has given 
us a child but he won't eat and soon must die.* That night they both, 
husband and wife, had a dream. One said to them, ‘ You eat your food 
without salt and so the milk is tasteless as water and the boy wall not 
drink it.’ 

The nest day the husband went to find salt but it was nowhere in 
the world. At last he came to Kandalpur where Namakatri Dcei was 
ruling. He pleased her in some way and she took out her liver and 
said, k Cut it up into little bits and find a place where there arc white 
stoat* and throw the bits upon therm Wait for a night and the next 
day take the stones home and eat them with your food* The man 
did as she told him and the stones turned into saJL After the mother 
had tMt cn salt, her son was always clamouring for her milk. 


7 

DHOBA 

Mohgatm, KaTEtwdha State 

In Bijagarh there w&a a lake called Mfllbj. Here lived a great 
fish which ate everyone who went to bathe there. It Itad a large fin ihat 
stuck out of the water. Sometimes a crow would sit on iL The fish 

then would knock the crow p off and eat it 

At this time the five Fandava brothers who were then in exile made 
their camp in Dijagarh, The people told them about the fish and begged 
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them to kill it, Bhimscn went to kill it„ but the fish caught hi rift insteji 
But Bhimscn got hold of the fin and hurled the fish into the air* It fell 
on the bank and burst into a thousand pieces* as an earthen pot breaks 
when it is thrown somewhere* The bones flew in all directions. 

These bones turned into white marble * the ribs were driven deep 
into the ground and turned into silver, 

8 

GOND 

Barratola, Manila District 

In Kolgarh lived Raja Darwai and Raja Durhansai They were 
Gond Rajas, Raja Darwmi was great and wealthy* but Durhansai was 
poor s Raja Darwai had a daughter whose name was Satwantin, This 
girl used to give her father a pot of water and a tooth-twig early in the 
morning and for the rest of the day she did nothing else except worship 
Burha Nang. 

After some time Durbartsai went to Darw&j to ask for Sat wan tin 
in marriage to his son. Raja Darwai &aid T 1 You are so poor that you 
cook in earthen pots and drink from wooden pots H i can't give you my 
daughter,* Durbansai was for returning home but Satwantin said to 
her father* 1 Father,, whether he is poor or rich, I want to marry this boy. 
Otherwise I will marry no one. Your wealth wUI one day turn into a 
ghost 1 Her father w as angry but he said, A Well* you may marry this boy* 
but you arc not lo come again to my house till he is as rich as I am* 1 

So the marriage was arranged. The booth was erected and Satwantin 
and her husband went together round the pole. They sat for greeting 
and relatives and guests came and saluted them. But when it was 
Burha Nang's turn to greet them, Satwantin covered her head with her 
cloth, Burha Nang aaid p “ Do not hide your face* my daughter. Let 
me greet you and whenever you are in trouble, remember me and 1 will 
come to help you. At this Satwantin uncovered her head and Burha 
Nang put five grains of rice on her forehead. 

When batwantin went to her husband h s house he wanted to embrace 
her, but she said* This is the time when 1 must do my worship* When 
I am finished, I will myself call you and you can embrace me.' Then 
every day Satwantin used to give a pot of water and a tooth-twif* to her 
father-in-law and the rest of the time* night and day, she spent in the 
worship of Burha Nang. 
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One night when all were asleep, Satwantin collected the earthen 
pots and wooden vessels and put them in from of her; then she sat down 
and wept feh-feh like a she-jackal. Burba Nang heard her and at once 
came to set what was tlie matter. Satwantm said, * What a sad fate is 
mine ! Here am 1 the daughter of a great Raja and yet I must fylch 
water in an earthen pot and coot in an wooden vessel. Bur ha Sang 
said, 1 Bring a lamp in my honour.* Satwantm tit a lamp and waved 
it before him, whereupon Burlw Nang struck the earthen and wooden 
vessels with its tail and the wooden vessels fumed to silver and the 
earthen pots to brass. 

Then at last Sattvantin called her husband and allowed Jiim to embrace 
her. From that dav. they became rich, and their eight parts laughed 
with pleasure. Soon Raja Daiwai heard of it and let his daughter come 
again to his hcmiC. 


9 

GOND 

Juhbulpore District 

Ift Sumdidongar Nattul Dano w» bitten by a spider and died. 
As he was about to die he said to his son, Wai5ur K 1 Dig a pit as deep 
as five men with arms outstretched and bury me there, but keep round 
me an empty place one cubit wide. After three years my flesh will 
liquify and a squirrel will burrow down and will lick it up- It will take 
it into the world and men will call it non {salt) and will eat it. 

Waisur did as his father asked and after three years the squirrels 
began to bring salt out of the pit When men tasted it they were very 
pleased and once they lind found it they could not live without it. 


10 

GOND 

Kotlari, JBm State 

When Mahadco and Nanga Ikiga had made the world many men 
were bom- Nanga Eatga rubbed some dirt from his body and made 
an Agaria and his wife. He taught them how to make bellows and to 
build a kiln. In this lain was bom Duuha Mam Deo. After he was 
bora, iron came out of the kiln. 
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The Agaria made tbe iron into an axe and a sickle. In dye time the 
Agaria and his wife had twelve sons, and they were married. The 
Agaria made for them twelve axes* twelve digging-sticks and twelve 
sickles. When he had finished he did not know how to spend his time. 
He went to Nanga Saiga and asked him what to do, Nanga Baiga 
taught him how to make many different instruments of iron. When 
they were ready he pot them on a carrying-pole and look them Id Jhinjhi- 
garh. Here Dhummasur Mai was living, She fell upon the Agaria 
and possessed him. When Nanga Baiga gave food-sacrifice, she said, 
1 Take these things to Garb PacsaolL There lives a Dhoba Raja who 
wiU buy them and distribute them to the whole world/ 

When Nanga Baiga and the Aearia reached Garb Parsaoli they found 
the Dhoba Raja and Ids Rani swinging in a golden swing. Underneath 
it were heaped up twelve measun^ of haldi, When the Dhoba Raja 
saw Manga Baiga he got down from the swing and greeted him and 
made him sit btside him. The Agaria showed hb iron instruments 
and the Dhoba was very pleased and bought them. Now that be had 
iron he began to plough and the rest he distributed to his subjects. 


11 

KHUNTIA CHOKH 

Pondt t Lapknt Zamindari 

Kaitabsur Dano stoic all the in the world and there was none 
left for anyone else. He went to Habuban and sat down spreading 
his testes like two great hills before him. One day Bhimsen came to 
that forest to dig roots. When the Dano saw him he Slid, 4 Before you 
dig here you will have to fight with me* If you win you can dig, other¬ 
wise I will devour you/ They fought and in the end Bhimsen killed 
the Dano and buried him in a great pit, 

Down in the pit the belly of the corpse broke open and the salt turned 
into water and came up above the earth. Many deer came to drink 
the water and when they found it salty, animals came from every side. 
Their feet dug up the earth and the place became a muddy swamp* 

In Bktalgarh was the blind Juna Bhoi w ith his wife and twelve sons. 
One day the sons went to hunt in the Hahubam The youngest brother 
was thirsty and went to the salt-lick p but he wad caught in the mud and 
drowned. After some days the other brothers found the corpse* but 
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there was nothing left but bones. They found the water was salty and 
all round the earth was white. When they tasted it they discovered 
that this too was salt. They said to themselves, * In place of our brother 
wc have found salt.* Each took as many of the crystals as they could 
back to their palace. They spread them out in front of the old blind 
people saying, ' This is iVa* * {* Little r , meaning the youngest brother}, 
juna and his wife fondled and patted the salt saying, 1 Nan Nan Nan ’, 
Now people call salt non in memory of the youngest brother who was- 
drowned at the salt-lick. 


12 

KOL 

Bilatpur District 

There was a Kol woman who had no one to care for her. She was- 
dying of hunger and wandered from place to place begging a little food: 
sometimes she made chutney of wild figs and ate them. One night she 
had a dream. One said to her, 1 Biskorma Deo is at the cross-roads. 1 
The woman went and found liiskartna Deo living there and told him 
about her miserable state. 

Biskarma Deo pulled a hair out of his head. As he gave ft to the 
woman, it turned into a sickle. With this she went and l>egan to work. 
She found that with the sickle she could cut as much as twelve other 
women who had to use their hands. Gradually she got very rich and 
earned the name of Bara-Bhutiharin. After a fcw r yens she math- a 
golden palace and a golden cock. When the cock called, the gods 
assembled and Bara-Bhutiharin asked them to give mankind the sickle 
that brings gold to the world. 

*3 

RAJ X ENG 1 PARDHAN 

Kmatdha State 

Ban&Tnar Marahi Mata lived with her daughter in Jhalalpur* A Balga 
and a Baigin in Dug&nigajh and one day the Baiga rode fifl a tiger 
to sec the Mata- 

Bansmar Marahi Mata used to distil liquor from the bodies of 
house-flies, men the Baiga arrived, she washed his feet and tethered 
the tiger to a tree. She gave him a cot, woven with the webs of spiders. 
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and asked him. 1 Why have you come ? 1 1 For the marriage of my 

son and your daughter/ The Mata gave the Baiga food. 

The Mata kept salt in her belly and m she was cooking she bent 
over the pot and let a Little of the salt fall in. When the Baiga ate the 
food he was very pleased and said to himself, 1 1 will get salt at the greeting 
time at my son's marriage:' 

At the time of the marriage, the Baiga told the bride to cover her 
head and not to undo her cloth until her mother gave her salt as a present. 
She did so and the Mata had lo agree. She bent over the dish and bits 
■of salt fell into it# The Baiga took them and gave them to the world. 
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RAJNENG1PARDHAN 
Upri t Riwa Smtt 

A squirrel stole aatt from the Under World and brought it to the 
fhalpaghat forest, Not far sway in Kukripani lived the Baiga Gonga 
Dewar* He cut his clearing in the forest and sow ed a crop of cucumbers. 
Every day the squirrel used to eat a cucumber. When Conga discovered 
that his crop was being destroyed he hunted for the squirrel. He found 
its hole and all round it were bits of salt shining Like silver. He picked 
up a hk and touched it with his tongue and liked the taste. 1 Jf what 
this creature throws away is so tasty, how good its flesh must be ! I will 
kill and eat It/ So the Baiga put a trap outside the hole and 
soon caught the squirrel* He roasted and ate it and found the flesh 
savoury' and good. 

But the children of this squirrel ran in every direction and wherever 
they went they brought salt up from the Under World and men found 
it and ate it. 

At the very place where Gonga Dewar killed the first squirrel, Rai 
Linga Deo was bom. He gave a dream to Gonga saying, * I sent the 
squirrel to give salt to the world and you have killed it. From now 
on wards h rhereforc p if you stay in this forest your race will he destroyed/ 
Having cursed him, Rai Linga Deo went to the south and travelled 
on until he came to Bastar Rai and ruled there. Gonga Dewar thought* 
4 1 may die, but let me take as much salt as 1 can first/ He gathered 
a tot of salt and went away to live elsewhere. Now no Baiga ever goes 
to Jhalpagbat, for if tie docs, a tiger will kill and eat him. 


CHAPTER SIX 


GRASS, FLOWERS AND TREES 

I was surprised at the difficulty in getting from people who 
spend all their lives in the forest any account of how trees came 
into being or acquired their different characteristics. Some tribes 
xracc the colour or shape of trees to contact with a tribal hero. 
The Rirhor, for example, look back to the wanderings of Rama 
and Lakshman in the jungle. The date-palm's leaves are now 
long and narrow, though formerly they were braid* because 
Lakshman shot at them and split them into narrow strips. 1 The 
ghvpkut fujvba h hardy because when Rama and Lakshman were 
searching for Sita* they gave it their blessing. 

They came to a plum tree. They asked the tree, 1 Well, friend* 
did you sec Sita being carried off by Rawan Raja ? 1 The tree answered* 
* Vc5„ I caught hold of her cloth, and here h a Siii of it T ; and the tree 
painted to a rag entangled in its thorns. At this Rama blessed the 
tree, saying, 1 Well done, friend, henceforth you will not die, however 
much you may be hacked at and mangled. Even if a single root is left* 
you will spring up afresh from that root/ And since then the plum 
tree has become one of the hardiest of plants, - 

The ebony tree is black because when Harm man jumped from 
burning Lanka into safety he wiped his blackened bands upon it. 3 
"Fhe Mundo, however, say that the ebony tree turned black because 
St was partly burnt in the great rain of fire sent by Singbonga upon 
mankind.' 1 

The Korava believe that the tmnmatia entappn is lucky 
because Rama made a bower beneath k as he was wandering 
through the forest of Dandaka/ 

The Mima, however, attribute these things to Lingo. As he 
sprang from the ordeal of fire in which his virtue had been tested, 
his foot struck the rinsa tree 0 anti the bark has ever since looked 
dry and dead cm one side. The white ash from his body flew over 
the saju tree*—and it became white and holy. He nibbed his 
body, black with oil and smoke* against the ebony tree,® and ever 
since its bark has been black. 0 


1 Itoy b Tht Birharty 4 tf> 

1 ibid*, 415. 

3 ibid., 42.1. 

* Roy, J. B. O, R. ii> 

77w Murid* and 


3 Thurtltm, iii, 
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The Santa! story is on rather similar lines, Once* it is said, 
a woman was found to be with child by her own brother and the 
two had to fly the country. On their way they found a date-palm 
and got very drunk on the juice. + At nightfall they rested at the 
foot of a bael tree and feU into a drunken sleep from the date-juice 
they had drunk. 

* As the woman lay senseless her child was born to her and 
no sooner w'as the child born than a bael fruit fell on to its head 
and split it into four pieces which flew apart and became four hills. 
From falling on the new-born child the had fruit has ever since 
had a sticky juice and the tree is covered with thorns which are 
the hair of the child* In die morning die man and woman went 
on and came to a forest of tarop trees and the woman wiped her 
bloody hands on the tarop trees and so the tarop tree ever since 
exudes a red juice like blood. 

1 Next morning they went on and came to a spring anti drank 
of its water and afterwards the woman bathed m it and the blood¬ 
stained w r ater flowed over all the country and so we see stagnant 
water covered with a red scum. Going on from there they reached 
a low-lying flat and halted ; almost at once they saw a thunderstorm 
coming up from the South and West, and the lightning came and 
slew them both V 

The Munda have a story to account for the fact that the leaves 
of the tamarind tree are SO small. Bamda and Singbonga were 
two brother^. 1 They were great hunters and always carried 
about with them a fierce hawk, a golden dub and a golden basket. 
One day after they had proceeded some distance from their house 
with their hawk, they were overtaken on the road by a heavy shower 
of rain. To protect themselves against the min p they took shelter 
under a wide-spreading tamarind tree. In those days tamarind 
trees had large leaves; but yet this tree could not afford them 
complete protection. At this the two brothers were highly cits grill¬ 
ed and struck at the tamarind leaves till the leaves were split into 
numerous minute divisions. Thenceforth tamarind leaves have 
been as small as we see them now V 

The Birhor story is almost the opposite of this, Rama, Laksh* 
man and Sita go to the forest and make kafdiuts under a large 
tamarind tree 4 which protected their huts from rain water, for in 
those days the tamarind tree had large leaves. But Rama told 
Lakshman, Ai We have been exiled to the forest to bear hardship 
and privations* but these leaves shelter us from the rain. Shoot 
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at the leaves with your how and arrow Lakshman obeyed and 
the leaves of the tamarind tree were split asunder into innumerable 
tiny bits and admitted water into their huts. And since then the 
leaves of the tamarind tree have remained so small 5 , 1 

There are two trees, unrepresented in the text, about which 
legends arc current in other parts of India. The kadam tree 
{Afithocephalus mdttmba) is well-known for its association with 
Krishna, and its flowers are offered in honour of the god who 
delighted in swinging from its branches with the milkmaids of 
Brindabanv 3 The a$oka tree (Strata indita, Linn.) is also 
famous. The beauty of its bright orange flowers slowly turning 
red is celebrated in the tlassical literature and it was regarded 
a* one of the five love-arrows of Kama, the God of Love, 
Rawan put Sita in the Asokavana pleasure-garden, but all its 
beauty did w r as to turn her thoughts to Raina, a The bark of 
this tree, which is said * to keep away sorrow ", is sometimes used 
for menorrhagia and as an astringent. It is the symbol of love, 
a charm to preserve chastity and is used in temple worships 

It is remarkable that the aboriginal story-teller, who Joves 
flowers, should declare that flowers were not created for their 
beauty or scent or to adorn a lover : they came into being so that 
men should have something io offer to the gods. A Hindu legend 
describes how Vishnu was fascinated with the beauty of Vrinda T 
the wife nf Jalandhara, to redeem him from whose enthralment, 
the gods applied to Lakshmi, Gauri and S wad ha* Each gave 
them seed to sow where Vishnu was enchanted- The seeds given 
by the deities sprang up as the dhatri {Embiica myrabalm), the 
jasmine and the basil, and appearing in female form they 
attracted the admiration of the deity and saved him from ihc 
wiles of Vrinda." 

The Sacra of Orissa believe that fowls and goats were not 
created to be a valuable form of food, but were made to be offered 
to the gods In'sacrifice. Dancing too originated, not as recreation, 
but as a ceremonial rite connected with marriage. 

The origin of sabai grass," a grass which is economically of 
some importance in Bihar, is described in Ho and fiirhor stories, 

' Roy, Tfa Birfmrs, 410. 

c C. Miira, ' Studio in P tent Myths F , Q. J, Af h S*, 4iaff. 

9 Vcnknetaan, 133, 

* S. C. Miiim, ' On n Few Myths mnd Ltpefidsi about the A-.o-ks Tree 
Q i j- M- Sr. xxviir. 40 If 

* Craqkc, ii, 1 to, 

* hchattmw tifizuilifvtiuw, used in the manufacture of paper pulp. 
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It is connected with the relations between a sister and her brothers. 
The brothers murder their sister but in the end she comes to life 
and forgives them. But they are so ashamed that they hep the 
earth to swallow them up, which it dues, engulfing them. Their 
sister vainly tries to save them by catching die tufts of their hair. 
The tufts remain above the ground and are turned into sabai grass. 1 
A Gadaba story (and there are similar Hondo stories), it is 
interesting to note, which accounts for the origin of grass, is also 
linked with the brother-sister motif, though here it is apparently 
die fear of incest and not an act of murder which causes the 
tragedy, and it is the girl and not her brother who goes into the 
earth and whose hair turned to grass. 


Creep ess 

I 

DHULIA 

Karoadi, Mmsdl* District 

The wife of Mirchamal Dano, Buchki Rakasin, was a strange woman. 
She never bore a child; she did not even have a monthly period. 'Die 
Dano got her a lot of medicine and called many medicine-men, but it 
was no use. One day the Dano went to visit his father-in-law and on g 
liis way home picked up a dead crab. He gave it to his wife and said, 

■ Your father has sent you this for supper.’ Buchki roasted and ate it, 
and that very night she began to menstruate. 'In a week she washed 
her head, that night ky with her husband, and conceived, in due time a 
child was born. He was Bakrcnda Dano, Mirchamal Dano took the 
placenta and cord to Tehardongri jungle and there made a peacock 
trap with it. Next day there were three peacocks caught in the trap. 
But when the Dano went to see what had happened the following morning, 
he found that the trap had turned into a camci's-foot creeper; the cord 
was the stem and the placenta had turned into great broad leaves. 

1 For 14 further account, m Folk-Tabs o/ Mahakashal, 367^ find an *rtide 
by W, O. Archer, 1 Sabai Cultivation in the Rmnnihul Hills*, Man in India, 


C ft A S S „ FLOWERS AND TREES IJ3 

Floors 

2 

BAIGA 

£<»», JUdtrcfflci District 

There was a very tall hUh The trees grew straight upwards and if 
you tried to loot to the top your turban would fall off down your back. 
The trees were so thick that no one could pass through them* A great 
river flowed from the place and the water was always up to the waist 
throughout the year. None could cross it on foot. One day the Raja"* 
servant went at dawn to relieve himself on the hank. When he had 
finished he went lu wash in. die river. There was a flower floating down 
the stream and the servant caught it in his hand and found it hud a 
beautiful smell. He went hack to the palace and gave it to the Raja 
and the scent filled the room. 

The Raja asked him where he had found it and his servant told him. 
After that the Raja sent men daily to find the flower* hut without success- 
Then he heard that the flower could only he found at midnight. 

The Raja himself had a boat made, he put food in it and took three 
men with him. They went up the stream for eight days and nine nights 
until they came to a temple in a beautiful and lonely place where many 
ascetics were living. Some sat in the midst of fires r some raised their 
hands above their heads, some stood on one leg p some sat on spikes. 
Two of them were hanging from trees by their legs and the blood was 
slowly dripping from their heads. From the blood of the first sprang 
up a thorny tree* front the blood of the second came sweet-smefling 
roses- The other ascetics used to offer the flowers to the gods. The 
Raja stole the rose-tree, pulling it up with its roots while the ascetics 
were worshipping in the temple. He planted it in his own garden and 
since that time the world has been full of rose*. 
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DHANWAR 
Rawa, Uprara Zamind&ti 

An Ahir and his wife were out in the jungle grazing their cattk* 
Xt was two days before Diwdi and the leader of the cows talked to the rest 
of the herd, * In two days' time there will be the great festival nf the year. 
How are we to decorate ourselves for it ? In my belly live Gondarani 
and Timiyarani, the lowers. But who will make them into garlands?' 
The Ahir heard what It was saying and begged the leader of the cows to 
give him the flowers promising that he would make them into garlands. 
So the cow vomited every kind of flower. They fell to the ground and 
at once took root and sprang up. The Ahir made the flowers into 
garlands and put them on the cows. 

The cow-Rani was pleased and blessed the Ahir saying. 4 From 
today you will always cam for us and the world will be full of flowers/ 


4 

DH0BA 

Sifpuri, .Wandla District 

Men were always working. They could not shut their eyes; they 
did not know r how to sleep. Even after there was a sun and moon and it 
was sometimes dark, they went on working. Nanga Baiga considered 
hqw to give them rest. He found aconite Howe re and sprinkled poison 
on them. The wind blew and carried the poison into men’s eyres and they 
began to sleep. Bui there was not enough poison in the aconite flowers 
and so the Baiga made sleep come from a different flower every month* 
In Jeth sleep comes from the poison of the unseen flower of the wild 
fig; in Asadh it comes from the sarai flowers; in Sawan from*the kirsair 
flowers; in Knar from the flowers of sesamum ; in Kamfc from the 
saja flowers; in Aghan fifbm the dbawar flowers; in Pus from the tinsa 
flowers; in Magh from the sargi flowers; in Fhag from the dctiawan 
flowers ; in Chait from the mango flowers ; in Baisakh from the jamun 
flowers. 
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5 

GGJSD 
Rma State 

In Ilirdcnagar Darputi Mala lost her temper and devoured many 
of (ha inhabitants. The people went to find a Gunia who could save 
them- There was a famous Dewar named Juna tiding with his wife in 
Ouganigarh and the people went to rind him. Jtina Dew'ar said to hb wife, 

1 am going to hide, tell them that you don't know where 1 a mj* But 
when the people saw that the Dewar was not there they wept loudly 
and Juna sprang laughing out of his hiding-place and asked them, 1 What 
is the matter ? 1 When they told him, he consulted his measuring-sticks 
and Darputi Mata .said through him T 1 Give me a garland of flowers 
and I will give no more trouble. 11 

Hut there were no flowers In the world and the people did not know 
what to do. Bo Juna Dewar went down to the Under World and there 
on the head of Bcs Xang was J marigold and below it were all the other 
Bowers. When it saw Juna Dewar the cobra killed him. But hb 
Binghi Tumi brought life-water and threw- it on his body arid lie recovered. 
The old cobra laughed at him and juna Dewar tuld his story. The 
cobra look the flowers and seeds from its head and gave them to him. 
As Juna Dewar went back to his village he dropped the seeds all along 
the way behind him and when he looked back he could see the Bowen 
blossoming for many miles. The people then took the flowers and made 
them into a garland for the goddess and after that Darputi Mata gave 
no more trouble. 


6 

RAJNENGI PARDHAX 
f&wchanpiir f Maadla District 

Randa^ur Deo 1 was doing penance* Hhagavan was pleased with 
him and came to him and blessed him. He threw flower* over him- 
Randasur picked up the flowers and preserved them-. He dried them 
and got the seeds and planted them. From these flowers came the 
marigold, 

1 Hajidasur Dcfl was a Rikidp So called because 1 he was dreumnsed like a 
Mkis^iinutl *. He figurci scrnettmci in the crane dreams of women. 
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Grass 

7 

BA IGA 

S&jaiofe* Ktmardhti State 

When Mother Earth put the garland of victory round the neck of 
Nanga Basga all die gods who were present threw cow dung and dirt 
at it to make it dirty. Then Xanga Baiga took Mother Earth with him 
to his house. When they had gone half-way home. Mother Earth said, 

" It Ls true that I put the garland round your neck, but you have not taken 
me round the pate/ By the road-side was a sal tree. 1 Xanga Baigst 
caught hold of his bride's plait and she caught hold of his scalp-lock and 
gripping each other like this they went round and round the tree. Seven 
times they went faster and faster and when they stopped, each fell 
violently in a different direction. So violently did they fall that Mother 
Earth's plait came out of her head and Nanga Baiga’s hair was tom out* 
Each was in pain and annoyed with the other. Mother Earth threw 
away her husband's hair and Xanga Saiga threw' away his wife's hair* 
Ninga Saiga's hair turned into spear-grass® and Mother Earth’s hair 
turned into tliatching-grass- The Baiga puts spear-grass in tlie thatch 
of his roof and for this reason docs not allow women to climb on the roof, 
for this grass is the hair of Xanga Baiga, 


* The Banyan* 

8 

PARDHAN 

KhairttJa, Se&ni Taksit, Chfttndu'ara District 

In Mijgulagarh lived Gum jalranda. He had five sons and they 
were all married. But the youngest had not brought his wife to his 
house After a time he went for his bride. At the time of greeting 

1 Sh&rni Tobwto t Gacxtn. The branches of this Tree are used for iratmaivr 
booths hy some tribe# in BenfiaJ, and Lt i* interesting !□ find [he tree associated 
with marrii^v here, for this is not Usual in Middle India. 

■ Andnsfragim ttmtortttr. 

A Linn* This (?re^E and famous rite b honoured'l hrouijhouf 

India- See Cznke, p„ oSf. and £. C. Miira, * On the Cult of the Banyan and the 
Fipal Trees \ Q. J. M- S. w in + 44&fh 
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between the two fithcm-iiwhiv, the bone of a pig run into the Guru's 
foot. The wound swelled up and became full of pus ; after a time the 
Guru died in pain. 

The five sons carried their father's body to a place where there were 
many pars* trees 1 and buried it there. Every day in the evening they 
went to light a fire above the grave to frighten away wild animats* Inside 
the grave the pig's bone slowly went through the body from the foot 
up to the head and then came out of the grave in the form of a banyan 
tree. When the bovs saw the tree they no longer lit a fire* 1 he eldest 
son had a dream and one said to him, k 1 his is a banyan tree* it ha& 
grown from your father’s bone and brains. Therefore sene it well. 
That is why the roots of the banyan tree hang dow n like a Guru * 
long and matted hair. 


Tjie Guava 

9 

- DMUL1A 

Mtdhakh&r, Manditi District 

In Baligarh Sukali Panka lived with hts wife ; they were Fond of cads 
other but thev had no children. When she was old, the wife fell ill and 
after six months, in spite of all the efforts of the mcdtdne-men, she died. 
Kukali carried her body to Garbiyya-Kachhar and buried her there. 
Three months afterwards from her two breasts sprang two trees; from 
the left breast grew a guava, from the right a plum (janvufi)* Hts wife 
came to Sukali in a dream and said, * Go to my grave and you will find 
two fruit tree*/ He went to the place and when he saw them he dug 
up the trees and planted them in his garden. 

1 tiutn 1 jrondosa, Rc*b. The Fbmw of the Forest, tiered smonp Hinduv. 
for ita lar^c trifoliate IcuVr* »yn)boti» the indent or she Trims* of Brahma, 
Vi;*hmi and Siva. The wood ■» it»o used to produce the mitered hrc* 
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The Mango 
IO 

GO NO 

Kaetariy Rnra State 

When the world wa& first made Mahadcq created out of the dirt of 
his body a carpenter whose name wa* Chiula. He pulled out three of 
bis hairs and threw them on the ground and they turned into three 
trees, the kassi, 1 the teak and the mango. The carpenter made a plough 
from the teakwood and gave it ro Mahadeo saying, 4 There are only three 
trees here and I will soon finish the wood. Then what will there be 
left for rne to do ?' 

Mahadeo took some ashes and charmed them and sent the carpenter 
to throw them over the trees. When ho did go they blossomed and 
gave fruit and seed and so all other trees came into being. 


11 

OJHA 

Kakarwam f CHkituhc&ra District 

Many Baiga lived in Fauri village. Asm Dewar's son was Gathu. 
He was very teamed in magic* so learned that you could see the gods 
living in his house. He was married to the daughter of Sarmandah 
the girl Lendwari. in Bijagarh. One day in Bhadon at the time of the 
First Fruits’Festival Gathu went to his fatherdc-taw’fi house in Bijagarh 
to fetch his wife. On the way he passed through the Burbusidoiigri 
forest in the midst of which was die shrine of Nakti Fat. Any man 
who came to this place was filled with lust and sought for any one he could 
find p even an old man or woman. Gathu did not escape. Filled with 
passion he sat on a rock exclaiming, * If only my wife was here how nice 
it would be V His seed fell to the ground and he said* 1 1 must not 
waste ii, but 1 must make something precious with ltd 


1 Bridtlia return, Sprang* A common deciduous tree with a durable wood 
us-ed for eutf| the pillortf of houses and agricultural impkiurnti. 
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Now Gatlm was so great a magician that he could wither a gteen tree 
and he could make a dry tree green. With his seed he created the hrsi 
mango tree and said + + Go, he a mango and all men will delight in your 
fruit* Then he said to the tree again, ‘ O my soft, live here. I am 
going to fetch your mother* Nest year I will perform your marriage. 

Gathti brought hU wife home and next year they went to Nakti Pat 
and married their son, the mango tree* to a tamarind. 


The Pipal Fig 1 


12 


BAIGA 

Dh&ntcahi, Katcardha $t&te 

In Bhcnpirh lived a Bhoi called Gulla ; he was rich with a great 
store of grain of every kind. He had nine sheds of goats, ten sheds of 
caws, eleven sheds of buffaloes and three sheds of horses. You could 
not see the house for the grain-bins that surrounded it on e^ery side. 
But with all this Gulla was very mean ; he would cat ghee with his head 
covered with a patchwork quilt; he never gave food to the starving or 
□tins to beggars ; he never asfeed anyone to sit in his house : he never 
lent money to anyone; yet all his bins were full of grain.^ 

Gulla ate only rice; he did not eat wheat or kodoo s ; he would not 
even touch kodon. The kodon in his bins, left alone for sudi a long tune 
and growing more powerful all the time, full of gods and ghosts, sat 
in her heart, 1 This man never even touches me; he lias grown very 
proud ; in his pride be recognizes neither great nor small; he out 
cat himself and he does not give to others.' So thinking kodon felt 
Very sad and her breast, broke for sorrow* 

Then from the gall-bladder of kodon, the pipal tree was bom. 
This is why the seed of the pipal looks like kodon and because it was 


1 F klu rrlittiva, Linn. One of the most suereJ trees, honoured f-tn byjhe 
aboriginal).. i» slender petiole causes it* leave* to tremble readily m * 

Fora curious tale of a pipal tree •hi^iun.rf_m» *«* 


IJiota and Scmu Nunn* ot m jpn iunro ™ VllZi 

fruit, and the Thado Kuld legend of Asbitaiil who «Wljransfonoed i 
See Hutton, Tbt Angami Nagu, iS6ff. ind hhah, tc*l. 

■ The small enillel, t*upalum teroktulntum. 
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born from grain people consider the tree holy and worship i.L Kodon 
turned into a tree so that in its different form at least someone might 
cat it. 

After this Gut! a fthni became very" poor and since KoJu-n Dai was 
angry with him he soon found he had no friends. After his death his 
money turned into an evil spirit which tormented his children and grand¬ 
children. 


*3 

PANKA 

iWaHg&ai, ’Matin ZattiiifJuri 

In Madhubiin KoeHkachhar there was a pi pal fig tree, and on it 
dwelt a green parrot; it used to live on the figs growing on the tree. 
One day it w r ent (a a village where there was a Panka, This Punka bad 
in front of his house a clean and tidy courtyard and there was a pares, 
tree. The parrot settled there and daily let its droppings fall down 
into a hollow at ihe bottom of the tree. Some of the fig seeds that it 
had not digested fell there too and in time these came alive and sprouted. 
The Panka said, * What tree is this ? 1 He cook a bit of wood, dug out the 
seedlings and planted them in his field, fencing them round with bamboo 
stakes to ketp away the goats. When the trees had grown large that 
Paul*a died. In the w ind the leaves of the fig tree sounded pafcpat-ptti- 
pvt, and the villagers were afraid and said, 1 This is a had tree. For just 
as a Panka goes round the village talking pat~ptit-fwi-ptii t so do the 
leaves of this tree sound. We should not keep such trees in our village. 
Lt* us cut them down and throw them away and so we will stop their 
noise/ So they cut down the fig tree* and threw them away. But 
when new shoots sprung again from the roots the people said, 1 What can 
we do ! We Imd better let the trees be/ But they began to use the 
wood for fuel. They do not hold the tree sacred ; it is a tree bom 
from another's belly. 


v 
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TlfE SAJA* 


14 

GOND 

fCotmarra, Math Zamyidari 

A blind, twin and i hunchback lived together. I he hunchback 
planted a saja tr« and the hlind man planted a trakia.* When the 
saja tree grew up, it m crooked us a hunchback; when the mahua grew 
up, its buds did not open and the corollae did not fall from the fruit 
One day the blind man and the hunchback went together to see the 
hunchback's son and daughter-in-law. As the hunchback went along 
pul I bit; the blind man by a stick behind him, he thought, I will die 
if I have to go on doing this much longer/ They rested in the middle 
of the day, and the hunchback went to get wood for a lire, lie found a 
dead snake and thought he would cook it and so poison the blind man* 
He brought it back and said, 1 1 lave got some fish.' He cooked the 
snake, but the blind man picked up □ bit of the flesh and sniffed at it. 
The smell went into his nostrils and there w“as medicine in it; hri eyes 
were opened. When he saw that die hunchback had cooked snafcc-mrn 
he was very angry- He beat the hunchback so hard that the crooked 
body was made straight. Then they went home. 

When they got home they saw that the saja tree was now growing 
straight and that the buds of the mahua had opened and that the Rowers 

were falling. . 

The iijj gave flowers and fruit. The fruit was ripe and hllcd with 
sweet juice. The hunchback picked it and ate. Ht found it sweet, 
so he sucked out all the juice and squeezed It with hi* fingers. So today 
you can still see the marks of five fingers on the fruit of the suja and it 
hi £3 no juice and no one ever cat& it 


* Trrmmakn tomcntoitt. W + & As The ire* is wprtMfy to the 
for il is ike iraditsoiwi home of Djfo Deo. 

z Bairia Uitifalia, fto*b. t which * » admiftbly mmmne* beamy with 
ii one of the rrulin sources whence the jungle tnbei liefivc tficif food Stitt 


cants/—Crtwke, it, 


Gondj 

utility y 
imuacl- 
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The Salai 1 

*5 

GOKD 

Kwfari, Retm State 

In Sawatpur lived a Gond. One day the villagers wept to cut bamboo 
and when the others dimbed the hill to get it the Gond stayed below 
with his brother-in-law (nl!a). As they were cutting bamboo the 
brother-in-law 9 !* aw slipped and cut his thigh. When the other saw the 
blood, he fdt very sorry'. He thought, 1 My brother is unmarried and 
has never been to a girl; that is why the blood u flowing. 1 In bis pouch 
he had some husked rohilh gram. Eie mixed a little of this with the 
blood and said, + If my sata has been truly virtuous, let there grow Irnm 
thus blood a saki tree. When he is married 1 will cut the branches 
and make his marriage-booth with them/ 

The brother-in-law was a virtuous youth and a tree sprung up from 
his blood. The salai tree has fruit that looks like gram and the Gond 
use its branches in tEeir marriage-booths. 


- The Tamarind * 

16 

BAIGA 

Baona, Man din District 

Mata iCankaltn had a daughter Itukndnh, She grew up and her 
mother was worried about her marriage. Piissgk son was Mohar?al- 
Kankaiin Mata sent invitations to the whole world to come for her 
daughter. They all came, kings, princes, Baiga, Dewar, Gond. When 


1 BombUm Hrrata, Roxb. A fairly large drdduoijj trw, with a while rerinnu* 
wood : the resin i* used for incense by the aboriginals. 

E Tenarindm Mica, Linn. A large evergreen tree ; the leaves to which such 
frequent reference t* made in the le*t art pinnate, each with ten to rvvemy pail* 
of small half-inch leaflets KtfficbetL The Gond generally regard it m rather 
unlucky, saying that the man who plants a tamarind will min his own fiunilv. but 
the Union revert the tree and bury m dead under its shade,—Cp. Dalton, '(to- 
lr is periups in line wiih the Gogd tradition that the Fulnya of southern India 
use tamarind branches to beat a woman taken in adultery.—Iyer, e, I2i. 
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they had assembled, Mata Kankaiin proclaimed the conditions for 
winning her daughter. * lie who would marry my daughter must 
first, standing on an iron plate filled with boiling ghee upon a fire, shoot 
down with a single arrow the mango tree that grows in the sky. Then 
by a single glance he must teli the number of grains of rioo in a great 
cooking-pat. Thirdly he must guess the number of leaves on a tamarind 
tree.’ 

Moharssi was supported by Mata Hinglajin, By her aid he was able 
to stand in the boiling ghee and bring down with a single arrow the 
mango tree in the shy. When he tried to count the number of grains ot 
rice in the cw>king-pot, Mata Kankaiin clapped her hands and they 
increased tenfold. But Mata Hinglajin was stranger and Mohaisai 
told the number correctly. When he turned to the tamarind tree, 
which in those days had targe leaves, Mata Kankalin again clapped 
her hands and every leaf divided into a dozen pieces. But Mata Hingla¬ 
jin was still stronger and by her aid Moharsai was able to guess the number. 
He fulfilled the tests and took Bidarsinh as Ins bride. 


*7 

D HAN WAR 

Rutna, Uprora Zamiadari 

fn the old days tamarind leaves were big as plantain leaves. When 
Rama, Lakshman and Sitn were living in exile in the jungle they used 
to sleep out under the open sky in the dry season. But in the rains 
they had to find shelter and they went to live under the great leaves of 
the tamarind tree. 

But half-way through Sawan {July- August) rain fell flight and day 
and a great wind blew the leaves about so that the water poured in and 
put out the lire on which Sita was cooking. Rama and Lakshman were 
very angry and wrote a letter to India saying, ' Put Mcgh Raja and 
Megh Rani back into the hole whence they were bom, Lakshman 
tied the letter to an arrow and fired it into the sky. Aa it went, it tore 
the leaves of the tamarind to shreds and ever since the Icaies of l its 
tree have been small. 
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18 

GOND 

Bttrrttfufa, Hand hi District 

Formerly the (caves of the tamarind tree were Urge and its fniii was 
sweet. There was a Eaiga and his wife. One day the Baiga got ready 
Togo to the Marhai bazaar and he said to his wife, * Quickly stitch some 
leaf-cups and put my food in them and 1 will eat it on the way as 1 go 
along/ The Bsaigin stitched cops of tamarind leaves and put the food 
En them, box the leaves broke. When the Bdga saw this he was very 
annoyed and said, 1 The Marhai bazaar eomes only once k year and 1 
shall miss il May fire burn your leaves and leaf-eups,' The Saiga 
beat his wife and slit wcpt T crying, ' May fire burn the-Marhai \ 

That Saiga woman was a witch. Directly her husband left for the 
bazaar she tore up the tamarind leaves in a temper and said, 1 From noiv 
onwards, you will always be small/ She spat on the tamarind fruit 
and since that day it has been sour. 


Turks and Flo webs 

*9 

DHULIA 

KiiTQjsdiy Mandlu District 

Mangola Marar and his wife Suhatiya had a white cow which, although 
it had never calved, gave them abundant mitt. The Marar mod to 
milk it every day and take the milk to sell to Raja jalosi. One day as the 
cow was grazing it ate a poisonous insect and its belly swelled up. When 
it came home to be milked it wept and said to M angola, ' Tomorrow 
I must die. Cut up my hones and flesh and scatter them round the 
house. Kill a monkey, and make the skin into a drum. Go round 
the house seven times drumming/ And next day the cow did die and 
Mangola did as it had bade him. As he completed the seventh circuit 
of the house, there sprang up from the cow's flesh and bones every kind 
of flower, tree, shnlb and creeper. From the belly came the camelVfoot 
creeper, from the two eyes an aonra tree, from the front feet a sal 
tree and from the hind legs a banyan. * 
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PARDHAN 

Eatamu, Stvm Ta/mt^ Chfundtoafa District 

In Gulbansagarh lived Mobasingh Raja and bia two wives, The 
younger wife had one son and one daughter. This was the kingdom 
of the Raiga and one day they went to the Raj@ and asked him lo give 
them jungle where they could cut betcar. The Raja said* 4 Go to such 
and such comer of the jungle and cut/ They made their clearing and 
rrOwed sugarcane, cucumbers* beans, roiHs, maize and wild rice. When 
the crop was ready there came Koha Dano and devoured the crop. The 
Raiga tried to kill him hut failed and they went to the Raja for help. 
The Raja, riding on the mare Champi, took his soldiers armed with guns, 
tie made his men surround the clearing and said, * I will kill this Dano 
wherever he tries to escape, 1 But the Dano put his feet on the Raja h s 
shoulders, jumped over his head and escaped. The men shouted, 
1 The Raja is killed/ but he was angry and said* 1 No, what you should 
say b s 11 The Raja has killed fc V Then he said, 1 You all go home, 
but I am going to follow this Dano and I will not return until [ liave 
killed him/ 

The Dano hid under a stone. The Raja followed his too (stop* 
and tried to pull him out from under the stone hut without success. 
He put his sword and gun at the entrance to the eave< tied Ciiampl his 
mare to a tree and lay down to sleep. Presently the Dano came out 
and asked the sword, 4 Who are you and what are you doing ? * 4 1 am a 
sword and when the Raja wakes up, he will take me in his hand and cut 
you into pieces. 1 Then the Dano said to the spear, 1 Who arc you pnd 
what do you want ? p The spear replied, + 1 am a spear and when 
the Raja wakes up he will take me in his hand and cut you into pieces/ 
When he heard this the Dano went to the Raja and killed him. He 
took out both his eyes* dressed himself in the Raja’s clothes, picked up 
the sword and spear and rode back on the mare to the dty\ The people 
thought it was their own Raja who had come victorious and welcomed 
him home. 

That night the Dano slept with the Raja h s wife but the children of the 
younger wife lived in the upper palace and the Dano did not see them. 
After a time he grew hungry for human flesh and began to cat his own 
subjects and many left the kingdom in fear, 

IV—10 
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The Raja's son thought that he must go and find out from Chatnpi 
the mare what had really happened, for he could npt believe that the 
Dand was really his father. When the boy came to the stable the mare 
wept and told him what had really happened. She said, 1 The Dano 
will kill everybody. Came with your sister, bringing food to last twelve 
years and l and the elephant will take you away to safety. 1 They 
brought food and dothes and rode on the mare and the elephant away 
to Nagar Pahar. 

After a time Champi said/ I am going to die. Bury my head 
separately and from it there will come a palace. Bury my eyes and 
from them will grow aonra 1 and jatnun* trees. Put my blood in a pot 
and it will turn into a lake. Tic my entrails round the pot and there 
will be a garden around the lake. My liver will become a.hibiscus flower 
which you can offer to the gods. My kidneys will turn into sunflowers/ 
The boy did what the mare told him and everything happened as she 
had said* Then the elephant prepared to die and told the boy to bury 
its head in one place and it turned into a temple and its testes in another 
and from them there grew u bd tree. 

The brother and sister stayed on in the palace and the hoy used to go 
hunting daily to search for food. One day he got nothing but he found 
a monkey which became his friend and used to bring animals for him 
to cat. After a time, the monkey went to Lohagarh and had a great 
axe made* He told the boy that he and his sister should come with him 
back to their kingdom- Hlien they reached the city they found it 
deserted by every one* for the Dano had eaten all the people. The 
Dano had to graze hia own cows and make his own curds and ghee. 
The monkey diinbed on to the roof of the palace and shouted abuse 
at the Dano, who became very angry and 50 swelled with rage that his 
head almost touched the clouds. The monkey made itself very small 
and the Dano also made himself smaU in order to catch it. Then 
suddenly the monkey made itself big and picked up the axe and killed 
him. 

Then the boy and the girl with the money cleaned the dty and ail ted 
the inhabitants back again and ruled over it in great content. They 
brought the seeds of the hibiscus and the sunflower in the jungle and 
planted them in the palace, and made a grove of jamun and aonra trees 
in memory of Champi the mare and the faithful elephant. 

1 EmMtn* affirinafu, Giertii, A tree saertd to the ] lined m and credited with 
mafficai properties by the tribesmen. 

4 Etigtma jttmboh MQ, Lkh. The black plum. 


CHAPTER SEVEN 

ARTHROPODS 

I N this Chapier 1 group stories about all those animals which 
are classified by zoologists as arthropods, the crustaceans, 
insects, spiders and so on* 

There is a considerable body of folklore about these creatures, 
but not many stories of origin have been recorded. I give a few 
of them here. 

A Rirhof tile describes how Parvati made a swarm of mosquitoes 
from the 1 dirty excretion off her neck ’ and sent them to frighten 
\Iahadeo home. He turned wood-shavings into dulu insects 
which eat mosquitoes. 1 An Uraon variant says it was Chanda 
who neglected his wife and she made mosquitoes 1 to worry him 
and drive him home. Rut Chan do made ^ome dragon-flies and 
they ate up the mosquitoes and he went on with his work \* The 
Kol say that Sankara, who was the greatest of all ascetics, covered 
his body with ashes, and when the din of his body fell to the earth 
it became alive and turned into insects, snakes, scorpions and wasps, * 
The Wadi describe how. after the wife of the first farmer had 
given birth to a child: 

On the fifth day the Sati deity was worshipped. She wrote 
something on the forehead of die babe that night. The raLs and 
cats should not he beaten that nighty since Saii comes, in any iyrm. 
An image of Sati was drawn with vari corn. The midwife threw 
some rice grains in die hollow of the. tree- 1 he rice became honey¬ 
bees ; hence the bee-hive has an appearance of bread. The tube 
of oil became the serpent; and the hair-comb thrown in air became 
a bird. Out of the dirtv clothes thrown on the slope of the hill 
was bom a lizard h The menstrual fluid was thrown on the teak 
tree ; therefore the tender leaves of the tree are reddish. It was 
also thrown on die fruit of Karavandi; that is how r its fruit b red,- 1 


1 Ray, TAr Birkvrt* 
3 Ikit-npac, 444, 


3 Griffiths, 50*, 
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1 

RAJNENGI PARDHAN 

Paimtgarh, Mandia District 

In Aran ban there lived the elephant Bankasur. It used to cat and 
destroy everything in the world 

Jrthu Baigu cut his clearings but the elephant came Lind ate bis beans 
and cucumbers, 

Jithu Baiga examined his measurnig-sticks, f How can 1 destroy 
ihis elephant ? p 

From his car be removed a little dirt und wax and made ii into an ant. 
He sent this am to attack the elephant and the ant drove it away. 

The elephant ran away to the Surguja jungle where there were many 
of its caste-fellows living. It said to the other elephants, 1 Save me/ 
They said, H You come from another kingdom. Take out every thing 
that is in your belly and throw it away in front of us/ 

The elephant Bankaaur farted with a great trumpeting noise bwrr-barr* 
Out came grasshoppers, butterflies! lizards, rats, parrots and flew away 
to their own country* As Bankas ur was doing this the ant arrived and 
bit the end of its trunk. 

The elephant Bankasur died. 

Since that day the elephant has always blown on the ground as it 
£oes along, for fear that its trunk will be bitten by an anL 

TfiE Bee 

2 

BAIGA 

Marniia District 
(From The Baiga t 4 S 2 ) 

Once the bees, which were bom from a bull's ears, went and eat on the 
food of ft great Dewar, In that food was poison. The Dewar said, 1 As 
there is poison in my food, so will there be poison in your teeth. And for 
troubling ine T you wQl have to live, seven hundred thousand of you, in 
one house* And you will cat your own children/ So from that day, 
hecs cat then: own children! and those who are left survive. 
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GOKD 

Stmpuri p Maudla District 

Hema K.ilar lived in Garb Bengal. He had an affair with Naita 
DhobcuH and when Hema Kalarin discovered it she made herself very 
unpleasant to them both. After a time Natta Dhobnin found herself 
pregnant but her enemy struck the child in the womb by her magic and 
ii was still-born, Naita Dhobnin put it in a new pot and buried it behind 
the house. At night she went to the place and by her magic turned 
the bones of the head into bees and sent them swarming to sting Hems 
Kalarin to death. At night they dug their way into the house and were 
about to kill the woman when she said,, 1 Don't sting me and I will give 
you a blessing. Go to the forest and you will have a golden palace of 
honey to live in. Go and live in a banyan tree in Mjdhuban/ The bees 
were pleased with her saying and flew away to the Madhuban and made 
there in a banyan tree their home of gold. 


4 

GOND 

Barraida, Mattjla Diitrict 

Mabadeo made a garden of champa, jasmine, and keoora Bowm 
in Korbasefft’s enclosure. When the flowers blossomed they began to 
talk to each other, 1 What lovely Bowers we iie p yet no one comes to 
play with us or many us and we have to live here ignored by men/ 
Then they said agnin s 1 Let us go and put our grievance before the person 
who made us. 1 They asked the jasmine, who is the Raja of the flowers, 
to go to Mahadeo on their behalf 

The jasmine went to Mahadco and served him for twelve years and 
when he was pleased and asked her what ahe desired, she told him the sad 
state of the flowers he liad made. Mahadec took a little dirt from his 
body and a little dirt from his testes and rubbed it into a ball between 
his hands. Then from the Arc he took some ash and blew it over the 
ball of dirt- He threw it into the air and it became a bee. 
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The bee flew away to the garden of flowers and lived with them 
as their husband, Soon the flowers gave birth to children and these 
are fruits. 


The Butterfly 

5 

DHULIA 

Mrdhakhar m Mandta District 

Om day Mimb D hi mar wen t to fish i n the Biloran River and got a 
fine catch- He cut the fish up on the bank and threw the scales away 
by the waterside* A few days later Komod Guru went to bathe there 
and* removing his clothes, put them down on a stone. The desire 
for easement came upon him and he went down stream and relieved 
himself. On the way he passed the place where the Dhimar had thrown 
away the fish-scales. Although when he relieved himself he passed 
no urine, as he came back he felt his bladder full and pissed all over the 
scales lying by the waterside. Immediately life came into them and 
they flew into ihc air. This b why butterflies tiaunt die place where 
people urinate. 


6 

COND 

* 

Tikmtola* Rewa Stair 

Bliuklumur Deota was living in Garh Kailas. He thought in his 
mind, 1 How can l be famous : * He went to Kodagarh and married 
Rodasur Mai. Even while they were both yellow with haldi they slept 
together and on that very day Koeksur Mai conceived. In due time—it 
was in the passing of the month of jeth into Aaarh—Fhipldisur Mai 
the Butterfly was born. She sucked two-and-a4ialf times at her mother's 
breasts and said, + Let me go into the world, I do not want to stay here 
at your breasts. 1 So saying, the butterfly flew away. 
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Caterpillars and Grasshopper* 

7 

GOND 

Manjhwam, Ktnda Zamindmi 

There was a Kombharin, a potter's wife. One day she had a dream 
' Von are to create thre^ kinds of living creature—caterpillars, grass¬ 
hoppers and the green Kumbharin caterpillar!* 1 Make three pots of 
three different kinds of earth and in each put some of your menstrual 
blood acid place them on the hearth. Then from each, one of the three 
kinds of life will corned The Kumbhann awoke and did as she was 
told* and that was how the caterpillar, the grasshopper and the Kumbharin 
caterpillar came into being. 


The Cockroach 

8 

DHANWAR 

Barbhata, Uprora Zaminda rt 

In the Kajli-Bindraban Binjhpahar lived the Surahi cows* There 
was no one to look after them. They would go to graze and then gather 
under their trees to rest. Giving dung daily daily, there grew* great pile. 
At the bottom were born the scorpion and cockroach. Black scorpion* 
white scorpion, crab scorpion, queen scorpion—these were bom. And 
of the cockroach these castes—Asa rah 3 n Kardkaha, Jcth-Masiha—were 
bom in the months from which they were named. When the rain fell 
heavily in Asarh the dung liquified and flowed away under stones and 
trees. The scorpions and cockroaches went with it T and that is why they 
now live in those places. 


1 r rhe Kumblmrin or Potter Woman*! oitcrptllur is a tmall Breen Eam common¬ 
ly CSUfiht br hornet* and nnfuumi by them in Eftda mud ncsls Kbit took not 
unlike earthen pota. The caterpillar jjeti iu name breni'-e: it is suppo*vJ to be 
ib lit up in a pot. 
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9 

GOND 

Vpriy Rata State 

FiJlranjE Dewar used to worship Jhangi Devi. One day he asked 
her for a gift* p We Baiga are only stupid jungle^dwdkrs. We never 
know when it Is going to rain. Give m someone who will warn us of the 
coming of the rain. The Hindus have the Brahmins who bob at their 
hooks and tell them. Give m Brahmins to help us/ 

Jhangi Devi was in her menstrual period. As the blood ran down 
her leg she wiped it off with a little bit of reed and threw it away saying* 
4 tn Jcth when these begin to cry you will know that the rain is coming 
and that it is trine to sow your seed/ The teed turned into a cockroach 
and ever since has warned the Baiga that the rain is coming. 


IQ 

i 

KOL 

Jubbulport District 

In Jtunjhigarh lived a great Dewax. He made a clearing in the forest 
and sowed it with the kutki that has long ears. One day an old 
woman went through the clearing and broke some of the plants with 
her feet. When the Dewar saw it he abused her and she was annoyed. 
1 For so Hide he abused mt so much/ 

Now' dial old woman was a witch, She side some of the cars of 
kutki and turned them into Cockroaches, She made hundreds and 
hundreds of cockroaches and sent them to the field where they devoured 
every grain of kutki, Since that lime cockroaches have spread throughout 
the world. 
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The Crab 
I l 

DEWAR 

TenJub/ietu, Raipur Dittrtet 

The crab is the grandson of Bhagavan. For twelve ages it did penance 
and at last Bhagavan gave it a blessing : 1 What I write you can read, 
but no others. Y«fu are the Raja of the waters.’ In the old days, there* 
fore, when there was nothing in the world but water the crab lived in the 
ocean, ft kilted everything that fell into the water. Bhagavan thought, 
' If I give my blessing to the crab, then when 1 am in trouble it will help 
me.* And when Bhagavan wanted to make the earth he could get no one 
to help him but the crab. When at last the earth was ready Bhimsen 
was sent to level it, but the crab thought he was stealing it and ran to 
fight him. Across the path the spider had made its web, The crab 
was very angry. * Arc you trying to trap me ? ’ it shouted* And it 
put its foot on the spider. The spider cursed the crab. \nu ha^e 
trodden on me. Henceforth you will live under the earth, l nlcss 
you hide in your hole, you will die.' 

The crab is the master of the earth and sees that no one steals it. 
When the earth was ready, Bhagavan gave Bhimsen the kingdom of water 
and the crab the kingdom of dry land. When no rain falls, the crab 
weeps and makes a humming noise. Bhimsen’s cars stand like those of a 
frightened horse at the sound and rain begins to fall. 


12 

DHANWAR 

Ruiva, Uprora Zamindari 

There was a great spring and all around the earth was moist. There 
were black rocks. Andha Guru, the Blind Guru, drove a nail into the 
ground and cursed the place that if anyone went there he would melt 
like salt. Kakramal Kuar the crab came from the Lower World, breaking, 
its way up through the rocks. It broke them with its daws and pulled 
up the Blind Guru's nail. After that men could go there safely. F uf 
this reason a crab's children are bom from above, breaking out through 
the chest* 
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GOND 

'J aurbahora, Uindra-Notcagarh Zaminduri 

Formcrfy the crab had a t run k like an elephant. But when Mahadco 
cut oflt.ie head of Ganesh and Parvali was veiy angry, he cut off the crab's 
tninfc and put it or Gartesh instead. But this killed the crab. Parvati 
0 ot sfigt) again. \ou are not content with ruining Guiejh : you must 
destroy the poor crab as well.' So Mahadeo said, " Crab, 6 brother 
crab, get up and live even without a head . 1 Op got the crab and in 
compensation Mabadeo made its back very strong. You can still see 
the marks of Mahadeo’s sword on the place where its head should be. 


H 

GONl> 

Benat ala, Mondta District 

in former times the crab had no daws. One day a Baigin went to the 
mer to fish. Under a large stone she found a crab and caught it. As 
she was about to kill it the crab folded its hands and said, 1 Mother, 

don't kill me; keep me in your house and 1 will make all arrangements 
for you. p 

fitc woman took the crab home. A few days afterwards the Raja 
sent his servants to call the villager* to come to his fields to cut the crop. 
When they came to the Baigin’s house, she had neither husband nor 
son to send to the fields. But the crab said, ■ Don’t be afraid, mother, 
I wilt go instead.’ She went to the Agaria’s smithy and got him to make 
two small knives of iron. She fixed the knives in front of the crab's 

body and by her magic ensured that it would be able to cut anything it 
desired. 

Thu crab went to the Raja's fields and cut a whole field by itself 
and piled up the grain. It returned to the Baigin'* bouse and she was 
pleased and sent it back to live in the river. 
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*5 

dhulia 

t 

Karvndi f Manila District 

An old man and his old woman lived in Suharingarh* The old man 
was blind of one eye* the old woman deaf In both carSi They had seven 
daughters, Hiro, jiro, Sckhi, Maniya, Daniya, Runiya, and Budniati. 
They were unmarried, but mature. In those days lice big as frogs littd 
in their hair and they spent most of their time catching and killing them. 
They were so busy at this that in the evenings there was only one grain 
of rice for each person in the house. The old parents did all die work 
outside the house; they never let the girls go out. One day all old 
Malta laughed at the parents. 1 While you are out,' she said. ‘ these 
girls call boys to the house and have a grand time with them.’ Tile 
parents were very disturbed at this and next day the old mother 
hid in a grain-bin to see how the daughters spent their time while she was 
away. She saw them ait down and proceed to spend the whole da) 
catching the fiog-lice and killing them. 1 This will never do, thought 
the old woman. ' It doesn’t matter here, but when they go to their 
husbands’ houses they won't be able to waste their time like this. So 
?hc got seven woudeo mcasores and filled them with sesamum seed. 
She placed one of these on the head of each girl and husked the scsamuin 
then and there. As a result the frog-lice became very small and the girls 
were no longer troubled. Thereafter there was plenty to cat in the house. 


l6 

fDANG 

Kant era, Pal Lahti f a Stab 

There never used to be lice in people's hair, Rusi and Kusiain had a 
daughter. Rusiain was searching her daughter's head for leeches which 
in those days hid in the hair. Site tried to pull them out, but they stuck 
fast and the girl cried. 

Just then Ishwaro and Parvati came by and Parvati heard the girl 
crying. * Some creature is in distress,' she said, Ishwaro said, Never 


15* THE natural world 

mind ■ let them he' 0m Parvati went to Rusiain and when she looked 
at the girl's hair she found a very long leech stuck there. Parvati 
thought in her mind, * If everyone gets leeches like this in their hair, 
they will die. 1 She said to Ishwaro, 1 Oct it out somehow or other,' 

Ishwaro said, 1 Take her to the river and dip her head in the water 
and the leech will come out 1 Rusiain took the girl to the river, dipped 
her head in the water, and the leech went into the water and has lived 
there ever since. 

Instead of the leech, tshwaro put two oil-seeds in the girl's hair and 
these presently turned into lice. So leeches live in water and lice in hair* 


Maggots 

*7 

GOND 

Dkameri t Rerun State 

A sidhu lived for twelve years in Binjpahar. One day a Baiga and 
his wife came to the place to cut he war. When they had finished they 
went to the sadhii and sat with him. The Baiga lit lus pipe and smoked- 
But when the sad Em saw the Baigin he was enchanted by her and wondered 
how to get her. Every night she danced in Ills eyes. 

One day when the Brigs was working in his be war the sadhu went 
down the path along which the Origin would have to come bringing 
her husband's mid-day food. When she arrived he caught her and 
enjoyed her. Then the Origin went on to her husband, 1 Ee was angry 
because she was so late and he suspected that she \md betrayed him 
with some other man. 

The Briga went to Lohigarh and got a great iron diuh that four-and- 
twenty men could hardly carry. He fetched oil from the Teli and made 
a great fire under the dish and heated the oil. Then he said to hi* wife, 
1 Swear on this boiling oil that you have not been to a man/ But she 
was afraid and confessed that the stdhu had her by force. As she spoke 
the earth quaked. 

The Batgs said, We are the Raja and Rani of the earth and this 
sadhu has robbed us of our virtue and so the earth is quaking/ Filled 
with anger he cursed the sadhu and said, 1 May maggots devour your 
body/ 
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That very day the sadiiu fell ill and maggots swarmed on his body 
and devoured him. Before this there were no maggots in the world but 
since then they have spread everywhere and troubled men and cattle. 


18 

GOND 

Vpri, Retea Stale 

KIrjhiaur Mai lived in die water of the Under World. There was 
every kind of worm and maggot in her bdly. One day a cow went to 
drink the water and by incident put its foot on Kirjhisur Mai. Her 
belly broke open and the maggots came out and climbed on to the cow. 
Kiijhiaur Mai in her pain cursed die cow saying, ' These maggots now 
wilt drink your blood and from your body they will spread throughout 
the world/ 

Tut Mantis 

ig 

AMIR 

ChiriyamatUii Mundla District 

The wife of Pandru Ahir used to grace the cattle of Sonhaia village. 
One day when she was out in the forest one of the cows died and she 
■Hint for the Chanrnr to come sfad skin it. He was a fine youth and when 
he had finished the work of cutting up the carcass, he began to flirt with 
the Ahirin. Soon they became friends and began to meet regularly in the 
forest. This went on for three months, and thett the woman ran away 
to the Chimar's house and began to live with him as his wife. But 
after a day or two the husband fetched her home and after giving a feast 
for her had her readmitted into caste. 

]^ow above this woman's vulva was u long hair that had been growing 
since her babyhood. It divided in two at the end and was thick and strong. 
On the night after her feast, she cut off the hair and by her magic turned 
it into a mantis with long daws. She sent it to the Chnrciar s hotise 
and told it to hide in his bed. That night the Chamar lay with his wife 
and when it was over the mantis cut off his organ and the AWrin was 
avenged. 



the natural world 


158 - 

The Mosquito 
30 

GOXD 

Banja) , Maadta District 

Formerly in the month of Asarit. when rain fell, the earth talked 
with her living creatures, Hies, crabs, frogs, insects; they talked ‘ Sai- 
sm-sai-sai.' 

Earth and Might are husband and wife; they went to one another 
and Might too said ' Sai-sai and his seed fell on the earth. From his 
seed was bom the mosquito. 

The mosquito said, * Wh*t shall t cat ? ’ Earth said, * Sow*, g 0 and 
drink men’s blood,’ 

Since then the mosquito has enjoyed the blood of men. 


21 

GOND 

Tfkaitola, Rnsa State 

Ghokhcliand Raja and his wife hid no child. On the bank of tile 
Sayr River lived a *adhu. The Raja and his wife went to serve him 
and when the sadlm was pleased they asked for the blessing of a child 
Tilt sadhu gave the Raja a stick and said, ‘ Go to such and such a 
mango tree and throw the stick into the branches. Pick up the first 
mango that falls and give it to your wife, whereupon she will conceive 1 
But when the Raja went tq the mango tree he found it surrounded 
by witches When they saw him they turned themselves into bees and 
swarmed about him to sting him. The Raja ran for his life and escaped 
to the sadlufs hut. The sadhu took ash from his hearth and blew- upon 
it. The ash turned into thousands of mosquitoes and they attacked 
the witches. They sat in their eyes and bit their bodies. While the 
witches were engaged in driving away the mosquitoes the Raja went to 
the tree and got tile mango which he gave to his wife and she conceived. 
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The Scorpios 

22 

GOND 

Tfitwa r Matidlci District 

There wa* a fat and conceited Good, One day he kicked an image 
of Mahadeo in a Hindu temple near his village, Mahadeo was angry 
at this. He made a scorpion and sent it to bite that Gond. He made 
a stone in the shape of a scorpion ; he touched it and it came alive. From 
this scorpion many others were born and spread tlirough the world. 


*3 

GOND 

Pakkri t Mattdla District 

When Parvati was mature her father was worried how to rind her a 
husband h She said, H Father, there is no mate for me on earth. But above 
there Li Mahadto. 1 In those days Mahadeo lived in the deep forest. They 
sent a man for him. Parvati's father made great preparations, but Mahadco 
hid all his marriage-party in a bundle of cloth and came with only Bhimscn 
to escort him. When Parvari'a father saw this he was angry, 1 f have 
prepared such a great feast, and this man comes with only one companion 
for tiie marriage. 1 Bhi Risen said, 1 I at least am hungry/ He sat down 
and ate the whole of that mighty Feast, Then Mahadeo opened his bundle 
and there was u great marriage-party, Parvati's father fell at Mahadeo's 
feel, * Forgive me, son-in-law. 1 

Then said Parvati, 1 Whit ornaments has he brought for me l* 
Mahadco had gathered all the poisonous things iti the world and made 
ornaments from them, fie had toe-rings of little snakes, ho had made 
armlets of snakes from the dirt off his thighs, he made a nose-stud of a 
hornet from the dirt of his chest, he took the dirt from his eyes and made 
scorpions to serve as ear-rings, he took the dirt from his penis and made 
■i toad to serve as spangle in the middle of the bride's forehead. 1 bus 
adorning Parvnti in things of poison* he took her home to the Madhuban. 
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LANjHIA SAORA 
M&ritba, Gan jam District 

Manjur S&an had a daughter named Kunti whom he married to one 
Mardu. The boy took his bride home but did not sleep with her for a 
single night. The girl would go to lie beside him but he would jump up 
and mu away to another house. The girl loved him but he would do 
nothing. She tried to get another boy to sleep with her hut no one was 
willing. Not a single man would touch her* and at last old and a virgin 
she died. She went to Kittling and told hijn what had happened. 
He asked her, f Tell me what you tvant and VU give it to you* She said p 
* I do not want to go to earth again- But this i do want: that as I wept 
for men, so 1 may be the cause whereby men may weep for me/ Kittung 
Slid! 1 Go and b* a scorpion ? f The girl came back to earth as a scorpion 
and now men weep for her as formerly she wept for them. 


The Spider 

*5 

GOND 

flu harm, Stont Tahiti, Chhindwtira District 
(n Kajlibar there was a great forest called Daunagiri. That forest 
was full of monkeys. One day, a monkey, attempting to take its wife, 
let its Bced fall to the ground and a lizard ate it and became pregnant. 
Alter nine months the lizard gave birth to a child which they called 
Makramal Kshsttri. It had nine legs. When it had grown up it said 
to its mother, ' How can I live with you ? Tell me some place where 
I can go to live. ’ The mother said, ’ My son, go to live in the Under 
World; that is the proper place for you. There is no warrior that can 
conquer you. You will bring thread out of your belly and with that 
thread you will hind the world. With your thread you can mate a palace 
for yourself and live there. When the time comes for the marriage of 
Mahadco and Patvuti, they will come to you for thread to tie round the 
marriage-booth. Give it to them and they will give you a blessing. 1 


JRTHWOPODS ifil 

Makramal Spider then went down to the Under World and made its 
home there. When the time came For Parvati’s marriage, Mahadeo 
sent a Baiga to get some thread. The Baiga got thread from the spider 
but he was not able to ciirob up to the Middle World again. So the 
spider itself threw a thread into the sky and the Baiga climbed up it. 
AIW the B.iiga had gone up the spider followed him and since that day 
it has lived in the Middle World, 

Mahadeo gave it this blessing: ‘The store of thread in your belly 
’will never be exhaled/ 


26 

GOND 

Patanga*h l Maudfo District 

There never used to be any marriages. Buchkibai’s son was Abuih 
Deota. One day Buchkibai said to her son, 1 Work hard and well, and 
I 'll get you a lovely girl to be with you.' The boy Worked hard, he spun 
thread and wove a cloth and took it to the bazaar to sell. The people 
said, * How much is it ? 1 He said, * One pice above and one pice below/ 
A man came and put one pke flfcwe anil one pice below p and toot the 
cloth away* 

The boy took the two pice and bought a gourd. As he was taking 
it home he met a friend who said, 1 What’s that you’ve got ? 1 The boy 

**“*'' {t JX1 elephant’s egg/ But as he went along be tripped and fell, 
breaking the gourd. 

The water of the gourd turned into spiders, its luuidle became a frog, 
and the seeds became maggots and the three creatures went a wav. 

The boy went home to his mother and she said. ' What have you 
brought ? ’ Me said, * 1 bought an elephant’s egg in the bazaar but 
I broke it on the way and the spider and frog and maggots went away/ 
The loving mother said, ‘Son, it was by your virtue that they were 
created. So do not mind/ 


IV— II* 
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White Ants 

27 

DHUL1A 

Knr&ndi\ Matidia District 

One-day fttahadeo far away on Kailasgarh fell thirst and bored* 
He called Ditaisai and his wife from Kachnariprh and said to them, 
* You are Kalar 1 make me five bottles of fully distilled liquor* When 
it is ready call me to your shop/ The Raima went to Bairangdongar 
and brought twelve sacks of mahuau She prepared seven hundred great 
earthen pots, filled them with mahua and began io distill it. As a result 
she got five bottles of the fully distilled, so strong that it burst into flame 
even when it saw a fire far off. Dilarsai went to tell Mohadeo that his 
drink was ready* But Mahadeo said, 1 If I come to your house, where 
am I to sit x There is no room for tne in your shop. Go, make me a 
house of earth w ithout using water/ 

Dilarsai did not know w r hat to do, but his wife was a clever woman 
and a witch* At that time she was in her period* She called the nine 
hundred Singi Tumi and the sixteen hundred Chhittawar* and by her 
magic turned the mahua waste into white ants, and in no rime they built 
3 palace of earth without the use of water* The Kahrin blessed the 
ants saying! * Go and live in the Under World, and make your home 
without water/ 


* 


CHAPTER EIGHT 


REPTILES 

Snakes 

T he literature of ophiolatry is enormous and I «^ nn^ cven 
indicate it here, There are some interesting new stories 
in the text, but one of them {No. 2 ) is a variant on a very old 
theme, of which Crooke gives the following account: 

Pipa, the Brahman, is 2 deity in Rajputana. He was in the habit 
of giving milk to a serpent whose retreat was on the banks of the Sampu 
or Snake Lake. The serpent used in return to present him daily with 
two pieces of gold. Being obliged to go away on business, he gave 
instructions to his son to continue the offering ; but the youth, deeming 
it 0 good opportunity of becoming master of the treasure, took V stick 
w ith him. and when the serpent came forth for its expected food, he struck 
it violently. Bui the snake managed to retreat into its hole. On his 
return, the young Brahman related his adventures to his mother. She 
was horrified at the account, ami forthwith made arrangements for sending 
her son aw ay out of danger. But in the morning when she went to call 
him she found to her horror that her son w as dead, and a huge snake 
lay coiled up beside Ills body. Pipa on his return was inconsolable 
but, stiffing his thoughts of revenge, he propitiated the monster with 
copious libations of milk. The serpent was appeased, and revealed 
to Pipa the treasures which it guarded, commanding him to erect a 
monument which should transmit the knowledge of the event to future 
ages. Hence Pipa has become a sort of snake godling, and the town of 
Pipar and the Sam pu Lake still by their names commemorate the legend 1 

Snakes which can destroy human beings merely by looking 
at them arc as old ax the Seerctum Secretorum and the Sanskrit 
name dngvasa or dristivasa, * poisonous of aspect seems to be 
ancient. There is a story that Alexander the Great came to a 
valley on the Indo-Persian frontier which was guarded by deadlv 
serpents whose mere glance was fatal. He erected mirrors in 
which the snakes might stare themselves to death. 

The Sacra believe in, and go to some pains to appease, two 
serpent deities, Ajhorasum and Jayondenusum, who are specially 
troublesome to young children. } 

There is an account of a deadly dristirasa snake from Matin 
in the text. Forsyth was given a tale by the Thakur of Lapha 
about a * loathly worm 1 that haunted the forests of the neighbouring 


1 Cfflofce, ii. 122- 
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UproT*. It was * slimy and horrid like a great caterpillar, a cubit 
and a half in thickness, and dull grey in colour, with a scarlet head, 
to look upon which was death. Many had seen it, but none had 
lived to tell the tale.* Once the Thakur of Uprora himself was 
travelling with an attendant behind him, when at the crossing 
of a stream the latter called out, ‘What is that great slimy caterpillar- 
Jike monster with a scarlet head "r' on which his master warned 
him not to look at it. and did not do so himself. He was too late, 
however, for Lhe servant was dead in a few moments. 1 

The Maria of Bastar, also, ‘speak with fear of a water-witch 
in the form* of a great serpent, known as Tondetaras, haunting nver 
rapids and waterfalls, the mere sight of whom is fatal. * 


I 

AGAR 1 A 

fialdal Mandb District 

The deadly chapirra snake comes from Matin* It lives in Tvattr 
and has the colour of ground turmeric. It is one-and-adialf cubits long. 
Any man who sees this snake at once gets cholera and dies in a day or two. 
When a man dies of seeing the snake no one should go near to touch 
his body before they have offered a goat to the stream where the snake 
^tis living. Once near Kabir Chahutra four young men who were 
working on the road went to get water. They saw the snake in the stream 
and two of them at once died of choknu 


2 

* AHIR 

Ntm&ga<m t Dondi-Lohara Zamindan 

Once long ago an Ahir made his grazing-place in the Binjhiban forest. 
Nearby was a black ant-hill, and in it lived a great python. The mao and 
the snake soon became friends. The Ahir used to give the python a 
pot of milk every day and in return the python brought out much treasure 
from its ant-hill for the Ahir. But the Ahir's son came to know of this 


1 Forsyth, 41S. 
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friendship and decided tg kill the python and steal the hidden treasure. 
So thinking the boy took a stout stick and a pot of milk and went to the 
ant-hill. He called to the python, * Come out friend and drink your 
milk/ Hut directly the snake put its head out of the ant-hill the boy 
struck it heavily with his Slick. But the snake was only wounded r and 
full of fury it attacked the boy and bit hkn. The boy died at once. 

In its anger the anake declared* d Men are very treacherous. We 
must always bite them and kill as many as we can/ Then it went bade 
into its hole. 

When the boy failed to mum home, his father gut anxious and went 
to find him. When he reached the ant-hill there was his son lying dead. 
The Ahir returned home and got a pot of milk and returned, for he 
thought, * My friend was angry, but if 1 talk to him he will surely save 
my son.' He poured the milk into the ant-hill and the snake came out 
and cried h 1 You too get away from here. You are no friend of mine. 
You are all ruy enemies/ The Ahir tried to persuade it* hut the snake 
pointed to the wound in its head and said, 1 No. Men and snakes can 
never be friends. Go away quickly or 1 will bite you also/ 


3 

BAIGA 

* Brntgltor, Kanardha StaU 

There was an Ahir called Lachhi. lie used to graze his cattle on 
Ghaih-kachhar and wandered through the forests with the cows, playing 
on his bamboo flute. One day as he was going along, he trod by accident 
on a cobra and it bit him. The poison spread through his body 
and he died. He was standing against a tree and fell back against it and 
hh body remained there upright. Nearby was an ebony tree* The 
mans flbte fdl from his lifeless fingers against the ebony tree and it 
lay with its mouth towards the wind and when the wind came its music 
went on playing, 

When the Snake heard the music, it said to itself, 1 Here 1 have wasted 
poison on this- man* for J cannot kill him and he goes on playing 
hfs (lute. It went to the foot of the ebony tree and dropped its poison 
there. There waa so much fire in this poison that the tree waa burnt 
and it has been black ever since- fn those days only the cobra 
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had poison and/other snakes were free of it But now hearing what hid 
happened they came and licked up the poison at the foot of the 
tree. This is why most snakes have poison nowadays. A Few snakes 
were unable to get to the tree in time and they too arc free of poison. 

4 

BA IGA 

Gotm\ Murid la District 

There was a potter living with his wife. In their kiln was a hornet, 
II made its nest there by the hands of many servants. One day when the 
potter's wife went to see if there was fire so the kiln h the hornet flew out 
and bit her. She was very annoyed at this, and picked up some ash and 
threw it with a spell over the hornet. From the ash were bom snakes, 
scorpions, toads and centipedes. She threw some colouring water from 
her pot over them, and it turned into poison as it went into their mouths. 
They ran awaypSom^ into holes* some under st,ones T some into a stream. 
The snake went into an ant-hill. 

One day an Ahir ms grazing his cattle and passed by the ant-hill. 
He sat on the hill and began to play his flute. The snake's poison left 
its body and entered into the flute, Krishna came to listen, but the 
poisoned breath of the flute passed over him and turned his body blue. 
That is why Krishna and the Ahir are brothers. 

The snakcp now deprived of its poison, returned to the potter's kiln 
and told the hornet what had happened. The hornet gave it its own 
poison. The snake went back to the ant-bill and bit the Ahir and killed 
him. 


5 

D HAN WAR 

Batbhala, Upturn Zaminthiri 

In Latagarh village lived Asara Baiga, the great Dewar. His daughter 
was Bhuja Ctwnkav.au Kula Matkawan Dam Gijoran Muski Dharaiya 
Banc Bane TuranLc Lsutmthai Khawajya NoJct char Tun Mahamai 
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GangoJ This was her name. It was a very long time before she ever 
had a duty head. She had sucked the juice of twenty boys before then* 
When the blood trickled down,, she could not understand it. Her 
mother said, 4 Don't worry. Tie up some ash in a doth and put it between 
your legs.' For in those days a great deal of blood used to flow and it 
went ott for eight days. On the ninth day she washed her clothes, 
putting ash with them in a pot, and boiled them on a separate hearth 
outside the house. Then she took the clothes to Katora River. She 
washed them and spread them to dry. She herself bathed in the river 
bnd cteaned her head with mud. She rinsed the hair and combed it 
with a bamboo comb. 

Some of the haimfcl! into the river and were carried away; they 
turned into the snakes that always live in the water. Her black lice 
became ducks and the white ticks turned into small ducks. She sat 
down to dean the comb and when she threw away the hairs* they 
became black snakes. Some of the hairs were grey and these became 
grey snakes. Some were white and these became white snakes. At 
last the woman took the pot to wash io the river; some bits of coal were 
sticking to the bottom ; these fell off and became fish. 


6 

DHOBA 

.I/o%£K?n, Kmimilh# State 

One day Sty went to bathe in a river. She took a handful oF day 
to dean her head. The clay smelt like sandalwood. Sita went into the 
river* dipped her head in the water, rubbed her hair hard and when she 
combed it, seven hairs came out, 

Sita thought, 4 If I throw these away and any one treads on them I will 
get a headache. If I throw them on the ground it will rot. 1 So she 
made her seven hairs into snakes. There was a little day on the hairs 
and its marks still remain on the snakes' bodies. Since these snake# 
were made of the hair from Sita's head they never bite and they are called 
the Seven Sisters* 

' Her Md«i sway m she walks* her buuocks ungulate, the shows her 
V ‘ Y? hcr s1m= lH nlwm X* wmlirtg* she takes nwccti from well-to-do boy** 

Sne ii free with everyone, she J* Gaugo the grail mother. 
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7 

GOND 

Bilhar, Bilaspur District 

At first men and snakes lived together ; they used to eat from the same 
kitchen and would visit each others houses for festivals and marriages* 
The snakes never bit men and men never killed the snakes. 

One of the cobras had a beautiful young daughter. This daughter 
went down one day to bathe in the like. At that time Minmiddasur 
the Dano had gone with a party of men to hunt in the forest by the lake.. 
The Dano and the young girl cobra talked together and the Dano aaid„ 

1 Come home with me and I will keep you happily,' He took the girl 
and she went with him willingly. 

But when her mother heard of it she was angry and called all the 
snakes and they followed the Dano. She shouted, fc Why arc you stealing 
my daughter?* Minmiddasur Dano killed one of the snakes with 
his axe. At that the snake headman cursed men saying, * From now on 
snakes will bile you and there w ill be poison in their teeth." 

* 

8 

GOND 

Chakmiy Miiiidln District 

The mmhmr snake was at one time to be found in many places but 
it is never seen now. It wag bright red in colour and twenty-five cubits 
long. It lived in the Mils and so strong was its poison that all the grass 
and trees round its hole were burnt. If it looked at any one it killed 
him at once, for its poison flew through the air. No bird or animal 
could go near it and only the biggest trees could resist the poison. 

One day a potter heard that the snake hud come to a certain place. 
lit made some pots and earned them out still damp and unfired and put 
them down a little distance away from where the snake was. Then he 
w ent a full half mile away and played on his flute* The snake heard the 
music and came out and looked at the pots. Its poison flew through the 
air and covered the pots which were immediately made ready as if they 
had been healed in the furnace. When the snake went back to its hole the 
potter very quietly rescued his pots and showed them to the other villagers. 
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KAHAR 

Kkisria. Biiaspur District 

A Gond and Go n din lived m the jungle. From the Gendin's belty 
were hern a snake, a tiger and a human child. The woman used to 
feed the snake at her breast and put it to sleep in the empty hearth. Near 
the hearth she kept some chilly and garlic. The son was married and die 
daughter-in-law came to the house. The snake used to play with the 
chilly and garlic* putting it In his mouth. One day the daughter-in-law p 
not knowing the custom of die house* made a fire in the hearth. \V hen 
the snake was half burnt* it said* 1 Do you think because you are my 
hhauji you can frighten me 1 and it bit her. The chilly and garlic that 
was in its mouth turned into poison. But when the girl was about to die, 
the snake called for its father and said* 4 N«w there is poison in my 
mouth. You must become a Gunia and Icam how 10 cure anyone I may 
bile/ It taught him what to do and the Good was able to save his 
daughter-in-law in time. 

The tiger went to a Chamarfs house* It used to go there daily. The 
Chamar thought* £ This is a very big dog.' l ie was so frightened that 
lus haiF bristled like a ptg P s* One day, a cow died and the Chamar was 
curing the skin ; some of the flesh was in a pot near by. The Otamar 
thought, A I must make friends with this dog/ He beckoned to it and 
threw it one of the cow's bones. The tiger ate it. Since that day 
tigers have eaten flesh. 


IO 

RAfNENGI PARDHAN 
Konefttitip a Man ate District 

There were nine Goad brother* ploughing in a field near a river. 
A snake bit die youngest* The boy said nothing about it to his brothers 
but unyoked his bullocks and, leaving the plough in the field, ran weeping 
home* 

When the boy got home and his parents heard what had happened* 
they called the villagers and held a Jagar, 1 There was a Baiga boy 

1 See Fvlk-Songi 0/ thi Maikal Hills* 347 ft, far an account of this ctmooninl 
traiEiient of sFluke-hate. 
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present and Thakurdco came upon him- The bystanders began to take 
the names of all the different snakes in rum and when they reached the 
name of the domi snake the Saiga boy fell senseless to the ground. Then 
the people knew that it was the dorni snake that had bitten the Gond boy, 
and they were able to cure him. 

Afterwards the snakes gathered together and held a council. They 
said, ' Just because one or two snakes bite men the names of all of us are 
taken and wc all suffer very much from the bad reputation of one or two. 
We must excommunicate those snakes that bite human beings.’ Then 
said some of the snakes, ‘ How are we to distinguish which bite human 
beings and which do not ? 1 Hhcy could not think of any way of doing 
this and so they went to consult Mahadco. 

Mahadeo heard their story and said, ‘ Those snakes that bite men 
will hereafter have their tails docked/ Since that day, those snakes 
which have bitten men have had blunt tails and have heen excommuni¬ 
cated bv the other snakes. 


The Crocodile 

II 

BHUIYA 

tivnlti, Bonai State 

A crocodile lived in the Baitarajii River, It used to ferry men across, 
but when it took two men it would eat orte of them for its pay. One 
day Bhimsen wanted to go over: he was all alone, with a great load of 
grain. The crocodile said, 1 1 will take you over the river, but 1 will 
have to cat you/ Bhimsen replied, * At least carry my grain across; 
you can cat mu afterwards/ The crocodile took the ‘grain, returned 
and put Bhimsen in its belly. But Bhtmscn had a knife with him and he 
began slashing at the crocodile's entrails and liver. The crocodile 
roared with pain and tried to expel Dhimsen through its vent. But 
Bhim.se n was too fat to come out that way, so h the end the crocodile 
brought him up in a mighty vomit. As he came up, he pulled out the 
crocodile's tongue. That is why the crocodile has no tongue 
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m 

GOND 

Koeiars, Rnra State 

A Sahis had a pretty wtfit who was always running away from him like 
a cow seeking fresh green grass* and this troubled him greatly. At last 
he went to Aswarigarh where lived a Bhinia* who was a very great 
magician, and asked him what he should do. The Bhima said p 1 Go to 
t he river where there are many black rocks and there sacrifice a speckled 
fowl and a coconut and rice/ The Bhima made the fowl eat the rice ; 
he then cut off its head p broke the coconut and threw everything into the 
river saying, 1 If this girl tries to run away again, catch her as she passes 
by/ 

The head of the fowl turned into a crocodile. After two or four dap 
the girl ran away again but as she passed by the place the crocodile 
caught her by the leg and kept her in the river. After 4 few days her 
husband came and took her home and she ran away no more. 


l 3 

PA ROHAN 

Khair tola f CfiMndwara District 

Rama Naik lived with his wife in Chodnagarn But though they lay 
together three times a day they got no child. When the month of hartik 
came ai the end of the rains and it was time to go trading the Naik brought 
hemp to make rope and sacks* He took it to the kalori River to wash it. 
It- got veiy late in the afternoon and his wife grew anxious. She thought 
that her husband the Naik must be enjoying himself with some other 
woman. So she took some dust from her left fool and a pinch of ash 
from the hearth and a few of her pubic bails and blew the charm towards 
the river saying* * Go p Singhi Chluttawar and take from the Naik's hand 
the stick with which he is beating the hemp and throw it in the river* 
Lei it turn into a crocodile and run towards him with open mouth and 
frighten him home/ 
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Away by the river Rama Naik was washing the hemp and beating it 
with his stick. Suddenly it flew out of his hand and turned into 3 great 
Crocodile which came towards him with open mouth. The Naik ran for 
his life and soon reached home. In great excitement he told his wife 
what a narrow escape he had had and she wept a little to please him. 
But the next day when she went to the river for water she cursed the 
crocodile saying, 1 From today always live in the water. How dare 
you frighten my Naik f But you will be the strongest of all the creatures 
in the water and no one will be able to kill you,’ 


The Tortoise 


H 

GOND 

Bar&asptif, Mtmdta District 

Naulu Gond and his wife had no children but they had a pet dog. 
They belonged to the Naitam clan. One day the Gond got very drunk 
and staggering home embraced his wife. The dog stood by watching 
them, and the Gond got angry and killed it. He took the body to the 
bank of the river and threw it down there. Kitts and vultures soon ate 
the flush, but the head remained, Six months later K ache ran Deo was 
walking h ! the river when his foot knocked against the skull and hu picked 
it up and said, ' What cruel man could have killed you and thrown you 
here ? * He took the skull down to the water and put it in saying, 1 Go 
and be Raja of the water. And one day you will trick the man who 
killed you and be able to drown him.’ The skull turned into a tortoise 
anil used to carry people across the river. One day NauLu came there 
and the river was in flood. He sat on the tortoise's back and began 
the crossing. Half way over the tortoise said. ’ It was you who killed 
me; now I am going to drown you.’ But the Gond promised to regard 
it as a god mad worship it, so the tortoise relented and took him across, 
hmee then the Naiiam 1 clan has honoured the tortoise as a god. 
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PARDHAN 

Notiom, Ckhuukeora District 

In Lohagarh Lived the twelve Agaria brothers and the thirteen Tamesur 
brothers. They in honour of Marayan Deo dedicated Singho and 
Surja cocks and a Lam pig. 1 When twelve years had gone by they 
invited their relatives and neighbours for the celebration of the Lam Kaj- 
Thcy took the Singho and Surja outside and killed them. They roasted 
them there and ate them. From the feathers of the Surja cock p motea 
grass came into being and from die comb of the Singho cock there w as 
bom the red tiraya flower. When the brothers had killed the two cocks 
they proceeded to sacrifice the pig and place the head m the phuh rti, 
On the second day they carried it out io the Raisur Lake and threw it in. 
When they had done this they returned to their homes and took thdr food. 

In that village there tw an old Agaria woman w tso was expert in magic. 
She found the thread by which the phukra had been tied and turned 
it into a white cobra. The lamp that had burnt below itx phukru she 
turned into a tortoise. The cobra went to Eve in an ant-hill and from its 
belly every kind of snake was born. The tortoise lived in the Ralsur Lake, 
Lts head was Like the wick of the lamp out of w hich ii was made anti could 
be pushed in and out as men pusli a wick in and out. The old woman 
put her magic into the tortoises belly and said p 1 Go p because of this 
magic you will noi die easily- It is only if anyone can hit you in the 
belly that they will be able to kill you/ 


1 For an elucidation of the ceremonial terms used in this story■ Hjvale p 
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CHAPTER NINE 


4 FISH 

F ish often appear as the counsellors and guides of human, and 
even divine, beings. It was a fish which, in the Hindu story 
of the deluge as given in the Sotapatha Brafmana and the Malta- 
bkm&t&y warned Many of the coming flood and guided the sage's 
boat by a cable attached to its horn. In the Btid legends, a fish 
warns a maiden—or a dhobi—of the danger of flood. 1 In an Asur 
Agaria legend, the father of mankind was bom from the belly of the 
Fish Raghuman. A Chokh Agaria story shows this same fish, 
Raghmnan, advising Bhagavan where to get earth for the creation 
of the world. 

In other cosmogcnic ihyths, it is the crab Kahramal Kshattri 
rather than a fish which assists the Creator in his work: indeed 
the fish’s place is taken now by a spider, now T by a wild boar, even 
by a rat. 

Many songs about fish, and some elaborate comment, will be 
found in Songs of the Forest, Folk-Songs of the Mmkat Hills and 
Folk-Songs of Chhuttisgarh^ 

There is a Lcpcha fable about the origin of fish-eating. In a 
river lived a devil which was partly a fish and partly a woman; 
it had long hair and breasts and a vulva. It used to bite pieces 
out of the other fish, so it was decided to kill the devil. A fisherman 
made a trap and, when he had caught it, cut it up and cooked 
it as a punishment. When he took it from the oven, its body 
was very hot and some fat got on his thumb. He shook it off and 
put his scalded thumb into his mouth. Since then every bodj^ 
can eat the flesh of fishes,* 

I add to this chapter a few stories about the amphibia and 
annelida since they were not sufficient to merit a chapter to them¬ 
selves.* 


* VenkvAdurp * An J-itknograpfcjc Aecnunt of the 
Btiita of Centra] India , Ctmui ofIndia, iyji r xs, 239. 

■ There is an interesting account of fiih hv T. C. Don b his article 1 The 
Cultural Sipjeaira cf Fbh in Bpgif \ Man in India, *j q and xxL 97 If. 

I have studied the f«>]k-lorr of coin in Fate-Tain of MalmkoiboL ni fT 
“ Gortr, +90 (Abbreviated). 

* There » some ryxouni of the folk-lore of fro^ by s. T. M^ p - (W 
Folk-Lore p Q* J- Af. ra ([939*40), 13 (L 
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BArGA 

1 

Rtwa State 

A Baiga and hh wife went to the jungle to dig for roots. As they 
were digging they grew thirsty as a new pot. They found a small spring 
near by. The Saiga dug in this with his digging-stick and presently 
found water. He sat down with his Baigin and they ate raw roots and 
drank the water. The Batgin said to her husband, 'This is fresh and 
beautiful water* How nice it would look if you could make some creatures 
to live in it* 1 

The Saiga picked up some of the sand and mud and uttered a spell; 
* The companion of water is Jakhtn; the companion of Jatahln is Sawai 
Guru. The Gum's companion is the bod fish. Let not the earth rise up ; 
let not the sky come down. Who makes the charm ? I make it. My 
Guru, Sawati Guru, makes it/ Then three times the Dewar went 
round the spring and threw the sand and mud into the water, and it 
turned into fish. 

At that time the Baigin was in her period. She said to the Dewar, 
1 Well, you hax^e made fish- Now I will make a leech. p She look off 
her blood-stained cloUi and washed it in the spring and from the blood 
was bom a leech. 

2 

B HU LI A 

Medhukkar t Manila District 

Abujh Raja and his Rani ruled aver the Aranban. After four hundred 
years they had one son ; his name was Bison, Before the boy was 
married the Rani died. After her death the royal family became very 
poor. One day the bay went to the forest for wood and on his way 
home found a nectar fruit- He took it home and put it above the door, 
and went out to see someone in the village*. The Raja came home and 
ate the fruit. Immediately his body was transformed and he became 
a young man. When BIsori saw him, he thought, 1 I must get my father 
a wile * and he went to find a girl for him* It was difficult and for a long 
time he could find no one. At last m Gorkagarh, he saw a very beautiful 
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£irl; she was the daughter of one- Mahitu Dhimar. The father was 
fishing by the Jan war River, and Bisori went to him and asked for his 
daughter. The Dhitnar refused. 1 Nd k for if she has children, you w ill 
quarrel with them. 1 Biscri promised that he wouldn't. 1 Tlu-n if you 
have children, they will quarrel with her.' Bisori lost his temper at that 
and said, * Then Vtt never have any children/ He pulled out his penis, 
cut it ofFand threw it into the river where it turned into a fish which began 
to play in the water. When the Dhimar saw' this he was pleased and gave 
his daughter to Abujh Raja. From this fish came all the castes of fish 
throughout the world. 


3 

GOND 

Diiatirabhala, Raipttr District 

The seven daughters of Bhagavan begged their father to allow them 
to go to bathe in the Raisur Lake. They took off their clothes and left 
them on the bank- While they were bathing nuked, Manna Deo came 
from ilandigarh and hearing the laughter and cries of the girls took the 
form of a dirty little boy with swollen belly and running nose. He hid 
the clothes and *at on the bank. The girls came fom the water and 
asked the child where their clothes had gone. ' What will you give 
me if 1 tell you ?" They offered him fruit, ornaments, money. ‘ No, 
give me the youngest girl.’ But they said, " Well, play hide and seek 
with us 1 if you can oatch her, you cm have her,* At once the seven 
sisters jumped into the lake and Manna Deo after them. This happened 
three times. When it was his turn to hide, he turned himself into an eel. 
They could not catch him and had to give tip. The second time lie 
became a lotus. Again they could not find him and had to give up. 
The third time he turned into a % and sat on the post in the middle 
of th e tank. He flew away to Hema Kilor's out-still for a drink of liquor 
and returned. When the sisters could not find him, they admitted they 
were beaten and gave him the girl. To escape him she took the form 
of a gadni fish. When lie could not find her, lie was very' angry and 
cursed the other sisters and turned them into fish. But the youngest 
fish he caught and went to her as a gsh, and from them the seven Samduria 
sisters were born and then from them all the other gods. So the gadni 
fish is the mother of the gods. 
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GOND 

Banja? r Man dla District 

Jalsingha Devi lived under the water in Jilhalpur. The hod fish 
used to serve her. After it had worked for a long time, it asked for a 
reward. 4 Take me with you anti let me see the world/ 

J aiding ha Devi took some dirt from her cars and from under the nails 
of her feet and made a Dhimar fisherman. With moss from the river 
she made a net and hung ii round his neck. She said, f Take 
this net, throw it in the river and catch this bod fish/ The Dhimar 
did m and brought the bod fish io her. The Devi sent the Dhimar to 
ahaw the bod fish the world, and since then there have been fish in the 
rivers and Dhimar on the banks. 


5 

PAXKA 

Pakhriy Mand la District 

The gauds fish is the Kotwar 1 of all the fish in the river. When men 
were hom, the gands fish brought die Punka out of its belly in the water. 
Then said that fish, 4 For seven ages your name will be Ganda and you will 
be a Kotwar among men/ But one day the spider spun its web down by 
the river. No one knew w hat it was. But at last the Gan da came and 
recognised it. His name was changed to Panka and since then he has 
Jived by weaving like the spider. 

A hit kc manter jotter hatter, 

(Jot id Jte man tar gtltid bhitar f 
Piitthii he man tar mtfngtha Mi tor, 

Banin k mantar thfriti bhiter. 

The Ahir’s living is in wandering about. 

The Gond’s wealth is eh his privates. 

The Panka’s living is in his loom. 

# The Banin's money is in his bag + 

1 Many art also known a* Ganda, Members of this tribe ttv ofEen 

appointed Koovars or village wacthmen. 

IV—12 * 
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THE NATURAL WOBLp 
The Frog 
* 6 

BINJHWAR 

Dkaurabhtita T Raipur District 

Beyond the seven seas and the sixteen rivers there lived the goddess 
Jallandh&rL Her husband belonged eg the Fanduldul caste. One day 
she conceived and after twelve months gave birth to a frog. Her child 
had four legs and a tail. 

He grew tall with the wind and strong in the sun and when he was 
grown up, he went and served Jabo Devi. When he had served and 
pleased her, she said to him, 1 What do you desire ? Tell me and I will 
give it to you/ + May my tail be removed and my tribe increase from 
one to twenty-one/ jalsti Devi said, 1 It shall be as yon desire, but 
at your birth, every member of your tribe will have a tail* In your youth 
it will disappear so that you wM remember me and by your crying the 
rain will come/ 
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GOND 

Pakhri t Manilla District 

A Good Raja and his Rani ruled over their kingdom but they had no 
children. Since he hud no son the Raja made a great tank to preserve 
his memory. The lank gradually filled with water but it gave a dream 
to the Raja that until he honoured it with a proper sacrifice his wife would 
not be able to draw water from it. 

But when the tank was full of pure clean water and the Rani saw it + 
she was filled with desire for it and said in her mind, 1 1 will fetch a pot 
■of this clear water and will make it hot and bathe/ Although she was 
in her period T she went to the tank and brought a pot of the dear water 
home and set it on the fire to warm. But w hen she looked back at die 
tank, she nv that the water had turned red like blood, She looked into 
the pot and this water too was red and although there was no living 
creature in it, it began to cry tar-tar-tar. 


FISH 


The Rj}a came home and the Rani told him what had happened. 
They were both too frightened to go near the pot of water. So the Raja 
sent for Latti Dewar. 

Latti Dewar came and by his magic saw that the cause of the trouble 
was the god of the tank. He offered suitable sacrifices and the water 
became clear again. Then he said to the Rans T r Put on clean clothes 
and take the pot from the hearth down to the tank and throw it down. 1 
The Rani did as he said and when she threw the pot down, the drops 
of water in the pot turned into tadpoles and the bits of the broken pot 
turned into frogs. The tadpole is the younger brother and the frog 
is the big brother. 


8 


QOKD 

Nadom (Sfom Tahiti), Chliindtiam District 

In Bijagarh lived Gutia Dewar and his w-ifo Gutiairu They had 
five sons. The name of the eldest was Asm Dewar for he was born 
in the month, of Aaarh. He knew* every kind of magic. One day the 
five brothers went to hunt in the Chhandongarh forest. As they were 
hunting they killed a porcupine. They decided to roast it on the spot 
and go on with their hunting after they had eaten it. They carried the 
porcu pine to Ghsi !a- Kachhar to the spring called Chhapa. They removed 
the quills and roasted the flesh* Then the four brothers said tq the 
eldest*' Now tell us by your magic whether tve will get any more animals 
in our hunt or not. If you tell us rightly we will know that you are 
really a great magician/ ITierc was no reed or grass, so the Dewar 
took the porcupine's quills to measure them for hts divination. From 
the quills he learned that in Bandi Kachhar they would find two sambhar 
and would kill them. Then being pleased with the quills he planted them 
in the ground and they lumed green in colour and became chir grass. 
When tile other brothers saw this they were very pleased. The eldest 
brother said, * This grass will always be used by magicians and it will 
serve mankind in many ways/ 

Wien the four brother? said, 1 You are truly a great magician, Now 
if you can turn this creature's rectum into something* we will really 
believe in you and you can have all the flesh to cat yourself/ Hearing 
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this Asm Dewar vs as annoyed. He called for hEs nine hundred Singhi, 

his sixteen hundred Chhittawar, his fifty-two laths of Chandh He 

took the porcupine's rectum in his hands and bid his charm upon it 

saying. 

At Guru, Mat Guru, Takcsur Beta I 
The bazaar has gone false. 

Come Osama Guru and Ddsma Guruain with your Vulva. 

As E order you to he, so do you become. 

As the porcupine sheds its quills 
So do you spread throughout the world. 

With this spell he threw r the rectum into the w ater of the spring and 
it turned into a frog and began to cry tar-tar. The Dewar said, H Go, you 
will be the Rani of the water and your children will spread through the 
world.' 


The Earth-Worm 

, 9 

GOND 

Mmdla District 

Fhubnotm was the daughter of Raja Joda and Rani Kanin]in of 
Sambalgarh. One day she found herself pregnant though she was 
unmarried. The Raja was very ashamed about this and would not iet 
die girl out of the palace. He tried hard to get an abortion, but it was 
no use and at last the child was born. The Raja took him with placenta 
and cord to Fuftdpmana and buried him alive. Some time afterwards 
there came from the child's head eighty thousand earth-worms, 

Aghori Guru was going along when he found himself surrounded 
by these worms and unable to move. He was very alarmed and did not 
know what to do. They said, fc Give us a bEessing and we*]] let you go.* 
The Guru said, 1 You are bom of earth. Now live in the earth and the 
earth will be your food and drink. When you die you will live agaim 
Now go through the world and till the soil for men/ 


CHAPTER TEN 


BIRDS 

T he tradition is dm formerly birds had no wings. One story 
says that they began to fly as a result of a competition between 
two Sets of magicians—^aiid indeed il is common for magicians to 
turn people into Hying creatures and keep them well out of the way 
up in the sky. Other tales regard flying and being wild in the 
woods as a curse or punishment ■ yet another srory suggests that it 
was necessary for birds to have wings in order that they could get 
at^the fruit on trees. The Kharia say that when men prayed to 
Fonomosor to provide them with food t he sent a great storm which 
blew the leaves of the trees high into the air where they were trans¬ 
formed into birds. 1 * * * * & 

*At first alt birds were white. But w hen, after the rain of fire 
by which Ponomosor attempted to destroy mankind, he sent the 
birds to find any traces of survivors, the dhrthna sat on a burnt 
tree and became htack p the kuhu sat sometimes on trees and some¬ 
times on the ground and became brownish-black, and the lipi 
sat on the ground and became brown#** 

There is a widespread idea that birds are organized in a sort of 
kingdom. One of them is Raja, another the Inspector of Police, 
a third ia the watchman, There are very popular Holt and Dadar-s 
songs based on this. There is no agreement about it, but the 
general belief is that die peacock is the Raja of the bird kingdom. 

'There arc naturally many and varied stories about the origin 
of different birds, T^e crane was first a dwarf and it got its long 
neck and legs by being pulled about by Mahadeo. Another story 
suggests that it was the child of the unnatural union of a parrot 
and a snake. 


1 Rqy, Tht KhiMtiitf, 415. Compare the G*ro itory af-th* hhimraj mid the 
mi, ' Once upon a time* lie bhimnij and the Oil U*cd to comb each other's hflir 
and leathern. The Pit did lm work very well. For this reason the bhimraj 
has to this duy iwo beautiful feather* in hit tfllS, Hut the bhimruj, offer hU own 
tail bad been dressed by the rat* was lazy, mid rolled the rat's dill betw«fl hi*! 
hands and rubbed it- Fur this reason, the rot's tail rtiuml and without any hair. 
The rat now wishes TO bite riff the tail of the bhimmj. For thiJi reason, the bird 

will never sleep often in the same place, and nC nil?ht flits tq another perch ifHj 

timt* U wake?, up, for fear of the rat. -PUyfni^ 1jG- 

1 ibid,, 416. For die chancre of colour in bsrds p soe S, C. Mitra, h On .1 Kema 

Nas“ Artioldftkail Myth ahout the Bluck Odour of the Jinutle-Crow, the Wed 
Colour of the Scarlet Min [vet and the Red Chin of the Ruby Thruiii, 

& 7 M. S. t aui, If. 
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-The Birhor have a legend to account for the long neck of the 
aturk. When Rama and Lakshman were going through the Forest 
searching for Sita, they asked the stork if it had seen her. 

* No,' said the stork, ‘ What do [ care for your Sita or b’ita ? 

1 am engrossed with the thought of my own belly. 1 Annoyed at 
such a rude reply, Rama told Lakshman, 1 Seizd hold of the bird,’ 
Lakshman caught the stork and pulled it by die neck, and since then 
the stork has had a long neck.' 

Parrots arc often made by human beings: Sutra Chamarin 
cut off her breasts and used her pubic hairs for wings. A Baiga 
made a parrot of adhat leaves with lotus leaves as wings. Another 
woman, a Chainur, made it, as so commonly, to be a messenger to her 
lover. Two girls in a Gond tale made the bird of the leaves of the 
Gold Mohur and used its bright red flowers for its beak. 

There are various stories about the owl, always ominous in India. 

It is bom in a grave : it is die ghost of a woman who suffered a 
miserable death in a tree ; it is bom from a half-burnt bit of wood 
off a pyre.* The owl, according to a Rajput fable recorded by 
Fitzpatrick in Kangra, 1 was once naked, hungry and poverty- 
stricken and it went round and borrowed a feather from each bird. 
From that day the owl has never shown his face to his creditors, to 
whom he liad promised repayment, and he skulks till nightfall 
invisible, his voice being that of a ventriloquist.* 2 

The peacock, as 1 have said, is often regarded as the Raja of the 
bird kingdom. There is always stress on its beauty and a belief 
that it reproduces itself by letting its seed fall from its mouth ' 
during the dance. This, according to the Kota tradition, is the 
result of a curse, a punishment on the binds for failing to prevent 
a certain couple from having intercourse. *f have put a curse 
upon your privates. They will certainly not rise up. Instead of 
that,—when those black monsoon clouds come covering the land, 
to you two joyfulness will come. At that time, yodr wife must be 
thinking about you : I want him to join with me’, and suffering toil 
and suffering extreme fatigue and going around you. Instead of 
you for your part joining with her and going through the move¬ 
ments of sexual intercourse, when you are dancing beautifully on 


Roj-. The Birkarti 416, 


Jn Bennal ,f , scrMcWw! hooti on the roof of a room where 4 prejmiim 
"»» ® r * *■««"■» ln vhildbtrth IS hvmi!, the wotnun mm exclaim, 1 O thou 
Etmw tir I Will cut off four time with a fi.h-kntfr \ The owl S. h-J 
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kntfeV The owl j«~h#re 
* Studte* In Bird- Myths/ 
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that mountain with the tail which I have given to you, because of 
the fatigue of your dandng t the seeds which are in your penb will 
not come through there but will come through your mouth. At 
that time, when you dance with sweat covering your face, that seed 
will without fail come by itself from your mouth with a cough. 
At that time, your wife must come with desire and eat the seed 
which you coughed out From that day she also will without fail 
become pregnant/ 1 

The peacock's feathers are valuable as a demon-scarer; 
it was created to please a goddess; its tail is used both for 
decoration and in worship- Mrs Rnfy has a charming tale tQ account 
for the peacock’s feathers. The sun was in love with it, and the 
spots on the tail are the tears of the sun whom it deserted.* Less 
attractive h the Kangra legend. The peacock, when first created, 
had the legs of the myna, and asked for a change. He was granted 
his request and when dissatisfied with the result was not allowed to 
re-take his own legs. The result is that to this day when dancing 
before his mate he sees his ugl f feet and screams through 
agony. , - . He weeps and the lady bird catches his tear-drops 
and generates eggs* 3 

How Birds Began to Fly 

% 

I 

BA1GA 

Rughmnra^ Kmvardlm State 

When Bhngavan first made the world the trees Were very tall and 
reached up into the clouds. For this reason men and animals could 
not get fruit to eat. So one day Mahadeo said to Bhagavan, 'There is 
ail this fruit up in the sky, but no one can climb the trees to get it. 
Make some winged creatures who can bring it down/ 

Bhagavan first made the peacock and after that the sams-cranc* 
The crane was jealous of the peacock's beauty and went to Mahadto 
and said, 1 Look at mc T I am small and dwarfish and look, how beautiful 
the peacock is/ Mahadeo caught hold of it and pulled its neck in one 
direction and its legs in another so that it became tall and graceful, 
Bhagavan made the peacock the Raja of the birds and the crane his Diwan* 
After this Bhagavan made all die birds pair by pair and they flew up and 
brought down fruit io menu 

1 Erocneftttt l f us- * Rafy, 10 ff» 3 Fitspnmd^ jfa- 
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BHAINA 

Kendti Zanimitm 

At first birds ctuld not fly ; they used to walk or hop about. One 
day there was a Raja's wedding. Everyone was invited. Among the 
guests was a fiaiga Guru and a Bhaina Gunia, They tried to prove 
which was the greater magician, first the Baiga t turned the guests 
into horses and asses. But the Bhaina turned some into water, and some 
into fire. When they had been turned back again into men, they came 
to the angry magicians and fell at their feet saying. 1 Trouble us no 
more; we have seen what great power you have/ 

1 lie Baiga was going home. He saw many birds who had been invited 
to the wedding following him. Across the path he set bud-lime. A bird 
was caught in it and began to weep. The Bhaina saw it and by his magic 
gave the bird wings. It flew- into the air and escaped the Baiga, who was 
very angry. But since that day birds have been able to fly. 


3 

GOXD 

Bhendi, Raipur District 

Raja Risal and his Rani lived in Siliguri. One day, as they were 
walking in the garden, they saw some birds talking to each other in a tree. 
The Rani said. ' What arc those birds ? * ‘ They are eagles/ replied 
the Raja. ‘ No/ said the Rani, * They are geese.’ They began to 
quarrel and at last they made this bargain : the Raja said, 1 If those birds 
are not eagtes, [ will collect scraps of cloth from twelve villages and make 
myself a cloak and will go to wunder outside tny kingdom.' The Rani 
said, ’ Well, if those birds are not geese, ] w iU collect the pubic cloths 
from the women of twelve villages and stitch them into a sari and will 
go to wander outside mv kingdom/ 

•The next day they sent four chaprassis \ two for the Raja and two 
tor the Ram, to examine tbc tree and report what birds they really were. 
The chaprassis went and said, * Brothers, what bird-caste do you belong 
to?’ The birds replied, ' We ore'geesc/ So the Rani’s'chaprassis 
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were very pleased and they began to return home- But on the way* 
the Rani's chaprassis felt very hungry and their food wa* finished. They 
asked the Raja's chaprassb to give them something to eat, but they 
said, + We will only give if you promise that when you get back you will 
say that the birds were eagles/ The men were so hungry that they 
agreed, and when they returned all the four chaprassis declared that the 
birds were eagles. The Raja had won his bargain and he proclaimed 
the banishment of the Rani. She collected the pubic cloths from the 
women of twelve villages and stitched them into a sari and went to wander 
outside her kingdom. 

The Rani was pregnant and after a time a son was bom to her in the 
jungle. There came to dial place a hunter. He was very thirsty and 
approached the Rani for water to drink. She told 3dm to go and ask 
her son. The boy said, 1 If you will take us home and look after us, 

1 will give you some/ The hunter, who was a rich landlord* agreed. 
Then the boy cried very Loudly and beat the ground with his foot and at 
once water sprung up. They drank and bathed in the stream and the 
hunter took the mother and child home. The villagers said, 1 Our 
landlord has brought a jungle maid as wife/ and they greeted her with 
great honour 

But presently the Rani fell ill and as she was about to die she cursed 
the birds saving, 1 As you caused me to be turned out of my borne and 
made me wander from place to place, so now you will have to tly in the 
air and you will never live in bouses* but will always be going restlessly 
from place to place/ 

Since then birds have begun to fly and are never able to get proper rest. 


4 

HAL BA 

Khmm t Dandi-Lvh^ra Zamindm 

* -a- 

Once in the city of Susa raw ar there was a Raja and hie Rani who kept 
many birds. Their Rajsi was the hawk ; the parrot was the post-runner 
who carried the letters; the koel was the Diwan; the king-crow wits the 
liquor-contractor; the peacock was the Superintendent of Policethe 
crow was tin- sweeper. 
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Every day the Rani used to feed the birds; she used lo make them 
ait in a line and so fed them- But the hawk used to come Ulc and got his 
food last of all. This made him very angry for he was the Raja of tile 
birds and one day he lost his temper and as the Rani was serving the 
food onto his platter he scratched her check with his claw. 

The Rani was very angry and went home to a small room of the 
palace and lay down with her face to the walL When the Raja returned 
from his court he talked to the Rani and promised her that he would 
have the hawk killed. He had his food and called the hawk into 
his presence, "Brother, why did you scratch the Rani's cheek; 
today I am going to have you killed* Hearing this the hawk was terrified 
and said, 1 1 will not do it again/ 

Since then people Slave not kept birds in their houses except in cages. 
The Raja and Rani let their birds go and since then they have been w ild 
and lived in trees. 

The Crane 
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BAIGA 

Raima x Mandln District 

Nanga Baiga and Nang a Ba%m lived in the jungle. One day a Eol 
ami a Good came there. Nanga Baigin said, 1 If you go to that cotton 
tree over there, you'll get something or other. 1 They went and found a 
mainland a parrot. The Good took them home .and kept them in his 
house. 

One day when the mains was out somewhere, the parrot flew away 
lo (he jungle. Thera it met a snake ; the two copulated and the parrot 
became pregnanj. When it got home the main* beat it asking, ‘ Where 
have you been ? I only went to get something to cat/ said the parrot, 
lo due time die parrot gave birth to a child; it had thin legs and a long 
neck (ike a snake. When the maina saw it. it was angry and said, “ This 
child was not bum from my seed. How did you get it ? My child 
is taller than I am. The Goml tried to make peace and said to the mama, 
* Don’t be angry; your wife may have made a mistake, but forgive her 
and take the child as yours.’ But the rrrnina refused and flew away. 
The Gond gave the child the name of sums (crane). Since then the 
parrot and the main a have been enemies. 


G0ND 


Pakitfi, Mandla District 

Hukum Dano was out gracing his cattle* Gadika DaWs wife was 
Satibai. Each of the Dana had on organ three-and-a-hail hands long. 
One day when Hukum Dano brought the cattle home he went with 
them into Satibai's cowshed, Satibai was the^e and he shut the door 
and enjoyed her among the cows. 

After a time Gachka Dasio discovered what was going on. One day 
he made sure that Hukum Dano had conn;, and that Satihai was preparing 
to meet him. Then he got a log from the fire and, making his wife 
stand against the wall* thrust it into her. A large swelling appeared 
on her parts. Presently Hukum Dano crying 4 Huhtrdtm T came to 
tnret his lover. The womatrsaid, * Mjao ivm 

When they were together the woman kept on stretching her head 
up to see if her husband would come back again. Her swelling broke 
and out came a crane; its neck is long like the woman's when she looked 
up to see if her husband was coming. She cursed Hukum Dano 
and turned him into an owl which cries *Gugju-gvgju\ Her own husband 
she cursed into a hawk For raking a burning log and thrusting it inro her. 
She cursed the organs of men and they became only eight fingers long* 


Tlie Crow' 

7 

GONE 

Ream State 

On the Nanga Faruult mountain lived Narsingh Deo and Rahabedni 
Mai. parsingh Deo had a Eton, Rahabedni Mu had a daughter, 
and Narsingh Deo wanted 10 marry his ton to Raluibedni Mw'e daughter* 
But he was very poor and did not know bow to pay the bride-price. 
One day Kahabedni Mai sdd, * If you can finish the whole marriage 
in one day and one night I will give you my daughter, but not otherwise*' 
By his magic Narsingh Dtk* turned three days and night* into one day 
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and night and in that day and night he completed everything except 
the procession round the pole. When the time for thb came,, Rahabedrri 
ALu thought in her mind, 1 This wretched beggar is going io take my 
daughter, for he will certainly finish the marriage before dawn/ So she 
took some dirt from her body and made □ crow* She put a seed-charm 
(hij-mantra) into it and it became alive* Crying + Kmi-kao' it Sew up into 
the air and Rahabcdni Mai cried, 1 Listen* the dawn has come,. You. 
have failed to finish the marriage and I will not give you my daughter/ 
Ever since the crow 5 has been a bird of ill-omen in the world. 


8 

FANKA 

Bhviith\ Rat pur District 

In Mamdttpurthere lived twelve Baiga brothers and thirteen Dhanwar 
brothers together in this- one village, One day they felt a longing for 
meat ami discussed among themselves how to get iu They decided 
logo hunting. They took with them a great net fit to catch a tiger and a 
smaller net fit to catch a duer p a one-pointed spear and a two-pointed 
spear, axes, and [sows and arrows, 

Wfien they reached Bhurridongri, the twelve B-riga brothers spread 
the nets and the thirteen Dhanwar brothers went to drive die game 
towards thcm H They drove once and got nothing. They drove twice 
and got nothing. The third time they put up a great sow and it was 
caught in the net. They speared and killed it. Then in triumph they 
carried it to a stream underneath a jarnun tree and roasted it. As it was 
roasting, they cut bits off the body and ate them, they were so excited 
and hungry. 

From a distance Guru Dana tar behind a tree was watching what was 
going on, Smelling the roasted pork he himself began to feel hungry , 
lie found one of the hoofs of the sow and by his magic turned it into a 
crow and said, L Go and frighten them away so that not one of them will 
have any meat tn his hand and then cat what you can/ The crow Bcw 
towards the party of hunters and flapped its wings in their faces crying* 
Kao-hou , I hey got annoyed and tried to kill k and while they were 
chasing tt T Guru Danatar went to the place and removed the meal. 

Nearby there was living a Dano whose name was Bhoska Pitar. When 
he heard the cawing of the crow he came out to eat it. He opened hb 
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^rcat mouth which was laree enough to Lake a bullock and the crow went 
down his throat into his stomach. The twelve Bsiiga brother and 
thirteen Dhanwar brothers returned and found their meat gone and no 
crow anywhere. The Dano said that he had not seed either crow or meat. 
Meanwhile the crow was pecking at the intestines and liver of the 
Oano p whose stomach soon began to ache. Fie thought that he must be 
suffering from indigestion as a result of rating the crow. Taking some 
leaves he went aside to relieve hi nisei f T and all of a sudden he burst open 
with a great noise 4 hhang though h and die crow came out. It flew away 
with the end of the Ohio's intestines in its mouth and the poor Dano had 
to run after it trying to pull back his intestines into his body, but after 
he had run some way he died. 

The crow flew away to Ivx-li-Kachhar ;mJ livc^ there eating excrement, 
for it is born from the hoof of 0 creature that lives on filth. 


Fowls 
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PARC HAN 

Batumi! (Seam Taftstl ) K Chhitid&m 1 District 

In Damhidndar lived Dud ha Rnksa and Dudhi Raksin. I *ne day 
in the middle of the morning they were lying together in their courtyard. 
A hawk came flying by and perched on the Raksa's back. It caught hold 
of hiss backside and the Raksin's waist. The Raksin's backside was as 
big as a very large basket. As a result of the hawks touch the woman 
became pregnant and in due time gave birth to two eggs. When the 
eggs broke there came out a cock and a hen, 1 he Rabin was distressed 
-ai this and when presently a sadhu came to her house she asked him w hat 
to do. He said, 4 Do not worry , for this cock and hen will save your 
life when you are in danger. 1 The Raksa and his wife kept the birds 
carefully in the house and in time the hen laid eggs and had chickens 
About this time a ghost came from Kachotidongar and caught 
hold of the Raksa. When he was about to die, he said, 1 Do not kill 
me and I will give you a* many of my children as you want, 1 The ghost 
asked for two of the chickens and the Raksa agreed to offer them* 

That is how cocks and hens came Into the world and that is why 
men nqw offer them to the gods. 
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The Koel 

. 10 

GON T D 

Ktiktittcum {Sevni Tahsil) t Chhindtatra District 
A Panka and his wife lived in Chingainagar. They had no children. 
One day the Fanka said in despair, 1 Daily 1 do what I can, yet nothing 
comes of it, 1 and he said tp his wife* * Let us go to the jungle/ They went 
to Cheehandongri and there the Partka went to his wife, jumping, jumping 
until she said, * How well yon have done today ! Surely there will be a 
child/ and indeed at once she felt the weight in her belly. 

So she was pregnant and in due time a child was horn, but it was 
formed only on one side,, with only one arm and a hr leg and one eye. 
In a short time it died and they took the body to KodLKachhar and buried 
it. As the Pankin was going away, she said, 1 O my child, l never had a 
£hild till nuw r and you died. 1 got you in the jungle and 1 leave you in the 
jungle. Live here as a bird and make sweet music. 1 

In the child's grave the body turned into a bird. There was a stone 
above the grave and a crow came and sat upon it and cried 'Kaha-kxhv 
The bird from the grave replied, " Kuki-kwhi' t as one pleases a baby to make 
- it eat. The shadow of the crow fell on the bird and that is why the kod 
has black tea there. Its cry was so sweet that the earth broke and it 
Hew out and perched on a mango branch, 

* So the kod was bom and since it is Lhe child of a Pankin its voice is 
sweet like a Pankin's and it talks swaying its head to and fro. When 
men hear it they are Med with Jove, just as love comes to them when 
they listen to a Pankin. The kod has no mate, but as the crow eat above 
it in the grave so now it flics above it and impregnates it. The kod 
lays ils eggs in the crow's neat and die crow looks after them. 


The Madia 



MNJHWAR 

Dhaurabhala t Raipur District 

In HaJdinagar lived Lasku and his wife. They were potters. They 
had no children. Lusku's wife was A very loose woman. Not a single 
handsome boy in the village was safe from her. One day when the potter 
was making his pots, his wife went inside the kiln with a Dhobi boy. 
The potter discovered what was going on and interrupted the affair 
so that the Dhobi boy*a seed fell to the ground. As it fed to the ground, 
a spider was bom with nine legs. It got up and began to quarrel with 
the potter. It brought a thread out of its belly and spun a net round 
the unfortunate man. The Dhobi boy, however, made his escape. 
The potter, unable to chase the boy as he was caught in the net n picked 
up a broken bit of red earthenware and said to it* VI have no child i 
you arc my son. Go and lind the DhobL 1 He threw it into the air 
crying 4 Kuml-kuml 4 and it turned into a mama. It flew after the Dhobi 
boy and sat on his bead. With its beak, it pecked violently and broke 
the boy's head open. But so hard were the bones of the skull that the 
ni.iina's beak split in two and has remained so ever since. Its body was 
splashed with the blond and that is why the maiiu^s colour is blood-red. 

The potter gave the maina this blessing: 4 Your race w ill increase, 
but as you were bom of earth, so in Sawan* when the earth is wet with 
min* you will fall skk. But those who survive will increase greatly^ 


The Owl 

* 

12 

RAIGA 

Dhamzahi, Kawardfut State 

In Kurwargarh lived Raja Karwati; he had a son called Kaila Kuar* 
One day the boy went with the villager to dance the Salla in Dingagsrh* 
There lived Dingwui Raja; hb daughter's name w r us Phulchuhuki RaL 
She was married to Balbadri, but when she saw Kaita Kuar with his 
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party of dancer*, gay and adorned with peacock's feathers, she fell in 

love with turn. 

When the dancers returned home Pbulchuhuki Bai slipped out of 
her house and ran away to Karwargarh and there she entered Kailn 
Kuar^a house as a Paithu wife. He put bangles on her and kept her 
as his wife. Many day's passed. Then one day small-pox came to the 
village and Kaila Kuar died of it* The people put his body in a great 
pot and buried it in the ground. The flesh rotted and liquified, until 
only the pupils of his eyes and the skull were left. 

Every day a Dana used to come to the place where the boy's body was 
buried. Pbulchuhuki Bai too, because of her great love for him + used 
to go often to the grave and weep there. One day the Dun came when 
the girl w as weeping above the grave and when she saw him she ran home 
for tear. The Dane was very angry at this. He walked round the grave 
three times and clapped his hand* three times. As he did so die re was 
created out of the pupils of the bay's eyes a chui bird which flew up into 
the air* The Dano again walked round the grave three times and clapped 
his hands seven times^ and from the boy"s skull was created an owl, 
and it begun to hoot inside the buried pot, 

Next time the girl came to the place and heard the ow l hooting inside 
the grave she was very frightened and never visited the place again. 


*3 

LOHAR 

Bharatpar, Raipur District 

In Tel inagar Jived s 1 tli and hi a wife. Hiej' had nn children and 
when the Teli died his body was burnt near the stream Baharsnar. On 
the tenth day the psopic celebrated his obsequies and ail was done in 
order* - ( 

But the next Asarh there was a great storm and rain and ever)- river 
and stream was Hooded. On the Teli's pyre remained a small bit of wood 
unburnt and this was carried away by the flood. But as it floated along 
it suddenly turned into an owl. It flew up into the air and went to 
settle in a convenient hole on the bantj of the river. Next morning it 
flew to Tdinagir and its hooting greatly alarmed the people who had 
never seen such a creature* They turned it out of fhcwitlage. 
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Since the owl is bom of a bit of wood fronts a pyre the owPs speech 
is of bad omen. The Teli was a bad man and everything to do with him 
was had* When an owl hoots near a village there follows a death or 
disaster* Its appearance reminds people of a Masaaiu This is also 
why no one likes to meet a TeLi early in the morning. 


The Papiha 

l 4 

GOND 
Rma State 

Bigla Dewar and his wife lived in a golden house. They used to 
worship Mother Earth and she was pleased with them. They were 
full of Sat (virtue), for when they went to relieve themselves they did it 
like cow's and did not wash themselves with water. This pleased Mother 
Earth greatly* 

But one day Eigla Dewar went to drive nails into the trees around 
a village to keep away tigers that were destroying the cattle. He went 
to relieve himself, but there were two or four men there and being shy 
of them the Dewar washed himself. Mother Earth was very angry 
and turned into a tigress and devoured him. Bagla Dcwaria wife went 
up and down the hill searching for her husband and trying 1 Mar piha t 
my love, my love \ So saying she died and turned into the papiha bird- 

The Parrot 

*5 

SAIGA 

Rahdt i p Kiiivttrrfha State 

The old cobra took the Grain Maiden to the Under World. Many 
men wanted to go to rescue her H hut they were afraid. They could see 
nothing but fire below and they thought they would be destroyed if they 
went there. The Baiga made a parrot to be the messenger of men* 
He made its body of odhar leaves and its wings of lotus leaves. He put 
a Little of his semen into its ear and it lived. He sent it to bring the 
Grain Maiden hack to the Middle World. 
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When the parrot reached the place, it found the old cobra sicepbg. 
Ii sat on its head. The cobra spat and some of its poison touched the 
parrot's beak and it turned black. 

Then the parrot and the crab picked up the Grain Maiden and 
brought her back to the Middle World. 


r6 

coxu 

Mangtvmh M anrita District 

There was a Dano called Gaj Singh; Lis firet son was Hachka+ hfe 
younger son Gachka. Duni Raksahin Da no had two daughters— Panbai 
and Kanijtibat. The four children were great friend.* and were always 
playing together. But when Gaj Singh knew about it he was verv 
annoyed and shut llachka and Gachka up in his house* When the 
girls saw that the boys did not come to play with them as usual, they 
got some leaves from the flame of the forest tree and made them into a 
bird. With the flowers they gave it a red beak. They wrote a letter 
and tied it round its neck. There was a hollow cotton tree and the girls 
put the bird into the hole. They brought a dog T put a lighted lamp 
on Its head and led it round the treni &evcd times clockwise* When the 
seventh round was complete the bird flew into the air crymg harm* 

The parrot flew to the imprisoned boys, and the boy^ broke out 
of the house* They joined the girls and ran away with them to another 
country. 


*7 

LOHAR 

Sctnru, Raipur Ditlrict 

Sutra Chamar and his wife lived in flurlu. They liad three daughters 
and two sons. They married their children and one day, long afterwards, 
Sukri Chamarin went to her mother’s house and stayed there for fifteen 
day*. On Her w ay home, she stopped to tutfic in a river. As she bathed 
and looked upon her beautiful body, she said to herself, * If I die, what 
will remain of my youth and beauty r I must make something with 
my hands that will Last after me.' 
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Now this Charrurin was a witch. She cut off her two breast*, stoic 
the Jivers from the bodies of dead men and with them turned her two 
breasts into living parrots. With her pubic hairs she made them wings* 
In Msdhubaci Koeli-K&chhar there was a hollow saja tree and the 
two parrots went to live there. She said to them h 1 Your name is Karan 
Sua and you must stay here for oae-snd-twenty days. When your wings 
have grown strong* you may fly away to the forest and cat fruit and 
flowers. 1 That is why the parrot's feathers do not grow quickly, and as 
the areola of the breast is black so thete is a black ring round the parrot’s 
throat. The witch said to the birds, 1 As men 3ovc the breasts of women, 
so they wilt love you and keep yon in their houses and teach you wisdom/ 
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RAJNENGI PARDHAN 

$unpim\ Maridla District 

There was a Gond Raja. He had an affair with a Chamar girl* He 
w ent one day to visit her in her house* There was the great pot where 
the skin was cured. The Raja and the girt went into this together. 

In the pot was a sambhar skin that the Chamar had found to the 
jungle and put there for curing. That day he though^ fc The aambhar 
skin has been curing a long time ; l will take it out/ But when he came 
to the place he saw his wife in the Raja's um The woman jumped 
up and ran away, but the Raja was caught. The Chamar by Jus magic 
cut up his curing-bag and made it into a seven-storeyed house. In this 
he imprisoned the Raja. He shut the door with a lack made from the 
bones of a horse. The key was made of the boms of a jungle buffalo. 
Then he proclaimed in every direction that he had hanged the Raja. 

The Chamarin wept for her lover. From the dirt of her arm she 
made a parrot; she threw on it some of the water from the curing-bag 
and it came alive, She sprinkled it with hurra juice and coloured it. 
She wrote a letter to the Raja say mg, k For seven births you will be my 
true hueband/ She lied the letter round the parrot’s neck and said, 
* Go, Karan Sua. and take this to my beloved/ The parrel flew' to the 
prison and picked the lock with its beak. When the Raja saw the letter 
and the open door, he took the parrot with him and made his escape. 
That fa how the first parrot was made* 
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Tm Peacock 

19 

BAIGA 

BM t Pandafia Zamittdtiri 

Samba Dano was bom of a hemp plant (wm). His son's name was 
Koh alo h L His younger son's name was Kilko. Manjhu Dano was bom 
in the middle of a boose. He had two daughstrs—Tcngo and BadbadhL 
ggnaha Dano came one day and danced with the daughters of Manjhu 
Dano, As lie danced saliva fell from Ids mouth to the ground* and 
Badbadhi ate it. She conceived* and when the child was born San ah a 
Dano considered what to do with it. He broke off a lot o! hemp stalks 
and stuck them into the child's body and a bunch of them in his hair. 
He sprinkled the hemp with magic water and the stalks turned into 
feithena. Then the child crying 4 Tengo-Ungo* flew into the air with his 
wings Happing bad-bad bad-bad* This was the first peacock. 


20 

BINJHWAR 

Dhmriihbain, Rmpm Dittrict 

In Surjajpur village Uved a carpenter called Musrgfct. In those days 
there wai no rice-huafcer, no plough, no grindstone. The people used 
to turn over the anil with a hoc. They used to get the rice out of the 
husks with their nails. One day the carpenter took his tools to the 
Chhandongri forest When he reached the heart of the forest he met 
Banda Dano and the carpenter saluted him saying, 4 Rflm-rtim, unde/ 
The Dano said, 1 Well, today youVe become my sonriti4aw f otherwise 
i would have eaten you/ The carpenter said, * It is to see you that 
I have come. Your daughter told me to go and see her father and beg 
him for some thi ng to husk grai n w ith, and something to plough our 
fields. Your daughter's nails are torn and broken from cleaning the 
rice aud my handa are covered with blisters from using the hoc to turn 
over the earth in my field. Father-in-law, show us some means of freedom 
from this trouble/ 
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The Dane look the carpenter to a harm tree. He cui a crooked branch 
and made it into a plough. He went to a khair tree and cut a straight 
bit of wood and nude it into a rice-husker. He called Kunur Tamesur 
and got him to make a copper ferrule for it. As he was working a blue 
jay flew by and cried d Kach-kueh \ The carpenter was annoyed and 
threw some shavings at it. * Deftiio-dekho \ he cried. When the shavings 
touched it, the jay turned into a peacock and flew into the air trying to 
say 4 Dekko \ but all it could manage was 1 Tegho-tegho \ Presently 
it returned and sat by the Carpenter. 

Musrala said, 1 You were made by my hands and you belong to me, 
so your name Ls Mot (mine, or peacock). Your beauty will be wonderful 
and all men xvill love you," 
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DHIMAB 

Luikirtu Mmtdkt District 

On Garhparbat there lived a very old Gond and a Baiga ; they were 
great friends. They said to themselves, 1 If we can make something 
to please Mother Earth, she will help m in this wild place. 1 The Raiga 
measured his sticks. He tried offerings of pigs, fowls, coconuts, flowers— 
nothing pleased Mother Earth. 

in the Under World, in jahlpur, lived Loguruii Raja's wife; she 
had a peacock in her belly. The Baigfl took a gourd full of aconite and 
Ilia pellet-bow and w r ent to the Under World, riding on a homed tiger. 
When he got to jalalpur he fought against the people there. He caught 
Logundi's Rani and cut rite peacock out of her belly. The bird came 
crying fc K*Jm-kefos ". The Baiga pulled out some of its feather# and offered 
diem to Mother Earth and she was pleased. 
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GONP 

Brnhur^ Bulugkat District 

In Hyderabad, Punipti Mata was trembling with auger. She de¬ 
voured som= of the people and made the rest poor and miserable; shr 
(sent disease 10 the crops and cattle* and there was weeping everywhere* 


198 THE NATURAL WORLD 

In the jungle lived Natiga Balga and Nanga Baigin. The Nizam 
sent for them and said, + Durupti Mata is troubhug everybody; come 
and stop her* 1 Nanga Baiga took dirt from his body and made a peacock ; 
he got a Jot of little mirrors and coloured a great tail green and red and 
yellow. He made a crown for it and beautiful feathers. He gave it 
everything but a penis. When all was ready he took it to Durupti Mata. 
When she saw it she was very pleased, and made the poor people of 
Hyderabad rich- The houses turned to gold and the Nizam became 
the richest man on earth. 

But the peacock, though it is beautiful, gets no pleasure. When it 
dances, its seed falls from its mouth and the peahens run to eat it. 


The Vulture 

2 3 

BA1GA 

Lalpur t Maud hi District 

When Jum Dewar died, his wife Jitho remembered him Lind wept 
loudly. * What trouble I took lo prepare his body and make h[m fat. 
For years 1 fed him and now no otic wiH eat this rich body, but it will 
rot and stink/ She went round the body the wrong way (that is, she 
went dockwisc) with a lamp and worshipped it. As she did so the 
vulture Rangidb caine flying. When she saw jt the Be warm said, 
1 Eat my husband's body/ J No, I cannot/ *aid the vulture. ' I will 
only cat it if you make my name famous and give me a blessing so that 
I wiB have beautiful ornaments on my body/ 

Then the Dewectn gave the vultures names. She called one jappa, 
nnd another Kornliha and a third Dhorkawaha. She said, 1 Every Jay 
you Will get fresh meat and you will send all living creatures to the Under 
World/ So Rangidh went to juna Dewar's body and ate it. Afterward* 
it went to the tank and washed its beak* It sent ]tina f s soul to the Under 
World. 
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2 4 

GOND 

Kuranjia^ Miimila District 

At first men and animals used to live together and in the same way- 
Then one day Nimnjani and Nirankaii thought to themselves, 1 We must 
teach these people what sort of things they should eat/ So they called 
the whole world; to the Hindu they gave khir and pirn, to the Gond 
ptj and vegetables* to the Baiga roots and rats, to the Chamar beef, to the 
pig excreta, to the ti^er meat of every kind T to the horse and cow grass, to 
the bear fruit. To birds they gave grain— fcodun and kutki—and fruit, but 
they sent the vulture, the stork and the goose to a little stream to find 
pearls Among the mud ; the stork and the goose ail them* but the vulture 
was sick. The birds came home to tell Xinmjani and Nirankali about 
this. But on the way they passed a Chanmr who was cooking beef, and 
tie threw a bit of raw meat out of the house. The; Vulture SAW this red thing 
on the ground and ate ir_ It tasted good and since that day it gave up 
eating pearls and has lived on carrion instead. 


CHAPTER ELEVEN 


MAMMALS 



'Here arc naturally innumerable legends and stories about the 


larger mammals and their folklore lias been studied bv Crooke, 
Enthovcn and others. Stories of the 1 How the Leopard got his 
Spots’ type arc common, but actual myths of origin are less easy to 
discover. Those in the text do not seem to me to be of any special 
significance. In two stories the origin of animals is traced to an 
atrocious pun—the camel from a play on uth and mt, the hyena 
from a similar play on r ehr-hehr and rehut. 

There is a famous episode recounted by many different tribes 
wherein a Wood God is making a plough in the forest and his 
neglected wife tries to frighten him home by creating animals and 
birds. The J using ascribe this incident to Ktisi. the Munda to 
Smgbonga, the Santa! to Chando, the Birhor and Baiga to Mahadeo 
and i'arvati. The Birhor describe how Parvati first makes mosqu¬ 
itoes, then a tiger and then snakes, hut Mahadeo is a match for her: 
he creates dtilu which eats mosquitoes, dogs to chase the tiger and a 
vulture to destroy the snakes. 1 In the Munda variant Smgbooga's 
elder wife throws a bit of firewood at her husband and it is trans¬ 
formed into a bird which flaps its wings uoisely and frightens 
Smgbonga home.’ The Santa! say that Chanda's wife first sent 
mosquitoes, then various animals ;md finalIv a tiger. Bill Chando 
made dragon-flies and wild dogs and destroyed everything his wife 
could send. ’ The Baiga tale is associated with the creation of the 
tiger and its pact with members uf the tribe. 

In the text there is a Bhaina story' which describes the creation 
of tigers, bears and hyenas in order to protect a man and woman 
who were threatened by a Dane*. A variant of the Baiga story 
describes how after the tiger had been chased away by die wild dogs 
of Mahadeo it returned to Parvati and hung on to her breast. At 
that moment she was cleaning an old blackened earthen pot and her 
hands were dirty. She stroked the frightened tiger in order to 
soothe it and the black lines of her fingers are the tiger's stripes. 

I g“>'- THf W- „ „ L " Kov, J. H. O. ft . S. t ii, 

* Bom pa v, +04 also Gnifitha, 115, for u linuiar Kol itorv about Molwden 

and Parvati. 1 he Urapn atory, in Dehun'a Vernon. J: , cuh<*i»ly differenl. 
Mjhudtn ind larvali were one (lay burning the jungle tu prepare a spot for 
eultiweuBtl, \ «rt>n« * ind im> mid drove some imoVe and ashes into Mahndco’s 
*}«, Taking them out he cursed them and sent them into the world. They are 
ltd! flying about and are the direct cause of all sore eves. —Dehon 170 ' 
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MAMMALS 

These Stripes are, of course, a great temptation to any story- teller. 
The Chini of the Manipur Valley, for example, trace them back 
to a race run by a tiger and a snail. The tiger is defeated and all the 
snails gather together to express their joy and crawl about over it* 

carcase leasing stripes upon its skin. 1 

A rather charming Kol story about cats has been recorded b\ 

Griffiths. 

Once Mahatko sent a cat to spy upon a certain home- He wanted 
to know whether there was a fire in then: at that particular time. lj* 
cat had staved with Mahatko for a long tune and obeying his commute, 
she went to the house where she found the fire burning atv 
warmed beside it. There was also some freshly prepared butter on the 
floor. l*hu eat tasted the butter and found it so delicious that she ate 
it aU. Next she drank the milk, and feeling wry comfortable, she curled 
up to sleep beside the cosy fire. She never more left the house, for she 
preferred it with its warmth, and butter and milk to the treatment and food 
she had with Mahadeo. Since that time the cat has become a household 
animal, and it k a great sin to kin one, as it came directly from Mahadco. 

Upreti gives the following accent of folk-lore of cats and dogs 
current in Kuittaun and Garhwal, 

Tbe dog is considered a grateful animal and auspicious, while the cat 
h regarded as ungrateful and unlucky. The cat is supposed to be the 
maternal aunt of the leopard, whom she has taught all the evil he knows, 
except the trick of climbing a tree, according to the saving that Unv 
thing should be reserved from a pupil. 1 he leopard formerlv used 
to feed on dead cattle, but the cat instructed him to kilt live cattle, so 
that she also might have a share; since that time the leopard has preyed 
on live animals. This is quoted as a reproach to the cat. 

The dog is supposed to have remarkable powers of hearing, and 
the cat of sight- Once a king set a dog and a cat to watch ^shorae. 
At night the dog began to bnrifi p hearing some sound* The 
proved him for making such a noise, saying that she had seen {in the 

dark) onlv a hair falling from the horse. . - . i,,. 

Evil spirits are supposed to appear often in the form of a cat, but 

never of a dog.* 

In addition to the stories in the text a legend of hotv the monket 
got its tail and why- the Birhor began to catch and cat it was recorded 
by S, C. Roy. 

Ravan Raja abducted Site to his kingdom in Lanka. Ram. Lakshman 
and Hanunwn went there to rescue her. The Birhors were then living 


* TV IJngtnltic Survey of Indfo, voL ii i. Pi rt I I I, ii6«. 
■ Griffith*, 115. * U P re, '< 39 ® 
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eh those parts* When Hamiman first appeared within the fort of Rasim, 
his men sought to catch Hanuman but failed. At length Ram ordered 
them to call some Eirhcrs as they Used in the jungles and might be mare 
skilful in catching the I kinurnan. An old Birhor couple were brought. 
But aJ) their efforts were unsuccessful. Then Hiimiman took pity on 
them and taught the old man bow to make suitable nets* 1 Make your 
nets, 1 said he, ' with interstices thrice the breadth of a h uman finger. 
And then you will be able to catch me + p And so they did ; and Hanuman 
™ caught in the net* but then Hanuman told the Birhor* * Why should 
you kill me ? J shall kill myself* just do what I tell you. Wind up 
all available cloths in the shape of a tail and attach it as a terminal append¬ 
age here {pointing to the extremity of the vertebral column); smear the 
+ ‘ tail FP profusely with oil and ghee and set fire to it \ And the Birhors 
did as they were instructed* And Hanuman with his tail all aflame 
leaped from house to house all over the town of Lanka* and thus all the 
houses in the town were burnt down* Then Hanuman caught hold 
of his own ''tail'* with his hands, and thus the palms of his hands turned 
black. And then he caught hold of a keond free with hU hands and it 
toobecame black; and then he sought to dean his hands by rubbing them 
against Ins own face and his faoc loo turned black. Ever since then 
ihe colour of the keond tree and of tltc face and the inner pan of the 
hands of ihc race of Hanumanj* [baboons) have remained black. 

Finally* Hanuman plunged into the sea to wash himself clean. Then 
he asked Ram h w ho was his maternal unde* * Who will dispose of my 
f*ody when I am dead ? p Ram replied, 1 Those who entrapped you—the 
Birhnrs—and thdr progeny will eat you and your race/ And since then 
the Bi rhors have taken to eating the flesh of different sorts of monkevs 
and baboons. J 

The Juang account of how men were turned into monkeys finds a 
curious parallel in a Lhota Naga legend. 

Once upon a time a man called Kimongt^ang called his sisters' 
husband*' relations together and gave them rice-beer to drink and said 
to them, 1 l have cut a chentung tree ready for a sacrificial post. Co and 
drag jt in for me, but do not let a single leaf fall to the ground.' So they 
went and began to drag the tree* but the leaves were half withered and they 
kept kiting them fall. Then* determined not to let the leaves fall, they 
tied them onto the twigs and set to work to drag the tree again. In spite 
of this all the leaves feU off. Then they were ashamed to go back to the 
village and meet KimongtEuing* So they fled away into the jungle* and 
the men became mynas and called 1 'Kyan4frmt\ But the women 
ground up rice-flour to make rice-beer and smeared it on their foreheads 
and called out* 4 1 Voka-vwka\ and became gibbons. That is why the 
gibbon now lias a w hite forehead. 1 


Roy, Thi Mirh fits, 425, I "he KHits.ii say thr monkey V hwir is 

h waa burnt durinc fUmiV assault on Ceylon.—Rafv 1 atrf 
* Mills, Thf Lhuiu ATfiS^fi 
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In India the elephant has always been regarded as lucky anJ 
sacred- It brings victory to kings, it is the mount of gods. The 
elephant-headed Onrush is the giver of perfection, lndra. lor;! ot 
the sky. mounts the white elephant Airavata. In the J atakn literature 
Buddha himself is represented as a white elephant. In ancient 
India the elephant was so sacred that Kautilya prescribe the 
death sentence for anyone who kills it. On the other hand, it a 
man is killed by an elephant his relatives must pay compen¬ 
sation to Government for such an auspicious death. 

The very early Hastyayiaveda gives some interesting details 
about the origin of elephants. Formerly they could fly. But one 
day a flock of elephants came flying to a sage’s hermitage and sat 
on" the branch of a tree near by. Unable to bear the weight, the 
branch broke and the sage cursed elephants to be henceforth the 
mounts of men. The elephants went to Brahma who was powerless 
to reverse the degree but promised to create an dephant-doctor 
who would help them. As the elephants, morose, unhappy, 
earth-bound, wandered across the world, they entered another 
sage’s hermitage. During the night he got up and passed unfit- , 
one of the shc-elephants drank it ^she tvas impregnated and m time 
gave hirth to a beautiful child who grew up as Palakapya, the urit 
doctor of elephants. The Raja of Anga later captured the whole 
herd and took them to Champa, whither they were tollowcd by 


Palakapva who cared for them. 1 , , 

There is an excellent stony about flying elephants and a oo is i 
weaver recorded from r l ilauriya Bansi, Basti District. 

There was once a weaver whose field used to he grazed every night 
bv an elephant of Raja lndra, who used to come down from tv ra.an. 
ife asked die other weavers what animal could be injuringhis tic ‘ - 
* Perhaps it is the village grindstones that do it, they sau.. - L ‘ ,,u 
every grindstone in the village tied up, but the damage went on a? u«orc. 
He again consulted his friends and they said, ‘ Perchance it is e ™ ®' 

rice-pounders that do it.' So lie had all the ncc-pounders tied up, 
but the damage continued as before. , 

Then he went one night and lay in wait in the held. Ic saw v 
elephant fly down and graze the crop, and as it was flying awav - lt -y in 
caught hold of its tail and flew away with it to Inilrasin. _ Inert it s' _ 
for the night in die darbar of Raja lndra and saw the fairies dance an 1 
heard them sing. Next night, when the elephant was flying baqr ® 
earth, he held on bv his tail and came home. , , 

When he arrived he told his friends all the wonders he had 5*"- n ■ _ 

said : ‘ What is the use of living in this wretched place f Let us t 


1 TticMf detail’, are from Ml article by Y’^ ° ^ 
Stirieondeknr, * .Simluil Works ofl Elephant* . 7-b. R, S-, x , 3 ‘ ' 
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Indrawn/ They agreed* and when the elephant was flying back after 
his nighily meal, first the weaver dung on to his tail, his wife held on to 
hk legs, and so all his kinsfolk held on too. The elephant flew away with 
them through the air. When they had got ever so high the weaver began 
to think w himself: 1 What a fool I was no! to bring my loom with me ! * 
And with this he let go his hold and they all came tumbling down to earth 
again. This is why a weaver has never succeeded in getting to heaven 
since. 4, 

i he belie! that the elephant once could fiy may derive from its 
traditional association with Indra, the Sky God, Theobald, 
discussing the occurrence of elephant-designs on ancient punch- 
marked coins says that. 

In India the elephant is symbolical iif J ndra anti the animal is pnobabS v 
i n tends J for * Airavatas \ t he elephant of Indra* The symbol is an animal 
personation or embodiment of those huge hanks of dark clouds, which 
during the rainy Season traverae the vault of heaven, and in India form 
5 | l £trj kmg ,un object. Especially welcome to the parched earth is then 
the advam:* of ltidra r s elephant (* Ximbus 1 of metcoroEogy) and it has 

P ive " rkt ' Eo Eiie Pretty metaphor in the Meahaduta which'Griffith thus 
renders; 

hen on ii day in June, he upward cast 
[ ho aching tyts p lo [ on the mountain lay 
A glorious cloud embracing it, so vast 
As some huge elephant, that stoops in play 
1 o trample down the bank, that bars his onward way. - 

i -1 elephant, indeed, figures constantly in Indian poetry' for. 

Andrew* points out, the Eastern poet feds in this splendid 
‘ his synonyms for the superlative of strength, grace and 
symmetry, t he soft arid graceful gait of an Indian woman is 
Intern'd to that of an elephant; and in the East where a woman’s 
garments permit freedom or movement and sympathetic co¬ 
operation of the muscular system this is an apt comparison In 


1 -V /„ N&ta and Qurrvj r l\\ 193, 

coins 'VEimX^n'' 7 V°7£ ^ ,u ‘ ofI thc puncb-nwHeed 

kFrt iv considerable ■ ^ <3 °^ *4^* The Jiterjiure of elephant 
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the west the natural swing of the hips, only possible in conjunc¬ 
tion w j t h the free, lithe play of the muscles of the foot and torso, 
is restricted and becomes jerky* The divinely exquisite Sita 
(surely one of the sweetest characters in any literature, over 
whose abduction by the lord of Lanka such fearful carnage 
ensued) possessed “ thighs like the trunks of elephants’ 1 . And 
the lord himself, the Rakshasa god Havana, although an evil 
person addicted to wine and very quarelsome, was still godlike 
in the majesty of his form, and he had “fingers like the 
trunks of elephants ’V 1 

There is an exceptionally interesting note by the late Rai Bahadur 
Hiralal on * Untouchables amongst Animals and Plants \ Ho points 
out that the sociological rules of Hinduism have been extended to 
animals and plants. 4 A bullock is a Brahmin ; a lion* a tiger or a 
horse is a Kshattriva ; a fox is a Bania; an ass. a pig, a lizard, and a 
vulture are Sudras.’ Indeed these Sudras are untouchables* for 
their touch pollutes a Hindu. Similarly in the vegetable kingdom, 
the pi pal and the banyan trees are Brahmins. 1 They are invested 
with the sacred thread* People of all classes prostrate 
themselves before them. They dare not uproot them or cut their 
branches* They are extremely afraid of their displeasure. They 
propitiate them with offerings as they would do in the case of a live 
Brahmin,’ But the hiwar (reongha) tree is a Mahar ; the mehndi 
(hina) is a Chamarin. These are untouchable trees. No one would 
use twigs to clean the teeth for they- would pollute the mouth. 
Nor can the wood be used in a kitchen, for food cooked with it 
would he made impure, 2 

In a hunting song recorded in Folk-Songs of CMialtisgarh, 
deer are advised to fly before the hunter. They refuse, for if they 
do—they say— 1 we shall betray our Kshattri birth In the same 
book, a long and complicated Keivat song allots every conceivable 
kind of fish to different castes. It will be noticed that the crab and 
the spider are always called Kakramal Kshattri and Makramal 
Kshattri. 


1 Andrews. $ 2 ^ 

3 HiralmL H Untouchable* dmongsi Animals- 
<‘9»7). *77f- 
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Why Men and Animals no Longer Talk Together 1 

AH1R 

Pmtdtnoa* Bikspur District 

In the old days alt the animals, cows, tigers, dogs, bears, goats, 
jackals used to graze together and talk with the ftswat who took them 
to the forest. For at that time men and animals could talk together 
freely* 

On the Dumketi Kachhar hilts* Kuwar Rawat used to graze his herd 
of animals and daily he talked and laughed with them. One day when 
his wife was pregnant he wanted its go home early. He asked the cow, 
* Is your belly full yet ? If it is, wc will go home; if nor, we will go 
further in the jungle/ The cow said, 1 No, my belly is not full ■ I still am 
hungry/ At home the Rawat's wife began to feel her pains and she sent a 
boy to call her husband, 

s Come* your wife is in pain ; there will be a child/ The Rawat said 
to the herd, 1 Come, brothers, let us go home. There will he a child/ 
But they said, * Our bellies are not full. We won't go yet/ Kawar 
Rawat took his slick and beat the cow- so hard that still on one side of her 
body there h a hollow place and only one side h full. To the tigers 
and bears he said, 1 Go away into the jungle; I will graze you no more/ 
To all the animats he sakl t * From today you will be dumb. I don't 
want to hear you talk again/ He drove the hears and tigers into the 
jungle and took the ctnvs home quickly, and that day there was a child 
in the house. 1 


1 Du: even now rm arc to uiulerarand human sipeeeh, It waa a custom 
in the- Punjab that when people made or-poteon they declared they were ecmhrn^ 
food for she nd^hhottn. far if they overheard ihz talk the rata were ^opposed to 
umL'^Mndi the word poison.— X. /, Stsiet and Qttefi&y i, too. 

* 'Hit hollow behind the raw'* ribs i- similarly expLiincd by the KhasL ITle OX 
ynn M by god with a towage to mankind but was persuaded by the craw to 
Hirer it. Gud heme rany hit the ok on the tnouih, knocking out the upper teeth 
and behind the nb* making a hollow time can never be filled up. no matter bow 
mirth :t eats.—Rafy. 134^. 
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The Bear 1 

# 

□ 

BA IGA 

Rahtla, Kamtrdka Slate 

When the Earth and the Cloud were horn the gods held a panchayat 
and they said. * Earth is a virgin. Where shall we find her husband ? ' 
They said again. ‘ The Cloud is a virgin. Let her marry him.' 

Bhagaviin sent hU messengers everywhere and invited the gods and 
every living creature. When they came Bhagavun said, * Has everybody 
come ? ’ They answered , 1 Chachhundamwl Baja who lives in Chipligarh 
has not come.' Bhagavan said. * Go and bring him.' When the Raja 
came he said, * Before anything else, I must say something, whether 
you be angry or not.' They answered, * Brother, say whatever is in 
vour mind.' He said, ‘When these two. Earth and Cloud, go round 
the pole like two parts of the grind-stone, where arc we to sit r We will 
be ground to bits between them,’ 

The gods cried, ' Chachhundarmal Raja has spoken well/ They 
were pleased with him and went to kiss, him on the cheek. There were 
so many of them rubbing his cheeks on cither side that his face grew 
pointed like a bear’s. 

The gods won&ercd then how they were to get their food. Bhdgavan 
told them to make their own arrangements but they did not know what 
to du. In his fish-basket, Mahadeo had a Kart Bhulin, the ghost that 
makes a man forget his way in the jungle, Mahftde© picked her out 
and rubbed her in his palm as one rubs a quid of tobacco. He made 
her into a bear and married Earth to her instead of to Cloud. It is because 
Earth k the bear’s wife that it fondles and ptays with ant-hills for these 
arc her breasts. 


‘ According to a Dard t radii ion, the first bears were the ofhprins ofa train 
. * -ev hi* debm and took to the hills ui 


who w«v driven mad h> his tfinbiliry to pay 
order to avoid his credUorB.—Lender, oo. 
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DH0BA 

3 

Mulmm, Kawardka Stott 

One day M a haded and Farvati were wandering in their garden. 
Suddenly they came to a clearing where an xAgaria was making charcoal. 
All the trees round about had been cut and were lying on the ground, 
many of them half-burnt. When they flaw this, Mahadco and Farvari 
were very angry. 1 These Agaria are afraid of nothing. They bum our 
trees and make charcoal and ruin our garden.* Parvflti said* 1 If you 
make some animals, then the Agaria will be frightened and will not come 
into our garden. 1 Mahadco said* 1 What you say is right/ He picked 
up a half-burnt and blackened stick and turned it into a bear. Ever 
since the bear has chased the Agaria when he goes to make charcoal. 


The Bear and the Panther 
GGND 

4 

Raridih* Ktnda Zamindaii 

Cher! Dano and his wife Chachrtingi used to make a living by grazing 
^oats and sheep. One Jay when the Dano + s wife went to bathe in the 
river on ihe last day of her period* a Sadhu came along wearing a hair 
blanket' the blanket was black and the hairs were long. His shadow 
fell on the Dano's wife as she came from her bath and she soon found 
that she was pregnant. Before she had gone many steps + her pains 
began and a child was bom. It had long hair and at once began to crawl 
about on its hands and knees. When the Dano saw it he said, 1 What 
fa Lhis ? It is Bfaatu (bear)/ He beat his wife and when he had finished 
they found that the child had crawled atvay into the jungle. 

Now in the Dano 1 * herd there was a fine hc-goat, black, brown and 
white in colour, which was regarded as the leader of the herd- It was 
very handsome and one day when they were in the jungle Chachmngi 
by with it and in due lime she conceived and bore a child. After the child 
was bom she put it in a tree and let it swing to and fro* while she went 
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Into the jungle for something, She said to the goat, 1 Voti took after it. 
Presently the child said. 1 I’m hungry .’ The goat said. * iVhat shall 
I get you to eat ? ’ The child said, ‘ I*B cat you/ The goat was fright¬ 
ened and ran to ChachrangL She returned to the child and when it 
said. * I’m hungry ; what can I eat ? % she said, ‘ Hera is this goat; 
you may eat that.’ The child sprang on the goat and ate its father and 
since that day panthers have always eaten goats. p 

The Boar 

5 

BAIGA 

Mwsipakri, Kuwardha Statt 

In Ghflih-Kachhar Jived the Rawnnbansi Gond. They always 
hatf a great d^al of grain, for every harvest was so good that one crop was 
sufficient For two years, These Gond lived ar home proud and arrogant 
and drunken and they beat and robbed everyone who went by. 

But when Ghughu* Raj it saw their pride he made n hoar out of earth 
and sent it to graze in their fields. This was the Erst boar and after it had 
robbed the Gond of half their crop, they found they had to cultivate 
every year and even then did nut get enough. 

The Buffalo 

6 


GOND 
Retd? State 

lit Parsaoligarh Hinglajin Mata was bom. Thera was a Gond Raja 
there and she caught him by the throat so that he could neither cat nor 
drink. He sent for the Gunia to find out what was the matter and Latti 
Dewar came. Through him Hinglajin Mata said, Sstnficc a hulFalo 
to me and 1 will make you well/ But there were no buffaloes in the 
world. They sought everywhere and at last Latti Dewar went to Bhain- 
sasur Mata for help. She took dirt from her body and made a buffalo 
and a s lie-buffalo. As the Gond Rnja was taking them home the she- 
buffalo calved on the roadside. The Kaja offered the calf to Hinglajin 
Mata and he recovered. In this way buffaloes came into the world and 
buffalo sacrifice began, 

IV—14 
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The Camel 

7 

K.AMAR 

I 

Biitdra~Nateagarh Zatnindari 

There was a Gond add his wife. The Gond's name was Kuber and 
his wife’s name was Kuberin, They had no children, though the Gond 
tried very hard indeed to give his wife a child, One day Kuber went to 
his fields and was late in returning. His wife exclaimed, 1 You arc 
hibtra (late) in coining; when will you do your work ? ’ The husband 
was angry at this and said, ‘I’ll wear you out today, but not here. There 
are too many people, 1 and he took his wife outside the village. He 
found a place called Utpatnng Hudududu—it was uneven and full of 
nocks. He took his wife there and continued for a very tong time. When 
the woman was exhausted she said to her husband, 'Now get up.' As 
he got up a child was bom. Its head was bug, it had a tail and four legs, 
and it came out quickly. The woman said to her husband, 1 Because it 
was bom us you got up (uth gaya) w its name will be camel {uni).’ The 
carnet was bom in an uneven place and that is why its back is like that. 

One day the Bhoi of the village was marrying his daughter to someone 
and he sent the people to get him wood and leaves, Kuber Gond sent 
Ms son. The others brought small bundle# but Kuber’s son carried 
an enormous bad of wood and leaves on its back. Since that day 
people have learnt to bad and to use it for carrying burdens. 


Cats and Rats 

8 

BAIGA 

Baghmaro, Kaattrdha State 

After thrir marriage Parvati went to live in Mahadeo's house. But 
Mahadto was never to be found at home. He was always away on some 
business or other in the jungle, Twelve years and thirteen ages passed 
while Parvati remained lonely in the house. Then from the dirt of her 
body she made a tiger and sent it to frighten Mahadeo home. Mahadeo 
was making a plough and he threw the shavings of the wood at the tiger. 
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They turned into wild dogs and chased it away. The tiger ran back* 
its tail tucked into its arse, and since ft had been made of the dirt from 
ParvatTa chc$t f # it sprung on to her chest and hung there. Ar that time 
Parvati was cleaning an old blackened earthen pot and her hands were 
dirty. The dogs came chasing the tiger and tried to catch St. Farvati 
pushed them away with her hands and that is why the wild dog's face is 
black. To soothe the frightened tiger Farvati stroked its face with her 
fingers and the black lines can still be seen. 

Mahadeo got hungry and at last came home for a meal. When the 
tiger saw him it again jumped on to Parvatfs chest, Mahadco picked 
up a long wooden spoon, put the handle into the fire and drew lines 
all over the tiger's body to punish ft for coming to frighten him. Some¬ 
times he put the bowl of the spoon into the fire and made round marks 
instead. ^ 

Then to punish Parvati for what she had donc p Mahadco took dirt 
from his body and made a rat and Told it to cat the food in the house 
and even tear Parvati^ own doth, flaring done this he went back to the 
jungle and continued making his plough. 

When the rat began to be a great nuisance in the house, Farvati 
rubbed her thigh and from the dirt made a cat. That is why the cat's 
body is round Jifec a w r oman + s thigh and its head like a knee, and now 
directly a rat comes out a cat attacks it immediately. 


GOND 

V 

9 

Sukua T Chidndtcara District 

In Narwagarh lived an AMr and his wife. The A hi tin was a disciple 
of Naira Bhobnin and fell in love with a man of the Dhoha caste. When 
the man's wife knew about it she started a fierce quarrel with the Ahirin 
and the Ahirin thought to herself, Tf only this Dhoha woman were dead, 
how very good it would be.* 

Accordingly on a Tuesday night when her husband was sound asleep 
she removed his soul (Jiv), tied it to her waist, stripped off he r chi he* 
and fell into a tranctn She removed her pubic cloth and tied it up in the 
form of a cat* She caught two fireflies and stuck them on for eyes. 
She tied her own waist-band as a tail. She pulled out a few of her pubic 
hairs and fixed them as the cal's whiskers. Then she called for her nine 
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hundred Singhi, her seven hundred Chi tUiwar, her fifty-two thousand 
Chandi and her thousand Bit Baital and made them ait on the cat* 
She threw black and yellow rice and life came to it and it said, * Mai-a& 
mm-GQ* 

Then said the Ahsrin to the cat, 1 Since you have been made of my 
cloth yon are my daughter and you must dp everything I fcU you. Go to 
this Dhoba’s wife and rob her of her life and liver and bring them back 
to me#' The cat managed to got into the Dhoba's house through a 
crack in the door and found the woman and her husband sleeping together 
on one bed. When it got inside it said, 4 Mm~an mai-aa \ The Dhoba’s 
wife woke up and, wondering what this creature was, took a stick 
and chased it. Directly the stick touched the cat it turned into a snake 
and bit the woman She fel! down and died whereupon the cat removed 
her liver and took it hack to the Ahirin, The Ah Erin made Mia- bread 
with the liver. She called her apirit-hdpera into the bread and ate ii 
herself* 

The Ahlrin again spoke to her cat. 1 From now onwards you will 
live in this world and if anyone desiring to learn magic cats your I Ever, 
he will learn it very quickly. You have been bom in an Ahirs house 
and as l go from house to house begging my wages for the work I do for 
the village* so you will go from house to house to get your food." 


Deer 

JO 

B1NJBWAR 

Dhaurabhata, Raipur Disinrt 

Bhangarh Deo was always ailing; he went one day to Sisu Deo for 
medicine and advice from her wirmowing-Fan. Sian Deo said t “You must 
sacrifice an. antelope in my name and then you will recover; otherwise 
yoji wifi Bee/ Bhangarh Deo said, 1 And where will l get an antdopc ? 
I have never heard of such a creature, 1 Sisu Deo said* 1 If you will pay 
me enough 1 will make one for you/ Sisu Deo said, 'Come after two days 
*nd I will have the antdopc ready ami you can take it away. 1 

There was a harm tree and at its foot a little ash. Sisu Deo,took 
the ash in hh hand and muttered a charm— 1 By this charm let 
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Dhodii 1 give birth and let it come leaping and go to the back of the 
Baba s house.' He got a keu root and made horns ; he fixed a leaf for a. 
tail and coloured it with harm juice and there was the antelope ready* 
He tied it by his house, After two days Bhangarh Deo came with 
money and bought the antelope and sacrificed it, and recovered. 


II 

DHANWAR 

Barbhaia^ Uprora Zmmndafi 

A god {^ 0 ) was doing ptojti Bhagavan * he was sacrificing a hvwl 
with sandal water and fire. A black buck came by, leaping and dancing, 
and jumped right onto the sandal water, putting out the fire and kicking 
the fowl 3 way. The puja was spoiled and the god was angry. There 
were a few drops of the sandal water left. He threw these and some of thv 
fire over the black buck. On its body the water left marks and the fire 
burnt other marks f and thus the black buck turned into j chltaL 


12 

GQND 

Nvdpriif Cltidrtrftzara District 

In Samalgarli lived Raja Ourpan and his wife Bilaro. I hcv bad two 
daughters, Bai Samlaihin and Bai Hsrali. One day thinking of their fate 
and virtue they went on a pilgrimage to Putlu Gum of Kanjhigarh* 
He wu such a Guru that he could tell the number of stars in the sky T 
the number of grains of rice in a field* the number of seeds In a pumpkin 
and the sex of the child hidden in the mother's womb., W hen the 
visitors asked what was in store for them* be said, 1 Bai Bamlaihin will 
marry Rajn Damau. of Kontigarln From her belly will be bom a child* 
with four feet. Bai Hi roll will marry Raja Chainta of Guriagarh. She 
will give birth to seven sons and from the place where they bury the 


1 Dhodht was Sisu Dm's wife. They had quarrelled and nhe bail gone down 
to her mother*! house in the Lower World* But Sjnii Dee itill had power over her 
womb by bis magic, and forced her to Rivt birth to ihe uniclope. 
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placenta there will spring an antelope. When the antelope runs away 
the eldest son will chase tl and will follow it into the iuncrle where he will 
become a Pardhi.* 

So saying the Guru hit each girl on tile forehead with Jits organ which 
was o nc- and - y -quarte r cubits long. The girls returned home and in the 
month of Magti they were married. Their father sent invitations to the 
neighbouring forts and among other visitors he called Guru Koclasur 
of Koelagarh. The Guru thought in his mind, * These Rajas wiD go on 
elephants and horses, but how am I to go ? ’ In a cotton tree there was a 
great hive of bees. He broke the hive and with the wax made an elephant. 
He mounted it and rode to the wedding. 

One day some time after the marriage flai Samlaihiq went to the cow¬ 
shed to get cawdung and went inside. In the shed was tied a young bull. 
When it saw the girl it broke its cord and mounted her and the girl 
Conceived. In due time she gave birth to a four-legged creature. It was 
a sambhar and she fed it with her milk for ten months and then it ran 
away into the jungle. The girl was angry and cursed it saying, ■ One will 
kill you, but a hundred will eat you.’ 

’When Dai Hindi gave birth to her seven sons they buried the placenta 
in one pit. For twelve yeans nothing happened and then when the 
eldest boy was old enough to go with the plough It so happened thafhe* 
drove the bullocks over the very place where the placenta had been 
buried. The plough went into the pit and there sprung out a four-lugged 
antelope. It ran away ,nto the jungle and the boy pursued it. Now Bai 
I Iiroti cursed her son, ‘ Go and as you kill the creature, so von will tat it.* 
This boy was the first PardhL 


The Dog 

*3 

BI-LUNA 

i hvfiJa ZamiTidart 

The dog is the Kotwar (watchman) of Mother Earth and Thakur Deo 
If disease approaches a village, the dog can see it and it barks - Drive 
in the nail and protect the land . 1 

Parsusinghi is the Guru of die dogs. Once he wa3 living in the 
form of a sadhu on Banbrindan. The dogs gathered round and tried 
to serve him. After twelve years he opened his eyes and there was a dog 
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sitting by. In those days the dog had no tongue and could not bark* 
Parsusinghi was pleased when he saw it and s^id, 4 Now you will be 
Kotwar, Go and inspect the gods and goddesses everywhere, find out 
who they are and where they came from, piss on them like a proper 
Konvar and hark like a Kotwar.' 

Since then the dog has been the Kotwar of the gods; it pisses where 
it wiU and barks to want people of the arrival of a stranger . 1 


14 

BISON-I-IORN MARIA 
Lakk&pal k BiHtiir State 

Long ago, before the Rebellion, when a man died, and the soul (jmja) 
left the body, it was chased by the village dogs. In those days Maria 
could understand dog-language p and the dogs would inform the people* 
barking, * It has gone to Maliapurub ■ we watched it go . 1 Then the 
people would not bury the body. After a while the soul would come 
down to earth to see what had happened m its body, and the dogs would 
barfc f 4 The soul has come : it has gone into the corpse*’ The relatives 
would rush to the corpse and catch the soul and the dead would return 
to life. In this way Mahapumb lost all the souls from his kingdom and 
he was very worried, for there were not enough people to live in the 
l pper World. Mahapumb cursed the dogs and said, 1 From today when 
you bark no one will understand your language . 1 

let even now when a dog barb* we know why : ii sees a dead man’s 
soul going about the world. Once Mahapurub had many souls in his 
kingdom, he turned them into Duma and these Lii e in their old homes 
and help their descendants. Should the Duma get angry and leave the 
house, many disasters follow * 


1 According to the Khaai the dojj came to live with mnti because it was badly 
fretted by the other animnb at the jjrc^ Animal Easier.—Rufy, ftSff. The do*; wub 
kept as j pet « long ago us the Mohciuo-duo period.— M-nhiJi, i, 


GOND * 

Sfktisa t Dotsdi-LohaTa Zamiw&tri 

In Ranjher village lived an old man called KurtaK and his wile_ 
They had one daughter whose name was Bat Birhulip. She was a girl 
of whom the people sas J that she was H Sat k? t bur ke sdgtfr \ that 
though her parts were as large as the sea yet her virtue was still greater. 
She never looked at a man, never laughed or flirted. 

The parents had si pet dog t called Mangunina-jabhu. In those days 
dogs did not bark. One day when the villagers Were going to the jungle 
to get fencing-branches, II ai Birhuliya went top. Arrived In the jungle 
the people scattered to tut the branches. With Bai Birhuliya was an 
Ahir boy called Koltu; he was like a mad dog for the girl. He said to her* 
* You are beautiful as the ripples made by the wind on a stream/ She 
laughed with pleasure and he said, 5 Girl, tonight I am going to come 
to you. 1 She said, * Brother, why do you want To come to me tonight? 1 
The boy said t * Girl, you are grown lap now and yet you have never 
known pleasure. If you do not know this, what other pleasure will you 
have in the world ? 1 He talked very sweetly and played cm his flute 
till die girl's heart was charmed and she consented to receive him. 
She said, H 1 do not know how to get this pleasure, but if you will teach 
me I can learn/ The boy said, p Certainly l will teach you/ Then they 
cut their wood mid carried it home by evening. 

Night fell and the girl ate her supper and lay down to sleep. When 
everyone was quietly steeping the boy approached the house. The dog 
Mangumna-jabbu was sitting in the courtyard. The girl tou was awake 
for she kept on thinking, F What U the pleasure that he will teach me ? 
What time will he come } * When the boy reached the gate, suddenly 
there came to the dog the power of barking, Li barked loudly and the 
noise woke the old man and his wife. They ran out to see what was the 
matter and the boy had to run away. The girl felt very disappointed, 
and cursed the dog : 4 Because you ruined our pleasure with your barking, 
you shall now bark ail your life, and you will be well beaten for it. But 
on the day a Leonard comes for you, it will catch you unawares/ 
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16 

GOND ' 

Stittpur i, Mattdla District 

A man to the jungle ; ht met in the way the puppy of a jungle 
dog, lln picked up the dog and took it home* tamed and fed it, ami when 
it grew up the dog became so fond of the man that it did everything like 
its master. When the man coughed* the dog coughtid* One day a 
j ackal howl cd out--] dc and the d eg tried to imi tatc it r hut it could not get 
the noise right. So the next time die jackal howled Hu-u-u, the man 
howled Bhu-u-u and die dog did what the man did and howled Bhu-u-u. 
Since then dogs have barked and howled, 1 


I? 

RAJNENGI PAR D BAN 
Ktinchanpm, Mandla District 

Early in the morning the dog gets up and goes round its village* 
Outside it pistes in twelve places and riien comes into the village and 
pisses in another twelve. At night if any animal approaches the village 
and puts its foot on 10 the place where the dug h stale has fallen* the dog 
knows about it and begins 10 hark. In this way the dog is able to protect 
it* village from tigtrs and panthers. In the same way* if a thtef comes 
to the village and treads on the stale the dog begins to hark. 


11 The Veddj tradition i* racily the reverse of fhis, lr was the dog whkh 
ltirtetl nun talking. ‘There wwe men before Waiftwatiye but they coldd nm 
[.ilk ; otherwise they were an mirtelve*. Waiaw.-iHys made and Kat tlic fit-*: uok 
lo ihose people, and the Joj* barked at them ; sn that chc^e peOpje feiired pK^tSy 
and Etammerinc: and u[Uttering be^n to lulk, and (be first words were ml/fimu 
bvlfakm^dos will bile',—Sehenuoni 3=^ 
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Tii£ Elephant 

18 

AGAWA 

DuLfuty Mtmdfn District 

In a former age elephants used to fly- They had great wings- One 
day an elephant flew dow n to a lake and went in to diink water. There 
was a crocodile in the lake and when it heard the elephant splashing 
about, it wondered what this great creature was. It swam through the 
water and caught it by the leg. 

The elephant tried to fly away hot could ml because of the crueodilt 
which dragged it into deep water. They struggled together for twelve 
years and thirteen ages until the elephant called on Bhagavan for help. 

Bfmgavan came and saw that the crocodile had tom the wings of the ■ 
elephant and that the great creature was worn out and ready to die* 

Its whole body had sunk under the water except for its nose and ears. 
Bhagavau pulled the nose and it became very long; he took it by the 
cars and they became very broad. Then he cut off what was left of the 
wings „ for the elephants were always coming down from the sky and 
crashing on houses and cowsheds and ruining them. So Bhagavan 
said, 1 From now onwards elephants should not fly \ 

! 9 

DHANWAR 

Barbhatay Llprota ZamiuJaH 

There was a Dano and his wife; she was a field which killed every 
aeed r so they had no children and people called them Banjha Ihnjhliiu 
One day a sadhu came to their house and they gave him food. He waa 
pleased and told them to ask him fora^booru The Dano wife said, 

* There is only one thing; give us a son. 1 The sadhu said p 1 Yes* l can 
do that* but there is one thing : first of all I must examine your parts/ 
Now- this Dane's wife was a good woman, very faithful,and was frightened. 
She said, * I don T t want to do that, for in my vagina are two long teeth/ 
But the sadhu said, 1 No, if you want a child you must show me/ She 
opened her clothes and the sadhu said* 1 First show me your clitoris/ 
She showed him- At that moment from her clitoris (iffo) was horn the 
lapwing (tifiVu). It cried 1 1'hi-tiu* and flew away. Then she showed the 
rest to the sadhu and there were two great long teeth. 
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The sadhu disappointed said, 4 When your child is born, he will have 
two tails* one in front and one behind-' So saying he weal away. In due 
time the woman conceived, and when the days were complete, it happened 
that the Dano was away somewhere- The child was born and it had a 
tail in front and a tail behind. The mother saw it dearly and then the 
child flew up imo the sky and was gone. But the teeth that had been in 
the mother s vagina stuck in the child's head and he carried them 
wilh him. 

When the Dana came home* he adked his wife where the child was. 
She said, 1 He had two tails and two great cars and has gone into the 
aky. + He broke the waist-band and went to hunt for the child- He 
caught him and brought him home. He broke off his wings and the child 
began to weep. But the Dano condoled-him saving, * In the world they 
will worship you and consider you a god." 


20 

LOHAR 

Partarpur, Ckkindtcatu District 

J atpi.it Raiga lived in SirliorL His son's name was Biiju, He arranged 
a marriage for his son with the daughter of To bra of Chikorapur. \\ hert 
the marriage-party went to the village they took an elephant wftfi thftn 
and Lahtu, who was Rirju's paternal unde, rofle upon tt. 1 his Baiga 
was strong and n bully. When they reached the village the bride tied her 
doth as a hunch between her legs and demanded a present in Neng before 
she would undo it again. Lahtu refused to give ihe present and began a 
quarrel and thus made himself so unpleasant that some members of the 
rnatriage-party went, away. Then \ obra s son I s ikla got Jtitiov t. d t 
he sat on a peacock with a great spreading tail and began to fight against 
Lahtu- As they fought, the peacock flew into the air and the elephant 
folio wed it* Pikb drew his sword and cut off both the wings of the 
elephant. The elephant's wings fell into a lake and the elephant 
fell with them. Lahtu was killed but the elephant's wings fumed 
into lotus leaves and its blood turned into prawn*- Many leeches 
clung to the elephants body and drank its blond. That is why today 
there arc many white marks alt over its skin and since that time elephants 
have not been able to fly. 


* 
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The Pox 
21 

GOND 

Mandta District 

An old man and his wife had seven daughters. Whenever the old 
man and woman cooked anything nice for supper, the girls used to cat 
it all and the parents got nothing. One day the old man and his wife 
decided that they would get up in the middle of the night and make a 
feast just for themselves. But one of the girls overheard them talking 
and quietly told the others. 

The old man and woman gotupat midnight and the old man whispered 
to his wife, * Old woman, where b the d&uri basket ? * One of the girls, 
who was only pretending to be asleep, said loudly t d Here is the dauri\ 
and got up. The old man said, 1 Don't make such a noise, child. Lie 
down and go to sleep and don’t wake the others/ The girl lay down, 
and presently the old man whispered to his wife, * Where is the grindstone?' 
This time another of the girls jumped up and said, * Here is the grind - 
atone," The old roan said, 4 Don't make such a noise, child. Lie down 
and go to sleep and don*t write the others/ Jn this way each of the girfe 
got up and offered to find something or other for her parents. 

"The next morning the old man and woman, hungry and sleepy, 
decided that the only thing to du was to send their daug]iters out inio the 
jungle. They sent die girls to get wood. The girls went off and presently 
found themselves in the house of a fox. The fox had gone to graze its 
cows and milk was cooking in a pot over the lire. The girls took the 
milk, made it into kktr and ate it with great enjoy menu In the evening 
the fox came home w ith its cows and the girls seeing it coming hid behind 
the grain-bin* The fox tied up its cows and came to sit bv the hearth. 
As it sat down some of the hot khw stuck to its backside. It jumped up 
crying, 1 The mouth has eaten chaff and straw, the arse has eaten khir+ 
Now Tm going to burn you/ It got a pot of ghee, put it on the fire 
to boil, and walked round and round shouting, 4 The mouth has eaten 
chaff and straw, the arse has eaten htd f/ When the ghee was boiling 
it dipped its tail and arse into it, and then went round again* But one of 
the girls jumped out of her hiding-place and pushed the fox right into the 
pot of boiling ghee and it was burnt to death.* 
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Alter that, foxes—who previously lived like human beings in 
house*—gave up their houses and lived in holes in the ground. 


Tub Goat 
22 

GOftD 

Eanjiir, MemJta District 

Daugun Gum married Lohakat Loharin. The twelve Mata sisters 
went on tour searching for witches, magicians and wizards of every kind. 
Ooe day they came to Lohakat Lofurin, and said to her* 'Sow the jawnra 
quickly.' She got bamboo and made baskets, filled them with earth 
and sowed the grain for jawara. After eight days it was time for A twain. 
On the day that they took the baskets to the river the Mata began to 
tremble with anger. * You must make sacrifice to me, 1 she cried* 

Lohakat said to her husband, 8 You make a goat and I will make a 
young shc-goat/ She cut of her tongue and made Dauguti do the same* 
and with their tongues they made the goats, and sacrificed them to the 
Mata. The Mala was pleased and d p 4 Now you may go all over the 
world and devour human beings, for you have pleased me by making 
these goats/ 

Since then there have been goats in the world for the protection of 
human beings against w itches and gods. For whoever offers a goat to the 
gods i$ safe. 

The Horse 

23 

GGND 

Jutbulpore District 

There was a Sahis. He had no work and bis entrails were cracking 
with hunger. His belly sank dow n to the Under World* He was half a 
corpse already. One day he went to GormuM Mai and, promising her 3 
black goat, begged her to give him some work to do. She was pleased 
with the Sahis and called a tiger from the jungle and lay with it. She 
conceived and from her belly was born the horse H ana raj. Its face was 
white and its tail was bushy. 
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Gormuhi Mai gave Hansraj to the Sahis and said, 1 Your work will 
be to look after this horse, You may ride on it and when you go anywhere 
riding on its back, people will be afraid of you and will give you any tiling 
you ask.’ 


=4 

* 

GOND 

Pakkri, Mandla Botnet 

In Kuteligarh, the squirrels had a marriage. The squirrels of 
Chirpani were to take the wedding party, and they grumbled a lot about the 
long journey and hoiv tired they would get on the way. 1 Let’s make 
horses so we can ride there,' said someone, So the groom’s father and 
mother went to Kosiari Pat tn the Panbajja Forest and asked him for 
horses. He took some dirt from his chest and made a horse, then with 
die dirt of his left eye he made a mare. The squirrels ted them home 
in triumph. It was night now, but in the light of the fire the squirrels 
gathered round and at last one, greatly daring, jumped on the mare's back. 
But it sagged under the weight. They were very upset by this, for they 
said, * If its back bends under one squirrel, how will it carry us all to the 
wedding ? * As they chattered the sun rose. Directly the rays touched 
the horses’ backs they became strong, and all the squirrels clambered 
on and rode away to the wedding. 

When they got hack home again, one of the squirrels was tying up 
the horses outside to a tree, when a great storm of wind and rain swept 
through the forest and the squirrels ran for shelter in their holes. The 
horses terrified bolted and galloped away until they were caught by a 
Sahis. After that they lived with men and served them. 

The Hyena 

*• 

a 5 

GOND 

Sunpurt\ Mantfla District 

A goat and a bear were friends* They lived very happily together 
for a long time, but at last the bear began to want to eat the goat. 1 How 
can I cat this creature ? 1 it thought. 


MAMMALS j 2 j 

1 he bear said to its friend, ' Come to my house. There is worship 
in my house.’ As they went along together, they came to a great tank 
The bear said to the goat, ‘ Let us see which is greater. Tile one who 
can go right round this tank excreting ail the way will be the husband. 
The one who foils will be the wife. And the husband may kill and cat 
the wife.* The goat started; it went right round excreting all the way. 
The bear then tried ; it was able to excrete once, and then twice, but the 
third time it found it could do no mare. The bear was frightened and 
tried to run away, but the goat caught it. In the place where it caught it 
there was a pi le of cow’s bones, The bear smelt the bones and cried , ‘O 
nephew, up and save me.' The cow’s bones at once turned into a hyena 
and drove the goat away. The bear went off home and the hyena ran 
to call a leopard to eat the goat, 


s6 

COND 

Bursipakrit Kaanirdiui Stale 

There was a very poor Badi whose name was Ojha. His wife was two 
months pregnant. One day seeing they had nothing to eat in the house, 
he said to hb wife, 1 Let us go somewhere to dancy; they may at least 
give us bits of dirt from the rice to eat and somehow we will keep alive.’ 
lie took his kinnari fiddle and they went to dance. Ojha played 
and bis wife danced. They danced at one house, they danced at two 
houses ; when they got to the third house, *t he wife’s telly began to pain 
her. Ojha thought, * My wife is only pretendingand said to her, 
' You have eaten bad food rerh-berh apd so your stomach is aching and the 
food you have eaten is shaking about inside. Are you a bitch that your 
child should he quickened within tw o months ?' Hearing these words, 
the wife began to dance again. 

But when after nine months the son was bom he looked like a dog, 
because Ojha had called hb mother a bitch and he grew up into a hyena 
(rerfia) because Ojha had said she had eaten terh-btth. 
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The Jackal 

27 

BINJHWAR 

DkaurMalUt Raipur District 

Kohasur Dano lived always in. the thick jungle. His wife said to him, 
* You never bother about me. Here I am with the childrcn i and L have 
to feed them and myself on bhoir fruit and white ants, while you 
enjoy yourself in the jungle/ 

One day when Kohasur Da no came in from l lie jungle he said, 1 Give 

something to eat, for L must ^o quickly.' But she said* 1 Lie with 
me first and then I will Jet you go/ The Dano took his wife out into a dry 
river bed where there was a bboir tree growing Under the tree he lay 
with her* The shadow of the bhoir tree fell upon them and presently 
the Dances wife found he rad f pregnant and in due time she bore a child. 

Soon after the child was bom there was a marriage in a neighbouring 
village and the Dano f s wife was going to it with the child. When she 
reached the boundary of the village, the dogs there began to bark violently 
when they saw the child in her arms. Now that child was red in colour 
and had a tail, and the mother hid it under her cloth. Bui when the 
dugs barked, it jumped from her arms and ran away, for it was afraid 
that it miglit be eaten. As they saw it go the villagers cried, 1 Aha there 
goes Koliya Diwan \ That was how the jackal came into being. 


28 

GOND 

iJanjar, Maud In District 

There were two Da no. One of them got on his home and went 
somewhere. The other Dano took a bullock with him. In the jungle 
they met arid night fed. One tied his horse on one side, the other tied 
his bullock on the other. Doling the night the horse gave birth to a 
foal. It wandered off and sat down behind the bullock. 

In the morning the Dano saw it and said, b Oho my bullock has given 
birth to a foal/ But the other Dano said, 1 Impossible. The foal was 
bom from my liorsc and it is mine." So they quarrelled. 
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To settle the dispute they went to the tiger. But the tiger said, 
h Brothers, I know nothing about these matters. Everybody goes to the 
bear nowadays. Go to him/ 

They vyent to the bear, but the bear said, 4 Brothers, I cannot settle 
these mutters. Go and sec the jackal. 1 

Wien they reached the house of Jackal Diwan, they found it sleeping. 
They said, * Diwan SaEieb, please settle our dispute. 1 The jackaJ was 
angry. * How can I find time for your affairs f The water in my well 
has eapght fire and I mml go and put it cut/ The Dano said, p How 
can water in a well catch fire } 1 The jackal said, p And how can a bullock 
give birth to a foal ? 1 The Dano who owned the horse was pleased and 
look possession of his foal, 1 

The Raja of that country was Ghamnm Dano. He called all the 
inhabitants of hts kingdom, the tigers, bcars^ jackals, everyone. He gave 
the jackal a chair to sit on. Its tail hung dow n onto the ground. Glm- 
marri was angry when he saw that * 1 have made you a Raja because 
of your wisdom and you let your tail trail on the ground' 1 He cursed 
it and the jackal "s tail became short. 


The Mokkbt 

*9 

GOND 

Retta State 

One day a man mounted a tiger in mistake for his horse* The tiger! 
full of terror, ran into the jungle, for it thought that the man was going 
to cat U. The man too was frightened out of hts wits, but as the tiger 
passed under a tree he caught hold of an overhanging branch and swung 
himself up, Tltut tree was hollow and the man hid inside* 

The tiger went on and presently met a monkey and told it what bad 
happened, 1 This creature man is greater even than I am, for he was not 
afraid to get on my back. 1 The monkey said, p Where is this creature, 
for l would like to sec him ? 1 The tiger took the monkey to the tree 
and tStc monkey climbed up and louts tail down into the hollow. The 
man caught hold of it and pulled it violently. The monkey caught 

r, * E l1 ; •««*** °f t * 1 * 3 widelv-disliihTJted * tinf u*si £>ila [J« * motif, see 
Fm*Tatt$ of MakakatknL aaBJl, 
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hold of a branch and the mao pulled and In the struggle the monkev’s 
buttocks rubbed against the tree and became red. Ever since the 
monkey's buttocks have been red. 


30 

JUANG 

fl /onsn , Kconjhar Slait 

Formerly monkeys were men. One day they went to the jungle 
and cut (town trees for a cultivation clearing. They brought fire to light the 
wood, but it would not catch. They piled wood on wood ; thev brought 
fine from the Darbar (village dormitory ), from the house of the headman, 
from the house of the priest, from the house of the magician, from Lhc 
house of the village watchman. But the wood would not catch fire. 
Their hands were sore, their faces running with sweat. Their pubic 
haire were burnt, but their clearing was. not burnt. They sail! to each 
other, * Surely our wives will abuse us/ So they stuck bits of wood in 
their arses and started to jump about shouting; 1 Hoop-hoop hoop-hoop' 
to amuse their wives. But the bits of wood turned into tails and the dirt 
and sweat into hair. Now they were monkeys and they went to live 
on fruit in the jungle. 


3 1 

RAJNENGI PARDHAN 
Patangarh. Mandlti District 

Raja flijm, lord I of the buffaloes, lived with Rani Bijri, queen of the 
she-buffalocs on Garhparbat. From a young shoot of green bamboo 
was bom Bado Karelm Kamo. She lay in rhc jungle crying. Rani 
B,jn heard it and sard to her old buffalo, ‘Some god bccfi bo ^ b thc 
jungle. We must take care or it will destroy our buffalo army.’ Raja 
Byra went to sec; as he went along lie Jug up thc ground with his horns; 

at last he found .he Karnta. He lifted the child up with his horns and 
put her on hie back 

The huffalocs cared for the girl and in twelve years she was grown 
up. Kat&nngha Raja came to marry her. H c started a great battle with 
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Raja Hijra and killed him. He married Ratio Karelin Karina, Presently 
she said to him + ' You have killed my parents, but there is one fit to fig hi 
with you. He is Logundc Raja and he lives in Kankdptit. 1 Katsungluc 
Raja went to Kankalpur and began to fight against Logundi Raja and killed 
him also. Mata Kankalin, Logundi’fi mother, was sleeping b her house. 
She took a [amp ; it was made of the head of a dog, and a cal's tail was the 
wick ; the oil was black marking-nut juice. When she saw Katsungha 
Raja she ran to devour him. At that moment from the belly of Mother 
Earth was born a monkey, 

Katsungha Raja cried to Mother Earth, * Save me \ She took him 
into her house and fed him on rice and pulse. When he had done, 
she gave him belcl to eat and his teeth and lips were red with it. He said,, 
+ Show me your baby.’ Mother Earth brought olje the monkey baby* 
and Kateungha Raja was so pleased that be kissed its bottom with hb 
betel-mined bps. Since that day the bottoms of monkeys have been red. 
When it grew up the monkey drove Kankalin Main away and Kulsufigha 
Raja returned home. 


The Fig and the Fly 

3 2 

GOND 

Bildspur District 

A sadhu lived in the jungle, He used to eat fruit and roots. He went 
to relieve himself. He thought, 1 By eating fruit and roots I have passed 
delicious excreta, but who is there to eat it f * He rubbed his hands 
together and brought three balls of dirt from them. He said to one 
ball,' You become a horse-fly ■ wander round men's houses as a wat chman , 
and when the cow-mother comes home tired from ploughing sit on her 
and drink a little of her blood and she will feel fresh and strong again, 9 
To the second ball he said, 4 You become a house-fly. Wherever there 
is good food, you may live* 1 To the third ball he said, 1 You become 
a pig. Every day I will make you delicious excreta of fruit and roots; 
you must live on that/ 
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GOND 

Alangtcani, .Mandla District 

A man was doing penance. Many years passed but nothing happened. 
He did not get his way. So he began to curse and abuse Mahadeo, and 
Mahadco was annoyed. He turned that man into a sheep and said, 
" Now if anyone ties a shoe to your ear. t on wilt have to lie down like a 
dead man on the ground.' From that day there have been sheep in the 
world and if anyone tics a shoe to a sheep's ear it will lie down and sleep. 


The Tiger 

34 

HAIG A 

Cjutm , Manilla District 

The tiger did not know how to catch animals or men. If it found 
someone's corpse it would cat it, but that was all. It was stupid as a cow 
then : it could not brush away its own (ties. The tiger tuied m watch 
men walking atong swinging their arms. * Those arms will break in time 
it thought in its mind. ' They will fall off and j will be able to cat 
them/ 

The tiger and the wagtail became friends. The bird got plenty 
to cat, but tiiere was little for the tiger, and the hird thought how to help 
its friend. The bird said, ' Let us go to play hide and seek-' First the 
bird hid and the tiger could not find it. The bird came out and laughed 
Ml the tiger and said, 1 Now you hide and I’ll try to find you.' Now the 
tiger was very honest; it had no idea how to conceal anything. It stood 
in the middle. There was a monkey there. The bird came and caught 
hold of its friend violently round the waist; the mark is still there. Tile 
tiger was frightened and jumped into the air and landed on top of the 
monkey. It had the monkey now and ate it. After that it knew how to 
jump on people and eat them. 
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BAIGA 

Paridpur, Manilla District 
(From The Baiga r 326 ) 

Alahadeo and Parvati made birds and animals out of mud and they 
gave life to them. Nanga Baiga and hb wife gave them their names. They 

decided that the Baiga should not eat tigers, jackals or hyenas. They 
also made the dans which are to stop brothers and sisters living together. 

After a tlmt: Parvati became pregnant, and went away to her own house. 
For twelve years Mahadeo lived alone in the jungle and worked as a car¬ 
penter, Parvati fell very lonely: every day she used to ask, 1 When will 
he come ? ' At last she made a tiger from the dirt she nibbed from lief 
breasts and sent it to frighten Mnhadeo, hoping that he would then run 
home to her. When he heard the tiger roaring, Mahadeo said, + For twelve 
years not even a bird has dared to twitter near me and now what is this ? * 
He threw wood-shavings all over the tiger, and turned it into a jungle- 
dag, The tiger-dog ran home and sat in Farvati's Lap. She put fire in a 
stick and thrust it into its mouth, and it ran back to Mahadco* turning 
into a tiger again as he went. 

I hen Mahsideo called Xrmga Baiga and N f anga Baiga said , 1 What's the 
matter now, Mahadeo ? 1 Mshadeo fell at his feet and said, ’ Do go and 
kill this tiger for me.' Nanga Baiga picked up hb axe* he went into the 
jungle, and threw his axe at the tiger and killed it. 

T here was a banyan tree twenty-four kos long. Nanga Baiga buried 
the tiger under the tree. But as he was digging* he cut one of the roots* 
and the tiger drank milk from die root and returned to life. It went again 
to trouble Alahadco, Mahadeo called Nanpa Baiga and was very angry. 
rJtey had a quarrel. Nanga Baiga at liist went back to the jungle to kill the 
tiger a second time. He raised Ida axe to hit it, hut the tiger lifted up its 
paw* and said* * W ait p listen to my story/ So Nanga Baiga sat down oct 
the stump of a tree and began to smoke his pipe. 

The tiger said, 1 Whenever I catch men, goats, cattle, chickens in a 
village* all the people will call on you to help them. You won't get gold 
or silver—that is for the Hindus. But wherever you do your magic in a 
village or forest, there l will never come, and the people will trust yon and 
will give you enough for your livelihood/ 
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When Xanga Haiga heard this, he thought, 1 What has this Mahadeo 
done for me ? If 1 make a pact with the tiger I wilt always have enough to 
drink at least. For food l can get roots. 1 will dn what the tiger desires. 1 
So he Let it go. 


3 6 

BHAINA 
Kerala Zemmdm 

A man and woman were in the jungle. There were no others, Asur 
Dano stopped them copulating. Many days passed and the woman 
thought in her mjnd p 1 What shah \vc do f This Asur has stopped all 
the joy in our life/ She cut a brunch from an ebony tree and cut off a 
lot of little bits. She threw thum at the Mur and they turned into 
bears and chased him. She threw shavings of the hiurwa tree al him 
and they turned into hyenas. She threw shavings of the saEch tree at 
him and they turned into tigers. She said to them, 1 Co and guard 
our camp. Do not let the Asur come near ua/ The bears, hyenas 
and tigers prowled round and round, keeping the Asur far away. The 
man and woman copulated and there was seed and fruit. 
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GOND 

Btfnjar, Aland fa District 

Tn Kankalpur Logundi H;ijn wjls getting married. His Rani was 
Hachka Bai. He invited the gods to his wedding. He also called 
Singbbawani Mala. She thought, 1 How arn 1 to travel there ? h She 
took dirt from her two ears and from it made Sing-bagh, the greatest of 
ail tigers. Logundi Raja also invited Baba Jalundar. He cut off his 
penis r which in those days was very long and turned it into a cobra and 
hung it round his neck. He gave the old cobra seven tdstef*—Kariya, 
Asariya, Jaddu, Uandakatuil, Hardariya, Sua and Sat Babioi 
Singbhawani Mata and Baba Jalandar then, sat on the two tigers and 
followed by the snakes set out for the wedding. 
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The tigers tamed into horses on the way, When ihty reached 
Lopundi Raja’s palace the servants tied them up and gave them grass, 
but they would not eat it. There was a pig there for the entertainment 
nf the guests. The horses broke their tethering-ropes and devoured 
tlic pig. Since then there have been tigers and they have lived on Utah. 
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RAJNENGI PARDHAN 

Kanckanpur t Mandfa District 

Hi Dhubadangri lived a B:riga whose name was Latiii. His wife was 
pregnant One day the Baiga and Iris w ife went to the jungle to dig roots, 
Huf Baiga dug in one place and Iris wife in another. As she w as digging 
the Baigin s pains began and she shouted to her husband, 1 D Dewar + 
my belly is hurting me.' As she said this, a god came upon the Baiga 
and he cried, 1 Ocfdta-ochha \ and presently he said to his wife, + 0 
Dewarin, if a boy is bom do not bring it to me, but only bring it if it is a 
& r ] ' ^ tiw F DDr woman was weeping in her pain, she called out to the 

Daiga + 4 Bui why should 1 not bring the child if it is a boy ? 1 The Bafga 
answered, 1 If it is a boy, 1 will have to go to someone cbc*s house to get 
him ei bride and I will have lo touch another 1 * feet, but if it is a girl people 
will come to my house and they will fall at my feet \ 

As they were talking the child was born and it was a boy* When the 
Baiga heard it he grew red with anger and with his digging-stick he knocked 
uiF some chips from n saja tree and holding them in bis hand, uttered a 
spell and turned the chips into a tiger and tigress that should devour 
the child. 

When the mother saw them, she left the child on the ground and ran 
away, Blii when the tiger and tigress found the child, they said to each 
other, 1 W imt is the use of such a little creature f We cannot fill our 
belli l-s with this/ and tliey took the boy home and cared for him* 

When the hoy grew- up, he looked after the tiger and tigress who had 
grown, very thin because of the scarcity of food* He used to hunt for 
them with Iris bow and arrow and cared for them in every w ay until 
they died. 

This La w hy the tiger and the Baiga are friends. The tiger was created 
by the Biiga* and the B.tiga boy was brought up and cared for by the tiger. 
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CHAPTER TWELVE 


THE HUMAN BODY 

T he fastidious reader will do well 10 skip this and Chapter XVIIL 
The human body may be regarded from the standpoint cither 
of the doctor or of the poet. Other volumes in this series reveal the 
aboriginal poet’s attitude to the warm and breathing loveliness of 
human flesh, Bui here we have very much the medical, almost the 
psychiatric, point of view. To the aboriginal—let us be frank—die 
most important thing about die body is its sexual apparatus ; it is 
this cm which he lavishes his most lender fancies; it is this which 
excites his most eager interest in narration. 

In aboriginal theory the chief difference between modem 
and primeval man is the displacement of the sexual organs anti their 
present meagre appearance and capacity as compared with the gigan¬ 
tic trunks or cavities of former times. It is interesting to find here 
some parallel to the displacement up or down that so often occurs in 
the dreams of civilized persons. 

There are hardly any parallels to be found in Indian ethnographic 
literature and throughout this chapter therefore my comment will 
necessarily be brief. 


I 

Assembling The Body 
I 

KAHAR 

Khurs'ii 1 Bilaspur District 

At first men had nothing inside them - when they ate any food it went 
straight down— bhang —onto the ground. Saiikasur and his wife Sir- 
bhang called mankind to a feast, but they found that how ever much food 
they provided h went straight out of their bodies. Sankasur thought in 
hia mind, 1 What can we do about this ? p He said to his wife, 1 Give 
me the cord round your waist.' When lie got it he wound it round and 
round and round and stuffed it into a man's belly. For a liver he look 
the seven leaves of the karwean-mk tree. For kidneys he got leaves of 
the takta tree, and with its flowers he made teeth* With a stick be made 
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a hollow in the middle of man's chest and fixed the ribs in place and made 
the backbone. He put everything right; all men and all animals were re¬ 
paired—except the camel and the tortoise. To this day the tortoise has 
no liver or teeth and the camel's back is not straight. 

A man breathe* because of the trembling of his liver. 

Sirbhang took a bell in her hand and worshipped. But Smkasur 
troubled his wife. He took the bell from her and stopped her worship¬ 
ping. Bui she made him open his mouth and tied the bell inside his 
throat* When the bdl rings we say that a man is coughing* 


2 

1 GOND 

Jiibhajporc District 

In Jalhalpur lived Nal Raja and Nal Rani with Hukum Raja and 
Hukum Rani. These four had no hands or feet and no eyes or noses. 
They lived by eating earth. From their excreta Jalhati Mata was born. 
She too had no hands or feet and no eyes or noae. But there was a lump 
of dotted blood in her. She lived in a lotus. One day she cried * 4 My 
mother and father have given me birth* but they have not given me hands 
or feet/ As she cursed them* she turned into a bee. As the bee flew over 
the lotus flower its seed fell upon the flower and Machhandar Kaniya 
was bom. She too had no hands or feet. 

Nat Raja and Hukum Raja with their wives made hands and feet out 
of mud for M&chhandar Kaniya. They made her a mud nose and poked 
holes in it* They made her eyes with w ater and foam gathered from a 
torrent. They made her skull of fish-bones and her teeth of shells- 
From her were bom the gods and then all mankind. 

II 

The Origin Of Hair 

The aboriginals admire hair, especially when it is carefully dress¬ 
ed, and regard it as one of the chief means of erotic attraction. The 
comb is a token of intimacy between lovers ; its gift is a pledge of 
fidelity in marriage, 

J hr pubic hair, references to which occur with regrettable fre¬ 
quency both in formal myth and casual conversation, is removed, at 
least by women, in most of the tribes* though not by the j using and 
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Bondo, perhaps on account of their very scanty traditional clothing. 
Generally for a woman to retain her body-hair suggests Lhat there 
is something wrong with her. She may be a witch and indeed it h 
one of the marks of a Raksbasin to have very long pubic hair. Those 
of a Birhor ogress were so long that she was able to use them as a 
trap to catch shrimps in a river . 1 To refer to the pubic hairs in a 
quarrel is regarded as grossly insulting and more than one murder 
in Bastar has followed a* a result . 2 li a Hondo pulls out a few hairs 
and throws them at an adversary, 4 passionate feud is almost bound 
to follow. 

The belief that woman formerly had the sexual characters of the 
male is widely diffused and connects with the common notion that 
in the old world the functions of things and people were the opposite 
of what they are today. Thus formerly it was the Moon that was 
hot and the Sun cold. It was the man who menstruated, the woman 
who had a beard. According to one tradition, certain women even 
had a kind of penis in the form of a gigantic umbilical stump which 
had the power of erection and of impregnating other women. 
These traditions probably are to be associated with the transves¬ 
tite perversion— a large and fascinating subject as yet inadequately 
explored in primitive civilizations. 


3 

BAIGA 

Butina, Jlliimllii District 

Before men had hair on their bodies, the crops in their fields were very 
poor* ^oihing would grow properly* Mother Earth gave a BaigaDewar 
a ^ reaiTl - She said, 1 Go and serve Mflhadeo for twelve years and when 
he is pleased, ask him for something to make the crops grow/ 


l Roy, Birht?rj< 457. There is a rcmarkahfc instance of u ahc~devil usine 
« hanmfor damnation In « Lepch* r>rory recorded by Gonr* Her son runs 
L J™ a " e luljowi him. Failing to tifid him she aita on the edge of a pit where 
c rs hading and eu mules her oracle. h She undid her *mh and bared her parte ; 

ilUJ5jir her vulva. She looked fixedly at it and then mud* the 

j ai which the long pubic hair erected Al once und then pouiled itmiuht 

_ C _ hc hoy wai underground - - But this seemed ncmiiiuical .. 

I; + ofl qi^nunmtf it, gening angrier and angrier till in the end s he cried. 

' j 3 , ■* tcllaiffme lieu I 11 And with that ihe pulled it out with the akin and 
returned home*, Gorer, 4^7, 

; L farttt ****** a J}d Suicide, 66, 147+ 1^4 For u fuller account of Indian id eta 
about hair, see Fotk-S<m& of Vhkamig^. 
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The Raiga went to Mahadco and served him for twelve years* When 
Mahadco asked him what reward he wanted, thi- Baiga said, fc At least 
give me some hair. 1 The god pulled out a few oi \m pubic hairs and 
gave them to him. When the Buga goi home lit put some of Mahadco's 
huira on his head, some under his armpit, some under his nose, some on 
bis chin. some round his privates* Then he went out and sacrificed to 
Mother Earth, That year there was a great crop of kudu. 


4 

DHOBA 

Mukam t K&it'ardha Stale 

Long ago women had beards and moustaches* In those days, trie tiger 
was the Raja of the jungle. It had a son, and when it grew up, the tiger 
went everywhere looking for a daughter-in-law but it could not find any¬ 
one pretty enough. The tiger said to the people of the jungle* 4 1 will 
many my son to any pretty girl you can find. 1 When the animals heard 
this they thought* 1 If only my daughter could be the daughter-in-law of 
the tiger and be called Rani of the jungle! 1 

There was a woman who had a she-goat, When this creature heard 
the tiger's proclamation it said to its mistress, 1 Give flit your ornaments 
and then 1 will look so pretty that the tiger will give its son to me and after 
two or four days 1 will come back and return everything to you. 1 The 
woman removed her beard and moustache and put it on the she-goat. 
But it w ent away to the jungle and never relumed and since then the faces 
of women have been free of hair. 


5 

GOND 

Upri t Rtwn State 

Women used to have beards and moustaches. One day a woman was 
going to a bazaar with a basket of kodon on her head. She came to a ban¬ 
yan tree where merchants had been camping ; they had gone leaving the 
ashes of their fire behind* The woman said to the ashes, * Tahc my 
kodon 1 but how could the ashes answer her f So she went and danced 
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on the ashes. As she danced she found a golden rolling-pin. She tools 
it and went home. •• 

In a neighbour's house there was a marriage. When she heard the 
drums sounding she danced in her own courtyard. Dancing and dan cine 
she took the golden rolling-pin to the D| tula's house. She gave him the 
golden rollmg-pm and took his drum instead. 

Her husband was out with the cattle in the forest. The woman hung 
the dram from her shoulder, put a pot of grad on her head and went, 
to take him his food. When her husband saw her coming along with 
the pot on her head and dancing and heating the dram he was annoyed. 
He ran to beat her, but she climbed a tree to escape him. 

Four thieves came below the tree. They fit a fire and the flame* 
leapt up and burnt the w oman's beard and moustache. In pain she jump¬ 
ed down w,ih the dram. Three of the thieves ran awav in fright, but 
tlie fourth-^ one-eyed manuremained. The woman said, -1 w j|| n^ rry 
you. \ try well,' said the man. ‘ But I must test you, ’ said the woman 
bhc pat her finger in lus eye and made him put his finger in her mouth. 

bhe broke fus eye and bit off his finger. She left him weeping and ran 
away* ° 

Since that time women have not had beards or moustaches. 


6 

GOND 

Pakhri, Alandla District 

At first women had beards. One day a Gunm was searching for a lost 

goat with the help of his gourd and winnowing-fan , 1 but the god took no 

notice of him and refused to come. The Gunin lost his temper and cried 
Fct there be hair round my wife's seit and growing from her tongue \ 
let horns sprout on horse and ass, if it does not come.' But nothing 

happened, except that his wife lost her beard and (he hair grew instead 
rQ| ina iier soil 


1 Thiii is, he was 1 divining * £n the usual 


ittjmncr of a village magtcinn. 
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7 

halba 

Kumhnfori, Dtmdi^Lbhara Zamindari 

Long ago in the Bush tadongri forest there was a village called Kadi- 
tiari. There the women had beards and moustaches, and the men had 
inside their bodies a small shcll-Tike thing containing a living creature tint 
every month caused them to discharge blood. Their wives had no How of 
blood, but every month men had to stop culling wood, or working in 
the fields—for if they did so—at the time of blood, tigers ate them 
immediately. 

One day there was a marriage in Kaclinari and evemme got ready to go 
with the marriage-party . A young wife said to her husband 1 1 You take my 
beard and moustache and give me your little shell; I want to see what it 
feels like to have blood flowing from me/ So they exchanged \ the girl stuck 
her beard and moustache on her husband's face and she fitted into herself 
his shed with the thing creature. They went to the wedding and after¬ 
wards when they tried to return the tilings they had exchanged, they 
found that the hair had stuck to the mats 1 * face and that they could not 
remove the shell from the girl. * It is a good thing, * said the girl. 4 1 
can now get plenty of cloth, for I must have seven layers to cover my 
parts, and my husband looks very’ handsome with that beard/ 

She went out and directly the other woman touched her, they too be¬ 
gan to have a monthly period. 


8 

JUANG 

Kirtanpur t Dhtnkannl State 

At first, a woman had no bush round the vulva, but a beard grew on 
her chin. One day when she was out in the forest grazing her goat, she 
saw the fine hair grow ing round its privates and was filled with desire for 
it. She gave her beard to the goat and the goat gave her its bush. 

Since that day we have not cut the hair. Even if it gets dirty it is 
cleansed of tin own accord when a child is bom. Unlil a child passes 
through, it h known as 1 virgin hair \ 
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KAHAR 

Khvria, Bilnsput District 

At ism everybody had a beard. Men and women, girls and boys, 
id had them, beards and moustaches. Muhadeo invited mankind to a 
least. When they came he could not distinguish which were men and 
wmch were women. He called Basmasur Dano and told him to separate 
the company. But the Dane could not distinguish them cither! He 
wrat ,0 An * in Dcvi loid ^ the trouble. She held her breath and 
lore off a bit of her cloth, four fingers wide. Basmasur Dano took i t back 
to Mahadeo, Of its own accord it burst into flames. The Dano went 
from person to person. Whenever it was a women the flames burnt the 
beard and moustaches, whenever it was * man it left them alone. Since 

l ‘ ml ^ 53 a reiuJt of Aitjan Devi’s curse, women have never had hair 
on their faces. 


10 

KOL 

Bitatpur Distrct 

In the Age oi Truth, women had beards and moustaches. But when 
they slept with their husbands at night, and kissed them, the men found 
their faces were tickled hy the hair and were sometimes sort. 

T he men cursed their wives saying. ‘ If we must live w ith such w an- 
lons, let 1 here be pubic hairs growing on their tongues/ 

At unco women found hair growing on their tongues. But when they 
ate their food the hah was scraped off and passed down the throat, through 

the belly, and down until it pushed out and grew as a bush round the 
vulva. 


11 

’ KOND 

h-crdit Korn put District 

Sufcera Kond and his younger brother Budra lived on the hill called 
-Nikulkomk. Sufcra was married, hut Budra was still free. r n a place 
not far away, at Km unpad, there was a big marriage 1 Ringu Kond's son 
■was being married; the two brothers were invited and they both, with 
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Sukra's wifc p accepted. In those days men had no hair on their bodies, 
Budra said tp Sukra's wife p 1 I'm not going, for my body looks so bant 
and naked.* She said, * Go to NchJium Hill and you will find a python. 
Exchange skins with it } Budra took a fowl and a pot of milk: the py¬ 
thon took the gifts and agreed to itfnd Budra its skin for three days. When 
he put it on* he found he had hair everywhere : there was a good mous¬ 
tache, hair on his chest, under his arms, on his legs and a fine bush pound 
his privates. When Sukra’s wife saw him, she was enchanted and lay 
with him on the way to the marriage They thoroughly enjoyed the cere¬ 
mony, but their host's daughttrs-in-Uw also fell in love With Butin and 
followed him home: Now he had two women, but he had to return the 
skin. When the python saw his skin, however* he knew it had been used 
sinfully and refused to take it + Budra had to keep it, and his two 
women were pleased, but ever since hair has grown on men's bodies. 


12 

KOND 

Ktrma, Koraput District 

Formerly the pubic hairs were twelve cubits long. One day as a 
woman was cooking, her hairs caught fire and she was burnt to death in 
the flam es. Since then the hairs have been short as they arc now. 
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RAJNENGl PARDHAN 

Madhopur, Mand la District 

Barjliusitr Dano was living in a clearing of the forest with bis young 
wife. One day n man passed by.' He was very thirsty and came to die 
house to ask for water. The Dano was away doing something and when 
the wife saw the visitor she was tethered by love to him. She gave him 
water and he gave her water in return. But when he was satisfied he 
wanted to go awny and leave her. Her angry eyes started out like tiger* 
and she spat on him. By her spittle his whole body became covered with 
hair. That is why men even now have hair all over their bodies. 
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The Origin of Sweat 

The origin of sweat is often associated, very naturally, with that 
of salt. The Uppara of Mysore have a tale that ' Parvati finding 
food tasters, complained to her lord, who created a man from a 
drop of his sweat, and commissioned him to manufacture salt out 
of earth ; and as he pleased his divine patrons, he was blessed with 
a large progeny, who were directed to have salt-making as their 
profession .’ 1 • 

The Vithm Ptitima describes how Marisha was bom from the 
pores of the skin of Pramlocha her mother, in the drops of perspi¬ 
ration excited by the anger of the sage Kandu. Pramlocha fled 
from him, rubbing the sweat from her body with leaves of trees and 
the trees received the drops and the wind collected them and the 
child grew. Of a similar character b the Toda legend that Kam- 
bataraya, perspiring profusely, wiped from his forehead three 
drops of sweat, from which he formed the Toda, Kummba and 
Kota.’ 


H 

BAIGA 

Kmmkwtd, Ktmardka State 

It wm when men first ate aalt that they began to sweat. Previously 
people could not distinguish between sweet and sour and they never ate 
s tli with their food. But when they discovered salt md it first went into 
the belly p it turned into water, just as we can see it turn bio water during 
the rains, and it came out through the shin* Wc fcnow this is so, far the 
sweat still tastes salt. 

l 5 

KAHAR 

Khuria, Bilaspur District 

There w as a sadhu. He lived in the forest. His wife was with him. 
For some reason he was cross with her and did not go to her. The woman 
thought, ‘ If only some other man would come here, 1 would eniov mvself 
with him.' 


1 Na^umkyy* am! Iyer p iv, 641. 
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One day an Ahir grazing Jits eatde came wandering by. He came to 
the aadhu's house and asked for fire to light his pipe. But the sadhu had 
gone out; only the wife was there. She said, ' Come in and sit down, 
and i'll give you fire in a moment/ But when he went in, she caught 
hold of him and forced him to it. But her organ was so hot that he could 
not do it properly, and while they were together the sadhu returned. 

He took water and threw it over them, cursing his wife: 'AH women 
will get their pleasure slowly/ When the water touched the Ahir his 
whole body broke out in sweat and his water left him. He broke away 
from the woman, leaving her unsatisfied, and ran away. Since then men 
have sweated anJ women have been hard to satisfy. 


16 

LANjHIA SAORA 
Arriii, Kuraput District 

The seven sons of Rajno Saora lived on Reti Hill and each cut his own 
clearing and sowed Ids seed. But when the harvest was ripe two pigs 
came and ate it. One day while the pigs were sleeping after their Food 
the brothers found them. They tied them up with rope and began to 
heat them. But they beat so hard that the rope tying the sow broke and 
ft escaped. But the brothers tied the other pig to a pole by its four feet 
and roasted it over a fire. Hearing its screams the sow came back and 
watched frum afar. When the male pig died, the sow came weeping and 
cursed the seven brothers. * From now onwards, just as my pig’s fat 
ran down while it was being roasted and its life went out taiap tulup, so 
when you are roasted by the sun, your fat will run out as sweat and you 
will tremble with the heat.’ 


*7 

RAJNENGI PARDHAN 
Paliittgark. Manilla District 

Bigra, Phi rang! and Khursa Dewar were three brothers and they lived 
together, They nude a clearing and sowed maize, mandia and kutki. 
There was a good crop; they reaped it and gathered it on the threshing- 
floor. 
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At night Dior Dewar Matiya and Mam Deo, with their carrying poles, 
came to steal the crpp H They filled their baskets with the grain and made 
off. The three brothers awoke, discovered the theft and chased the 
thieves. When they found they could not catch them, they threw black 
and yellow rice and charcoal after them with charms. 

Suddenly Chor Dewar Matty a and Marra Deo found there was a fire 
burning in their bodies* In those days bodies were always cool; they 
ntver got hot in the sun and they never sweated. But now from every 
part of the bodies of the two gods there poured out sweat because of the 
heat of the fire inside. The sweat filled their eyes and blinded them ; k 
made them slip on the path ; they could go no further and they sat down. 
The Lhree brothers came up and beat them. They took the grain back 
and let the thieves go without further punishment. But since then 
people have sweated. 

IV 

1 4 The Origin of Tickling 

Tickling has been called the most intellectual mode of touch sen¬ 
sation, the psychic factor in it being indicated by the impossibility 
of tickling oneself. Tickling, says l lavcbck Ellis, who as so often has 
the last word on the subject, is + a kind of sensation, founded on re- 
flexes developing even before birth, which is very closely related to 
sexual phenomena. It is, as it were, a play of tumescence, on which 
laughter supervenes as a play of detumescence. It leads on to the 
more serious phenomena of tumescence, and it tends to die out after 
adolescence, at the period during which sexual relationships normally 
begin / 1 It is, however, curious that the stories in the text suggest 
that tickling was invented* not for the stimulation of young people* 
but to reconcile husbands and wives. Its sexual character is 
clearly implied, for its aim is tu enable offended couples to resume 
normal matrimonial relationships. 

It has generally been assumed that the cutaneous reflexes, which 
are the basis of the ticklishness of the body T * greatly diminish after 
sexual relationships have been established/ In fact, it has been 
reported that in Iceland, the susceptibility to tickling was taken as 
n test of chastity. If a girl could not be tickled, it suggested that 
she was not a virgin, 

I am very' doubtful how far this view can be maintained. The 
Pardhan, who may be regarded as the erotic experts of aboriginal 


1 Hftv#Lock Ellis. i, iiip 41 f. 


5 ibid,, u f. 
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India, describe tickling as 4 an introduction to the shy T a pacifier 
of offended partners* and a delight for lovers/ It is, in fact* pan 
of the normal technique both of married couples and of lovers who 
are weU practised in sexual technique. When I was studying the 
Morin ghotul-donnitory, I \vaj$ struck by the fact that the girl 
and boy members* some of whom had certainly been accustomed 
to sexual relationships for years, were very' susceptible to tickling, 
and it was pm of the daily routine for a girl to titillate with a 
comb the skin of her lover before she slept with him. 

18 

BHAINA-B AIG A 
Amfidobt Bilaspur District 

There was a Dano; his name was Bakrenda. One day he time in 
tired and spoke sweetly to his wife* 1 Give me my dinner quickly/ he 
said* * or otherwise let me lie with you/ Then he used to talk like this 
cvery r day. One day when the Da no came In, his wife w f as cooking gruel. 
As usual he asked for his food * She was busy cooking and did not answer, 
so he told her she would have to lie with him. Again she made no reply. 
The Dano was angry—it was as if blood came from his eyes—and he 
lay down alone. When the food was ready the wife wondered how* to 
please her angry husband. She wandered about till she found a east 
simke-sk tn > She slipped bits of it onto her hands and went to her husband. 
She caught hold of him on each side of his body under the riba and began 
to tickle Kim with the snake-skin. The Dano's skin grew glossy with the 
rubbing and his wife gradually went on rubbing until she reached hts 
armpits* when he began to laugh. Desire came to him and he embraced 
his wife. After that he ate his food happily. That was how tickling 
began. 


! 9 

GQND 

* 

Baretola, Mandla Ditiriet * 

Mahadeo and Parvati were Living in the Binjpahar hiUs, Mahadeo' 
took a gourd and went to beg food from a village. When he returned 
Parvati cooked what he had got and they ate it. After this Malmdco went 
away somewhere and Parvati thinking that lie would not return, went to 
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the bruise of a Dann and stayed there. But Mahadco returned suddenly 
and found his house shut up and a lock on the door. He lost his temper 
and kicked the door open,, went in, spread his bed and lay down to 
sleep. 

Presently Parvad returned. When she saw Matmdco sleeping there 
she woke him up* but he \v:is so angry that he would not speak to her. 
Six months passed and Mahadco neither ate nor spoke. In despair Far- 
vati went from house to house seeking advice at to what she should; do* 
Somewhere in the village lived an old Funks woman* When this woman 
heard what hud happened p she gave Farvati an oil extracted from the body 
of a caterpillar and obtained a blessing for her from Kutlhingh Mata. 
She said, ' Pot this oil kut-hut-kut-kut on his body beginning from the 
legs upwards \ Farvati took the oil and went Home. 

Farvati put the oil on Mahadeo T s legs and gradually rubbed it up bis 
body* He felt more and more ticklish and began to laugh. Soon he was 
talking again to Farvaii and had a good meal He gave mankind this ble*j£* 
mg T 1 Whenever anyone is In a bad temper his wife should tickle him and 
all will be well \ 

20 

LAN] Hi A SAORA 
Ar&ngvlii, Koraput District 

A Saora ran away with a girl to Angridongar and the two made their 
home on the hillside. Soon a son was bom- That man and woman 
loved each other very m uch. One day the Saora returned from the bazaar 
and the wife had not got his food ready. The Saora was angry and the 
woman quickly prepared something, but he would not eat. For eight 
days he refused to eat. At midnight the woman got up and went to Kit¬ 
tling and wept on his verandah. Kiltung heard the noise and got up 
to see what the matter was. The woman fell at the gods feet and said, 
*My husband won't look on my face nor will he eat anything; what am I 
to do Kittung took a little dirt from his left eye and said, "When he 
lies down, mb a little of this under each armpit and on his ribs. Then 
be will begin to laugh and everything will be all right * 1 The woman 
went home and as she rubbed the armpits and ribs, her husband began to 
laugh and soon forgot his anger* In this way tickling came to the 
world* 
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21 

RAJNENGI PARDHAN 
PaSangarht Mandfo District 

Maliadeo was a god > Parvaii a human creature. Mahadco wanted 
to approach the beautiful Farvati h but he did not know how to do rt p for 
she was terrified of hb divine power. So he created in her the sensation 
of lidding so that he could easily make her laugh. When as a result he 
woo hcr h Mahadco was pleased and gave the blessing of it to the world* 
Now it b an introduction to the shy, a pacifier of offended partners, and 
a delight for lovers. 


■ V 

The Danger of Sneezing 

Throughout the world there are special customs and traditions 
connected with sneezing. When "the twitching or itching of various 
parts of the body is regarded as ominous, how much more would 
such a violent and sudden thing as a sneeze be looked upon as caused 
by some unknown power* or as an omen to be most carefully regard¬ 
ed.' 1 An Orissa myth describes how: 

YamSp the God of Death, once look away the soul of a beautiful 
boy. The spirit of the boy had a strong longing for its home and 
requested Yam a'a mother to send it back, Yama p s mother knew well 
that this was not at all possible* so site resorted to a stratagem. 
When Yama was taking his meal, his mother had the spirit of the 
hoy neat about and asked it to sneeze. It did as if was bid; and 
Yama's mother affecting lhai her own son had sneezed, uttered the 
the usual blessing. When it was found out that the spirit had 
anetzeiJ and not Yanm, hia mother took her stand on the blessing of 
a goddess and requested her son to send the spirit back to its earthly 
home. In these urcumsUnces Yama had id send the spirit back to 
life most reluctantly* Mothers to this day remembering this incident 
deems it a good omen if their sons sneeze over their plate of rice 
and give them an additional handful to ensure a long life. 1 

t PcnZcr* ni r 303 £ 

i S. N. Roy. 1 Some Popular Siipemiitjoni of Grisi* \ Afdijf t* fW/.-?, v 
(*$ 35 ), Z33, Thcit is a. full discussion of sneezing lUpeniJtien* in Finzer* ill, 
303ft. 
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Q2 

BAIGA 

xtfcmtf/fl Dij/ri'f/ 

In the days of Nanga Baiga and Nan gst Baigin p people did not even 
brow what a sneeze was. One year Nanga Saiga had a very fine crop of 
kodom lie prepared sacks out of rat-skin* and made ready us hi! them 
with ihc grain and bad them on the monkey* that he used for bullocks 
Bui just as he thought the crop was ready for reaping, a koel and a kid dan 
bird sneezed near the clearing and at once the stalks decreased by half. 

Nang* Ihuga sat down and examined his measuring-sticks to discover 
what was the matter. When the god made hia eyes dear he saw- that it 
was because the kod and ktddari had sneezed. Then Nanga Balga told 
the whole world what s dangerous thfng it was to sneeze," 

VI 

Why Men Blink 

2 3 

GOND 

Burtipakn'i Kateardha State 

i i 

In former times men u*ed to look staring bit-ini-bit-bit. They 
did not know how to blink, Rr.kuhin Mata was a maiden twelve 
years old. She went to Shura Raja who lived on Sumringurh in 
Matin Zamindari. 

When he saw her the Rip went to catch hcr P for he desired to 
marry her. But when she saw hint coming she ran away. After shfc 
had gone some distance she returned. She was a witch. In her 
hand was a sword, on her head a bit of a broken pot, and ahe 
threw' ai him this charm : 

Let there be the noise of gulwi-gatam in your mouth 
May your nose sound sanik-iuruk 
May your ears listen to everything 
May your staring eyes begin to blink. 

So saying she ran away. The Raja's eyes began to blink. 


kahar 


Khurta, Btlaspar District 

Formerly men bad four eyes. Two of the eyes were in their present 
position and the other two went above them when? eyebrows now* are. 
There was a Gond called Baitmfll. He ate notiling but meat. He could 
not hear to touch grain or vegetables; he ate only meat. Rut when he 
went to hunt in (he jungle and the animals saw his four eyes they ran away 
in terror and he got nothing. He grew more and more hungry, and wander¬ 
ed like a famished cow staggering down a palls in search of grass. 

Then came Mahadco. Raitmitl said, 1 Von have given me four eyes. 
But what is the good of filling my eyes w ith sight if 1 cannot fill my belly 
with rood?’ Mahadeo then gave him a boon. He turned the two upper 
eyes into eyebrows as we have them today. 

After this Baitmal went about staring. He never blinked. And 
when the animals saw him staring bet-hat-bal they ran away more than 
ever. Baitmal was still hungry, dry as a withered fruit. Then came 
Mahadeo. Raitmal said, * What is the use of giving me eyebrows, for the 
animats still run away when they see me staring at them,’ 

Mahadeo grasped the poor man’s bead between his fingers—the marks 
ate still there on either side of the head—and pulled Baitmal’s eyelids 
down and set them moving. Baitmal was so frightened that he started to 
blink and has never stopped. 

VH 

Tint Origin of Tears 

2 5 

GOND 

Sukua, Chhindteam District 

Churhur Raja lived m Chutanagar* His Rani's name was Kaja and 
she had no child. Her sister laughed at her saying, ‘A barren cow is 
ready to receive five bulls, J Near by on Chitridangri hill lived a &adhu 
named BaUdiandJiL When the Raja and Rani found that they canid not 
get a child they went together and served die sadhu for seven years and 
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three months, Wien the &adhu at length was pleased he said to them. 
4 Ask for whatever gift you wish \ The Raja replied* + There is nothing 
we want except that you should give us a child \ The aadim said, V ery 
well* I have granted your desire but after a htde while lie added, * First 
let me sec the Rani's belly J - When he saw it he said, * h is true that 1 
have given you the gift of a child but in your belly there is no flower to 
cause its births What shall we do ? ' 

The sadhu went to lihuta-dongri and caught a hair and removed 
the liver. When he returned he said to the Rani, * Shut your eye* and 
open your mouth. Whatever I put into it you must swallow immedi¬ 
ately T , The Rani shut her eyes and opened her mouth. I he vadhu 
popped the liver in and she swallowed 11 . It went right down into her 
wo mb and remained there- From this 1 1 ver there came the child s p been- 
ta. The Raja took the Rani homo and after a few days she conceived and 
after ten months gave birth to twin daughters. The. name of the first 
girl was Sleep and the name of the second was Tears, 

When the two girls grew up Tears went to her mother and said, I 
have no place to li ve ; tell me where I should go \ Her mother replied, 
4 You art to live in the throats of men \ Sleep too asked 1 her mother, 
‘ Tell me where 1 should go \ and the mother replied,' You arc to live in 
the eyelids of men \ For this reason Tears have lived m the throat and* 
when a man is sad he sobs and send* the water up into his eyes. 


s6 

RAJNENGI FA ROMAN 
Sunpurij Mundla District 

There never used to be tears, When Sahadco* the father of Mahadeo, 
went to his wife he was able to continue for six months without reat. As 
a result Bahad eo*s wife conceived ; when it was time for the child to be 
bom, the feet were presented first. For two months the feet remained 
sticking out i then half the body came—that took six months; and from the 
eyes of the poor woman fire began to flash- She cried, O husband, fire 
is flashing from my eyea + 1 am bound to die- Save me somehow or 
other/ Sahadco had magic water with him io a gourd. He muttered 
a charm over it and threw it on his wife’s eyes. Her eyes cooled and water 
began to flow from them. At once the child was bom. I he child was 
Mahadeo. After that people began to cry. 


The Origin of Laughter 


2 7 

GOND 

Pakhn t Mtmdh District 

Formerly men could v\Qi laugh. There was a Ganda called Manghhu 
Ile had a mt i and a daughter* In hie courtyard was a hollow bul tree m 
which lived a spirit called Hasni MhL This spirit one day calight hold 
of the mouth of Manghi#** daughter and k Swelled up, Manghia gave 
the girl a lot of medicine but it bad no effect- 

Then Manghia had a dream. * In Duganigarh lives a man of the 
Bhima tribe on whom there rides the god Aswan Pat- If you can bring 
him Eiere your daughter will he cufl-J p . Manghia went at once and 
brought the Bhima. Directly lie saw the girl Aswan Pat came upon hirn. 
The god demanded rice and chickens and when these were offered ami 
he was pleased, the swelling of the girl's face subsided and she began to 
laugh* Aswan Pat said m Hasni Mai t ‘Always live happily like this \ 
The result is that Hasni Mai now make* people laugh everywhere m the 
world. 

S i 

28 

GAD ABA 

Puttupitd, Koraput District 

Of old when the earth was made and men and women wore horn* 
among the brat were Janni Gad aba and his wife, whose name we forget 
ami does not matter. They lived in Kasagarh. In those days men neither 
laughed nor wept. This Gadaba and his wife had no children. One 
dav the Gadaba went to bring nut branches for his wife to make y am from 
the bark. He found Jhufca Doom sitting with his eyes shut under a pipal 
tree. When the Gadaba saw him, he thought, * He must have some im¬ 
portant business here : FU sit down also and sec what it 3s/ He sat down, 
and seven years passed. Then Jhoka Doota opened his eyes. The first 
thins he saw was Janni Gad aba and he said. 1 What do you want V * 1 
want a son \ said janni. The Dcota blessed him and said, 1 Go and 
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you will get a child, 1 lanui went home and his wife soon conceived and 
in due time bore a son- J nn i went to tell jliob Ueotn about il and said, 
4 What ought I to do now \ The Deoto said., * Now you must be happy; 
for you have a son. You must laugh . 1 Jan id went home laughing: ho 
reached the village and shouted with laughter* He went from house to 
house; no one had heard such a noise before, but they joined him, and 
soon everyone was laughing. 

After seven yeans the child died. and Janni went giggling, chuckling 
and laughing to tell Jhoka Deota about it. But the Deota rebuked him. 
' You've got to be add now. Step laughing and weep instead/ So 
Jaiini went home weeping ; he readied the village and shouted with 
sorrow, and they all joined in his tears* 


IX 

The Penis 

' Qf all the sexual organa \ $ays Havelock Elba in a justly famous 
passage, 1 the perns is without doubt that which has most powerfully 
impressed the human imagination. It is the very emblem of generation, 
and everywhere men have contemplated it with a mixture of rever¬ 
ence and shuddering awe that has sometimes, even among civilized 
peoples, amounted to horror and disgust. Its image is worn as an 
amulet to ward off evil and invoked, as a charm to call forth blessing. 
The sexual organs were once the most sacred object on which a man 
could place his hands to swear an inviolate oath, just as now he takes 
up the Testament. Even in the traditions of the great classic civili¬ 
zation which we inherit the penis i & fqsamis, the symbol of all fas¬ 
cination. In the history of human culture it lias liad far more than 
a merely human significance; it has been the symbol of all the 
generative force of Nature* the embodiment of creative energy in the 
animal and vegetable worlds alike, an image to be held aloft for wor¬ 
ship, the sign of all unconscious ecstasy. As a symbol p the sacred 
phallus, it has been woven in and out of all the highest and deepest 
human conceptions, so intimately that it is possible to see it every¬ 
where, that it is possible to fail to see it anywhere/ 1 

In India particularly, the phallus, in the form of die linga of Siva 
or Mahadeo* has received due honour, an honour only possible in a 
country which, at its best, is singularly free of sexual inhibitions and 
hypocrisy. Phallic-worship in India is of great antiquity, though 


i Havelock ElEir, u. i, III. 
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the passages referring to It in the Mohabharata are comparatively 
recent interpolations.* Siva and Farvati die in the embrace of love 
and are reborn as Linga and Yoni. Siva tears off his organ and throws 
it away : it drives into the earth and sticks there." Meyer summar¬ 
ises the account in the great epic : 1 Siva's member is always stiffs 
and this because of his unbroken chastity ; therefore it is worshipped 
by the world. It is always kept standing fixedly up; he has a great, 
upspnding, pleasing linga; he is head warden of the phallus, and 
appears in rhe penis, as being his origin; the all-shaped god is in 
the linga, and through all the ages of the world he has been worship¬ 
ed by the other gods, by the spirits, and the seers, in the linga ; 
the phallus-worshipper wins the highest happiness and Siva's full 
approval/ 1 

So too Lingo, the cult-hero of the Muria* is so named because 
his ling stands up strong and straight before him, and thus is a sym¬ 
bol of his chastity, for he is the purest of all the heroes of Middle 
India—a great contrast to the amorous Bhimsen and the lustful 
Manga Baiga* 

The aboriginals of Middle India tell us that ancient man had a 
great penis, as mighty and even longer than nn elephant’s trunk : it 
was the symbol of the miraculous sexual energy that is often attri¬ 
buted to the traditional heroes and elders of a tribe. In modem 
times man has lost many of his former powers. Interference with 
old tribal custom has caused the Baiga penis to shrink. Woman 
has brought down the splendid organ of antiquity, cutting off all but 
a fraction that a man can hold in Ids two hands. 

The tradition of the long penis is probably widely distributed 
and is certainly old. Thus Kte&ias describes the swarthy hairy 
pigmies living in the middle of India as having 1 thick privates, 
so large that they depend even to their ankles'. 3 The motif is 
known to the Santal of the Damin-i-koh, who have stories 
similar to those in the text ; one describes how a girl 
struck at a boy *3 penis which was finally gnawed to its proper 
length by mice; another, of a more ribald character, shows the 
organ being used to knock down berries from a tree and as a 
bridge to Cake people over a river. 4 The Eastern Rcngma 
Naga describe the sex-hero Zosheto as having 4 a sexual organ 
so long that he was able to wind it round his waist 1 * He had 


1 Sk J.R.A.S.* 1907* 737 tT. * Moyer, if, 339. McCripdUe p 3&0. 

* Private comjTilimitation frttfrt Mr W r O. Archer, For a similar 
Tradition kIm where, hm ML Mend, The Mauniain At&pah [Anih, Paper** 
A. M * N* H-, xxxvii, 19+0, Pan 11*360), 
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a secret intrigue with a woman, but there was no need for 
him to enter her house to love her. Instead he made a hole 
in the wall opposite her bed and standing outside the house 
he used to have connection with her through it. 1 

‘The most peculiar feature of the (Lepcha) stories dealing 
with anthropomorphic characters says Gofer, * is the prepon¬ 
derating role played by the genitalia, which are almost endowed 
with independent life; various semi-heroic humans and super- 
naturals possess genitalia of peculiar formation and characteristics, 
and the adventures of these organs together with the bodies to 
which they are attached are told in a number of tales 

The motif of the exchange of the private parts, either 
between a man and woman, or a human being and an animal, 
is found in the classical literature. The Sthunakama episode in 
the Mtihabharata, where a Yaksa takes pity on a princess and 
lends her his sex, is echoed in a tale in the Arabian Nights, 3 A 
closer paralled to the tribal legends, however, occurs in the 
Ramayana, As Indra is leaving AhaJya after seducing her, he is 
caught by the mighty sage Gautama who curses him with the 
loss of his testes, Indra goes to the assembly of gads headed 
by Agni and begs them to restore his virility. The gods 
approach the heavenly Manes who remove the testes of a ram 
and graft them on the body of Indra. 4 In this case, however, 
tlte ram is not compensated, as It would have been in an 
aboriginal story, by the gift of human parts in exchange. 


2 9 

BAIGA 

Silpuri, Maitdla District 

Every Baiga used to have a very long penis, like an elephant's trunk, 
and we took its help in making jungle clearings. But since Government 
has stopped our bettrar (shifting cultivation) and robbed us of our hills, 
the Baiga penis has shrunk to a little tiling that a man can hold in his hand. 

1 Mills, Tht Rrnf’mn Sogat, 360 f. * Gorcr, ia6. 

* The Thtmmd ATfAn and One Night (Translated by Porwys Maths™ 
from the French of J, Mordus), 573^6, 

* Srmad-VaMM fiamayatia. Edited by T. K. Krithnncharya and T. R. 

Vyuiduiya. Cants I, Chap.48, 16734 and 49, t-lO. I owe these references 
to Mr Siwin Roy. * ■ 
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30 

BAIGA 

Kittda Zamiiidarf 

In Bheramgiirli lived Bhoram Deo and his wife Mata Sbodhar. In 
her old age the woman con^ivtd and br>re a son. On the day he was 
bora the boy's organ was one-and-a-quarter cubits long, and his parents 
railed him Linga. As he grew older the organ grew until it was twn-aivd- 
a-half cubits. Linga was very embarrassed by it and left his parents to go 
^nd live alone on Suranpalmr* There he lived the life of a saint and never 
looked into the face of woman. Nearby on Naksar Hill lived Bai Bid- 
yar$m*s daughter, Bai Dulaurin, a young girl* only twelve years old and 
tint mature* One day the girl met Linga in the forest and he liked her 
and forgot his saintliness* He tried to take her by force* but she ran away- 
He chased her fur twice twelve miles and when he caught her site pulled 
out her knife and cut two cubits off his organ* Full of rage and pain 
Linga cut off half the girl's nose and she turned into Nakti Devi. The 
hill where this happened became known as Nakti Dongar. Linga's organ 
turned into » stone* and those who have no children go there to offer sac¬ 
rifice* 

3 1 

BHUIYA 

Redma f Harm State 

At first Boram Burha had an enormously tong penis. His wife had 
no breasts, no vulva* nothing. But Boram Bur ha had a hole in his own 
calf. Boram Burha** penis used to get very hungry—for it could nut get 
its proper food and at night it used to*crawl out of the house and rat beans 
growing on a tree in the garden. Bufitm Burba's wife said one day. 
1 Who knows what creature is eating up^ali our beans j + and she hid be¬ 
hind the tree with her axe* As the penis began to pick the beans and eat 
them, she struck at it: Boram Burha grasped it with both hts hands, and 
that much was saved* The rest was cut off. Boram Burha went to 
Dharam Deoia and asked, 4 What am I to do for childrcn } This w oman 
has no vulva to bear them* no breasts to feed them. ‘ Dharam Deota cut 
out the hole from Boram Burha s own calf and put it on the woman* At 
that time women had beards* Qhanim Dcota cut off this woman's heard 
and gave it to a goat to wear. Since then children have been bora in the 
world. 
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3 2 

DHANWAR 

Dhttwaitihrii Uprora Zamindari 

On Naktidongar Hill was Xakti Pat, Nearby was Bardorkonha vil¬ 
lage. In this village lived elephants, shc-elcp hunts, men and women. 
One day there was tp be a marriage in another elephant-village. The 
elephants of Bardorkonha prepared to escort their girl with a wedding- 
party. Now in those days nun's organ was big us a pestle ami woman's 
was wide as a mortar, but the elephant's was very small, Thu elephants 
said to the men in their village , 1 We are going to a marriage ; lend us your 
organs and we will leave ours with you ii» security . 1 The -shockphanls 
also said to the women in their villages, 1 We are going to a marriage ; 
lend us your organs and wc will leave ours with you as security , 1 So they 
exchanged and the elephants stuck the human organs on, and found they 
could take them olf and fit them in again at will* and everyone was pleased 
and amused* When the wedding-party went away, the men and women 
stood on Naktidongar Hill and waved and shouted to it. 

When they came back the men went to the elephants and the women 
went to the she-dephants and asked for their organs. 1 Here are yours,* 
they said, 1 and see how carefully wc have used them/ But the elephants 
had gone to it with such vigour that the pestles were stuck in firmly and 
they could not remove them. And the shoclcphants had been busked 
so hard that die mortars now were part of their bodies and they could not 
remove them. That is why today men and women have such small 
organa^ and the elephants and shc-riepbants have large ones. 


33 

GADABA 

KufambQ t Kvraput District 

In former days the penis was vety long and wc used to wind it round 
ihc waist. Where the clitoris is pow there used to hang a tail that was a 
cubit and a quarter long* So long was the penis that it quickly wore 
women out and they lived only for a few years after ttaey t wcre mattirr. 

One day after a wife had died of esdiaustion as usual the husband took 
a new wife in her place* and she ivas sitting cutting up mangoes with her 
17 
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knife. The husband drank j great deal of rice-beer and came drunk to 
his wife to lie with her. Thai woman had a son and he w as sitting by his 
mother. The woman was angry and said, 1 When the child is sitting here, 
how can you do such a thing i 1 She picked up the knife with w hich she 
was cutting the mangoes and chopped off her husband's penis. The man 
seized his organ to save it and only that much was preserved. 

Afterwards when the man wen! to his wife he found that now his organ 
w-aa so small that the woman's tail interfered with his pleasure. One 
night he distracted her attention and cut it off. 


34 

GOND 

Pakiiriy Mmdla District 

In former times, the penis grew* from a man's forehead : it was three 
hands long and hung down In front like an elephant's trunk. Woman's 
vulva was in the middle of herr chest, Bui one day Bhairopal went in a 
marriage-party to a certain village. He was chasing the girls with his 
long trunk, shaking it at them as if he wuuld beat them. The Manjhfs 
wife was angry at this and came out with 3 knife to cut it off. He grasped 
it in his bands but he could only save four fingers' breadth. The ManjhPs 
wife cut off the rest and threw it away. But now the stump sticking out 
from the forehead did not look nice r and men went to Malta den and begged 
him to put St somewhere else. He placed it between the thighs. Then 
Parvari went to him and said* * It is not good that men should have their 
thing so low down and women should have it so high up/ Mahadeo 
kicked her between the thighs and made a hole there. 


35 

GOND 

BUkar, BHuspur District 

When the hist child was bom, his mother sprinkled his penis with 
hot and cold water. When the boy went for the first time to a girl, he 
found fire inside her. Because of the fire, the skin of Ills penis shrank. 
That is why the prepuce can be pulled back. 
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JHORIA 

Lamda y Koraput District 

Lrfwtg ago a Gadaba and his wife lived on Jarahodongar. Their par¬ 
ents were dead, and there were very few people then in the world. 
Woman had only a tiny hole for urine between her legs, and the man's 
suck was very thin and slender. The Gadaba and his wife lived together 
for many years but they had no child. One night, after a lot of rice-beer 
aud a heavy mcal + they lay down together and fell asleep, and a rat began 
to burrow into the woman between her legs. She was so sound asleep 
that sbe felt nothing, even when the rat enlarged the hole and got right 
inio her. 

There was a cat in the house, and while the rat was busy on the woman* 
it bat off the man's penis and ran off to the goatshed, and said 10 the goat, 
1 Lend me your organ for an hour nr tw^o* and fix this one on instead for 
the time being/ The goat was agreeable and the cat put the goat's organ 
on the man. 

When morning came, the eat woke the woman and told her the 
rat was inside her. The woman screamed with fright* hut the cat only 
laughed. When the rat came out it jumped to and fro, from thigh to 
thigh, the woman trying vainly to catch it* until at last it ran up over her 
belly arid escaped. The marks it made with its daws as it jumped about 
in fright can still be seen on any woman's thighs ami belly. 

When the goat asked the cat to return its organ, the cat only laughed. 
That ie how the male and female organs got their present sisc. 


37 

KGND 

MtriahpaUa f Knraput District 

The penis used to be very long and men had to wind it round and round 
their waists, Fusrudi was afraid that the unmarried girls in the dor¬ 
mitories would be killed and one day when site was with Burba Pinnu 
she cut off his organ with a wooden spoon and reduced it to Its present 
length. 
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KOYA 

AkaJpalU, Korapui District 

One day a woman was engaged m roasting rice. A man went by on 
his way to plough in his fields and asked her for fire. She was sitting 
with her legs stretched oui and he saw her thing and liked it- He 
thought, b If I ask for it, she will never give it to me. 1 So he went behind 
her and sent out hi* long penis: it went circling and curving round, and 
at Iasi scent in. The wo [nan lifted up her rice-busker and brought it 
down with a bang on the penis* cutting it in two. The seed tame out 1 
she planted it in an anthill and a mushroom grew from it; that is Vhy the 
mushroom is always slimy. For this reason too woman wears a pubic 
cloth* so that men may not see her thing. 


39 

KOYA 

Simitmli K&raput District 

The same story as above, with the variations that the woman was 
parching gram-pulse* the boy made a hole in a fence* and the woman cut 
off the penis with a sickle. 


40 

LANJHIA 5AORA 
MumStrtgif Gan jam District 

Komja Saora and his wife were old. They had nothing but their 
only daughter and a cock and hen. So to keep their home together they 
brought a Kionarglng boy for their daughter. This boy and the cock 
became great friends. So many days passed. Then one evening the 
boys assembled with their drums and trumpets to go to dance m another 
village. In those days man's penis was very small but the cock's was 
big. The Kinnarring, forsceiug that he might have need of strength* 
said to the cock, * Friend, lend me your organ and PU give you mine as 
security. When I come back from the dance we can exchange again/ 
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But the bora danced and danced till the sun rose upon them, and with 
its light the cock’s organ stuck to the boy and when he met the cock he 
found his penis also was stuck. From that day the cock has been dumb 
and men have had the site and strength of a cock's organ. 


41 

OJHA 

Nipemiya, Raipur District 

Ghughus Raja and Ghughus Rani had a son called Alakhmranjan. 
N«1 Raja and Nal Rani had a daughter called Dharti Kaniya. Ghughus 
Raja and his family lived up above, but not right in the sky; they were in 
between, not on earth nor yet in the sky. While they were wondering 
what to do about this, and how to find good earth to live on, Oharti Kaniya 
as a beautiful maiden of twelve years fiew into the air and approached 
Alakhniianjan. When he saw her he wanted to devour her. For he 
had no penis and he could only find pleasure in swallowing. But Dharti 
Kaniya thought, ' If lie swallows me there will never be earth for people 
to live on.’ At that moment five gods were bom and they came to save 
lier. Among them was Mahadeo. He went to Dharti Kaniya and be¬ 
tween her legs with his nails he made an oval opening. He cut off Ids 
thumb and stuck it onto Alakhitiranjan's body. On Mahadco's ears 
were two swellings. He cut these off and gave them to the boy as testi¬ 
cles. Then Alakhniranjan went to Dharti Kaniya and the world was 
saved. 


4a 

panka 

Saiihrwadihap&r, Manila District 
Woman used to have a round vulva; it was fifteen hands wide. The 
penis was sixteen hands long. Men used to approach their wives like ani¬ 
mals, taking them from behind. A woman was stirring pulse on the 
hearth with a wooden spoon. A man came running and cried l llahn honk 
hank' like a horse with his great penis uncoiled. That woman was faithful 
to her husband, a good woman. She was angry and struck at the thing 
with her wooden spoon. The man grasped it with his hands, hut all he 
could save was ten fingers' breadth. The rest she cut off with her spoon. 
It fell on the ground and the woman picked it up and threw it on the fire. 
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That woman curbed men and said, * From now onwards you will have 
to do it Lying on the ground Then the vulva too changed its shape, it 
became small and long and was no more round. When the man first 
went to his woman with the cut penis* the skin which was cm round slip¬ 
ped back and that was the origin of the prepuce* 


43 

PARDHAN 

KokMtketo t Mmdfti District 

A Pardban and a Gond girl were in love with one another. One day 
the Pardhan went to the girl’s house when she was putting rice in a pot to 
conk, lie said to her, * Come soon/ 1 I’ll come after a little while when 
I've finished this rice/ 

The Pifdhan went behind the house and wailed there for a while* 
But he was full of desire and grew more and more impatient. Inside the 
house, near where he was standing outside, the girl was cooking. There 
was a hole In the wall. Into the hole the impatient Pardlun pm his penis, 
which in those days was fifteen hands long* and jt sought his love. The 
girl was annoyed. * 1 told him to wait till 1 had finished/ she said. She 
threw the boiling water over h and hit it so hard with her spoon that she 
cut it off. She took the piece and gave it to her home; that is why the 
horse's member is now so long. 


X 

The Vulva 

Although the yoni is joined with the linga as an object of vener¬ 
ation in India, the female organ has rarely been able to compete with 
the male in the feelings of a we and fascination that it excites* By 
comparison with the penis* the vulva is insignificantp negative* even 
though aesthetically it is so much more beautiful. The grace and 
beauty of the vulva was recognized by Indian writers of antiquity* 
The Ramayana describes, though through the mouth of Rawan, H the 
secret parts of woman spread wide and firmly swelling, the thighs 
as elephants trunks \ The secret parts of Rambha are pictured as 
1 Like a golden wheel, decked with a gold hand \ they are embodied 
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heaven*. 1 In the Mohabharata a woman Ls said to have "lovely 
secret parts, rising like a river island.' 5 Traditional Hindu erotics 
classifies the vulva as the Padraani or lqtus-sCcrUed T the Chkrini or 
bright-coloured, the Shankhini ur snail* and theHostini or elephant. 
Vatsyana describes the vulva of the Padmmi type as resembling the 
lotus bud just opened, and its love-seed perf umed like the lily that 
has newly burst. 

The aboriginals of Middle India indulge in similar classifications, 
though the standard of measurement is not beauty but value in inter¬ 
course, The kohm i, with m prominent labia, is considered + very 
good \ so is the xutei\ like a shell from the riverbed \ The diepti is 
small and honey and is believed to give little pleasure. The ckena 
of a multipara, which the tribesmen describe by words which may 
he translated 1 untidy 1 or * slipshod \ is too large and broad. There 
are other, coarser, definitions which I need not give here; those 
1 have mentioned are sufficient to indicate the utilitarian rather 
than the aesthetic interests of the aboriginals. 

The myths describing the origin of the vulva are of considerable 
variety* Some resemble those about the penis; the vulva, like the 
penis, w as formerly in another pan of the body—on the forehead or 
in the calf. 5 A woman exchanged her organ with that of an ele¬ 
phant (the traditional Hastini vulva ?)* juse as her husband did with 
his. An enormous vulva grows small just as the great penis shrinks. 
Probably the most common—and rather obvious—idea is that 
woman originally had no aperture for intromission. It was made 
w hen Mahadeo kicked it open between the thighs or scratched a hole 
with his nails, when Mahesur Rbi pulled the skin away T when a 
snake bit or a rat burrowed below the Mon& Veneris, In one story 
a semi-divine being has a hole in his calf: he cuts it out and gives it 
to his wife so that he can enjoy her sexually/ 


* Meyer, iij # 4U f f iv. 14, i££ 

s A Sun td J tute, sunt to me by Mr W. G. Archer, ftives the original location of 
the vulva u in the armpit. 

* W<mmt assemble^ a Few legend* about the origin of lh<> female organs. 
The Southern Slavs declare that St. Ellis, do^ the first woman through the 
middle. 'J'he Bnlmrign negroe* *zy that when the Creator sewed up worn an to 
a^iit h[ft fancy, ht 5 thread wa* c oci *hort, so a piece remain j open to cilhdiy. A 
Samoan leHcnd tell? bow a. man deft open tilt first woman with j ihaiV* tooth- 
Thc Qucenslanda * say that the Great Spirit nude little children of clay and 
before putting; Ihetn in their mother's bodies, opened them on a wooden foir&G- 
Aiiitrjlian aboriginals on the Prtwperpine River declare ibai woman wo* ClcfE 
open with A slice of pandanU* root, so that she could be distinguished from man — 
rFcwnan, f F f. The Klwai Papuan,. have a myth that at first woman had no 
vulva, hut the mythical hero Marunogetc bored an opening with a bone dagger 
and poured pig's blood intn the bole.—LandtmSinn, The Knaai Papuans^ If4* 
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SAIGA 

Kapripant, Manila District 

Of old, woman had no vulva. There was an old man who gave h!s 
whole life to the search for pleasure. But since there was no such thing 
as a vulva how could he find it i One year he sowed a field of channa- 
pu!se and had a very good crop. Many women used to go to steal it. 
He thought he would frighten them. He lay down In the field, his body 
flat, his pole upright. Presently a woman emit to steal. When she saw 
the man, she was very angry, She put two big lumps of earth on either 
ssde of his body and squatted down on them, intending to excrete all over 
him. But the earth broke and she fell violently on the pole, which pierced 
her body. At last there was a vulva, and the old man succeeded in 
his search. 


45 

BISON-HORN MARIA 

Gadapal, Brntar State 

Once the vulva lived bdow the knee of the left leg, in the soft part. 
One day a chicken pecked at it and it jumped up between the thighs and 
ttia lived there ever since. 


46 

BISON-HORN MARIA 

Phu!par f Bostar State 

Once the woman's tiling was in the calf of her left leg, A cock pecked 
at it until it bled, and it ran up the woman's leg to hide in the hair between 
ht:r thighs. 


47 

BISON-HORN MARIA 

Dugeh\ Bashir Siait 

Originally Maria women did not have a vulva. One of them went to 
rehevc herself near an ant-hill. A snake came out and bit her between the 
thighs so deeply that there came an opening in the flesh. 


THE HUMAN BODY 




48 

JUANG 

K&jum i g Ktonjhar State 

At the beginning of the world, woman had a vulva but there was no 
opening to it. Mahesur Kiri pulled the flesh away and threw it into a 
stream where it turned Into a leech. 


49 

KAMAR 

Bmdfti-Naicagiirh Zumimturi 

A Gond peasant had a son. He was married, while still a child, to a 
niociarL When the father went to bring the girl to her husband* he 
taught her as you might teach d parrot. 1 Daughter-in-law, never put 
>ouf hjot in the marks of a cow's hoofs, where the earth rises up around 
the hoof-print* 

Urte day the girl was taking food to her father-in-law who w r as plough- 

! n the big field- Jt w.is the time of rain and the chief farmers had 
sown roost of the rice. Both the high and the level lands were covered 
wiih water. As the girl went, she thought, - Why has he told me not to 
put my foot in a hoof-print 1 ' So thinking *bc put her foci in just auch 
a 'lOof-print and the mud splashed up* all over her vulva. 

he girl ran ducktik-ptchak, waddling to and fro* to her father-in-law. 
^ hen he saw her. he said* * Why don't you run straight ? You come as if 
you svere drunk.' ' The mud splashed from the hoof-print all over my 
thing/ said the girl, 1 Go to the stream and wash it/ said the old man, 
1 he girl sat in the water to Wash, 

In those days the vulva hung down outside, like a bag, swinging like 
14 ££>urd at the end of a pole. Men and women used to stand for inter- 
course- The girl's bag swung to and fro in the stream. A crab saw r it and 
caught it in its claws- The girl screamed and the father-in-law ran to the 
place, lifting his ox-goad to kill the crab, When the crab saw this, it pulled 
die bag away from the girl's body and took it into its hole, Since that 
day the vulva has been flat with rite body and a girl must lie down for 
intercourse. 
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KGftD 

MeriaJipatla p Aorupw/ Zhjfriri 

The vul vq used to be in the calf of the right leg, but a hen pecked at it 
and it jumped for safety to the hollow between the thighs. 


5 1 

KOTA 

AkarpalU, Korqput District 

Once the vulva was in the middle of the forehead, but people thought 
it did not look nice there, so it went to the arm-pit. But it was difficult 
to do rise work there, so it went to the navel. Thence it went to the soft 
hollow behind the knee. But one day a hen pecked at it and it jumped 
up to hide between the thighs. 

Because it was once in the forehead, women part their hair and put a 
red mark on the forehead ] because it was once in the arm-pit, hair grows 
there; because it was once in the navel, there is still a sort of hole there; 
because it was once in the soft hollow behind the knee, you can still see 
it if you bend your leg. 1 


XI 

The Clitoris 

This highly sensitive and excitable organ* richly endowed with 
erectile roots and nerves, has been called by Havelock Ellis + the key 
to the genital apparatus in woman from the psychic point of view. 1 
Yet its appearance is so insignificant that its full importance has been 
recognized only in modern limes—indeed Realdus Columbus claim¬ 
ed that he had discovered k. Here he was wrong for* as Havelock 

1 With thin compare a ribald Garni story from Motinili, Mwxllil District* 
■'An Ahir boy was married, but he was angry with his parents, for he did not know 
what So do with a gLrL One day his grandmother catnc and said* "At least do 
something with her/' “Bur what can I do F f "Lie with bw/ h "Put when? F p 
fl When: it teoks red/ 1 So time niHbt h when ihe boy wiw the red mark on Hi 
wife's forehead, he took her there, and ahe wu- vary aojrty. The next day the old 
woman said to the boy, ” Where there is hair/ 1 and that niftbi the boy look hertn 
the arm-pit r The nest tiny I he old woman said to the bfiy, 14 Where I here ia *■ 
hole and that night the boy took lu-r in the navel. Finally the old Woman feud, 
* 4 Where you find all three *\ and that flight she wile was Htufied/ 
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Ellis says again, * die Arabs appear to have been very familiar with 
it and, from the various frames they gave it> dearly understood die 
important part it plays in generating voluptuous emotion. But it 
was known in classic antiquity; the Greeks called it fiuprvv 
the myrtle-berry; Galen and Soramis called it because 

it is covered as a bride is veiled, while the old Latin name was ientigo t 
from its power of entering into erection, and toluimHa, the little 
pillar + from its shape. The modem term, which is Greek, refers 
to the sensitiveness of the part to voluptuous titillation \ 1 

By the aboriginals of Middle India the role of the clitoris (Jiin) 
is fairly well understood. It is usually displayed in carvings and 
drawings of the vulva. A It h red like the tongue of a bird : its work 
is to bring out the woman’s water (orgasm) \ " It looks Like a nose : 

its task is to excite/ 1 The clitoris goes out to meet the penis, and 
in their meeting is delight/ It is believed that if the clitoris is 
4 bent \ or if its * nose is blunt \ a woman will be barren* 

In the stories recorded here, however, the clitoris is regarded 
as either an ornament or a joke. Mahadco makes it with one of his 
finger-nails, to be the watchman and chaprasi of the vulva. It is a 
[tail which an angry blacksmith drove into his wife's vulva to shut 
its mouth. It is a bit of stuff which Mahapurub had left over after 
making man and woman and which he stuck on the vulva as an orna¬ 
ment. It h the daw of a crab which caught a woman's vulva while 
she was fishing. 


5 * 

MIGA 

Jaida f Mandia District 

One day, before women had a clitoris, a woman went to Jiah in a stream 
by throwing water out of a pool. As she squatted in die water feeling 
with her hands for the fish, a crab caught her vulva with one of its claws 
and she screamed with pain. Maehhandar Mata heard her and told her 
t0 pull the crab's daw off am! that it would stay where it had bitten her 
stud in future give her as much pleasure as it had then given her pain* 
The woman broke the claw from the crab's body and returned to the 
village with the daw hanging in front of her. When the people saw il 
they toughed at her, but she told them of Machhandar Mata's blessing 
and as she spoke every woman in the village found she bad a claw growing 
m her vulva. 


1 Havelock Eilisj ii, i, 130, 





E U M AN' LIFE 


53 

BISGN-IIORN MARIA 

Bara H&rmamundat Bos tar State 

Mahapiiruh was making mankind out of some stuff or other. He 
compl^d the arms, lega^ head, bods and private?* He looked in his hand 
and saw that only a small bit of stuff was left. 4 What shall I do with 
this ? f So pondered Mofmpurub in his mind. He looked at the woman’s 
body : the vulva was bare and naked, without decoration. 4 I; must have 
some ornament P p said MahapUruL, and he fixed tbu bit of stuff on the top 
of the vulva. 


54 

Q&DABA 

Thai t>araiu, Koraput District 

There was a Kamar. He was sitting in his forge making iron nails- 
Thc Dissari wanted nails to drive into a tree at the boundary, for a tiger 
was destroying the cattle. While the Kamar imvje nails, his wife went 
out to piss, She went behind the forge. When she pissed, the noise 
she made was ekher-chtter-chter. Now that Kumar's name was Chheratn- 
Wsm he heard the noise, he went out and said* + Who is that calling roe ? 1 
There was no one there but hb wife pissing and he said , 1 Was it you who 
called me?* * No, I was only pissing,* 'Then who called Chheram, 
Chheram ? 4 1 That was my vulva : it always says that when I piss/ 

When he heard that* the Kamar was furious with his wife's vulva for 
taking his name. He had a nail in his hand- He threw the woman on 
the ground and drove the nail into the vulva to shut its mouth. There 
it is: it is the clitoris now; and now when women piss die noise they 
make is sir-nr-sir. 


55 

COND 

PflMrr, M&tdla District 

When Mahadco kicked the vulva open, he put a nail from one of his 
fingers at the top- This is the clitoris* It b the watchman and chap- 
rasi of the vulva. 
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MURIA 
Basiar State 

There was a marriage -re! the Beloia was very busy setting the girls 
to work, conking, deaning, making plates and cups nf leaves. Suddenly 
she found she had lost her clitoris (frta)* She went hunting everywhere 
and presently met the titur bird and borrowed a clitoris from her* She 
promised to return it p but never did, and now the bird is always crying, 
4 Tita de ; give me my clitoris V 


57 

rajnengi pardhan 

Patattgarh, Mattdia District 

In the beginning each part of the body went where it would and of its 
own accord- One day the breasts picked a quarrel with the vulva and 
drove every- vulva in the world away to the Id!Eft* That night there was 
dismay in the homes of gods and men T and nest morning they all set out 
10 the hills to bring their wives' vulvas back. But it was a long tusk, for 
the vulva is a thing not quickly caught, and only with great difficulty 
could they bring them back and put them into place. And by the time 
they returned home* some old women had already died, and there were 
too many vulvas. Men cut them into small pieces and stuck them onto 
the top of the vulvas of the other women. In this way the clitoris was 
made. 


xn 

The Origin of Menstruation 

Very few accounts of the origin of menstruation have been 
recorded p though this does not mean., of course, that such accounts 
do not exist. The Agasa washerman of Mysore traces the origin of 
his caste to an incident connected with menstruation and it is 

1 That %tary m is known to the Sdtgti, Good and Pardhan of the Ctninal Pro¬ 
vinces, The bird is probably die Red-wan ted Lapwing. 
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interesting that, as in the stories in the text, menstruation is as¬ 
sociated with the Hindu goddesses. Five goddesses, so the Agasa 
legend runs, Sarasvati, Lakshmi, Tarvati, Sachi and Chaya found 
it very difficult to get anyone to wash their clothes for them during 
the period of their monthly defilement. One day they saw a 
woman coming towards them with a boy and they asked her to do 
the work, promising to pay her anything she wanted. 

The woman tools the clothes to the sea in a bundle, and finding no 
slab to wash the clothes an. cut off the head of her son, used his blood as 
colouring matter, eyes as indigo, the flesh as fuller's earth, the back as a 
slab, legs as fuel, forearms as ironing reds, and the abdomen as the pot. 
She obtained fire by praying to Agnj, the sod of fire, and having thus 
cleaned the clothes, took them back to the Divine consorts. They were 
naturally gratified at the result, but not finding the bov with her, they 
questioned the woman, who reluctantly informed them o'f the use she had 
made of his mortal frame. Highly touched bv his fate, thev asked her to 
call him by name, and when she did so the boy stood smiling before her. 
The gods were pleased on liraring this, promised her a further boon aa she 
desired, which was formulated as knee-deep water for wasSiing t ankle- 
deep food as wages, and a monopoly for washing clothes, 1 

A Lepcha account of the origin of menstruation which is not 
unlike some of the stories In the text is given by Gorer. 

•Originally women had their vulvas on the top of their heads. 
Then the menstrual blood used to flow all over their faces and it 
looked so unpleasant that the gods transferred the blond to men's 
knees, but then^ when they went hunting and travelled about the 
country the blood used to drip everywhere, and Narzong-nyou saw 
thb and was displeased thereat Moreover the gods still did not 
like the vulvas on the top of the heads, so they called fur volunteers 
to move this unpleasant thing. Different birds essayed the task 
and at last one of them pecked and pecked and eventually moved 
the vulva to the forehead ; there it stuck and then after a time moved 
slowly to the nose, the upper lip and the chin ; at the chin it stuck 
a } ear,, t hen txav ellcd slow ly d own sticking five years at the navel \ 
eventually it got to its proper place where it now is anti where it is 
hidden* Seeing this hidden place Narzong-nyou who had invented 
menstruation so that people could tell when babies were going to be 
born rttransferred the blood thither. 12 

In Middle India myths about menstruation are of three 
main types: those that regard it in the light of a FaU due to the 
eating of a forbidden fruit or vegetable or to some other act of dis- 


1 Nanjimdnyya and Iyer, u, a. 


* Gorer, ai6 f. 
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obedience to the male, chose that say it was instituted to protect 
women against enemies who would dishonour them and chose that 
attribute Its origin to the bice of a snake or animal. There are several 
examples of the first type in the test. Of the second there are more 
examples in the folk-tales. It is a very common folktale motif 
for a heroine captured by some ogre or other enemy to say that she 
has taken a vow not to yield to a man for twelve years or that $he 
has been cursed with perpetual menstruation for a similar period. 
Thus the Hirtduized Agaria and many Gond and Pardhan in Mandla 
say that when Rawan carried off Sita p she menstruated for twelve 
years as a protection H The Pando of Uprora ako tell a long and in¬ 
volved tale of Draupadi who was attacked by Kichakmal p * in whose 
kingdom was a rule that whenever anyone was married, the girl 
must go first to the Raja. 1 m interesting echo of the jus primac north. 
When Kichakmal approached Draupadi* 4 blood flowed from her 
and the monster was afraid 1 . She said she would be ready after 
eight days, but Bhimscn disguised himself in her clothes and when 
the ravisher came, tore him to pieces. * From this began the flower¬ 
ing of women* and they are unclean for eight days in memory of the 
deliverance from Kkhakmal % 


5 8 

BAIGA 

*■ 

Bohif PanJariti Zamindari 

(From Essays in Anthropology presented to S+ C. Roy\ 145) 

Anmrdevi wanted to put a flower in Farvati h s belly- As she slept the 
goddess pui a lotus in her mouth. At once blood came from her* When¬ 
ever a drop of blood fell on the ground p there was a lotus. The lotus I i ved 
three days and died* This went an for three months* Then Mahadco 
picked all the flowers and burnt them. B 141 he dreamt that wit haul flowers 
there could be no fruit. The next day he saw a fruit in the midst of the 
lotus. 
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BA 1 GA 

Silpiri , Mandia District 
(From ibid, 146) 

In the beginning, hlnod used to flow from Nanga Baiga’s left fence for 
five days in every month. One day he was summoned to the court of the 
Raja. Hj» sister said, 1 If they see tlua f wc*)l be dishonoured, they’ll laugh 
at us. Give the blood to me.' Nanga Baiga said, ' Then you'll he dis¬ 
honoured' She said, * We will manage somehow.' So he gave the blood 
from his knee to her, and she found blood flowing from her vulva. She 
tied a cloth between her legs and stopped it flowing down. 
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BAIGA 

Pand pur, Mandia District 
(From The Baiga, 209) 

Nanga Baiga and Nanga Baigin lived in the Manga Pahar near a deep 
well hidden in the jungle. Manga Baigin always had to go to a pond for 
water, it was a Jong way off. She wanted to go to the well, but Nanga 
Baiga wouldn't let her. But one morning, when Nanga Baiga had gone 
to cut his clearing, she took 3 broom and went to clean the well. For a 
long time, she couldn't find the way, but after wandering hem and there 
she discovered it, and at last reached the well, 

In those days no blood flowed from women during their period, but 
jt ws* then that they had greatest pleasure : the blood of all the women in 
the world was in the well. That blood was like the sea 1 it was alive, it 
stirred with waves. When Nanga Baigh saw it, she Laughed at the sport 
and at her laughter the sea of blood fell calm. Then the blood sank down, 
down, down to the bottom of the sea that is below the world. When the 
blood was shut down there in the darkness, it began to ask, * Who has im¬ 
prisoned us here ? ’ It was living blood: it awoke: it rushed up through 
the earth, it spouted up in the well, It covered Nanga Baigin's face, her 
nose, her arms, her belly, her legs. She began to have pain in her belly. 
After that every month blood Bowed from her. 
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When this happened, Nunga Baigin fainted. When her daughter 
famtedi Mother Earth trembled a little. Nanga Saiga felt it in his clear- 
itig and lie ran home 10 see what had happened to his wife T There he 
h>und a fiver of blood Rowing, £© great a hood it was that all the god* were 
hiding behind trees for fear of it None dared approach her. Nsnga 
Saiga cami; to within two miles. But a little of the blood touched him 
and he became impure* 

Nangu Saiga took his axe and went away, away, away through the 
forest, beyond the seven seas and die sixteen rivers, till lie reached the place 
where Guru Binjhwar and his w ife were living. They were sitting on a 
little stone in tlie middle of the sca p their faces to the sun. When be heard 
the story^ Guru Binjliwar took his fan and his wife took the gourd and 
they sought for the reason of the trouble. After three days the Guru said 
to N&nga Saiga* 1 You can go now : your wife is well again/ 

When Nanga Saiga reached homt; p be found that his wife had had a 
bath and was waiting for him, a pot of water in her hand. He took her 
into the house and &ild p ' Why did you go to the well ? You have spread 
this disease to every woman in the world/ 

But Gum Bmjhwar sent the blood to the moon. That is why it comes 
to women according to the moon. 
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BINJHWAR BAJGA 

I 

iiaihar, Buiaghat District 

Earth was a maiden* Alt the gods gathered to seek her in marriage. 
They were dressed in their best clothes and covered with ornaments. 
For a joke they called the Saiga, for they thought, * She will certainly 
put the garland of her choice on one of us + and noton that dirty fellow/ 
The Saiga, dressed in mohlain leaves„ came there* and rat on the ^dge 
of the crowd* 

The Earth Maiden walked round looking at every otic. Last of aJJ 
she saw the Saiga hiding himself. When she saw him she put the gar¬ 
land round his nedc- The Baigu took her to his house. 

He made a wedding-booth of saJch and dumar branches * he made 
doth of bar k and clothed the girl with it. He made the feast with the 
grainy of spear grass and called the bears and tigers for the marriage-party. 
IS 
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He made a paste of sap flowers instead of baldt. The tiger's wife led 
the Balga and the Earth [Maiden round the pole- 

The Batga made □ long trough an d filled it with gruel for the tigers. He 
put iwo-artd-a-half seeds of spear grass into a great pot r filled it with water 
and by his magic it was filled w ith dec. Then at night they slept. 

When the Baiga first went to the Earth Maiden, blood cune from her. 
She's*id, 1 Today blood has flowed from me. Now for fifteen days my 
head will be unclean/ Then this happened to all women. 
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bondo # 

Mundlip&da, Korapuf District 

Wien the earth was first made, no one used to die. But one day a 
snake bit ft man t and he died. His wife wept continuously and abused 
Gosgekko Ruj;i T lord of death who had stolen her husband. 

Goigekko Raja was angry when he heard the woman and cursed her. 

As abuse has come from your mouth, so blood will come from your vulva* 
As you have lost a man now, so men will avoid you then. 1 Since that day 
women have had a period of blood-flowing every month. 
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DHANWAR 

Dhauwpur, Matin Ztimindari 

In Bindraban Koeli-Kachhar lived Bulbusur Good and his Gondin* 
He had a son, He married that son to an orphan girl when they both 
were babies. They did not know that they were married, but they grew 
up together Linking that they w r ere brother and sister. Bulbusur and 
his Gondin died and told them nothing. The two lived in the jungle, 
they lived and ate i saying* 1 We are brother and sister \ They never looked 
at each other or touched anything. One day each had a dream. Bul- 
buaur and his Gondin ame to them and said* + You arc husband-wife; 
we told you nothing. You were married in the cradle. Now do the 
work of husband-wife and live and eat/ When they woke, each thought* 
1 What shall we do ? ’ and so talking and talking they spent the night. In 
the morning they decided to do what the dreams said. The boy began 
to desire the girl and his cart-pole was lifted up. They began the 
husband-wife work. But they did not know what to do. The boy made 
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her lean forward, her head to the ground, and he took her from behind 
like a horse. 

In those di iya t man's organ had a spike like a bamboo shoot growing 
from die tip and all down the sides were aide-shoots like a bamboo, So 
when fie went in 10 her, her vagina was torn. 

When he had done, he pulled out his pole and the blood began to 
flow, He was very frightened. 1 What is the matter ? How can I save 
her ? 1 He went to find a (Junta,. 

The boy wandered through the Jungle, until he came to Binjhibart 
Chirpatamber where there was a small hut H He went to it. A 
Gunia called Aughrt was living there. The boy said, 1 1 have suffered 
a great disaster and so I have come (o you/ He told him what 
had happened. * 1 Twelve years 2nd thirteen ages ago wo wot married, 
but our parents died and never told us. Then they came in a dream and 
wc enjoyed the act of love and after tint came blood. 1 The Gunia went 
with the boy to his hut in the jungle* He found die girl lying with blood 
flowing from her. She |pd tied leaves between her legs, but the flow did 
not stop. The Gunia took ash in his hands and seven times blew it with 
charms over the girl. fc Be cured/ he said. 1 Do not be afraid. Every 
month you. must live outside. For eight days the blood will flow. 1 hen 
it will atop. You must then wash your clotjiea and your body and you 
may go inside. On that day go to your husband but to no other man. In 
this way the flowing of blood will pass to all the women in the world/ 
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GOG IA PAROHAN 
jfhanki, Mandla District 

(From Esiayr in Anthropology pmenttd to S. C* Roy\ 144) 

Farvati and Mahadeo lived together on the Naked -VjounUilh. One 
day, Mitmdeo made seven garden-plots and sowed vegetables in cich. In 
the seventh, where he used to bathe and pi^ P he put red spinach and recit¬ 
ed a 1 eced-charnT over it. There vms no fence round the other plots, but 
■ only round this one. Presently, Mahadeo said, 1 1 am going away 10 the 
jungle * you look after the garden ■ you may eat everything except the red 
spinach/ Ho went to that garden and cursed it, saying, 1 Whoever cats 
you will have a periods twelve years long, 1 ben away he went to the 
jungle to work us a carpenter. 
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Every day Parvati used t» cat vegetable from the gardens, and as she 
ate she was very happy and forgot her husband. Cut w hen she had finish¬ 
ed she remembered him and wondered when he would come bath. 1 If 
I eat from the seventh garden/ she thought, ' lie will have to come.' So 
she went and ate some of the red spinach there. 

Al once Iict fire flowed and she lay down for twelve years. Then she 
felt hungry and went back to the seventh garden. There was a fruit 
growing there now, and she ate it, and at once became pregnant. After 
a few days a child was bom, an^ Parvati thought, ' What is this thing ?" 
and buried it under a tree. But when Mahudeo came home, it leapt out 
and sat an his shoulder. 

All the world came to receive gi fts, M a ha d eo sai d, * You are tired, we 
will feed you/ He gave them curry with little bits of the vegetable and 
fruit from his garden, and when they had eaten it, menstruation and child¬ 
bearing began throughout the world. 

6 5 

GOND 

Ltmini, Biiospur District 

Dbarti Mata toot the form of a woman and went to a place where 
many people had gathered. They said to Bibi Mata, a young man, 
1 Many her/ He caught her by the hand. * But you are my father. You 
mustn't do such a thing.' But he took no notice and was dragging her 
away. There she said, * Don’t touch me. ’ My head is unclean for tw elve 
years,' He left iter, but since then blood has flowed from women every 
month. 
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GOND 

Mukom, Eowordlm State 

Raja Indal had seven daughters. One day they said, * Father, we 
want to sec the Middle World.' ' Don't go, my daughters/ said Raja 
1 tidal. But they took no notice of him and began to discuss how they 
were to get down. Mahmoud Ksliattri the spider was hanging in his 
web: four feet reached to the sky, four feet rested on the ground. Raja 
In dal got caught in the web. The spider was angry and cried, * Who lias 
disturbed my twelve years' penance ? ' 
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Raja Indal said T 1 It is Raja Indal, master, please foi|pve me. 1 The 
spider said, 4 What is the nutter ? - Have you some business with cue f 1 
Raja Indal said,. 1 I have seven daughters; please take them down to the 
Middle World/ The spider agreed and told him to send the girts, hen 
they came, the spider spun his web round them ; they went down and he 
wunl up, Now this thread of the spiders" came out of its organ and with 
the thread came blood. The blood left the spider's body and went into 
the girls’ mouths. That ii why the spider has no blood in its body now . 

Thu gtrls reached the Middle World. There was a beautiful tank. 
They took off their clothes and jumped in and swum about. 1 he blood 
went right through their bodies. Presently the youngest girl said, 1 My 
belly feels very heavy ; l can p t swim any longer/ The eldest girl rubbed 
dirt from her breasts and made a doll. She hit it with a het stick and 
sprinkled life-water on it * t it lived and she put it into her own belly. 

Inside the belly the doll struggled and bit her, and the girl got fright¬ 
ened. 4 My name will be ruined/ she thought- She went to the Raiga + 

1 My belly is hurting me/ she said. He said* 1 Bring sibar seeds and a 
copper coin \ She brought the seeds and a cob, and the Baiga said. 
* Come, let us go to your house/ There he looked in his winnoving- 
fmi. and discovered the names of the seven sisters. Fo the first be gave 
the name of Gatabmar (Pregnancy Girl), to the secqpd TanksbaJ (Con* 
horruca Girl), to the third Sujagbai (Gleet Girl), to the fourth Guimahiiw 
bai (Syphilis Girl), to the fifth Parmihinbai, to the sbith Banasmarbai 
and to the seventh PhulmarbaL 

Btik-fmkrbak like water in a rivet, bak~bnh-b&k~bak flowed the blood 
from the vulva- The Raigs said to the seven sisters, Every month blood 
will flow like this for ix week- During that time you will have different 
names/ And he called the first Achrahib&i. the second Murmailibai f the 
thin! Phulahibii, the fourth Chhekhaliibat, the fifth Aaithhibai. and the 
tomes of the sixth and seventh are forgotten. Since that day women 
have had blood every month. 

67 

HALBA 

KartuM f Oondi-lMiiira Zamndsn 

Gnnitmal Dane lived in Uritpur in the deep jungle- His w ife’s name 
was Ganituithi. The night after their marriage Giarntmal said tn hts 
wife, 1 Come and lie with me/ At that moment Ganitmal’s perns sprout¬ 
ed all over with a number of little branches. There were seven-and-a* 
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half such branches. When Giinitnithi by down and prepared For her 
husband, she saw the seren-and-a-half branches and was afraid. She 
had never been !o her husband bc£ore t and cried s 1 I am not ready Ibr it; 
how can I bear the force of all these branches} 1 The Dano tried again 
and again to persuade her* but she still refused. At last lie lost his tem¬ 
per and attempted to take her by force and the seven and-a-haJf branches 
helped turn. But she escaped them and ran away, he and the branches 
following. 1 * 

She came to the Burli River. She jumped into the stream and made 
her way across. Now on this river there was this curse. 1 That if any 
Dano's wife crosses It, the river will divide into seven streams and 
from that wife*! vulva there will flow seven streams of blood/ So when 
Gfljutnithi was half way acrob, a stream of blood began to flow from her. 
When she reached the bank she took off her doth to look at it. Ganitmal 
saw the blood-stained cloth and thinking that his wife had got some 
dangerous disease returned home and Jet her be. 

She ran on and went to the Mania Sandugarh Moon tains where Bur- 
lisar Devi lived. She served her for scven-and-a-quarter years and when 
ihe Devi was pleased she btsgged to be freed of the disease that was tor¬ 
menting her. The Devi caught some of the blood in her hand and letting 
a few drops fiwt fall by her sacred place, made a murk with it on the 
woman's forehead. She said K H This is no disease, but will be every 
month for all women and from this children will be bom. r 
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* JUANG 

Tambur, Pal Laftara Stuff 

Al first women had no periods. The seven Kaniya Sister, and the 
Sevp Dhcndiit Brothers were bom in a great late. They used to play 
together in the water. One day some giris were bathing* naked in the 
Jake. When the Karina saw them* they said to the Bhendia, * Tonight 
go and enjoy them.’ That night the boys enjoyed them and after that 
blood came from girls every month* 

Nowadays, it ts only when a girl drear™ that the seven tihendis 
Brothers are enjoying her, that she has her first period. 

Little bujs h.ivc no seed. Seed is made when a youth dreams that 
he is having the Seven Riiniya Sisters. 
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JUANG 

Kiijunu, Ke&njhP* 

When Mahesur Rlsi pulled the akin away from the soft part between 
a girl's thighs, blood came from the wound. This ™ how menstruation 
began. 
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JUANG 

B alt pal t Keonjhiur State 

Women had no vulva at first. Man did his work with his long urn- 
bi lie ill stump and the woman's navel was his ciortur. Children were 
conceived in this way . 1 

A certain man had a rat, Birkntri Mussa was its name- Gnu day as 
he was sleeping with his wife, the rat came and bit the woman between 
her legs, and blood came out. When the man saw? the new cavity in his 
wife's body he entered it just as the blood was Bowing and his eyes burst 
open* 

He wandered about blind for a time, then at last Mahapurub gave him 
a dream. * Why did you go in as the blood came out ? * The nit 
brought medicine to cure the man's eyes and he saw again. 

But since then wc never approach our wives during their periods* and 
we never cat this rat—it stinks* for it is covered with old blood* 
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JUANG 

Kirtanpur, Dktnkmal State 

Once when a man Was Lying with his wife* a snake bit her between the 
thighs. Since then blood has come From the wound every month* If 
a woman can cat a lotus, the Bow of blood will stop* 


* The old Buddhist and Hindu tfwdito* ww that who did u&t 

10 brent lb dir rule of celibacy yet desired W bring a »n mlO tb e worid. 
achieved this end by touching a wqirun’i nflvtjL in the 

story, the Sun-god, raiinfc □ magic body, joins himself with kunti and touches 
her OH the navel, impfegfUticiK but not dishcuouTlPB ^ Meyer, i P ■ 
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KHUNTIA CHOKH 

Pondi, l.tipha Zamindari 

(From Essays in Anthropology presented to S.C.Roy, 143) 

,-\l the beginning of the world, Ashtangi Mata was approached bv her 
husband, but she was in her period. She said, 1 If this blood falls on the 
ground, it trill he a very bad thing so she made an earthen lamp and pm 
sll the blond that came from her in two-and-a-half davs into it and buried 
it in the earth. Soon afterwards a tree grew up from the lamp and was 
called a binj tree. Ashtangi Mala was afraid that if anyone ate its fruit 
the}’ too would suffer as she did. So she ordered that no one should eat 
it. 1 Whoever does will he " out " for five days.* 

Hut theft Bbagavan called all the world to his court to allot every man 
his work and duties. While the men were sitting with Bhagavan, the girls 
gathered round the tree. 1'hey were hungry, they ate, and from that 
day they have been * out \ 
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KORKU 

Patbo/tera, Betul District 

After her marriage with Mula, one day Mulai found blood falling 
from her body to the ground. Mula thought it was very bad that it 
should go into the ground and he made an earthen pot and caught the 

Wood in that. One day he said to himself, ' What is the purpose of this 
Wood?’ k i~ 

At this time Mahadco was making models of men out of mud. But 
the trees in the forest said to one another, * These models will come to 
life and cut us down \ So when Mahadco went home, the trues came and 
destroyed the mud models, Mahadco was very angry and turned the 
trees upside down, burying the branches in the ground and letting the 
roots be in the wind. He made many new models and now he took a 
little of Multi's blood out of the pot and sprinkled it on them and they 
became men. 

Because of this blood, men are clothed in skin; otherwise they 
would only be flesh. 
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Milk buried the pot in the ground and a tree sprung up from it. At 
first it gave beautiful flowers, and then good fruit, Mulai thought. How 
tan I eat this fruit ? It is bom of blood/ He gave it to the new men 
md women made by Mahadeo, and from that day women have hecn un¬ 
clean with blood every month. 
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kur.uk 

Ttfttra, Bailor State 

The Moon is woman and for half a month she lives ontside her 
of light* dark and unclean. Her shadow fell on the women of the world 
and their homes too wore dark for fifteen days. Mahapuruh look the form 
□i a magician and looked in hi$ winnow ing-fan. He ^vtni to a 
poor mac s a house and asked for food. The nun replied, t is 

not touching the pot* and I cannot leave the house - How many iavs 
are you troubled like this ? ’ 'For fifteen dap/ * What will you give 
me if l make the period less J* 'lama poor man. What can 1 give 
you ? But at least I will always take your name/ At that Mahapurub 
took a handful of the mud-plastsr by the dwr and made three little balls, 
which he gave to the man fnr his wife, 1 hen he went from ouse to 
house, giving some seven balls, some five, some three, and we,it aivay. 
The women ate and their periods lasted for as many days as they had 
eaten balls of earth, 
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* LANJHIA SAGRA 

Kotaput District 

Oiklu Suoni was married m a child. After that both «iis parents died. 
It was in Almatigarh. To those days there were no menses, min an 
women went to it without inicmiption. One day Biktu ^ a grea 
deal of palm wine and went drunk to his wife. ^ oVl ^ v1f ’ fcL> 11 

little thread and Btkludid it with such fury that the thread broke an oi L 

came out. When he saw it the man felt very sorry and sobered, hey 

went together, man and wife, toGalbesmm and asked what they s iou u o- 

He gave them two-and-a-half gm 115 an ^ * } 1 ^ , 

blood will stop. But now it will always be like i\m- Dunng w mun 
the thread will be whole, then it will break and blood wdl flow for two- 
and-a-half days/ 

i 
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RAjnengi pardhan 

Patimgurh. Manila District 

1 herc a and hls ««»• The brother made two bathing- 

fi"* "? 5 1 ? 3 and ° nC f ° r his Skter - Hc by 1 

JkT l!T* '“* He kiJltd *«» «U and the blood went hto 

into blood dy ThWl ** be bathcd * the W4tcr **“* twchcd hitn turned 

*-»■ ^ ^ 

From that'dlfw^ C<>U , !d " 0t C ° D,ain hcrlo TO she ran to pick It 
-1 day blood flowed from her, and people said, ‘ Today is the 

flower, tomorrow wilj be the fruit. 1 Y 
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The Ojuci* of Sexual Intimacy 

sawe 

j-e-S «-MJS±e 

from Wm*lf Wdc h ml5f " gj^E P . r ° d ““ d ” J ? 

became 2 bull vvs^ 1 -. l r . , ] *■ ^ ^ DKame 2 cow. He 

hn™ «i.c W **“ hcr he dld ^decd copulate Then cattle were 
bom. She became a mare, ht a stallion AitJ t r , 

tL"S^ ntth -?s su^rttE 

he a ram. With her heSTerik^S^ tiT^ ^ **“ * £T' 

srr szjsr*** 

of procreation which* as ^ 

1 **^*4tov*, L>™w. ,.4. 
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literature of the world. It links the origin of human copulation with 
the creative power nf all things and pictures woman as the sacrificial 
altar on which man lays the libation of his strength. 

‘Verity, of created things here earth is the essence; of earth, 
water; of water, plants; of plants* flowers; of Bowers, fruits; 
of fruits, man; of man, semen, 

Trajapati bethought himself: 4 ' Come, let me provide trim a firm 
basis. ” So he created woman. When he had created her, he revered 
her below. Therefore one should revere woman below. He stret¬ 
ched out for himself that stone which projects. With that he im¬ 
pregnated her, 

'Her lap is a sacrificial altar ; her hairs, the sacrificial grass ; her 
skin, the soma-press. The two labia of the Yulva are the fire in the 
middle. Verily, indeed, as great as is the world of him who sacri¬ 
fices with the Yajapeya ("strength-libation") sacrifice, so great is 
the world of him who practises sexual intercourse, knowing this'. 1 

There is a rather obscure passage in the Mahabharata (xii* 207, 
40) which Meyer regards as descriptive of the origin of copulation 
and marriage. 'The passage might be translated : In the Dvapara 
Age it was that the usage of copulation arose among creatures; then 
in the Kali Age mankind came to pairing/* That is to say, formerly 
there was simply sexual union, it was only in our evil age that man¬ 
kind took to marriage. 

To the minds of the tribal mythologists there were apparently 
three things which prevented human beings taking to sexual inter¬ 
course, 

11 The first, and probably the most important, was the fact 
that the first man and woman were brother and sister and shrank 
trum an incestuous relationship- The second waS early man's 
innocence; of desire, and the third his ignorance of erotic technique. 
The legends describe how these obstacles were overcome. 

First of all then, the parents of mankind were brother and sister. 
This fact did not trouble Nanga Baigm 

They were brother and sister- What were they 10 do 1 1 Whsti is 

tl&e ham in it ? 1 asked N.mga Daiga. When they were old enough they 
desired each other. 1 What need of marriage r ' asked Nanga Baigu, 
They were both naked. Nanga Saiga used to go and bathe In a pond 
and his sister went to watch him. He came to her on the bank and said, 
; If you're ready, 3ci s s do 1C She answered* * If you have a mind to 
it. I'm ready \ bo they became mated among the trees on the bank of the 
pond. 1 


* ibid, b, 4.1-3. 


* X 3 ryer K ii p 554. 


1 Thr Saiga, 313 f. 
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The Lanjhia Sacra also represent Kittling and his sister as need¬ 
ing little encouragement. The two are shut up in a gourd which b 
floating on the face of the ocean. The boy is sleeping on a cot, the 
girl on the floor. Mahaprabhu sends a fly and an ant into the gourd. 
The fly buzzes in the girl's ears, the ant bites her and she cries, 
1 Brother, I can f t get to sleep. 1 He replies, 1 Then come and sleep 
with me on the cotAnd in this wav they become man and wife. 

But other tribes take the problem more seriously, and represent 
brother and sister as refusing to mate with one another. The con¬ 
vention > shared by the Bison-ho m Maria, the Bundo, the Kuruk t 
and several other tribes, is to separate the pair for twelve years so 
that when they meet again they do not recognise each other and 
marry. Sometimes recognition b made more difficult by giving 
them both smallpox : the Bundo say that Mahaprabhu made the girl 
squint and the boy a kper—social rather than biological con¬ 
siderations being the more important* In the Ehil legend, the 
Creator arranged the matter very simply. 1 He turned the girl with 
her face to the west and the young man with his face to the east. 
When he had made them turn again so as to face each other, he asked 
the rpan, ' + Who is this ? 11 and he answered, Ji She is mv wife 5 \ 
Then Bhagwan asked the girl, C| Who b this ? ** and she answered, 
* + He b my husband." Then God made them man and wife/ 1 

Koppers rightly points out that although 'it was unavoidable that 
the children of the original parents of the human race should inter¬ 
marry, that only a brother and sister should have survived the flood 
appears somewhat illogical. To say the ka$t of it, it is a very un¬ 
practical arrangement/" 

A curious variant of this tradition suggests an abhorrence of 
mother-son incest. The Banjara of Mysore derive mankind from 
the union of a girl with her ow n son. 

Out of the seed of the Creator shot into space, was bom a beautiful 
damsel, who in turn created a boy out of the sweat of her body. She 
desired to consort with him, but her offer was rejected. A second boy 
was created for a similar purpose, and he also proved equally obdurate. 
Bui at last her attempt succeeded, and the two were the progenitors of 
the human race.* 

The socio-psychological taboos overcome, there is another ob¬ 
stacle to the establishment of sexual intercourse, the absence of 
desire, l his was noticed by the KoL When Singbonga*& 1 grand¬ 
children ' grew up, he had great expectations from them, 1 but at 
length, seeing no hopes of any progeny, from their extreme simpli¬ 
city, he taught them the art of making rice-beer, the use of which 

1 Koppen, *84* 


1 Nuijundiyya and Iyer, ii, 137. 
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caused them those sensations which were in due time the means of 
peopling the world.’* Marang Buru, the Santa! deity, also showed, 
the first brother and sister how to make rice-beer, 1 He then left 
them, and they, finding the liquor to their taste, drank deeply, and 
becoming intoxicated forgot they were brother and sister. They 
confessed to Marang Burn when he visited them next day, but he 
assured them they had been guilty of no offence \* 

The Hm Maria of the Abujhmar Mountains and the Muria of 
their immediate neighbourhood attribute the origin of desire to the 
benevolent influence of the sago palm. 

At the beginning of the world, Tallur Muttai came with Kadrengul 
[whom some call her brother and some her husband], to the forest of Byj- 
tar, Kadrcngal was innocent of sexual desire, and so Tallur Muttai 
created sago palms wi th the hope that their juice would excite him. When 
Kadrcngal first went to tap the trees, lie tied a thread from the cut ped¬ 
uncle down to a hole which he dug below, but the wind blew it to and 
fro and the juice was scattered. Then Tallur Muttai taught him how- to 
tie a gourd to catch the juice and place a leaf to guide it safely, Kadren- 
gal drank a great quantity ; desire, came to him; and he went to 
Tallur Muttai. 

The final difficulty was an ignorance of erotic technique : a num¬ 
ber of stories in the text reveal how this trouble was overcome. 


77 

BAIGA 

Gottii, Mundla District 

Formerly men diJ not know' how to achieve sexual intercourse. An 
’ old man and woman had a son. He was bom though his parents had 
never copulated. The old man arranged the hoy's marriage, but the boy’s 
wife continued to live at her mother’s house. One day the old man went 
to fetch his daughtcr-m-inw. As they were coming home they were 
caught by night in the jungle. They slept where they were tinder a tree. 
They slept apart from each other. But during the night a panther grow¬ 
led, 1 Hirko hirko The girl said to the old man, ‘ Father-m-iaw. what is it 
saying f " It is saying Hirko kirfto.' The girl said, * Hirak ao, come near,’ 
The old man came and slept with his daughter-in-law. After a little while 
a wood-pigeon cried, 'Dar dudu dot dudu'. The girl said to the old/nan, 


* TLcWI. 797* 


* Compbi^l, 2i. 
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1 Father-in-law* what is it sayingH?' H It is saying Dar tludu dtrr timin' Tin- 
girl sal d, * Thun dar dudu, catch hold of my breasts/ Bo the old man caught 
his daughtcr-in-law T s breasts. 

They slept like that for a time and then a kappa bird railed i Kapkeh 
kapkth.* The girl said, 4 FuthcNfl-kw, what is ii saying T The old man 
replied, 'Kapheh Kapkek* The girl said, "Then Kapak jao, sleep face 
downwards.' And the old man embraced her and lay upon her face 
downwards. So they lay for a time and then the kussera bird cried* r Kar- 
kas Korku/ The girl said* 1 Father-in-law, what is it saying 7 " Tt is 
saying 1 Karkai Karkas/ So the girt said* p Then Kassao, put it in/ And 
the old man put it in and beat it ttarkas karkm. They both liked it very 
much. 

Next day they went home and the old man gave his daughter-in-law 
to her husband. That night he did not know wbas to do T but the girl 
told him what she had learnt—part of it—in the jungle From that day 
mankind has known how to copulate. 


78 

BISON-HORN MARIA 

Mutktli Bastar Stale 

The first man. and woman did not know how to come together. Bhim- 
een gave them a bear’s organ tq eat. Power came to them and they 
embraced each other. From them has come the whole human race* 
The woman ate more and that is why women have more power and more 
pleasure in copulation. 
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BON DO 

Dumiripada, Karaput District 

Originally men used to be present when a child was bom. But one 
day when a father saw lib child come from the womb* he was afraid. 4 if 
I go into such a great hole* my wife will vwdlow me ; I will go right inside 
and he destroyed/ He ran away and afterwards refused to go to his wife. 
When he told her why* she said, 1 Come with me to my mother's house/ 
On the way they passed an ant-hi)L The woman kicked a great hole in it 
and they went on their way. 
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As they returned, they passed the same ant-hill and saw that the hole 
had now become quite small again. * Look at die ant-hill \ said the 
woman. * That is not the one you Sacked : it is a different one,' * No, 
it is the same one. So with women, what ialarge become* small again/ 
The man lost his fear, and once more went to his wife. 


80 

GOXD 

BhaHpuF* Mandla District * 

A man desired a woman but she refused him. He sought relief by 
visiting the place where she urinated and ridding himself of his drunken¬ 
ness there* One day the woman said to him, 1 Come to the bank of the 
river with me, 1 They went together there. She showed him a broom 
and n spear. She said, * This spear is roan, the broom is woman. Dip 
these tilings in the water, 1 The man did so and'the woman said* How 
many drops fell from the poim of the spear ? 1 The man said T * 1 wo or 
three. 1 And she said, * How many fell from the broom ? P The man 
said, K So many that i couldn't count them, 1 She said, 1 hor you it is 
nothing! the work of a few drops* but for us women it is a flood/ He 
was ashamed and left her alone. 


8i 

JUANG 

Ttimbur, Pat Lati^tra State 

^Vhen the first brother and sister were made and had matured, a 
horsefly settled on the girl's breast as she was sleeping. The boy struck 
at the fly and it turned into a nipple. The girl jumped up J+ thinking 
that her brother had been fondling her breast and that the nipple had 
grown as a result. Desire grew between them and they married, and 
from these two came all mankind. 
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KOND 

Gasgtiguda, Karapui District 

Before the world was made a great rock fell from above into water. 
On the rock milk-shrubs were growing. Our of the rock came a buy and 
a gtrL They drank the milk of the shrubs and kept themselves alive. 
At first this milk was sweet but when Burha Pinnu saw that men would 
drink the milk and live for ever he made it bitter. 

Now this boy and girl were brother and sister. How could they 
marry ? So they separated and went to see if there was any other people 
in the world. As they went both got smallpox and Later when they met 
again they did not recognise each other. Each thought he had discovered 
another human being; so they married and from them all human beings 
have come. 


83 

% 

KORKU 

* * 

Pathakeniy Stint District 

The first man was Mu la. the first woman was Mulai. They were 
brother and sister and grew up together in the jungle : they ate raw roots. 
As they grew oldef each desired a ycdte-fdtow, but they were too shy to 
tell each other so* One day p when Mula was out getting roots* he sat 
down by the path and wondered how to get a wife. Mulii took the form 
of a young she-ass and wm eating green dub grass on the bank of a stream. 
Mula desired theshe-ass ; he caught it with a golden rope and enjoyed it. 
Afterwards the ass kicked violently and ran away with the golden h>pe 
still round its neck. 

Muki took her own form and returned home, but she still had the 
golden rope, and she hung it from the roof. Presently Mula returned 
home and when he went into the house he saw the rope and at once came 
out again* MtiLii hid for shame behind the house. Then came Mahadco 
and said* 1 Shame on you, Mula I How did you go to your own sister 
in the form of a she-ass l You must now be married ! . So saying MaM- 
deo married Mula and MuLai and they lived together as man and wife. 
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LANJHIA SAORA 

j \faneba ¥ Ganjtrn District 

Pi dal Saora and his wife lived in Fatmukhgarb. They grew old with 
their oalv son caring for them. They arranged hts marriage and died. 
The youth and his wife set up house together, but they were young and 
did not know how to come together. There were no people in the world 
at that time; there was no one to teach them, 1 he hoy did all he could \ 
he made the girl kneel on her hands and knees and tried to take her in the 
rump; he bruised her badly by his efforts. So many days passed fruit¬ 
lessly, His dead parents seeing this, said in their minds* 1 If wt allow 
this to go on, our race will die out.* So they came to the house and the 
mother gave a dream to the girl, saying ' 0 daughter-in-law you do not 
know what to do j don't be afraid, we will show you.* And in the dream 
ihc old father-in-law went to bis wife before the girl to show her what to 
do. The girl watched and understood. The father went to the boy in 
a dream at the same time. He said, 1 O boy, between a woman's legs ia a 
place for urine; that is where you must go/ When the dreams were over, 
the dead parents went away* and boy and girl awoke and told each other 
what they had seen. The boy lit a lamp and searched for the place, 
lie put his wife on a cot and separated her legs and saw it- Then he sat 
for the work* and since then everybody in the world has known wlmt to do. 

65 

MURIA 

Ktikuti^ Bastar State 
(From The Muria and their Gkotul) ^ 

Mahapurub lold the boy and girf that they should many each other 
but they refused saying, 4 We are brother and sister \ So the smallpox 
goddess came and separated them and each got smallpox. Afterwards 
when they met they did not know who they were, for their faces were 
covered with the marks of disease, and they got married* Now these two, 
man and woman, had no knowledge of sex. They lived together working 
in their fields, but the man never went to his wife. Presently Mahapurub 
sent Lingo to see how they were getting on. " They know nothing of 
19 
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love or copulation, they are living as brother ami sister \ so said Lingo, 
This made Mahapuruh anxious about the peopling of the world. So 
he gave Lingo two pills filled with his love-charms. 

When Lingo reached the house, he found the man had gone io hunt 
but the woman was bathing. He gave her the two pills and laid her to 
eat one of them after the bath and to give the other to her husband when 
he returned. Having done this, Lingo went away. The woman ate one 
pill but was so pleased w ilh it that she ste the second abo, leaving nothing 
for her husband. Directly aahe swallowed the pills slit was filled with 
excitement and passion and ran into the forest to seek her man. 

At last when he returned from hunting, instead of giving him Ids food, 
she took him into the house and pulled him down to ground beside her* 
But for all her caresses there was no desire in him and he did nothing. 
He ate a heavy meal but she could not eat. All night she tried to rouse 
him, hut without success. Then once again Lingo came to see how- they 
were. He peeped through the door and saw the woman trying to rouse 
her husband. So he brought two more pills and this dmc gave ihem one 
each. Now at last the husband's desire was awakened and be went to 
his wife again and again, but since the woman had a greater number of 
pills she was much the more passionate. That is why the Murta say 
women remain more passionate than men unto this day. 

So strong wms their p cssion that the very next morning a child was 
bom. After this children were born throughout the world and men and 
women increased in number. 

xiv 

Conception and Berth 

According to a popular tradition , conception, like menstrua¬ 
tion, came to the world through breach of a taboo. A Baiga legend 
describes how Mahadeo sow ed hrj-bhsiji (herbs that had had a 1 seed- 
charm' recited over them) in his garden. He told Parvati not to go 
there, but she disobeyed him. At her first visit, she began to 
menstruate ; at her second, she ate the herbs that contained birth- 
magic and became pregnant. 

A simitar story was recorded by Trench from the Gond of Betul. 
The first boy and girl have reached dry land from their original 
ocean home. 

One day Hukim-devi-velar the girl says to Addi-rmran-pariol the hoy, 
her brother, *Dada + how many days are you and l to stay in this forest ? 
Accordingly, it would be a good thing if you were to build a house". 
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Then Addt- ro wan - partol listened to his sister’s word, and took cross* 
bars of jay's feathers and rafters of peacock’s feathers, such a house did 
that elder brother build. There both persons began to dwell, eating yams 
of the forest and fruits of the jungle. Thereafter, in a little while, both 

became of marriageable age.. 

Where both used to wash, in the washing-place the green herb called 
pokra had sprung tip. The girl says to her elder brother. ‘Dada, very 
tastv salad has sprung up- If wc were to cat it it would be a good thing*. 

the boy says to the girl, 'Sister, one ought not to cat salad which grow* 
In a nasty place'. 

Sava she, 'Brother, my soul yearns to eat u.. 

Her honoured brother doubted in his mind, thinking. Some day or 
other the girl will eat it, and then what will happen • 

Therefore, he fenced that green herb with thorns ; then he remained 
free from care. 

One day, the girl says to herself, b Why does my brother not let me cat 
this salad t One day I will eat it\ Whereupon, so saying, she evaded his 
notice, picked the salad* boiled it* and ate it. From that day she con¬ 
ceived and became pregnant. 1 


86 

BAIGA 

JaUar, Mmdla District 

In Bandao-garh lived Rama and Lakshmau. They had a sister called 
Anjini. There were acvtD houses. 1 he two brothers used to go to piss 
tn the seventh house. 

They told Aujini that she must never go thcre + One day they went 
cm hunting. Presently their sister became curious, she went to the door, 
she opened it; ahe looked inside* she saw red spinach growing- How she 
longed for it t She went in and picked some, put it in the fold of her sari i 
she went home and cooked it quickly and aic> Next day she wag pregnant^ 
she could not eat her food. The brothers came back, they were puzzled- 
There was no man in that place, how could this have happened to our 
sister ? At hat she told them. They were very angry and took her out 
into the jungle and left her the re. In nine months the baby was bom * 
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BAIGA 

8 uona, Manila District 

A Gond and his wife were living on IvrX L h-K.iichIiar. Fhcrs were no 
children, for women never became pregnant then. But the Goad woman 
longed for a child. She went to MJudeo and served his lingam for twelve 
years. When the thirteenth year began he was pleased and said p 4 Daugh¬ 
ter, what dc you desire ? 1 She told him, and he bade her come to him 
during her aext monthly period. This she did and went to him when her 
head was dehled. He gave her two mangoes and when she had eaten 
them he by with her. She conceived and bore a son and a daughter* 
Mahadco was pleased and sent this through the world. 


88 

BAIGA 

Randpufi Manila EHitrici 

When Parvati was pregnant the child's will within her longed for 
earth. The ground was white in the place where Mahadco went to urin¬ 
ate. Parvad visited the place , and ale the earth, for she liked the white 
colour, and it was salt and tasty. From that day all the women in the 
world have suffered from these cravings. 

89 

BHAJNA 

Penda Zamituhtri 

From the plsctnte 3 Malm was bom, She took tilt placenta and 
ktpt it with her. A barren woman came to see her, She said. 1 Look, 
I have no child. Give me some medicine so that I may bo fruitfulThe 
Matin said, * Take this flower and eat it. There will be a child in your 
belly. When it is ready to come out, cat some bitter seeds of a gourd. 
Then after the child is bom, the flower also will come out. But before 
the Child is bant, it will desire to cat ail strange foods, beef and earth 
and the flesh of monkeys \ So it happened. There was a child in the 
* 
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woman’* belly. It craved for earth . 1 The mo tiler waa wise and did not 
deny its desire?- It was bora happy and strong* 


90 

CIIGKH AGARIA 
Thci/uikar, Bilaspur District 

From the head of the fish Rnghuman bloomed a lotus and bore two 
fruits* One day they broke open and from one wm Mahadeo, from 
die other Parvati. When Mahadeo grew up, he could not control his 
desire for his sistefi so he turned hia back un her and refused to see her 
face* But when Parvaii too became mature, she aEso was filled with desire 
and begged her brother to look at her. At last he turned round md m he 
did so his seed sprang from him. Parvati caught it in her hand and held 
it in her clenched hand. Soon she was pregnant and after that 
children were bora in the world. 


9 1 

DHGBA 

Sifpuri, M&ndla District 

When Parvati became pregnant she cried, 1 Let this spread to every 
woman in the world I * So Mahadco came and blew? in the ears of men 
and put his seed into them through the ears, he blew also in the ears of 
the women and put ParrotTs water into them. After that day women 
began to be pregnant and to bear children. And still today those Dhoba 
who arc childless declare that in a former birth they were not disdples of 
Mahadco. 

* Gcophagy during pregnancy ii known nil over she world. The women of 
lb® Torres Straits eat a «d earth which they think will make the child Light-; 
Ifcuicusd* in New Guinea, a grey marine cUy- In Africa the Custom IS recorded of 
Mayombc and WakiSli women and in BaEAiip> Wciffitn of Bengal are reported 
u fancying a lipht nchreouu - coloured specimen with a distinctive odour which is 
made into shin cups 2 Kalidasa has a queen vivo cats it to make Nf bresin 
ffuRmnt, Before giving birth to Rijfchti the FUmi of Ayodhya hankered for baked 
tiny* La&ch was of the opinion that pregnant women cat earth and day to make 
them vomit and thus facilitate delivery by catuins canlnctiooi of the uterus., 
bur Laufer has questioned this. 11 appe.i rs to be a gcmiifle 1 CTflYtn R ■ 

B. Luufer. Ctophuoy (Field Museum of Natural History i Chk&go, *930) I 
fl. Lu4i, Ubt* Gtophugx (Wien, iSoaft VI. Bloomfield, 'The DeMa, or Cnvmg 
of Pregnant V. omen : a of Hindu Fiction \ J.j4.0.S.* *1 ( 1 ^ 0 )- [".H ' 
D. Hooper and H. H Mann, ' Earth.-E,uing end the Earth-Efltmg Habit W 
India \ Afern. ,4, £. Brng. (Calcutta, 1906 ), 
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GOND 

Barra to fa, Maruild District 

There wus a Kurmi cultivator. He sowed every kind of seed in Ilia 
fields but when the grain had sprouted the rain failed and it began to 
wither. The Kurmi went to Sumringarh to consult a Byiga Dewar. 
The Dewar examined his measurings ticks and declared that* 1 It is be¬ 
cause you have failed to offer sacrifice to Mother Earth that your crop 
has withered. Go home and sprinkle cowdung water over the Ahir, then 
take him to the river and throw him in. 1 

The Kurmi went home and Ending the Ahir milking bus cows, sprink¬ 
led cowdimg water over him. then dragged him down to the river and 
threw him in. Directly the Ahir fell into the water the clouds began to 
thunder and soon there was a great storm and rain. 

When it began to thunder mushrooms came out of the earth. The 
Baiga Dewar picked one of them and took it home to his wife. His wife 
was barren and he gave her the mushroom uncooked and raw to cut. 
When she ate it the mushroom turned into ;i placenta and the woman 
conceived and in due time bore a son* That was how mushrooms and 
the placenta came into the world. 


93 

KON T D 

Kcrma, Korapui District 

Originally human children came from the womb like worms, very 
small and many of them together. Most died but the rest grew big after¬ 
wards. 


94 

KOND 

Jangrada, Koraput District 

There was a Gadaba, Patali* whose wife Mangli did not bear him a 
single child* But indeed in those days there were no children, for women 
did not know how to bear ibi:m + One day PstaJj set out to find some 
charm or medicine that would enable women to conceive; he wandered 
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across the world for six months, but found nothing and at last turned his 
steps homeward. On the mv back he passed under the hill called Mai- 
manjal, where Bandosiri Deota had his home. The two met and Patali 
toltl the Deota about his fruitless search. Bandosiri Deota took some wax 
from his ear and gave it to him. * On the day your wife bathe? at the end 
of her period he said. ‘ Labe her to a riser and spend the night together 
on the hank Put this medicine into a little water and give it to ymir 
wife three times Palali went home and did all that the Deoia had told 
him. Hts wife conceived and after ten months gave birth to a son. In 
this way, a son was bom every year for twelve years. After the first child 
was born, Paisili’s wife washed her dirty clothes in the river. All the 
women who used the water also conceived and in this way childbirth 
spread throughout the world. 


95 

PANKA 

Sanhrsi'eiihhapaf, Maudit I District 

There was no discharge of any hind from a woman's vagina in the 
old days. Only men had the discharge. The result was that children 
were not bom atul women had no pleasure in intercourse. \\ omeii used 
to look ai the offspring of cowa, buffaloes, slur-goats* birds and wonder 
why they too did not have children. 

There was an unmarried girl. She had u dream. In BLnjban etc 
a faithful woman ; she Is doing penance j, she has w .iter w i th her. That 
giri told the other women and they niff, 1 Look, you have no husband ; go 
and get this water for us/ She went to BLnjban to ask for the water. 
For twelve years she served that holy woman. At the beginning of the 
thirteenth year, the holy woman was pleased and said to the girl. Ask 
for anything you want and I will give it to you/ The girl said* Spit . 
The holy woman spat. The girl then said, + Lick it up or else give me 
water/ The holy woman hung her head in shame on hearing this, and 
said, 1 Ask for some good thing/ 1 No, that is aU I want, 1 said the girt- 
Thc holy woman then took water from her vagina with her left hand and 
put it in the girl's cloth from behind, nut looking at hern 1 he girl went 
at once back to her village and divided the water to the women. She 
herself married that very day . After that women Had water and children 
were bom to them. 
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RAJNENCI PARDHAN 
Piiiangarhi Mandla District 

There was a Baigin ; she was in her period. When it was over she 
went down to the river to bathe her head. A Sadhu came by and his 
shadow fell on her. She conceived, and when the life came to the child 
in her belly it thought, ' If I am bom from the vagina, she will call me 
son; if I am born from the mouth, she will call me leavings; so I will 
break the belly and thus be born.’ So the child broke through the 
mother's belly and was bom. His name was Bodmha Baig-j. Ever 
since he was bom there has been a mark on women's bodies in the middle 
of the belly. 


XV 


Urine and Excreta 

There is a fairly extensive folklore of this not very' pleasant sub- 
ject. In Salsette, it was believed that if a man who had been badly 
beaten drank hts own unne, he would recover. If little children 
drank them own urine, they would grow fierce. A certain root cot 
medicinal value if it was buried for six months in a stable and a black 
cow unnated over it. 1 Among the Chingannivetan group of 
Malavetan, it is reported that after the birth of a child ‘ a decoction 
of medians! herbs and charcoal powder is made in the husband's 
urine and is given to the mother, E 

Both in Salsette and over a wide area, it is believed that sore eyes 
can be cured if they arc washed with the fin* urine passed in the 
morning : unne on a cut stops it bleeding ; if an insect gets into the 
ear it can be killed if someone unnates into it; swelling of the feet 
can be cured by urmating over them. The Angami Nags apply 
earth made muddy with urine to bum;, 5 * ' 

In Mandla there is an idea that if a youth urinates on the burning 
Hob fire he will become as potent as fire \ a fire which will onlv 
be quenched by a woman’s water. The medicinal and magical 
5 0W * ur,ne ,s wuhdy held by the Hindus. The Pardlun of 
Mandla have some curious notions of the attitude of the hare. ‘ To 

Superstitions pnd Ciiatpmi in Solsettc \ Tk* Indian 
3 Hutton, 77tt Angami Nagat, too. 


* Cr* F. IX Fcnika, 

Xiijj + 115. 

* Rxiihna Iyer, i, 148, 
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the har^ cow^s urine is liquor. When a hare hears the music of a 
eow*s hoof, it comes out in joy and drinks its urine and dances as it 
drinks* If it cannot get fresh urine* it licks the ground/ 1 


97 

GAD ABA 

Pcttapod l Korapul District 

Long ago Budra Eodo Gadaha and his wife had twelve sons, but there 
was no grain to cat, nothing but fruit and roots. Men had no place for 
urine and excreta ' they vomited their dirt up through their mouths. 
One day the twelve brothers made a held and brought seed from Bumri 
Kanxya in Sukaligarh and sowed it there. But directly they began to eat 
rice and pulse, their bellies swelled, for they were unable to relieve them¬ 
selves* They ran to Had Ranlya and she heated an iron bar and bored 
holes in the men and women and their dirt poured out. With handfuls 
of ash she healed the wounds and after that men were able to urinate and 
excrete. 


98 

GOND 

Tikaitoln, Retca State 

In the old days men neither excreted nor urinated. In Bmjpahar, 
Basinasur Da no used to swing himself on a banyan tree. One day a man 
went there to fetch wood and cut down die swing and took it home as 
firewood. When Baamasur Dana saw w hat was done he was angry and 
cursed the man saying, + What he fills En at one end s let him empty out 
at the other \ Directly the man reached home he began to pass stools* 

This is why men art: always hungry. Formerly when men ate their 
food it lasted them for weeks, but now because it passes ill rough their 
bodies &o quickly they are hungry again in a few hours, 

1 There is uoi yet sufficient loitered far a di^eu^ioii of the interesting question 
of UndiruEiu QTTiDne Indian tborigfnaU. 
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GOND 

P&hhri I Manilla District 

In former days man used to cat and excrete through his mouth. One 
day Mahadeo made a trident, Eie thrust it up through man's backside 
and made a hole there for his excreta. Since that day men have had two 
buttocks. He also made a hole in front for urine. 


100 

LANJHIA 5AORA 

t 

A funisirigi. Gan jam District 

I he seven Bbima Brothers lived on the Salsar Mountain:. In their 
day men did not excrete; the only vent they had was for urine. Once 
when the brothers had gone to the forest to hunt, they killed a sambhar 
I Fin cut it up and roasted it and ate it alb at once on the spot, there in 
the forest. They jriled their bellies, to overflowing and. soon a dreadfjJ 
pain seized them- One rolled on the ground ; another danced in ngdnv ; 
a third wept loudly; all were in misery. So loud were their cries that 
Jamosum heard it and cme from the Under World to see what was the 
• The brothers &sdd t J Our bellies arc stuffed so full that we are 

bound to die. 1 But Jamosuin took an awl and made each of the bro¬ 
thers in turn bend down in front of burr. With the awl he made a hole 
between each pair of buttocks. Then he picked up some dust and gave 
it to the brothers to eat. Directly they swallowed the duat, the food they 
had eaten poured out of the vent between their buttocks. Thus the Bhimn 
brothers who send rain on tive earth taught mankind to excrete- 


101 

RAJNENGI PARDHAN 

Ptitcmgarh r Mundia District 

In the old days men and women used to eat and drink through their 
mouths and excrete through their mouths and piss through their mouths. 
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At that time die twelve Agtirii brothers and the thirteen Tomeatu: 
brothers smdtcd cow’s bones in the forge and made them into bracelets 
and armlets* When the bones were smelted they appeared like silver. 

Nanga Baiga and Nanga Uaigin were living in die jungle, Burhi 
Mata was bom from the earth* breaking out of it. She gave them a 
dream. There wa^ a trident stuck in the ground where she was lining. 
She said r 1 When the Agarkfs wife .next lias her period, call the twelve 
Agaria brothers and the thirteen Tamcsur brothers . 1 Then Banssin 
.Mata was bom from a hollow bombas tree. She said** Moke a broom out 
of my pubic hairs and prepare die ground for worship/ 

Nanga Baiga and Nanga Baigin made a broom of her pubic hairs and 
swept the ground in front of Burhi Mata's shrine. The twelve Agaria 
brothers lifted up the trident and heated it in their lire. They smeared 
a little of the Agaria's vvLfe + s menstrual blood on it, and made holes in 
Nanga Baiga and Nanga Baigin ; each had one hole for urine and one tor 
excrement. This was the beginning of excreta and urine in the world - 1 


1 Bojta records in Eskimo legend of a people without aom. They stuck 
in the ground and tat down vigorously upon them, thus opening themselves- 
F, Boat, The Eskimo of Boffin Land awi Hudson Bay\ ijo, Ch alio \\. Bogorat, 
Tala o/ Emtem Siberia r gj, for the origin of the inus anil urethra among a. 

people who had n.either « 

Kteitai apeflkK of one met of InJimv, among whom ' children arc worn, 
with the nnu> closed up and the contents of the bowels art therefore \ ended, 
is is vutlp as urine, this being something like curds/—McCrindle, 3^ 2 ' 


CHAPTER THIRTEEN 

THE INVENTION OF IMPLEMENTS 


T RHlE is a general belief among most of the tribesmen that the 
implements of husbandry and the processes of agriculture 
were invented by the gods and taught by them to mankind. The 
practice of shifting cultivation is everywhere regarded as having 
been inaugunitai by the original tribal hero: Lingo taught it to 
the Mum. Nanga Baiga to the Baiga, Rusi to the Juang, Boram 
Burba to the Rhuiya. 

The Kota hero, Kiturpayk, was the first to make fire and 
invented pottery and agriculture. ‘ He took black clay and made 
an unbaked pot and baked that and made a pot. In this pot 
he boiled flesh and made them cat it. , . He took stones from the 
jungle and put them into the fire and healed them and made 
smelted iron, from that iron he made arrows, bows, knives, 
axes, everything, and made them to cut. , , . He caught jungle 
buffaloes and jungle cows and tamed them. He ploughed tae 
fields with the bullock. He milked the female buffalo, 11 

In Garhwal tradition, it was the Guru Nirankar who 
mutated men into the art of agriculture* 


y * ^ Dn plough, th™ all other animals, but 

all refused till the faulIodE came, - The Gum was much pleased wish 
him and bitted him. ■ * Then the Gum called Mdu the ploughman 
and asked. Of what wilt thou make the plough 1 h Mdu named all the 
mentis £*ld to iron, Bui Nirankar said, 1 The poor catmoi afford 
to make their ploughs of precious metals. Make the pi-.ugh of wood 
and the ploughshare uf iron T . * * Then the Gum called the bullock 
and put silver caps on his horns. He also created butter to mb his neck 
with, no chat the yoke should not hurt it. l ie then ordered die pj> to rub 
the butter oit the bullock's neck with hb snout. The pig ate port of 
the butter himself and rubbed only a little on [he bullock^ neck. Hence 
the neck of the bullock has remained soft and is hurt by the yoke. 1 


The yoke and plough and the use of plough-cattle are often, 
naturally enough, associated with the Hindu deities, especially 
MahadeOj lor it was probably the I Hindus who taught the aboriginals 
a reverence for the cow and the use of improved implements. 
Mahadco also show ed the Agaria how to make tongs and 3 hammer. * 


L Emtonu J 39, 


1 Goriola, 40 f. 


* Tht Agaria, 104 £L 
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The widely-distributed story (which is discussed at page 200 
of this book) of the creation of the Eiger is zk® associated with 
the first plough and is told by the Munda iti a peculiarly 
attractive way. 

When the Old One had put a soul in the day-figure of nun, he 
started making; a plough for this man to plough with. 

Taking ;i large tree he carved out of it the plough with its shaft* 
grip and handle all in one piece. 

This kind of work took him a very long time. 

So his wife sent a mosquito to call him; the mosquito went and 
buzzed around his cars. 

Even so the Old One remained absorbed in his work of making 
the plough, 

Then his wife sent a tiger. 

The tiger to attract his attention and make him forget the plough, 
rustled the leaves around him, but the Old One taking a chip threw' it 
at the tiger, saying 1 Begone P wild dug/ 

At once the chip became a wild dog and chased the tiger. 

That is why even to this day tigers are afraid of wild dugs. 

When after a very longtime the Old One had finished his plough 
he took it home. 

His wife seeing it said : 1 What a poor plough thou hast made and 
wh.it a time it has taken thee ! 

1 In making such ploughs the children; of men will lose their time* 
they wilt not be able to iind trees big enough, and such a plough will 
not last. 

f Come, throw the plough on the ground and we shall see how it 
fares. 1 

Then the Old One threw it on the ground and pieces broke 

off. 

Then die Old One said : * My pin ugh is spoiled, with what shall 
the sons of men plough 1 p 

Then the wife add ; 1 1 shall make another kind of plough, 

*Sce, it will be made quickly, will nat need a big tree and will not 
break even when thrown on the ground/ 

Her husband consenting, she applied herself to the making of the 
plough. 

She made the plough, the shaft, the handle and the grip in separate 
pieces and having cut holes in the plough, she joined the pieces together ; 
this work took but a short time. 

When the plough was ready she made her husband throw it on the 
ground and they uw that nothing was broken. 

Then this Old One said ; f Thou hast beaten me, who am a man, in 
making the plough; therefore I say t From to-day I free all women 
from the hardship of making ploughs, 

*Thc men shall make them and let the women not even touch them/ 



women an? 
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Thus spoke the Old One and therefore £0 this day 
forbidden io touch the plough, 1 


I 

BA 1 GA 

Gofm r Mandia District 

There was a Parted and a Markanu The Markam'a sister was 
unmarried, and no one wanted to marry her. The Marfcatn thought* 
1 If my sister grows ol «3 unmarried p it will be had.' Sd he nude rice of 
spear grass and filled a sack and took it 10 sell in the bazaar. Me shouted 
in the bazaar, 1 If anyone can tell me wlm is in this sack HI give him 
my sister, free of cost, in marriage . 1 Out no one could guess what was 
there until at last a Fasten came, That Parted's wife had just given birth 
to a child; he had smeared the blood on his moustache and was twisting 
it with pleasure ; he had shoes of rat-skin on his feet. He stood on tin 
sack* One of the spears of grass ran into his shoe and pricked him. 
He went away a little and examined the spear of grass and declared, 
* This sack is full of the grain of spear grass , 1 So he got tin Markam 
girl in marriage* 

When they got home the Partcti gave his wife grain to prepare for 
supper. She tried to husk it w ith the stone roller* but she could nut do 
it properly, and tier husband abused her ■ May your ashes By in the air.' 
The Markam girl prayed 10 Mother Earth, + Give me something to husk 
the rice and 1 ME offer you my Erst child in sacrifice.' 

That night Mother Earth gave her a pestle— it was of khair wood, 
it* tip w*ts of copper, it had rings round the top. She gave the woman a 
dream and said, + Make a hole in the ground* and pound the rice In that/ 

The woman awoke and seeing the pestle felt happy as a bird wheeling 
in the smoke above a bonfire. She began to husk the grain and it was 
soon ready* Bui when her first child was bom she had to sacrifice it. 


iloflrrunn und Emden, xid, 3^84 &. 
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BHAINA 

Kenda ZdjdbM 

The Bhumm were born from the earth (Mum), but when they cairns 
into being they had no tools and no means of getting food. So they went 
to Bsnsmar Marra Deo who was living in Kuclasur Garb and asked him 
what they should do. tie created die twelve Agaria brothers and they 
madc tools for mankind. 


3 

BHU 1 YA 

Cfitwipajor, Ktonjhar State 

The first Bhutya were Vnty good to choir children. They made 
seven kinds of musical instruments. They built a dormitory' to 
house them and here at first boys and girls slept together* They 
used to play all day until at last Gimdhi-Nidhi got angry and said, + Now 
if you want to eat, you will have to work/ But the boys said, 1 What cap 
wo do ? 1 * You are Mattsar Bhuiya : break the earth and eat.* So saying 
Gundhi-Nidhi fell down, buttock to buttock, his legs on NidltTs breast, 
her legs round Gundhis body* He caught her breasts: they were 
buttock to buttock* When the boys saw the father's penis enter their 
mother's vagina, they understood how to make a plough. * We will 
make an iron share to be penis and the wood will be vagina." They made 
the parts of the plough from the ftps of the vagina. When they saw him 
catch their mother's breasts they learnt how to make the yoke* When 
they saw him put his feet between her breasts they learnt how to fix the 
nail and tie the rope 

Thus they nude a plough- They put a girl on one side, a boy on the 
other r The two together dragged the plough- That is why today we 
yoke a cow with a bullock. 
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bixjhwar b.aiga 

Btiihar, Balaghat District 

Culbhakaoli K-utiya (the Alai J of the Gold Alohur Tree) had a snake 
in her belly. The day came for the marriage of the earth and the clouds. 
But there was no Hour for the marriage feast. Bondu Baiga and Alukhi 
Agaria caught Gulbhakaoli Kaniya and took her to Kari Patpar and 
brought the snake out of her belly by their magic. 

They made a great pile of wood and burnt the snake. Its ribs and 
bones rc mai ned. They powdered them up with a heavy hammer carried 
by twenty-four men and a light hammer carried by twenty-six men. 
They made the powder into a grindstone. The pin of the stone was of 
dhawa wood, its handle was of tinsa. In the grindstone they put sihar 
seeds and made them into flour. 

Bondu Baiga brought oil-seed from the jungly. He made a seed- 
basket and an oil-press and a cord of mohlaio creeper. He ground the 
oil-seed with a stone and put it in the press and the oil came out. He 
then made the flour into cakes and cooked them in the oil. Thus them 
was fond at the wedding and he gave the cakes to the earth and the cloud* 
to eat. They were pleased and blessed him saying, 1 In your next birth 
you will be a Bharotia. 11 

5 

dhoba 

SUpuri, Manilla District 

Machhandar Karina lived in Garb Kalsapurima. Neir by was the 
City of bears and monkeys. Over eighty kt» spread the dty and was 
“ t* 0 P art3 > o no for bears a nd one for monkeys. There lived Machhan- 
dar Kauna. One day there was a great monkey wedding. One day 
Lakshman went for Machiiandar Karma; he took with him nine hundred 
and eighty lakhs of Singhi Tumi, On Kari Pa,p w he made a great 

shelter of the branches of a fig tree and slept, while the Singhi Tumi 
watched. * 


*A group of Buga ifjetialJjr renowned for their magical power*. 
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When the Singhi Tumi saw the mankey-marriage they were frightened 
and aaid, 4 Let us go back to our own country. 1 But Surtamal Singhi 
threw charmed rice at the monkeys. One grain hit the monkey's wedding- 
booth and it withered. Another grain hit the bride and bride-groom 
and they fell senseless. A third grain hit them and their pulses grew 
feeble. Tiblu the monkey was their Gurua. He made a winuowing-fan 
of sarai leaves and a gourd of mohlain leaves; he used sihar seeds for 
rice and sought the omens. 

The god came upon him and he Icarat what had happened. In turn 
he threw magic rice at the Singhi Tumi and now they fell senseless* 

Soldi Chamarin was a mighty witch. She made a lamp of a human 
skull; she held it back to front with a hole in the neck. Her menstrual 
blood was the oil, her menstrual cloth the wick. She went to the Singhi 
Tumi and waved the bmp over them. They stood up and went to 
where M-ichhandar Kanna was swinging in her attic. Machhandar 
Ivanna was afraid that they would carry her off and ruin her caste h so she 
ran away and hid in the belly of a bod fish* The Singhi Tumi tried to 
catch it but the fish escaped to Jalahalpuri. At the boundanr of the 
village the fish made seven lines of flour and cried,, 4 Let no one step 
across this.' But Gumman Singhi pulled hairs out of his arm and tied 
them to a saja branch. With this broom he swept tbe flour away and they 
were able to go into the village an d catch the bod fish and hring Machhan- 
dar Kanna to Lakshman as bis bride. 

This was the first broom and since then there have been brooms in the 
world. 


6 

GOND 

Ban jar, Mand la District 

Nsndhan Guru married Sukri Chamarin.and they enjoyed it* but they 
had no grain to cat. So Sukri made maize and with cowhide fashioned 
a grindstone four fingers broad* and ground the grain and cooked it. 

Her old mother* Rana the witch, gave her a dream. * What art you 
doing that for i Why don 4 t you make a bullock ? p So Nindhan Guru 
and his wife urinated on the ground and he formed the wet earth into a 
bullock and she formed it into a cow* 

They searched for some murmaiti ground, ground defiled by menstrual 
blood, and there they drove the first plough. Three kinds of grain 
iv —20 
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sprang u p —kodon, kutki an d mandi a, W hen i E was ready, Sukri Cha mi- 

rin took the leather grindstone and cursed it saying. ‘ Go imu the Middle 
World and be of u*c to people everywhere.' And aa it went into the 
Middle World the leather turned into stone by the witch's knowledge 
and soon everyone was using it* 


7 

GOND 

Doonjora, Pendra Zamindari 

Jltho Goodin lived with her husband in Narhapur. She used to 
grind the rice in an ordinary rolling-mill. One day a Pankin came to 
see her and found her very tired of this work. ‘ I cannot go op, my 
wai.-it Hurts !l the lime. 1 

The husband of Jitho was □ Gunia. He had a dream. ‘ In fiauragarh 
there is a tree with silver leaves. There is Chandi Devi/ Worship 
him with a cock whoso feathers are reversed and he will give yon his 
penis as a pestle/ 

Jitho's husband took the cock and went to Bauragarli to offer it to 
Chandi Devi, The god said, ' Hold out your doth in front of you. 
Go over there in front of me and stand on one leg.' Chandi Devi took 
off his penis and threw it at the Gunla. It hit him on the left shoulder 
and fdt into the cloth. Chandi Devi said, ' Next full moon erect It by 
offering rice to it. Take it to the Agarta and he will fit an iron band 
round the glans. You must first husk kodon brought from your clearing/ 

The Gunia took Chandi Devi's penis home, His wife came out with 
a lamp on her head to greet him and bring him into the house. She 
cow dunged the court and they put the penis there on a little platform 
and offered it Are and sarai resin. On the full moon day they offered a 
black chick and a coconut; they threw rice at it and it was aroused 
They brought virgin kodon, millet th.it grows in a forest clearing that 
has not been penetrated by the plough. Jitho caught hold of the strong 
hard penis and husked the kodon with it. Then suid Chandi Devi in a 
dream, ’ For seven ages you will make the pestle of khairiuta wood, 
which never bends/ 


1 This is an example of the not uncommon convention 
can be resided mule at grata u femak. 


whereby pMldc*iscs 
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8 

GOND , 

<Tikaitt)ta t Reva Stutt 

In Kodi-Kaehhar was bora a Gond named. Korbasem. He bad 
many children but no food. One day Bairasin Mala came to him and 
from her body pulled nut two seta of entrails. She gave them to Kor- 
basera and told him to make an adae with 011c of them and a ploughshare 
with the other, ' Go to the Madhtiban and find a danra tree. Cut it 
down and bring the wood \ 

The Good found the wood and with the Mau’s entrails made a plough. 
With a piece of bamboo he made an ox-goad. 


9 

KAHAR 

Kkuria, Biluipur District 

in the old days men did not cat grain, but only the fruit and roots 
of the jungle. In the jungle lived the Dano Banhahu; lie used to eat 
grain. But though he had a store of rice he had no idea haw tn husk it 
and used to eat it as it was, unhugked. With the unhuskccl grain he used 
to eat one man every day. One day he failed to get a grown man ; all 
he had was a small boy. He thought, 1 1 will never fill my belly with a 
child like this; what is the good of eating him, ‘ and so he kept the boy 
in his house and ate grain in his presence. 

The next day when the Dano was out searching for food, the boy 
began to play with the groin. He took a stick and beat it and presently 
the rice began to come out of the husks, iiie Dano came back and 
when he ate the husked rice he was very pleased. He said to the boy, 
' Make me food like this every day and I will never cot you/ 

Every dav the boy used to beat the grain with his stick. When it was 
ready he would get a mohlaln leaf, cook it and give it to the Dano to eat. 
But presently the grain was almost finished and now when the boy beat it , 
it scattered and the husks were nut separated. So he got a stone and 
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shaped it into the form of a pestle and made a little hole in the ground 
and so husked the rice* Dasmotin Kaniya came to the boy in a dream 
and said, * Marry me and I will show you the best way to husk rice.' 
The boy promised and the Karma was born from inside a bamboo. 
She gave the boy a winnowing-fan. After that the boy used to take 
the grain every day to his wife for husking. The Dano never found 
out. 


10 

KAMAR 

Bindra-Nmeagoth Zamiudari 

In the great flinjhiban jungle lived a fiasor called Bichhu*. He 
lived below a great rods in a cave, and ate roots and fruit and leaves. 
One day he said to himself, 1 Let me get some work, so that I and my 
sons may live better/ So thinking, he made an hatchet of Jac and a blade 
of wax and went to Ghaila-Kachhar. There were growing fine bamboos 
and tall chir-grass. When he reached the place he cut three bamboos 
and cut off the top and bottom sections; the bits he kept were as long 
as his two arms outstretched. He then wondered how to cut chir-grass 
for making brooms, for he could not cut it with his blade of wax. He 
took a little dirt from his hand and lifted up a pebble with the toes of his 
left foot. With these things he made 9 black crab and gave it eight 
legs and two claws. He hlessed the crab saying , 4 Go, my son, your home 
will be below the earth and your name will be Knkramal Kshattn/ He 
said again, ‘ Son, there is something for you to do. Cut me a load of 
chir-grass and I will be able to go home,’ 

The crab at once cut a load of chir-grass with its daw's and the Basor 
took it home. He cut the bamboo and dried it in the sun. With the 
grass he made a broom. Fo r a winno wing-fa n he chose the finest bamboo. 
With what was loft he made baskets. When everything was ready he 
went to %ifja!pur village and sold the things he had made. lie got a 
lot of money and grain. Indeed the women of the village were soon 
quarrelling over his baskets, for each of them wanted one. 


THE INVENTION OF IMPLEMENTS 


3*9 

11 

* KEWAT 

Andaris&niti, Dondi-Lohara Zamtnd&i 

A Kcwat and his wife lived in the city of Jalhatpur. One day the 
Kcwat went to the jungle and made a great net from the fibres of the 
odhar tree, tying it with cords made of ehanahur creepers. He weighted 
the net with stones. One day after taking his supper he went to Rnktaht 
River, to the rapids called Jhumardar, to fish. There he threw life great 
net into the water. He caught many fish in it, and at lust even the Raja 
of the fish. Raja Saur Paharua. The net was so heavy that lie could not 
draw ii out of the water. The Raja was as large as a stout grain-bin. 

The Kcwat tied the not to a tree and went home to get a pair of plough- 
buff aloes, He attached the buffaloes to the net and made them pull it out. 

But as he was about to kill the fish, Raja Saur Faharua said, * O Kewat, 
wait a moment. Listen to my word and then you may till me/ The Kcwat 
said, 1 Well, tell me quickly what yon have to say. 1 Raja Saur Faharua 
said, * la my head there is a stone. Take it out and you can use it as a 
grindstone for grinding wheat and rice/ The Kcwat killed the great fish 
and when he had opened the head, he found a stone and took it home. 

The Kcwat cut lip the flesh of the fieh and took it round the village 
to sell. With the money he got a chisel of virgin iron and a hammer 
of virgin iron from the Agaria. He broke the atone into two pieces and 
prepared a grindstone with the hammer and chfeeL From the hits of 
stone that he chiselled off, other grindstones were made and spread 
through the world. Even now there is 3 hide stone in the head of the 
saur flab* ft should not be eaten, for it causes stone in the kidney. 

12 

KUNTIA CHOKH 
Pumfj, L&phu Zamindori 

At first people used to husk grain with s roller and stone. They had 
no mortar and pestle. The Lamana were carrying red earth on their 
pack-bullocks. At tliat time lived Toro Niik and Farsiu Lamnna. There 
wen? no cooking-pots then, no handi or Him* Tom and Farsu put the 
bells of twelve bullocks and the trappings of thirteen bullocks on the leader 
of the herd, on whom the god w r ould ride. The Lamasun made flour by 
grinding aotita fruit; she moulded the flour into a pot and hardened it in 
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t!ie sun. Torn and Pirsu left the Lamanin and went to trade. She 
grew weary of husking grain with roller and stone and went to tlie Agaric 
She found die twelve Agaria brokers, the thirteen Tamesur brothers, 
the loiirteen Kalcsur brothers, but when they saw her coloured dress they 
ran away for fear. But Saba! Sai said, 1 It’s only a Lamanin ; don’t 
afraid.' And he asked her, ‘ What do you w ant ? 1 She sai J, L Make me a 
sounding pestle, with iron rings that will make music like a bed.’ Sakd 
Sai made her the pestle of khair wood and put iron rings on it. He said, 

‘ When you sit to husk, sit widi one leg outstretched and with the heel of 
the other leg pressing against your thing. You am always without 
your husband for he wanders with his pack-bullocks, but as you husk 

with the heel pressed against you, you will get pleasure and vuur water* 
will How,’ ' 

Then the Lamanin went to the Basor and got from him twelve 
winnowing-fa ns and twelve ihurki baskets. She took them home and 
thus the work of the £aa and the pestle began in ihe world* 
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LANJHIA SAORA 

Taruha^ G&njtim District 

Kanjam -Sacra and his wife grew oR They had seven daughters : 
they were all unmarried. They went to an aid Saora witch, KabrS, 
to learn magic. For seven years they stayed and when they had learnt 
everything from her they returned to their parents. The people of their 
village were frightened and got one of their women taught magic also. 
One day the seven sisters, followed by the village woman, went tp the 
forest for wood. When it was cut and ready tied in bundles, a Raja came 
hunting, 'i he eldest sister was very beautiful and tilt Raja caught her 
and enjoyed her. Then he leapt up and was going away, but the women 
struck him with their magic and he fell from his horsC and died. The 
sisters took out his brains and liver and started for home. On the way 
was a river and they halted on the hank, considering how they might cook 
and cut. They had: wood, and there was water, but there was no hearth. 
So the eldest sister took out her vagina and put it on the ground. The 
others put wood in it and fire and cooked the liver and brains. Thus 
these women learnt how to rmkc a hearth and when they got home they 
made a heanh of baked earth. It was in the shape of a vagina and at the 
top was a small tip like the tip of the clitoris. 
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PANKA 

Saniirrc acJtJtap a r T Aland la District 

There was j marring* between earth and sty. 1 hesc two were going 
round the pok when they fell down together, slipping on moss that had 
grown in the court, A god came on Nanga Baiga and said* * Go to the 
gotaiya shrub; below it you will find chir-grass.. Go and bring it and 
make a broom-* Someone went and brought the grass and ^Nanga 
Baiga made a broom and cleaned the conrtyurd very carefully viiih il. 
Then earth and sky went again round the pole + 

! 5 

TAKALA SAORA 

Jirango, Gan jam District 

The daughter of Raja Sambher was a great magician. The Raja 
made a separate palace for her and she Lived there with her parrot. On* 
day Raja MarhAr rod* by on his camel. He saw the shady garden in. 
front of the palace and rested theft. The parrot saw him and dew back 
to tell the girL When she saw him, she enchanted him with her magic 
and took him to her house* She kept him with her for many days* but at 
last the memory of his horn* came to him. He went to his camel and said p 
4 I want to go home t how can we escape ? p Fhc camel srid+ First kill 
the parrot and then while the girl is sleeping get up quietly and come to 
me. 1 The Raja killed the parrot and that night, when the girl went to 
steep, he escaped from the palace and rede uw'iy od the camel. ilm 
the girl awoke and followed them. She caught them up jus! as they had 
reached the river at the boundary of her kingdom. The came! went into 
the water but the girl caught it by the tail. The camel said to the Raja, 
4 Cut off my tail The Raja did so and they escaped across the river. 
The girl in rage threw the tail onto the bank. From it sprang up the 
cfiir-gr^K, The girl cut the grass and made a broom. She kept 11 in her 
palace in memory of her lover and since then then: have been brooms 
in the world. 1 

k This is h curious echo of the famous Chhittiigirh tale of Prince Dhola* 
Sm Folk-Songs vf Chhaltisgurh, 371 fF. 
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The Discovery of Grain 

CKota Nagpur the Uraon and the Kharia attribute the origin 
1 of grain to the Supreme Being. According to the Uraon story 
taken down by Roy, after the first human beings had made an 
embankment for their field, Dharmes gave them one seed of the 
bottle-gourd. This they planted and it grew, it trailed, it nut 
forth flowers and bore fmit, and the fruit ripened. Dharmes had a 
threshing-floor prepared and cleaned. Then he pointed out a 
Stretch of low-lying land where the peasants could dig and plough. 
Paddy began to come out; grain came out, wheat came out. And 
indeed all the different kinds of grain, pulM, and oilseed began to 
grow. Then Dharmes showed the first parents of mankind how to 
reap the rice crop with a sickle and pile the sheaves on the threshing- 
floor and taught them how to thresh and winnow. From that 
day man has ploughed and sawed paddy , 1 

The Kharis story is similar, though the names arc different. 
Here it is Ponomusor who teaches the first human couple saved 
from the universal fire that destroyed the world. According to his 
advice they cut down trees and burnt them. In the clearing they 
sowed a pumpkin seed, given by Ponomosor, and it germinated 
and the plant grew up. It bore three fruits. Of these, the first 
fruit was found to grow slowly while the second developed rapidly 
and ripened first. Ponomosor told the man and woman to pick it 
and offer its head in his name. When they opened it they found 
that it was full of the grain patiicum miliare t but being ignorant of 
the art of cooking they only powdered it and ate it raw. Even now, 
Roy says, ihe Kharis eat this grain in powdered form before they 
take it boiled and at a feast they offer a little of the powdered grain 
to Ponomosor before drinking rice-beer. 

There was enough grain in the gourd to last till the third gourd 
ripened. The man and woman again offered its head to Ponomosor 
and this time when they opened it they found it full of upland rice. 
The first and largest gourd ripened last of all. Before opening 
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it d* nun and « offered a special sacrifice ‘0 P<~or 
m d now they found the gourd full of lowland nre. To. 7 

the Kharia offer a cock to Ponomosor in their rice-fields before «i 
cut the crop and they recall that it was this deity who taught them 

how and when, to sow rice . 1 L j 

The Warli tradition is different. The e^rth was 
seed^ could be found. Karan Bammbha went to an ant-hill d ne 
an ant had stored the various kinds of seed. I he gods furred 
give them some of them, but they were not -d&Kjt 
Sent to the squirrel, where they got **<* to - 

but the store was still inadequate. At last they got "hat 

wanted from the king Lakhpati. . j T SELr pco 

The seed then had to be sown. Naran Peo Saked Isar U 

to help him. Isar Doo and hia consort, Gaun, ^ 

different kinds of seed and stored them in bag,. 
will you take?’ asked Gauri. 1 I will go by the road of bullocks, 
answered her husband. ' And what road will you take r I 

will go bv the road of cows. And how woll y«sw ** 

‘ she l I will sow the seeds of the palm and the 

STre Lm vere s%ringly; he said. ‘ We may take twelve years 

to SOW them all, and Ve may forget each other ‘Jj^Vrchlef 
time.’ she replied. So Isar Deo gave her ^s wedd^ kerchief. 
The couple sowed seed in handfuls on the earth. At tnc 
same time they called for the rains, *o that there ^hou^be no 
delay. After twelve years they met again and a -first dA 
recognise each other. Hungry and thirty 

planted a palm and Gauri planted a da e p ■ _ j 

grew, Isar Deo dug for water at thew roots and they drank an 

became integrated." - - _t ^, n A 

I have recorded four different accounts of the o igin of **£“£ 
the birth of Annadai or Kutkklai, who is the goddess of food, m 
The Btiiga , 3 but they are too lengthy .to reproduce tie re. 
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agaria 

Kbetafi, Retea State 

t* V* a ^ «* « Ahlr. When 

2n-i25Sf ^ T7 IVLUlflde ° a " d -W. have no food, 

rnok Tl t thTO HowarewetoUvc?’ Mahsdeo 

^ lihTAlr , nger> T" halrS fmm “• — a few of hi, 

***■**- — 

l"** r U aWily and 61151 hc lhrcw the ring and there 

f JJ * d *° 8 b ! he . SfiV ' a 6t3a ** a '««?n streams. He threw the 

which merid for^ld 4 **" *"* *“ * CK>P ° f k&don “ d 


bhaina 

Kinda Zamindari 

At the beginning there was no grain in the world, and men soudu 

r.ei cohere. At last they heard that it might be found in the raid 

»“h«'ISlfS 1 ,? r * °‘ f“ L ' ndCT HVId M*™ t parrot 
hofll in i f F a m d tD S r a ‘ The parrot down, cot t h e Cobra’s 

^ itwl 3 r Q kodo ';' ^ ,ook tht grain in * *** «*■ ** 

iXah OVer a ** b " nb «* ***, the grain fell from 

banfbir^cT rT7 tl ? Ueh t 7 l ™ ,e * ^ h ‘ cutting some 
pick uVwhen h f T *° the He wu* about to 

? * P , * C graJ " &ild ‘ Don l *>* now, but fust ltJ your 

house and prepare store-bins ready for rue * The IfcnJ« X * " 

made many great store-bin*. He returned J ", !*T T* 

brought the grain home and put it in the bi nSr j t at grew ofo Jown 

’ cord tnto a vast quantity of kodon and filled every- bin to overflowing. 
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The new* went through the world and many people came to the Bawr 
to ask for grain. He said, ‘ Well. I will give it, but first you must eat 
at my house, and B hi risen must marry my daughter.' "Wv wt h 
said Bhimsen. 1 Get the food ready.* They got a great fe sst ready, 
and when it was bid out on leaf-plates and the guests were about to sit 
down, Bhimsen clapped his bands and at once a storm of nun and wind 
swept down, carrying away the plates and food into th e a ’ r - rtt[nitn 
said, ‘ Look, we agreed to your conditions. Now you must do as you 
promised and give us grain.' So they brought their sacks and bullocks 
and the Basor distributed grain to the whole world. 


HONDO 

Gohurupadfiy K^raput District 

In the great ocean the five Bhirna brothers were bathing and pbydng 
about, throwing the water to and fro and making a ot o n ^ C ’ - _ 

seven Singraj-surang sister* were born from the contact o ic 
brothers with the water. The three Lakmi sisters were a ho bom. 
their names were Kerong (Rice), Ribdar (Saws) and Game 

The ten sisters met and played in the »■<**?*“ ** 
wandered dancing and playing, they came to tlw 1 ^ CT . 

when they saw men the Singraj-sumng « hid below the water, but the 
Lakmi sisters could find nowhere to hide and tried to run aw ay. 

On the wav the five Phoga (tobacco) dsters were born, h.tja- 
Mahabkmi was in her period and a drop of the blood fell to the groun 
and from ,t these Phoga sister* were born. The Phoga sister* 
the Lakmi sisters, ‘Why are you running away. Doji t be .frauf 
They will only cat you twice in the day, but us they wall cat all day 

’"I, the three Lakmi sisters and the five Phoga sisters came to the 
Middle World and lived there* 
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DHANWAR 

Ratea, Uprara Znmindati 

Jhinjhigarh was a great mountain. There no crow cawed, no bird 
chirped. There lived Bhafcku the Basor, in that jungle. One day Eie 
went with his axe, which had a handle ofsilver and a head of gold, to cut 
bamboo for a winnowing-fan. When he found a dump he waited! 
round and round it; in die middle he saw a bamboo he liked t he cut it 
and took it home. When he began to cut it up there, twenty-one kinds of 
grain enne from the hollow, Bhakku put it in his house—there were 
seven grains of each of the twenty-one grains. Then he split up the 
bamboo into slats to make his winnowing-fan. When he cut through 
one of the knots, out came a spider. Thus was the spider bom. 
Grain and the spider are sister and brother. * Wherever you live,' 
said the spider, I will live with you and will spread my wtb dbove 
you/ 

The Basor thought in his mind how he could increase the grain and so 
make a profit. He cleared a field and cut the grass and when the time 
came he prepared to plough it. He caught two tigers to serve as bullocks. 
He tied them up with snakes for rope. On the end of his goad he fined a 
scorpion. He made the ploughshare of a km it, the handle of a viper, 
the yoke was a python. With this plough he ploughed five hands deep. 
At harvest time the spider went to call men to help in the reaping. But 
there was no one to be found, so he spread his web across the trees and 
caught many parrots, twenty hundred green parrots. ‘ Come and cut 
the rice and kodon, or I’ll kill you all." So said the spider. He took them 
with him and in two days they had reaped the crop. They took it grain 
by grain in their beaks to the threshing-floor, and when it was done flew 
back to the forest. 

But there was no room for all the grain in the Basor's house, 
so he called die neighbours and people from other villages. Each 

village got one measure of seed and thus grain was spread through the 
world. * 
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GADABA 

Qrmmal, Korepuf District 

Brngan Raja and hiss. Rani lived i n Kalaput, In those days there was no 
grain in thi; world and the Raja and Rani lived on mots and wild berries. 
The Raja had seven daughters. When they were grown up. they said to 
their father, * We arc not going to spend our lives eating roots and wild 
berries. Go and find grain for us/ The Raja wandered over the world, 
hut he could find nothing and was returning disappointed when he met 
the seven Jotbmmi Sisters. He told them his trouble* and the youngest 
of the sisters said to him, 1 Cut otf the bun of my hair* and you will find 
seed-grain inside. Take it home and when your field is ready, shake the 
bun of hair over ii + 4 The Rija did its she told him, and when he shook 
the bun seed fell over the field, and when the rains came down every' kind 
of grain sprang up- After the harvest the neighbours came to die 
Raja for seed, 

6 

GOXD 

* PaMhriy Manila District 

Kauwa La withe Quail was the Raj Panda of winged creatures, bird:,* 
flying ante, butterflies and every insect. He had only one eye and could 
see everything when the god rode upon him. He was « great Gurrh 
and in his court he settled every quarrel and imposed fines on all winged 
creatures who broke the law. 

The twelve Good brothers went to Sumringarh Pahar T but there was 
no good land there for cultivation* Their leader was Gorsa; he said, 
* What are we to do in a place like this ? 1 He looked at the jungle and 
saw the bamboos rubbing against one another and the sparks flying up. 
He cut two bamboos anti made a fire-drilE, rubbing a stick between his 
hands. Uc tore off a bit of his doth and act fire to it, and with it fired 
the jungle so that the people would be able to make fields. 

Then the god came upon Kanwa Laws and he saw what was to happen. 
He called iht winged caste and £aid, 1 Now the Good army has come, 
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and soon they will eat every one of you for food. All of you leave this 
place at once. I will give you another home/ Hearing this they flew 
away from that place. 

Thc Gond brothers had no cattle, but they dug the ground with 
their digging-sticks and sowed the kodon they had gat from the Baser > 
From that day the Gond began to turn the jungle into fields. 
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GOND 

Bohi, Fund aria Zamindari 

Shrival Jhango was born from the left aide of Parvnti, Angarmoti 
from the right. Each had twelve sons and twelve daughters. The 
Gond were horn from Shryial Jhango; the first Gond’s name wa3 Dharti- 
dinmn. From Angskrinoti were born the Hindus, the Mussulmans and 
the English. To feed them Mahadeo at first gave the seeds of die bamboo 
and saraL But they refused to cat such poor food, and he had to give 
them proper grain. 
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JUANG 

Bali, Keonjhar Statt 

One day when Rusi and his wife were living in the jungle and Rusi 
had to b« awqy y great deal leaving hU wife alone, he made two wooden 
dolls and covered them with earth to make them look nice. 

lahwaio and Parvaii were wandering through the jungle and when 
Plarraii saw the dolls she was pleased and said to Ishwafo, 1 Look, what 
pretty things those arc. Do give them the gift of life/ Ishvraro said, 
1 Very well, go away and 1 will make them alive and then you may follow 
me/ . 

Parvati went away and lshwaro made the two dolls alive. When 
P&rvati went to see them she found them playing together. Then she 
. said,' But what con they eat }' fsbwaro said, * Go away again and 1 will 
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give them food/ He took two slicks and put them in their mouths. 
When Parvati came the next time to see them, she saw the sticks in their 
mouths and said, 8 How can they eat this wood \ Do give them some 
grain/ But Ishwaro said, * No h that is their proper food. Where 
can I get grain ? 1 Parvnti said, 4 Lei us go and find some. 1 

By the sea the twelve Laktrti sisters were living and of these the 
greatest was Rice. The sisters always lived in the water but they got 
very tired of this and one day they said to Rice, 1 Slater, how boring 
it is in this water. Let us goon earth and wander about/ Rice said, 1 If 
1 go to the dry land they will eat me/ The others said, * Very well then, 
you come last. We will go ahead and if they want to cat anything they 
can eat us/ So the twelve sisters came on to dry land and as they wont 
Purvati saw them. She told Ishwaro and lie begged them to go and live 
with the two living dolls. They did so and from that day men hive 
eaten grain, but because of the two sticks that Ishwaro first put in their 
mouths they have always cleaned their teeth with tooth-twigs. 
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RAJNENCI PARDHAN 

Kmchmpur t Manilla District 

In Deogarh lived the gods. In Garbs lived a Gond* The Gond 
went to Deogarh and climbed a little hiil near the place when the gods 
saw him. They said to Kim, 4 Brother, who are you and what do you 
want ? 1 The Gond replied, * I have come from Garha* but my real 
home 1$ Titihidongri/ The gods said* 1 What is your name and your 
clan ?' The Gond said, 8 My name is Mahaslngh and my dan is 
Parted/ The Gond said again, 4 Brothers, I have come a very long way 
and I am hungry. Give me something to eat ; even a few roots will do/ 
1 lie gods replied, 1 Do not cat roots* brother* Here is spear-grass. 
We will show you how to take the grain from it and cook it/ 

Mahasingh went and cut a lot of spear-grass i he piled it up and 
removed the grain and when it was ready he took it to the gods and they 
tied it up in a bundle with mohlaio leaves. Mahashgh took the bundle 
home and when he opened it he Found that it was full of kodon* Thin is 
how kodon came into the world. 
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The Omnivorous Tradition 

There are a few legends to account for, and to support, the 
aboriginals * freedom in their use of food. One of the earliest 
occurs in the Lingo legend recorded by Hi slop. 

How did the Goads conduct themselves l 
Whatever came across them they must needs kill and eat it; 
They made no distinction. If they saw a jackal they killed 
And ate it ; no distinction was observed : 

They respected not antelope, sambhar h and the like. 

They made no distinction in eating a sow, a quail, a pigeon, 

A crow, a kite, an adjutant, a vulture, 

A lizard, a frog, a beetle, a cow, a calf, a he-and she-buffalo, 
Rats, bandicoots, squirrels—all these they killed and ate. 

So began the Gonds to do. They devoured raw and ripe things ; 
They did not bathe for sis months together; 

They did not wash their faces properly, even on dung htOs they 
would fall down and remain. 

Such were the Gonds bom in the beginning. A smdl was spread 
over the jungle/ 1 


lo 

BISON-HORN MARIA 
Lakkopal, Easter State 

Gajahhimut and PaJJcbhunul had two daughters. Ilo and Palo. Both 
girls wanted to marry KoyabhimuL But the parents were unwilling 
and tried to rid of the boy. They hid a great snake called Permadi- 
ghu&e by the path along w hich he used to go to fetch sago-palm wine* 
Rut the girls warned him and told him to call on their hither by name 
as he went along. ' Then the snake will do you no harm. 1 When ho 
reached the house safely, Cajabhimut was angry and tried to kill him 
in some other way, Rm the girb again warned him and he escaped* 
Then Gajabhimu] took him to offer sacrifice. He asked the hoy to feed 
the chicken with ricc h planning to kill him as lie wag engrossed in this* 

1 Hidtip. 4 - S« .alio, for myths about tieef-edihig. The Agaria, |2£ fL; 
Ray, Tht Hill tlhuiviu, j i ; RmseP and Ihraki, Lid. 50S ■ NAnjundiyym and Iyer* 
iv, ntt f,; Fotk* Tain &f Mahaktiihul, 477 IT. 
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But the boy said, 1 I do not know how to do it i show me first. 1 Gaja- 
bfaimm bent down to give rice to the chicken and Koyabhimul took a 
knife and cut off his head. When the time came for the boy’s mirripgc 
with Ilo and Palo, Mahapurub found there was no curry for the guests ' 
He told Koyabhimul to go and relieve himself behind the house. From 
his excreta two pigs Were bom. The boy caught the pigs and killed them 
and the marriage-party enjoyed the pork. Since that time we have 
eaten pigs* 

11 

JUANG 

Phanasmim^ KfOajhar Stoic 

One May Dharam Dcota sent two sepoys to coil Sad fun Burli*. Bat 
Sadhan Burba made a tiger and it devoured them. Then Dhanim 
Deoti sent four sepoys, and Sadhan Burba said, * Ltrt them die * and 
they died. Dhararn Dcota said to Sadhaq Burba, 4 I called you ; whv 
didn't you come i r Sadhan Burhasaid, p I had fever ; how could J come ?* 

4 Where are my six sepoys ? * 4 Haw should I know ? ' f Open your 1 
mouth and I will see/ Sadhan Bur ha opened his mouth and there was a 
fiair growing from his tongue* Dharam Deotu tried to remove the hair, 
but it would not come out- He gave Sadhan Bur In frogs to eat, but the 
hair would not come out He gave him fish, snakes; crabs,, frogs, tigers* 
everything and anything in the world to eat* but the hair would not come 
out. Finally he gave a hairy caterpillar and out came the hair. Then 
said Dharam Deota, * Since you have already eaten everything and 
anything* now you may always cat what you will/ 
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RAJNENG1 PARDHAN 

* 

Km&mfur, Muntfhi District 

When cows were first bom in the world there was a great forest all 
over the land and many wild men lived there and ate much meat* If on 
any day they were not abb- to get deer or wild goats or hares they used 
to catch the cows and eat them. So earing earing the cows they grew 
very fat and presently turned into Da no, 
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Sut the race of cows bewail to disappear. When this happened the 
Kapila cow was born out of the ground. She was white as an egg, 
everything about her w as white, her ears, horns, feet, tail all were white. 
She went to the jungle called Jhalsura and there prayed to Kalpadi D t o, 
* I have been born to give milk to the world and to care for turn.' Kalpadi 
Deo *;u^ * Go without fear and I will protect you. Anyone who now 
eats a cow and swallows the liver will find fire in his belly and he will 
die.' This happened and many Dano died. Presently they gave up 
eating beef. 
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RAJNENGI PABDHAX 

Patangorh, Manila District 

Defore Mahadeo sent men to live in the world he wanted to test them. 
Ik called a Hindu, a Gontl and a Baiga and put before them food made by 
rnixing every thing in the world—liquor, the blood of Jiving creatures, 
the sap of hitter trees, bits of meat, the legs of frogs and red ants. When 
tlw Hindu ate the mixture he vomited and was very ill, but the Good and 
Haiga swallowed it without difficulty and enjoyed it. Since then the 
Hindu has been very careful of what he tats but the Goad and Baiga cat 
an ng in the world* 



CHAPTER FIFTEEN 


TOBACCO 

T obacco was introduced into India by the Portuguese in the 
fifteenth century. 1 h is not held sacred by the Hindus, but 
some aboriginal tribes ascribe to it a divine origin. And there h a 
South Indian verse which certainly gives it a high place in human 
affairs. Once In dm asked Brahman, lL What is the best thing in the 
world V' And he replied by his four mouths, '* Tabaka, pog&ku, 
kogemppu, and pogete ”, or 11 Tobacco* tobacco, tobacco, tobacco *\ 
in Hindusth mi, Tdugii, Kanarese and Tamil. i£ With this 
judgement the aboriginal of'AIidjdle India would heartily agree. 

There are four main traditions about the discovery of tobacco- 
The first is that it was found by accident: someone used the leaf 
as a platter imd inhaled the fumes with his food ; “a dancer idtr 
picked and chewed a leaf while he was relieving himself. Then 
tobacco is a medicine revealed by Bara Pen as a cure for sickness, 
by Bur ha Pinnu as a solace in bereavement. Tobacco, in fact, 
as modern sophisticated man likes to believe, i$ good for one; 
it is a necessity of life. Tobacco also has a humanitarian purpose ; 
the gods introduced it to stop men working so hard and thus wearing 
out their bullocks. Fourthly* there is the motif of 1 The Girl 
Nobody Loved ’ who turned into a tobacco plant and was then 
desired by all the world. 

Ibis last idea is probably widely distributed. 1 have found it 
among the Kond. Gadaba and Juang of Orissa, the Muria of Bastar 
and the Gond of Mandla, 3 Bomp:is gives □ Santa! tale with the 
same theme. 

This is the way that the chewing of tobacco began. There was 
□ncc a Brahmin girl whose relations did not give her in marriage and she 
diud unmarried. After the body had baeri burned and the people tmd 
gone home. Chant!o thought, + Alas, 1 sent this woman into the world 
aisd she found favour with no one ; well* I will confer a gift on her which 
ud| make men ask for her every day \ So he sowed cobacco at the 
burning-place and it grew' up and flourished. 


1 G. Watt, Commrreiat Products of India, arr, Nicotiarw. 

* S. M, Nisit^u Saatri, “A Verse on Tobacco/ Thr fruliim Antiquary, ati, 207. 
also Canpac Rat, ibid-, x\, 39. 

s Tlwtc ia a curious variant, given at p. iGoof this bank, that the girt wham 
nobody loved had herself mmed into n. scorpion so ihat she could revenue herself 
on men. 
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The story goes on to describe how a cowherd, suffering from 
toothache, found the leaves and discovered that they soothed the 

pain- Soon men who had no toothache also took to it and acquired 
a craving for it . 1 ^ 


There is a Kliasi parallel to the Muria story (No. 13 ) given in die 
text. A nan and wife have nothing with 'which to entertain a 
triend and kill themselves for shame. A robber takes shelter in 
the house, finds the corpses and kills himself for fear. When the 
friend hcara what has happened he begs the Great God to sihow 
a way of keeping up the customs of hospitality without the poor 
having to suffer and be crushed God makes three trees spring 
from the ground where the bodies lay, betel, pan and tobacco the 
three necessities of fodian hospitality . 5 


I 

GADABA 

Kairiput, Korapvf District 

A Raja had a daughter; she was cross-eyed, dwarfish, Covered with 
tores, one arm was deformed. Yet in spite of all her face was beautiful 
as a parrot: her eyes shone like fireflies ; she spoke sweetly as a mains, j 
To get her married her father used to dress her in manv lovely clothes * 
and cover her body with ornaments. Yet no one would come to drink 
liquor for her 

The girl was very fcijfu; she fongeti for men; she was always thinking 
about lying with men and of being loved by them. She wanted to be 
tethered to one and feel toe hurt of the peg. Yet not a single man would 
look at her. At last m misery she went to toe jungle. As she was 
wandering through the trees, she met Mahapmbhu and fell at his feet 
laying, ' Lie with me . 1 

Mahaprabhu was angry and cursed the girl, 'Go, you will be no more 
a woman; become a tobaqco plant and then all the men you warn will 
enjoy you.' As she stood there the girl became a plant* toe predous 
tobacco plant that men dt^irc above their food and wives 


2 £ 7 - ^“ *•“ I™d h* Boddins, Pi»rt HI, 4 , a f . 
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GO ND 

Gkntiya, Atatulla District 

Formerly tobacco grew wild in the jungle and the people did not 
lenow what it was, A Gond called Sonsai was fatuous as a Gunia. A man 
came to him with a very bad cough. Sonsai Gunia looted in his winnow- 
ing-fan and bund nothing. But at night Bara Pen came in a dream and 
told him to get tobacco leaves from the jungle as medicine. Sonsaj got 
the leaves and when the sick man had smoked them he recovered. He 
went home and next tmte someone had a cough he told him of the remedr 
and he too was cured. 

In this way the new medicine spread through the world. 


3 

GOND 
Dkameri, Ream Stale 

Nang* Haigs was cutting his clearing. When he got tired he put 
down his axe an d made a pipe of a pars* leaf and filled it with tobacco of 
aonra leaves. At that very moment Gungusur Mat was bom and said to 
Nanga Baiga. * Why are you smoking these wretched aonra leaves ? Go 
to the Kajliban and you will get real tobacco there*. 

Nanga Baiga therefore went to the Kajliban. He sat down and exa¬ 
mined his measuring-sticks. From them he learned that in an ant-hill to 
the north lived a cobra which had tobacco seeds in its head. Nanga Baiga 
went to the place and when the cobra saw him it was pleased and spoke 
m a friendly way. Nanga Baiga asked for the tobacco seeds and the 
cobra said, 1 You may ukc them from my head Nanga Baiga struck 
the cobras head with his arrow' and got the seeds out. That is why 
arrows have poison in them, for the poison came from the cobra’s head 
on to the arrow. That too is why tobacco makes-a man drunk juat 
as poison does. 
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GOND 

Raieehapar. Kkarjar Zowindari 

As ip No. 7, except that here it is Gotid who are ploughing on Koeli- 
Kachhur, there is no mention of Kachra-Durwa, and when the smoke 
first came out of a Gand's mouth the people thought lie was on fire and 
emptied two pots of water over him* 


5 

JGANG » 

Batipal, Keonjhar State 

There was no tobacco at first. Men used to dry wild ganja leaves, 
powder them up and smote them in pipes made of turmeric leaves- 
Women dried Wnijar leaves and made lima by mixing the powder with 
httndtm}& resin : this they used to eat* 

Once the twelve brothers and thirteen sisters were dancing, but 
because there was no tobacco their bellies swelled and they wearied. 
But qn a pile of cow-dung a tobacco plant had sprouted. One of the 
twelve brothers went to piss there: he saw the plant, broke off a leaf, 
tasted it and called to the rest to cat it also. They all ate, their bellies 
were calmed and they went to the dance with new vigour* 


6 

p 

JUANG 

Nazi Gun, Pal Lahara Stale ■ 

Siromati Raja had one daughte r. When the girl was mature* her father 
took rupees in his hand and went to find her a husband. Many boys 
pnM - to see her, but she was so ugly that when they saw her they lost 
their power of speech and ran away silent. 

As she grew older the girl saw how happily all the world was living, 
all were in pairs, ants, tats, birds, cattle* men and women. The Raja 
tried and tried to find a mate for her, but not a boy was ready. W hen 
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the girl saw this she was very sad. She went to her father anti said, 

1 No one will marry me, l da not want to go on living, 1 and she lay down 
and died then and there. 

The Rap decorated her body and prepared to bury it, But the 
neighbours said he should burn it, So he made a great pyre and burnt 
his daughter's ugly body and only a little of the back-bone remained. 

The girl's life went to MaJiapurub who was well pleased at seeing her, 

* Ask for anything you want h he said. The girl replied, * In my lifetime 
no one desired me. How make me into something that the world cannot 
do without** * Very well \ said Mahapumb and sent the life back to the 
pyre and into the little bit of bone* In due time this grew up as a tobacco 
plant. 

A goatherd passed that way and saw the plant. 1 Thh looks fresh 
and good *, he thought. He broke off a leaf and smelt it. It was a good 
smell* He got the seeds and sowed them tiU he had many plants. He 
used to smell the leaves. Then one day he put the leaf in his mouth 
and ate it. Soon he was drunk with it. Then he began to eat it daily : 
he gave it to all who visited his house* They too gat drunk with h/ 
They took seeds from him T and gradually tobacco spread over the world 
till men now say, ‘ There is no difference between tobacco and a wife : 
we love them equally/ 


7 

KAMAR 

Biltiijkor, Bitulra-Nateogark Z&mindttti 

First nude was the earth snd sky, then man. Klchra-Durwa 
wandered on the hills seeking food. He made a plough and drove his 
bullocks from dawn till night- He took no rest io the day and ate only 
after the sun bad gone down. The bullocks said in their minds, 1 How 
can we live like this f We will surely die \ The cow-queen went 
to tell Mahad co of the sorrow of i ts sons * When Mahadco heard the story* 
he took the form of an old man and came to earth- He met Kachra- 
Durwa in his field. 1 Have you any fire ? * * No. Why V 4 1 want to 
smoke a pipe of tobacco'. 1 What's dut! 1 Mahadeo gave some to 
Kachra-Diurwa and his servants. They were soon drunk with the 
smoke. Mahadeo taught them how to sow the seed* pick and dry the 
leaves, powder them, wrap them in a pip® of pars* leaves, put fire in the 
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bow). Soon every half hour Kaehra-Dunva and his men were finding 
it necessary to rest from their ploughing 60 that they could ait down for a 
■ mote.. In this way the bullocks got a little rest. 


8 

KHUNTIA CHQKH 
Dumarkochhar T Bflnjpnr District 

Long long :igo Mahadco sat on Kailas with his tongue hanging out* 
Three winds came there bringing the seeds of every plain. The banyan 
sprang up and Mahadetvs disciples picked it and threw away ihe seed. 
As the three winds bh w 3 the hemp, tobacco and mahua seeds took root and 
began to grow. Soon the Hemp and the tobacco were ready and they pick¬ 
ed the leaves and dried them, and the mahua bore dowers that fell to the 
ground. Mahadeu v&fdto his disciples, s Eat d my disciples* eat whatever 
you like.* Those who ate the mahua began to extract the juice* for if 
they only ate the flowers they did not get enough. Mahadeo showed 
them how to make the juice into liquor. He showed them also how to 
dry the hemp and make ganja and prepare tobacco leaves and put them 
eq a pipe. 

9 

KOND 

Saftopadffjy Kora put District 

In the Under World 13him Raja had a Faik called Kotlamta. This 
Paik had sc veil sisters whom no one would marry. They came to the 
Middle World id starch of husbands but r although they fell in love with 
every man they saw, no one returned their love and they weal home 
miserable and disappointed. When KodamU heard their story, he took 
them to Blum Raja and said, 'What ate we to do with them ? Nobody 
wants these girls." Bhim Raja rubbed a little dirt from his body and gave 
it to the sisters ; as they took it they turned into earth. Bhim Raja waited 
a little, then beat a gong with both his hands. At once a row of plants 
sprang up; for the elder sister, a luddt root; for the next, a sago palm \ 
for the next, tobacco; for the next* a date palm; for the next, a rose bush; 
for the next„ a hemp plant; for the youngest* a mahua tree* In this way 
the seven sisters turned into things that all men crave for. 
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10 

KOND 

Kurstligwhi, Kardput District 

Konamali Dom and Ruparruli Dom were going to a bazaar to trade. 
They camped under a tree by a river. Near the tree was growing a plant 
that was born from the tuhipohah-bogipokali id the heart of the jungle* The 
Dom cooked their food and picked some of the leaves of the plant to use 
as plates. They put the steaming hot rice on the leaves and some of the 
leaves 1 power went into it. When the Dom and his wife ate their food 
they become drunk. They went iO Burha Pinnu and Pusrudi and asked 
them what had happened* * That is tobacco/ they said. A Get the 
seeds, sow them in your gardens, and chew the leaves/ 

After some time Sonanuli Dom died, and his wife wept so much that 
she fainted. The neighbours did cveryitu&g they could to revive her. 
They offered the gods cows, goats, chickens, everything. But it had 
no effect. Then her mother put a little tobacco leaf into Rupamah s 
mouth, and she sat up and wept no more. Since then whenever someone 
dies we buy tobacco from the Dom and give it to the mourners and 
they soon forget their sorrow* 

* 

1 I 

LANJHIA SAORA 
Gmhmg, Korapui District 

In Palagud lived a Pano 1 and his wife. They liad no children. One 
day the Fano bought medicine and gave it to his wife. She fell ill and 
died. Her soul, went to Mahaprabhu and told him* 1 1 had no children 
and no one in the world to care for me. Now grant that when I return 
again I wilJ be welcome in every house and all wilt love me/ Malta- 
prahhu was pleased and said, 1 Go to the world again. From the bones 
and skin of your breast will grow tobacco and you will live in every bouse. 

The neighbours took the corpse to the pyre p but hi spite of all thdr 
efforts the bones and skin of the breast would not burn. On the third 
day they found a tobacco plant growing in the burning-ground* The 
woman gsve a dream to her father and told him to pick the leaves and 
smoke them in a pipe. 

1 The Pa no often go from village TO viJEsge at-Hi or tobacco ta I he Snora. 
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LANJHIA SACRA 
Mancha^ Ganjam District 

A Saera and his wife lived together for many years.. They had no 
child fen p but they had a favourite cow. Every day they let it wander 
out of the house p graze in the jungle and return home. One day the 
cow wandered very far across die hills till it came to a glade where a 
tobacco plant was growing. The cow ate it and came home. When it 
excreted, it passed tobacco seeds in its dung. The old woman spread 
the dung, with the seeds* in her field and in due time there were many 
tobacco plants there. One day the Saora’s belly swelled up and hurt 
him. He took every kind of medicine* but it wan no good. At last he 
picked a tobacco leaf and chewed it. He felt better' he felt drunk and 
soon was fast asleep. Since then the whole world has used tobacco- 


l 3 

MURIA 

Bmna, B&star iSfafe 

In the old days it was the custom to entertain visitors with a few 
grains of rice* just as it is ,pur custom today to offer them tobacco. But 
Rice grew weary of having to satisfy the needs of so many people and one 
day when its master was absent it fled from his house. 

On the way it met a tobacco plant which asked what was the matter. 
When it heard the story the plant said* 1 Do not worry. From today, 
when visitor* come to the house l will take the first place and you can 
come afterwards and be given to them as food \ When the master 
of the house came home he found Rice missing and was embarrassed, 
for he had nothing to offer to hie friends* He went in search of it and 
presently he saw a beautiful flower grow ing on a plant. He picked it 
cmd stuck it in his ear. After a little white the strong scent of the flower 
made him feel drunk and he wondered whether the seed and the leaf 
would be even more powerful. He brought seed and leaf and flower 
to his house and Rice followed him unobserved. 
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Me then gave his visiters the tobacco leaves which they chewed and 
smoked and the flower which they smelt and everyone wai satisfied and 
pleased. When the householder went into the kitchen he found that Rtce 
had returned and was being cooked for the visitors and be was still more 
satisfied. So it is today: tobacco is first given to a visitor and afterwards 
rite is cooked as food. 


>4 

OJHA 

Singarpur, Raipur District 

A man called Baghdad and his wife lived on roots and any f^t and 
vegetables they could find in the jungle. Baghlrati weaned of this and 
went to serve Mahadco. When his service was finished at the end oi 
twelve years, Mahadco was pleased and said, ‘ Ask for anyth, ng you 
want.’ "Bag]iErati said. Give me such a thing as will give me my food 
and living, and which when I beat it three times and It runs away, will 

return of its own accord/ . 

Mahadco got one grain of spear grass and one grain of die best nee 

and gave them to Baghirati saying, ‘Take these and give them 
wife to cat/ He took them home and gave them to his wife , ^ 
and conceived. In due time she gave birth to a black she-caU and a 

brown bull. ,. c ,_j 

When these grew up Baghirati’s son took them to his hd 

ploughed with them. He never rested, hut worked day on^ 
cow and bull were exhausted. Mahadco came to the place. I» *«** 
days cattle had four ears- Mahadco cut two of the ears from the ^ 
and the bull, and threw them «»y. Tb<* t°° k ™ C and wba “° 

off and he gave it to Baghirati’s son who made ,t into a pipe. Lvcrsmce 
when people plough they stop frequently to smoke their pipes and in 
way the caitk a little rest- 
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rajnengi pardhan 

Ptttangark, Mandfo District 

A Brahmin who lived alone without any other Brahmin neighbours 
lived in a village in the jungle. He had a most beautiful daughter. One 
day a handsome tight-coloured Chamar boy cam* to their house and said 
that h c was a Brahmin and desired to work for the girl as a La miens. 
The Brahmin agreed and in due time the girl and boy were married, 

One day the girl prepared a very tasty curry of vegetables and without 
thinking the boy exclaimed, 'It tastes as sweet as the leg of a row.’ The 
family wanted to know what he knew of beef and after a lot of 
questioning it came out that the boy was rea ]J y 3 Chamar. The shock 
was so great to the girl that she died of grief. When he saw his 
beautiful wife lying d ca d the boy died also. 

But the father had the two bodies creWd together and from the 
ashes of the girl's body grew the tobacco plant and from the boy's ashes 

grew the hemp plant. Ever since people have smoked tobacco and 
gwijai together. 


16 

* 

The Outers of Ganja 
GOND 

TiAmtota, Ram State 

. Mais “ r Dewar lived in the Ranjhikamla jungle and made a living 
by spinning rope. One day when he was in the deep forest he found a 
blac* she-cobna and fell in love with her. He used to go daily to massage 
ns hands and feet. One day he did it with such vigour that he grew 
weary and sighed deeply. The she-cobra thought, 'My Dewar is tired, 
how can 2 put his weariness away from him ? 1 She scratched her head 
and brought out two seeds and gave them to him. ‘Sow these \ she said. 
’ Md whcn the grows pick the leave* and make an earthen pipe and 
smoke \ But the Dewar by mistake took the leaves with water and this 
made him so drunk that he could neither see nor hear. 
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GO&D 

Burr viol a, Mandla District 

In Jhinjhgarh lived Korwgsai Pc war the Baiga and his wife Andaro. 
I’hey had a daughter whose name wm Sukrtibai. Mahadeo came to 
for her as hsmstm and worked for five years in her house. But 
the Dewar and his wife did not give the boy proper food to eat*with the 
reauJt that he grew very thin. 

When thefive years* service was completed, the Dewar and hi* wife 
--"d to Mah:idco h "Now go and tali your relatives and we uiH celebrate 
your marriage \ Mahadeo called for tiger*, bears, snakes, scorpions 
and brought them in his marriage-party. The Dewar had collected a 
rjreat quantity of food and liquor and when he saw the animals and 
reptiles in Mahadeo P a marriage-party he was very angry, for he said, 
W hp will eat tile feast that I have provided ? 1 Then IVIahadco by his 
magic power caused the animals tusay dint they wouEd drink the Baiga*s 
liquor but the snakes and scorpions said, 4 We must have ganja \ 

The Baiga gave the pots of liquor to the bears and tigers to drink but 
he had no gauja and wondered how to get some. Finally he sent his wife 
to pick datura leaves and when she brought them to the house be rubbed 
and rubbed them till a drop of juice fell to the ground. From this drop was 
bom the hemp plant. Then the Baiga got ihe water of twelve tanks and 
made a pipe as big as twelve threshing-floors. He mixed the datura leaves 
with the water and filled the pipe and gave it to the snakes and scorpions 
to drink. They soon became drunk and began IP dance. ■ /Is the snakes 
danced—in those days they went upright like men—their backs broke 
1 and ever since they have gone fiat along die ground. 
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The Origin of Opium 
GOXD 

Uprit Rct^u State 

The baby daughter of Mahato Dewar and his Wife to always crying. 
The Dewarin was unable 10 do any work because of the child and her 
husband used to beat her shouting, 1 You do no work and just ssl about 
oil day with your baby in your lap\ As a ruault of the beating the wife 
grew thin as a bamboo stick. One day sifter she had been beaten the 
mother got very angry with her baby and said in her mind, * It is because 
of this child that I have to suffer. Let me get some poison and kill her \ 
So the mother went to tht jungle to find some poisonous leaves. 
On the way ahe met Basok Nag the cobra and told him her slaty. Bteuk 
Nag took out Ids liver and gave it to her saying, 1 Cue this up into hits 
and mix it with water. If you then give it to your baby she will sleep 
quietly'* When he took out his liver a few drops of blood fell to the 
ground and from these sprang the opium plant. The Dewarin took the 
livuT home and gave a little to her baby. After that the child always 
slept quietly and the mother was able to do her work* 


* 


CHAPTER SIXTEEN 


MAHUA SPIRIT 
I 

D alton says that of all trees there is none that has a greater 
claim on the gratitude of the aboriginal than the mahua 1 and even 
the missionary Bod ding writes, 1 It is a tree of the greatest import¬ 
ance to the people / 1 The corollae are hoi Jed, roasted or parched 
and used for food either alone or with other things. At the begin¬ 
ning of the rains and in time of famine this is often the only fond of 
the people. The expressed oil is used tor lighting or cooking and 
even the crushed husks are used in Bastar for massage and are 
everywhere given to cattle for food. The use of mahua as the 
basis of country liquor is by no means the most important thing 
about it. More important than any other tree to the Che fichu* 
says Fnrcr-Haimendorf, is the mahua, "whose sweet eorolhe 
provide him for weeks with an excellent food* rich in sugar and 
vitamins 5 . 5 There have Rcen deplorable attempts in various parts 
of India to destroy mahua trees in order to prevent the illicit distilla¬ 
tion of liquor. This shows, on the part of the authorities or politicians 
who have attempted it, the supreme*! ignorance both of the economic 
needs and of the psychology of the people, for the mahua is not 
only of the first economic importance but it is a sacred tree and the 
liquor distilled from its flowers is an important part of most abor¬ 
iginal ritual A branch of the tree is placed by many tribes as the 
wedding post round which the bride and bridegroom must process. 
Liquor i$ offered at every ceremony and in the name of every god. 
So highly do the Klmria value the tree that they call the month 
of Chait * Murun Lerang * because this is the month in which the 
mahua comes to flower and fruit.* 

There are nut K however, a great many legends about the origin 
of this tree or of the discovery of liquor. The most common legend 
is one—I give several examples in the text—whereby liquor was 
discovered by a god or hero who saw birds sipping mahua juice 
and getting drunk on it + There is actually a widely spread belief 


* Dalton, aSi. K Bedding 4&7- 

* C. Von Flifer-1 Inunendurf, * Food from Fc RfW h 7 hi Hydenlhad FtTtit 
Mtigaleint, VoL ILi (1943), 3-" 

* Roy, Th* Kharuu, 433. 
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among the villagers that bears get intoxicated on the mahua flowers 
for which they have a very strong attraction * 1 

A legend about the origin of the Sondi liquor-di&tiJkra was 
recorded by C< Hayavudaria Roo. 

According to a current tradition, there was in days of old a Brahmin, 
who was celebrated for his magical powers. The king, his patron, 
asked him if he could make the water in a tank burn, and he replied 
in the affirmative* He was, however, in reality discon&al&U: because lie 
did not know how to do it. By chance he met a distiller, who asked him 
why he looked so troubled and, on learning his difficulty, promised to help 
him on condition chut he gave him his daughter in marriage. To this the 
Brahmin consented. The distiller gave him a quantity of liquor co pour 
into the tank, and told him to set it alight in the presence of the king. 
The Brahmin kept his word, and the SunJi. are the descendants of the 
offspring of his daughter and the distiller . 1 

Another story traces the origin of the caste to a certain Bh-oskar 
or Bha&kar Muni, 1 who was created by Krishna's brother, Bahrain, 
to minister to his desire for strong drink. A different version of the 
same legend gives the Saudi for ancestor Niranjarv, a boy found 
by Bhaskar floating down a river in a pot full of country liquor, 
and brought up by him as a distiller 

The Sondi have yet another tradition, * that Brahma created 
the world, and pinched up from a point between his eyebrows 
a little mud from which he made a figure, atid endowed it with 
life. Thus Suka Muni was created, and authorized to distil spirit 
from the ippa [or mahua] flowers, which had hitherto been eaten 
by birds \ 4 

A Puranic legend associates liquor with the kadamba tree. 

Whilst tile mighty Sraaa, the upholder of the globe/was engaged 
in wandering amidst the forests with the herdsmen, in the disguise of 
a mortal, Varuna, in order to provide for his recreation* said to his 
wife Varum (the godded of wine}, ‘Thou, Madim, art ever accept¬ 
able to the powerful Ananta : go therefore, auspicious and kind goddess, 
and promoEe his enjoyments.* Obejang these commands* Varum went 
and established herself in a hollow of the kadamba tree in the woods of 
Vrindavana, Baiadeva* roaming about, came there* and smelling the 
pleasant fragrance of liquor, resumed his ancient passion for strong drink* 
The holder of the ploughshare,observing Ehc vinous drops distilling front 
the kidamba tree, w m much delighted* and gathered and 
quaffed them along with^thc herdsmen and the Gopte* whilst 
those who were skilful with voice and lute celebrated him in 

1 1 There ii a common belief that on occasion* bean become intoxicated as 
a result of eating fermented lltmcn.* A. A_ Dunbar Brooder. U r tM Animait i# 
Centre;! India {London, 1934)# 7 , 

■ Thurston, ri. 395. * ibid., 391* * ibid., 396. 
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their songs. Being inebriated with the wine, and the drops of perspir¬ 
ation standing Like pearls upon his limbs. he called out, not knowing 
what he said,' Comr hither, Yamuna river. I want to bathe/ The river, 
disregarding the words of a drunken man,, came not ai his bidding : on 
which Rama in a rage took up his ploughshare which he plunged into 
her bank, and dragged her to him* calling out* 1 Will you not come. 
you jade ? Will you ml come ? Now go where you please, if you can/ 
Thus saying, he compelled the dark river to quit its ordinary course, and 
follow him whithersoever he wandered through the wood. 1 


1 

BAIGA 

Boh j , Pandariu Zummdnn 

Then came B hints eu, that great giant, in one mighty stride he came, 
one foot was in his house, the other came to Bhagavan. But he was very 
tired and he told Bhagavan t hat he must have some food before anything 
else. So B hags van gave him twenty-five sacks of rice and twelve sacks of 
lentils. He ate it all and said. A This is nothing ; give me more/ Then 
they gave him twelve sacks of g ram* If? he n he had cate n that also, he 
said to Bhagavan, 1 Old uncle, you've given me nothing to drink/ 

■ You must go and find some liquor/ said Bhagavan* 

£ What is that ? fc asked Bhimsen. 

1 Go and sec/ said Bhagavan. 

Bhimsen went into the forest and searched and searched. After a 
long iituc he came to a mahuatrccr The tree was hollow and that hollow 
was full of liquor* All round oil the branches were sitting birds who had 
been drinking it—gran pigeon y blue pigeon, parrots, crows, maina. every 
kind of bird. They were all nodding their heads* Why are they nod¬ 
ding their heads like that ? thought Bhimsen. He climbed the tree to 
see and there the hollow was full of liquor* Bhimsen dipped his hand 
in and sucked it. 

4 This is liquor 1 This is liquor S + he shouted, and began to drink. 
When he had had a bellyful bit head began to nod also- He sat down 
with the birds and they ail nodded their heads together. 

'rhea he filled twelve gourds fuU of the liquor and brought it back for 
Bhagavan to drink. They sat down, Bhagavfta and the wind and the 
crow, and they drank the Liquor out of kuf-cups. 1 hen when their 
heads were nodding s Bhimsen got up and walked round the earth* 

1 Dutt* jfisf- 
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BON'D 0 

Attdmhal, Koraput District 

Once when Mahaprabhu and his wife were wandering through the 
jungle* Mahaprabhu collected some mahua flowers and put them in 
a hollow bamboo tube. He hung this tube from the branch of a tree 
and went away, intending to return for it later. But rain fell heavily, 
and he forgot all about it. Some of the nit) went into the rube and the 
flowers fermented of their own accord. Presently the seven brothers 
passed by in search of game. They rested bebw the tree and one of them 
saw the bamboo tube. He tasted the liquid in it and soon he was very 
drunk. Then they all drank and thus learnt how to make mahua spirit. 


3 

bgndo 

Durntripada, Kowput District 

A Raja was giving a feast to his Hondo and Gadaba subjects. After 
they had finished eating they sat round with full bellies and could think 
of nothing to say, Mahaprabhu came there and said, 1 What is the 
matter ? Why are you so dull ? * They replied, * There is no fire in 
us.’ Mahaprabhu then showed them how to make rice-beer and how to 
distil spirit from the mahua flowers, and ftom that day there has been 
laughter and dancing in the world. 

4 

DHANWAR 

Raisa, Uprora Zamindari 

1-Icmar Kalar and Hemar Ralarin lived in the village Garh-Bengala- 
Jnjhnagar-Pali, Once Bara Deo went there at midnight and woke them 
up. When their sleep opened, they fell at his feet and said, 1 Sir, who 
are you i Where have you come from? \V e do not recognize your face.’ 
‘I am Bara Deo, and I have come for a bottle of the fully-distilled liquor. 
If you don’t give it to me, I will kill your five sons.’ Hcmar Kalarin was 
frightened and said, ‘We have never heard of this “liquori'and we do not 
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know how to make it/ Bara Deo said* 4 Do as I tell you and you will 
he able to make it. In Kundalgarh there is a mahua tree ; bring flowers 
from there ; put them to soak in a new pot with water for seven dap and 
seven nights. Then take theca out and put them m a still/ And he 
told the Kahrin, * Far the still, you must cut off your own head and use 
it as the pot. Your arms will be the tubes and will fit into your eye- 
sockets. Ypur husband will place your head full of marina on a hearth 
which he will nuke out of your vagina, and your legs and bones will be 
burnt for firewood. Do this* or 1 will take your five sons/ So said Sara 
Deo arid went away. 

The next morning He mar Kalar thought, 1 Bara Deo has been here. 
1 must Jose ntv wife or my five sons. It had belter be my wife/ He 
went with her to Kundalgarh and brought mahua flowers. They soaked 
them in water for seven days and seven nights. Then the KaJar killed 
his wife. He scooped out the head and nude a pot. In the two eyes 
he hired her arms as tubes. He took out her vagina and made a hearth 
and put her legs and bones into it as firewood. He filled the skull with 
mahua flowers and lit the fire and soon there was a bonk of fully- 
diadlled liquor ready * 

Then came Bara Deo. 4 Where is the KaLtrin 1 * he asked. * Sir, 
she is dead, for I killed her to make the still/ Bara Deo said,, 1 Do not 
he troubled. Your wife will live. But give me a bottle of liquor/ 
The spirit was so strong that when they poured it onto a green leaf, the 
leaf wag burnt at once, but Bam Deo drank the whole bottle at a draught* 
Then he restored the Kalarin to life and said to her and her husband, 
1 Give a bottle of this for every field and the villagers will bring you grain 
in return. In your shop there must be no tribe or caste. The gods* 
the devib, low caste and high must be able to drink there. And 
always give three drops to the ground in my name before you drink. 1 


5 

JUANG 

Kcdakatar. Dhtnkattai State 

Rusi kept a Brahmin Garhjawai boy in his lionse to acne for his 
daughter, but they quarrelled and the boy took the girl to live in another 
part of the hills* One day the Brahmin youth w«s going through the 
jungle When night fell and he lay down to sleep bdow a seoiur tree. 
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Now there were three friends a tiger, a jackal and a parrot who used 
regularly to meet under the tree. This night the parrot came first and 
when it saw the Brahmin, considered how to save him from the tiger. 
So when the tiger came* the parrot cried, 8 O friend, look, after many 
days your father's friend has come to visit you. But he is very poor 
now and has nothing with him.* The tiger made all arrangements for 
hb food and water* And m the morning the tigtr gave many ornaments 
and gold from people he had killed to the Brahmin, The jackal was 
angry f but the Brahmin tied the treasure in his cloth and took it to his 
wife. She told him to go back for more. The next night, therefore, 
the Brahmin, this time taking Ids dog with him, went back to the place 
and again by down bdow the semur tree* 

But now when the parrot saw him, It said in its mind, 8 This man is no 
friend- He has taken our gold and silver, yet he has returned through 
greed for more. Let him be eaten tonight/ It spoke to the jackal 
and when the tiger came, the jackal saf J t Yesterday the parrot told us 
lies. This man is no friend. Let us eat him/ 

But when the tiger had killed the Brahmin and the dog, the parrot 
came weeping. 4 What a great sin b yours 1 You have killed your own 
father/ 1 What shall I do ? + asked the tiger. The parrot said, 1 Get 
a lot of wood and set fife to it. When it is well ablaze throw the Brahmin 
In and no sin will attach to you/ The tiger and jackal got wood and set 
fire to it. When it was well ablaze they throw the Brahmin in* but when 
the jackal saw the body burning it said to the tiger, * Why listen to the 
patrol f Let’s pull the man out and eat him/ The tiger weni into the fire 
smd was burnt. The parrot cried, * Your father is burning; puU him 
out/ The jackal went into the flames and it too was burnt. The parrot 
flew away. 

After a time, rain fell on the pile of ashes and presently a mnhua tree 
grew up in the very place. One day Ruai and his wife came by and 
collected the flowers* The wife cooked them and they both got drunk. 
Since that day men have made liquor. 

Because the mahua tree grew from the place where the Brahmin, 
hifl dag, the tiger and the jackal were burnt, so when a man drinks mahua 
spirit lie first speaks cleverly and sweetly like a Brahmin ; when he has 
a little more* he becomes a tiger, he quarreb and pulls his moustache* 
Next he becomes a jackal and shouts loudly* And at last like a dog he 
trice to bile the neighbours, barks abuse at them and like a dog goes 
off "to sleep* 
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6 

KAMAR 

Bfuihihtihaniy Khariitf Zamindari 

On the Sumher Mountain, Maliadeo fell into a trance* But there 
was no joy in it, for he had nothing to intoxicate him. He rubbed some 
dirt off his skin and node a man and a woman* Hemar Kalar and Sirma 
Kalarin, giving them the caste of Kalax. He sent them to the Sumher 
Mountain to get mahua flowers. 

He mar said, 1 Hoto am I to know mahua flowers when 1 see them ? 
Give us a sign so that I can recognize them/ Mahadeo said, Go to 
the hill and gay* “ Which is Mahadeo’s boon-giving mahua tree } and 
the tree will reveal itself to you. Cut down the tree and keep it with 
you. 1 1 lemur and Sirnia went to the mountain and standing among the 
trees dried* 1 Which is Mahadeo^s boon-giving mahua tree ? J The mahua 
tree at that time was Laden down with flowara* It answered, 1 am 
Mahadco*s boon-giving mahua trec^ Hetnar gathered the flowers and put 
them on Sirma^ head ; he made an earthen pot and set it over the 
flowers ; he put a bamboo pipe from hbwife s s head down to another pot 
at her feet, Womin't body is full of fire and from the fire in Sirma s 
body the mahua spirit was prepared ; soon the purest brandy flowed 
down the bamboo pipe. He mar and Sirma took it to Mahadeo and he 
gave it the name of mand. f From this will came every kind of talk, 
many quarrels and the varied ways of love/ He drank i there was a little 
left—and he gave it to Hemar and Sirma; even then there was a little 
left—and he gave it to the Shut, Pret t Sankani T Dankani, Pisaka 3 Jogini. 
Since then when we drink wc too offer liquor to the ghosts and spirits. 
The custom was bom in the house of Mahadeo. 


7 

KOND 

Kumtigadu* Kor&put District 

Pusrudt was going through the forest and saw bengraj birds drinking 
mahua water and getting drunk on it. She called a Sundi and taught 
Kim how to make the spirit* 
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Formerly the Sundi was a crab. The gangi-shell provided water 
und the crab-Sundi distilled the liquor. He always first supplied the 
gods and then men. That is why we offer a few drops to the gods before 
we drink ourselves. 


8 

LANJHIA SAQRA 

Taribfl, Kvraput District 

Them was a Sacra Raja; he invited his subjects to a feast. After 
they had gone home* he sent one of his servants to listen to what they 
were saying about him. He overheard them grumbling, 1 This Raja 
gives us good food, but them Was no meat and nothing to give Joy 
to the heart. Only if one has the joy-giver can one dance and be 
happy/ 

The servant reported to the Raja what he had heard- * What is 
this joy-giver ? f thought the Raja + He called Bkimo and asked him- 
Bhtmo did not know, but he went out to find someone who did- As 
he wandered through the forest, he eaw birds drinking water that had 
fallen into a hollow parsa tree* Now this hollow was full of mahua. 
flowers h The birds were drinking and dancing and singing. Bhimo also 
drank the water and too began to dance and sing* He gathered a lot 
of the mahua flowers and returned home. 

On the way he met a wj I d buffalo. The two fought and at lass Bhi mo 
conquered the buffalo and killed it. He tied the body in ins cloth and 
took it home* When he saw* what Bhimo had got, the Raja invited his 
subjects again and this time he gave them roast meat and the joy-giver 
to drink. Soon they were all drunk and smacking their buttocks begun 
to dance„ men and women, smacking their buttocks- Since that lime 
we drink night and day and offer buffaloes to the Deadn 
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9 

LANJHIA SAORA 

Tumtilu, Gan jam District 

Budra Saora and his wife were always thirsty. They lived high vip 
the Kinching Mountain, where there was no stream* and they could 
not get enough water. Seeing this, Kittling came to them and said* 
* I cannot bear to see you climbing up and down this hill for water and 
to know you are always thirsty. 1 He gave them two mahtia seeds und 
explained how they should be sown. In fifteen days there were two fine 
trees laden with flowers. When the flowers fell, Diadra and his wife gather¬ 
ed them and put them in a new earthen pot. They poured in water and 
set it on one side. After seven days they put it into another pot and set 
it on the fire. They placed a hollow bamboo there and let the spirit 
flow down. Into this they put smile bark of the sinatree + When it was 
ready, Kittuug drank it first to see what it was like. Then he gave ei 
to Budra and his wife, and they all got drunk together* 


CHAPTER SEVENTEEN 
DISEASE 

T he general belief, still a Image universal in tribal India, is 
that disease is caused by supernatural means and often by 
supernatural beings* A significant story about the coming of 
disease to the world is given in The Baiga . 1 A Kol story describes 
how, 4 there were once seven sisters in heaven who were sent from 
there to the earth to live among men. As they left Bhagavan, 
they asked him for boons, for they said* unless they had power 
of some kind no one would respect them nor would men w orship 
them. It happened that each was granted a boon. Rhermri, 
called Bhagavari* chose the power of small-pox. If any one should 
fail to please her, she would appear in that person in the form of 
small-pox. Or, if not that, some other in the family would be with 
the pox, euphemistically called Mata, ’mother'. She was given the 
power to remain in full control of the person for two-and-a-haff 
days, and during that time the sick person should be worshipped, 
for it really means the worshipping of Bhagavatl, and so men must 
respect and honour her for her power/ a 

Perhaps the most striking thing about these ominous and gloomy 
stories is their lack of any kind of moral sense. In two cases, 
it is true, there is some idea that disease, and particularly venereal 
disease, is due to 'sin'—but the sin is always to force a woman against 
her will ; it would not, apparently, be equally wrong to approach a 
prostitute- But otherwise the gods and magicians are showm 
spreading indiscriminate and haphazard misery ■ man in hb turn 
aids the diffusion of disease by his attitude— 1 Let sickness go 
where it will, let it spread everywhere, so long as it leaves me 
and my family alone. 1 


1 Tht 363 fL Cf, 
•Griffith. 466. 
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I 

agaria 

Khaim, Dondi-Luhara Zamrtdan 

In Lohagarh the twelve Agaria brothers lived with their wives. They 
had twelve kilns and twelve pairs of be!Iowa. The eldest of the brothers 
had a daughter, Her name was Bai Tanki. 

Now thh girl had never seen the face of man, though she was pretty 
as running water. One day the boys and girJs of the village went to the 
jungle for wood, and Bai Tanki also went for charcoal. On the way the 
bora said, *Thia girl has always resisted us. Today let us catch her 
and lake her by force/ When they reached the heart of the forest, 
therefore* the boys caught the girl and threw her on the ground. One 
by one they went to her s but cach k directly he sat for the work. totind 
himself impotent. His thing curled up like a centipede. Hu got up 
and when he looked at himself, he found that bo was diseased. One 
had sores on his parts, another had itch, a third found an evil discharge, 
another suffered agony when he urinated. 

But there was one boy who somehow or other managed to copulate 
with the girl. From her body a stream of blood began to flow; 
there was so much that it made a hollow in the ground and flowed down 
it like a river. Soon it joined another stream, the Jan war River. In 
this blood was ever)' kind of disease, gonorrhoea, syphilis p gleet, itch, 
ringworm, leprosy, wounds and sores, chancres, bubos, every affliction 
of the akin. They all came from the Agaria girFs body and spread 
through the world. 


2 

AHIR 

CMnyamatta, M ami la District 

Jakkar Lobar and his wife had two sons and both married good gills 
but neither had a child. The old man made every attempt with medi¬ 
cines and love-charms, but to no avail. Then one day Batons! Guru 
came to the house and the old roan told him Ins trouble. Baitmal sold* 
* Make the girU naked and bring them before me/ Jakkar called the 
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wife of his elder son, and she was very shy. She made herself naked 
but covered herself with whiter mud, slipped into the room for a moment 
and ran away. Baitmal Guru did not like this and said crossly, 'She 
w ill Ijave a child, but he will be a leper/ Then the other girl came ; she 
was a wanton and not ashamed. She stood before the Guru naked as 
a cow and talked to him. After ten months both girls bore children, 
but the elder girl's child was the first leper* 


» 3 

SAIGA 

Gotaii Mmdta District 

In Sumringarh;, Danga Guru and Danga Guram, Lanjha Guru 
and Lanjha Guram* Juno Dewar and Juna Drwarin* Jitho Dewar and 
Jitho Dcwarin were living. In Loliarigarh lived Tabla Guru and Tobla 

Gnrairt, 

1 he people of Sumringarh heard that TablaGtim and Tabla Guram 
were expert in sill sorts of magic and went to see if thtv were as wise as 
themselves* Faking their chttng tambourines they went dancing and 
aiogtng and camped at the boundary of Lohariprh. 

Near the comp many women passed going to fetch water* The 
Surmingarh people turned their waicr-pots into s^kes. The watcr- 
girls ran to 1 abla Guru and told him that, * Strangers fiave come and 
are turning the pots into snakes. 1 Tabla Guru and his wife threw magic 
in their turn and the camp of the visitors was changed Into tigers- The 
Sumringarh people then turned Lohangarh into scorpions and these 
began tor bite the people there. But Tabla Guru and bis wife filled the 
Sumringarh ^^P 'rifcb poison ; some of the visitors vomited, some 
fainted, some died. 

At t hi 5 id me a young be auti ful girl w r c nt for watc r. One of the Suntrin- 
garh Gu ru 1 s disci pics fol lowed he r into the jungle an d seduced her. She 
went bade to Loharigarh and told Tab!a Guru that the boy had taken her 
b) force. The Guru and his wife were angry and they sent their strongest 
magic and the boy iound he had syphilis and gonorrhoea. At the same 
rime the Gum made two snakes; one attacks the throat anti the other 
the stomach of man. Danga Guru, Lanjha Guru, Juna Dewar, jitho 
Di'uar and their wives and disci pica returned to Sumringarh weary with 
disease ; like porcupines, they were nothing but bones and quills. 
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4 

BAIGA 

Bamta, Mandia District 

S urd and Phi rangi, two bra the ra p It ved togc die r in the Kajlib aja, T hey 
were great Dewar. They made their clearing and sowed kutki. There 
was a fine crop. Near by in a hollow malma tree were born Narayan 
Deo and Dullia. Deo, They ga ve the Dewar a dream saying , 1 Dedicate a 
Lam pig for us and you will have a belter crop still/ The Dewar agreed 
and got a pig ; he cut a bit of the ear and tail and crushed its ivstitJcs , 
thus it was dedicated. The people cut the crop and gathered it. J he 
next Tuesday they prepared for the Laru Kaj, They killed the psg T 
crushing it beneath a log of wood, and cut up the flesh. But Surd's wife 
stole the liver and ate it ( before everyone before they had offered 
anything to the gods, 

Narayan Deo said to Surd Dewar. * Since your wife has stolen my 
food, her body will be covered with sores.* But Surti promised, * I 
will give you another Laru pig. Send the disease to the rest of the world, 
but keep it from my wife/ Narayau Deo was pleased and sent 
leprosy* throughout the world. 


Htind us gene raEly regard leprosy hS a punbhmenl for sin, & view ihjirfd by i/ome 
of the aboriginal tribe:;. Thu* it wni the nacritege of Vasiiki, king of serpents, I hat 
brought leprosy to the Punjab.™Croqke, ii, i J 7 « who told iw* in the 

HhsUanw^ra grove at Madura became- fcpw^ibidt, if» flu- Sometimei lepnwy 
is a punish ment foran offence agoinjit the 3 tin*—Forbcfi iifli Mata (London, i ^4), 
4. 59. In n Buign folfc-tak ii appear* the penalty for incest.— . ■ ■ T 1 ** 
Mahakvihal, 465, The Khnriu call it machhi fwtak. or 9 fly JOB wd hive 
to atone for it by a tribal dinner.—Roy. Tftr KMariai Y 1 36 . The Rtngme N □ pn. 
on the other hand, attihutc it to maggolS* When they cremate the body of a 
leper. they hold burning brand* for fear 'the mother of the maggots should fly out 
ind attack one of them*.— Mills. Thr n£- For further detail*. 

Met my article. 1 Dreams of Indian Aboriginal Lcpcr&\ Man, xli (1^41). S 5 «» 
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RAIGA 

Boki y Pandariti Zamindari 

Mahadco and Basamkara Deo lived in Marogarh. Basamkara was 
in love With Mahadco^ beautiful wife Parvati and was ever trying iq 
seduce her. One day he ;Md to himself ± 4 Here f have an amulet round 
my neck given mo by Basrmsur, III much Mahadeo with it and when 
he has turned into ashes I'll take his wife away/ Holding the amulet 
in his hand he went towards Mahadeo + a house* But the god saw him 
coming and read what was in his mind and was able to escape in 
time. He ran and ran until he reached a cawc where he hid. 

When Lakshmanjaii heard what was happening he took Farvat/s form 
and camp running to the place where Basamkara was standing outside 
the cave and smiting at Mm said, 1 What id it you w ant Mahadeo for ? 
Don’t waste your time with him. Come with me/ Thus LakshtnaJij&d 
led him away and they went together to Jhunjhiban. There Baaamkara 
prepared to fulfil his desire, but Lakshmanjati in the form of Parvati 
said* 1 My Maharaja first dances, then he does it/ So Bssamkara began 
to dance swinging his arms to and fro. Lakshixianjati said 3 * This it 
poor dancing* My Maharaja tosses his arms in the air, and lays them on 
his head/ Baeamkara tried to do better and lay his hands on his head. 
Directly the amulet touched i t he turned to ashes. But as he was dying 
hts seed came front him, and Lak^hmanjad caught it in his hand and put 
it in a hollow bamboo- Then he took his own form and went home- 

Some time later Mahadeo and Parvati were walking through the 
forest when they passed dial very place and there they found that two 
little girls had come out of the bamboo and were sitting on the ground 
weeping for fright and hunger. MaMidco recognized them and said* ’ You 
were born of evil seed ; you will be Tankibai and Garmibai. Whoever 
lies with you will get gonorrhoea or syphilis/ In this way these diseases 
came into the world. 
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6 

BHAINA 

Kendo Zamittdm 

Wrt mfin gives man gonorrhoea. It in when a man goes to a woman 
and his seed leaves him quickly, before hcr's comes* When her water 
does not come* them is evil blood in her vagina. It goes into the mouth 
of tile penis, and after that the urine is chill and tortures the man. 

A man was very strong and lustfuL He desired a woman but could 
not find one, His seed spurted from hi* forehead down his body in the 
tube to the penis; it cjme out and fell on Mother Earth, Then Earth 
cursed him, 1 1 am a virgin, and you have thrown your seed on me. 
There will be sores now/ From that day there has been syphilis and 
sores breaking out on a man's penis, that make him dry as a spider, 


7 

GOND 

Bttajor w Mandia District 

Mahadco and Parvati were living in the Jungle. There were no trees 
there and no flowers or fruit* Pftrvati said to Mahadco, + It looks very 
tigly. Make trees an d hang them wi th flow*ra and fru it/ Mabadeo made 
many beautiful trees and covered them with flowers* Their pregnancy 
scent went into Parvati and she conceived. 

But after three months she miscarried and they threw the foetus 
into a stream. It turned into Banasmar Maria Deo* which is a fish. 

Jalandar Guru had seven daughters* They went to bale out water 
for fish* When they had nearly emptied the water from the pool, and 
there was only a little left, they all together Ml in and the water and mud 
was smeared over them. The eldest sister got syphilis from this and the 
youngest gonorrhoea ; the second sister had pains in herjoints, the tJurd 
had bloody discharges* the fourth was covered with boils, the fifth with 
sores, the sixth did not menstruate properly. It vra* because of the 
foetus of Parvati, the fish Banasmar Mamt Deo, 
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GOND 

Russ, Mandia District 

Sabar Sai Raja had two wives. When the elder conceived she bore 
Raja Mam Deo who broke his way out of her body through the ribs. 
When he grew' up he asked his parents to let him travel through tbr 
world. They let him go and he went first to Tclinagar. On that dav 
one Lalrrumiya Teti had died. The people carried him outside the boun¬ 
dary and bu rm him. Mam Den was w atching and by accident he trippe J 
and fell into the fire, burning his arms and leg?. Hegot op and ran to 
Jalandar Guru who cured him, blowing and muttering above his wounds. 
Then the Gum saitf, 1 Co back to Tclinagar and hide yourself there. 
When the men and women come on the tenth day to gather the bonc> 
and ashes, cover their bodies too with wounds like yours/ Mirra Deo 
did us the Cum bade him* and when the men and women came on tfic 
tenth day he burnt their bodies with the patches of leprosy. So 
leprosy spread through the world. 


9 

GOND 

Russ, Mandla District 

Bhola Guru, the great Guru of Bmjhighar had a son called Bhutan, 
Ehukan hud a daughter. Three days after the child** birth, she got up 
while ■all were asleep and entered the belly of Fa wan the Wind* At the 
same moment her mother began to shiver and her whole bodv was full of 
heat. The household was roused but could not find the baby anywhere 
and her mother Lay unconscious with fever, Llhola Guru rook his divin¬ 
ing roils and measured them until he found where the child had gone, 
She came to him and declare d» A I am Bhutan's daughter D End:an 
Kapnibai. I cannot live in your house. I must wander round 
the world* Give me some present and I will trouble my mother no 
more/ The Guru quickly offered a coconut* a spangle and something For 
her hair and said, f Go wander round the world, but do not trouble 
people too much. Never stay more than three days with one person - 
Leave liim then and go to someone else/ 
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GOND 

Katc&rdfm Stitts 

A Baiga and hb wife lived in Kodigarh. They had no children 
and t.lie Baiga went to serve Kaindo Mai, On the day he was to receive 
his reward, the goddess said to him, 1 Do not go to your wife until 
yotir worship is completed and you have sacrificed a white goai K . 

But that night the Baiga though t p 1 How will she know whether I go 
to my wife or not V and he approached her as usual. The next day he 
took a white goat to sacrifice but Kaindo Mai said to him* + You have 
been to your wife and arc giving me a tainted offering. You will have 
a child, but he will be born a leper/ This was the first leper. 


11 

KAHAR 

Khuria, Bilaspur District 

A Good went to the jungle. Before going he ate sweets made of 
mahui mixed with rumtiLhi. As he was cutting woutk he felt thirsty. 
The re was a stream and many virgi n rocks untrodden by men. The re w as 
a spring; here lived Raktahin Mata. The Gond went to the place and 
drunk. The Mam wept into his body and when he reached home she 
broke out in sores all over him* When the Gunblooked in his winndwing- 
f:tn to see the reason, Raktahin Mata said p 1 This man drank my virgin 
water. Therefore being angry 1 have filled his body with syphilis and 
gonorrhoea/ Then Raktahin Mata said, l Givc me fowls of three 
different colours and tile child of an unmarried girl, and I will free tho 
man nf his disease. 1 

In a neighbouring house was an Ahir, Hb daughter was very beaqtb 
fuL She had a son, though she was unmarried. In his mind the Gond 
offered the boy to Raktahin Mata and soon the boy died of his own 
accord. The Gunia offered fowls of three different colours and took them 
to the boundary of the village and said* * Now go and spread through the 
world. Go where you will, but do not come here. 1 Since that day 
syphilis and gonorrhoea have spread through the world. 
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KOL 

Jubbulpan District 

Patangi Dt*war made Sukri Chamarin his Guru. She taught him her 
magic and when he had learnt it he said to her,' You have taught me all 
this, bisi how am f to make profit from it ? p 

Sukri Chamarm went to Hukni Mata. The Mata was in her period. 
She went to bathe and wrung out her dirty clothes in the stream. The 
people in a neighbouring village drank the water ; it gave them a tertian 
fever which comes to men every third day. When they were ill Sukri 
Chamarin sent the Dewnr to cure them. She told him how he should 
go to a place where three stream* joined and there pick I he three-fold 
bel fruit* offer it to the gods and the people would recover, Patangi 
Dewar did this and earned a lot of money. After that he made his 
living by curing people of fever. 


*3 

LOHAR 

Barbdspuf l Mandla District 

In a village were five Brigs brothers. Their Raja refused to give 
them fields or gardens so they went to another Raja for land and made 
a clearing in the forest. There they sowed their crops. One night came 
Marra Deo in the form of a deer and ate the crop and ran away. The 
brothers were very angry and the nest night sat up to keep watch over the 
clearing. When the deer came they shot it with their arrows, but it 
escaped. A week later it came again and this time they killed it- The 
five Briga were delighted at this and ran to the body* singed off the hair-¬ 
cut it up, roasted some, of the fl:ah on the spot and then carried it home 
in triumph. The women ran out to greet them and they had a great feast 
far i nto the night Then sleepy and ti red t hey went to bed. B u t they had 
eaten Marra Den and after a little while their bodies began to itch. They 
scratched till they could think of nothing but scratching and itching. 
That ray night the eldest Brig* died o£it. The four brothers went quickly 
to L.injha Guru and showed him their sores. He knew what it was and 
told them to sacrifice a pig* a blackcock and a black chick to Marra Deo 
on the bank of the stream near ChipHgarh. They did so and their 
rich left them and was carried by the stream to other people. 
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TANKA 

m 

Piikhri, Manilla District 

1 ti R.imcshwax, Mahadco was born. At the same time Jagat Dhanu 
Panda was burn. Jagut Dhanu by his roigie power shut up in an iron 
bin nirny god,; and goddesses—Mar hi Deo, Loharjhar, Kolerai, Nirodh* 
Garbmar, Angmir, jalkandevi, Tanld k Girmi, liurhi Mai* Pin Dessdii, 
Kami D jissahi and Hukni Marks. He shut them up and did not let 
them out* 

The gods gathered together and said to Jagat Dhanu Panda, 1 Why 
have you shut us up in this fashion I Lei us out; we won't do any harm 
to anyone. And When we have been out, we will come back again, 1 So 
j-agut Dhanu the Panda let the gods out. 

The gods went wandering and roaming about the country, Kami 
Dciaahi and 1 lukni Mark! said to the others, 1 You stay here 2 nd we will 
go somewhere. If the Panda makes a fuss, soothe him down* 1 But 
when the others went back, the Panda did not notice that they were not 
all there and shut them up in the iron bin without saving anything. 

Kami Dessnhi and Hukni Mirks went to Thakur Deo r the Kandlord 
of the gods. 'They said, 1 We arc dying of hunger ■ give us something 
to cat/ Thakur Deo said, * Go and find some man. Sit in his throat 
where the grasshopper hops up and down- Drink its blood. 1 This 
he said to Kami Dessahi, and to Hukni Marki he said, 1 You go right down 
into the man's chest and say Huh huh huh \ The two gods did what 
Thakur Deo told them and from that time men began to cough. 




CHAPTER EiCHTEEN 


PSYCHO-PATHOLOGY - 
Tl}E VAGINA DENTATA LEGEND 

* * I^HE essential unity in.the psychoses \ says Seligmao, * make* 
J- it unlikely that neurotic symbolization—apart from symbols 
socially determined—is different in the different races. There is in 
fact one fear* the neurotic dread of sexual intercourse, which is 
symbolized in the same manner as the Vagina Dentata by many 
people in many countries/ 1 * This curious and significant night¬ 
mare has not. however* been studied in derail, though it has been 
recorded in various parts of the world. 

In view of the difficulty of studying this material—much of which 
is in periodicals and other publications difficult ofaccess^I will 
assemble part of it here* as an introduction to my presentation of the 
evidence from Middle India. The comparative study of the legends 
is in this case of considerable importance and illustrates a useful 
point made by Lincoln. 

To state, as some anthropologists do ? that this widespread pattern 
appearing in myth* legend and dream has no psyehoidgical significance 
but is merely the result of diffusion* h tantamount to saying that the human 
mind plays no part in the formation and spread of culture. Sine* this 
sexual anxiety fantasy occurs in diffusible myths and legends, as well as 
in non-diffiisable individual dreams* it would be more logical cither to 
regard them all as products of the same unconscious way of thinking, 
or to find out whether the myths and legends may not have originated 
in dreams* the former being secondary elaborations and the latter the 
initial expression of universally similar psychic material. Some anthro¬ 
pologists write as if myths* legends and folklore existed in a sort of vacuum 
totally without relation to the human mind in spite of the fact that they 
arc in large part of identicaJ psychological structure,* 

The Vagina Dentata legend has been recorded for the Ainu, in 
Samoa 3 and among the Naga of Manipur,- 4 Landtman has noticed 
it as a dream among the Kiwai Papuans (w K ho regard the sexual 
organs as the primary source of magic). He records a characteristic 
dream. 

i 

1 C. G. Schjnmn, 1 Anthropological PetvpeciiTcamj Psychologies] Theory 
liiii 21 $. 

1 Lincoln, ioa Throughout thi* Chapter reference* to the specie! Bihlie- 
irraphy at the end of it will be made by giving u uihor'* name and short tide only- 

3 Pilsudald* ff. 

* Lincoln, loH. 
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The dreamer was asked by a woman to have connection with her, 
but did not venture to do so* for her vulva was prodded with sharp Teeth 
and opened and closed continuously like a month. Again and again he 
tried to muster up courage but shrank back every time. At last the 
woman got up and attacked him with a piece of wood, and he fled into 
the water. But he found that he could not swim, and to add to his 
horror a crocodile came towards him and was about to catch him when 
he opened his eyes. 1 * * 

It is, however, in North America that this legend has been most 
frequently noticed," This does not necessarily mean that it is more 
common there ; it may simply be because our records of this area 
are more extensive, exact and un bowdlerized than those elsewhere. 
The motif frequently appears as part of the *Test-Thcme p , which 
has been fully studied*by Lewie* We often find the incident, 
which occurs also in the Indian stories, where the hero is able 
to break off the teeth of the woman and enjoy normal intercourse 
with her* The straightforw ard Vagina Dentata theme is sometimes 
combined, as in our stories p with symbolical representations of it, 
and there are the usual van Lilians of the snake in the vagina and the 
amputated hand* 

Boas refers to twenty-two versions of the legend among the 
Tsimehian Indians. A young hero must pass a number of tests ; 
he has to swallow red-hot stones, escape from a hood, endure 
heat and poison, and 4 in connection with these tests, we find very 
often the idea that the girl w hom the young man marries kills *11 her 
husbands. In the most characteristic versions her vagina is set with 
teeth, which are then broken out by means of a wedge or stone ; 
or, in place of teeth, a rattlesnake head is found. This form is 
characteristic of the Thompson versions and recalls the East 
European stories where a pike's mouth is introduced in its place. 1 * 

Lowie has studied the motif as part of the Test-Theme in North- 
American M ythology * and has given several versions of the legend 
in his own collections. For example, in the Crow Indian tale of * The 
Dwarfs Ward*, the hero is given a rough stone, some soft wood and 
a cord from a buffalo's legs and sent out with a warning to have 
nothing to do with three pretty young girls who arc tanning hides* 
But when he sees them, he finds them irresistible and goes to join 

1 Landtmsm. FafJt Nu. 3^S. 

■ It occurs among The Anpabo, Bellabclta, Rdhconla, BUckf-wf, ChlkoDtim 
Comox, Coop, Crow, Dakota, JieariHa Apache, Koasni, Kwakiuil, Maidu r Nci 
P*re€. tWilte, FawntJ*, San Git las Apache, Shoshone, Shuxwap, Stmedli, 
Thom p&on, TiinnhEan F Lliaoigt, Waiapai and Wi^hiti, 

9 Ttimhian Mythnlogy^ 

4 Lowie, Th* Tclt-Thrmr r llfl. 
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them. The youngest girl says, T first saw him; so I want to cook and 
feed him and sleep with him.' She gives him a woman’s clitoris to 
eat, but he throws it away. Then he lies with her. “The girl spread out 
her legs. The young man pulled out his member but stuck a black 
stone in. As it w ent in she began to chew it and the stone was all 
eaten up. He put a second stone in and the same thing happened. 
He pm some driftwood in and it was a long tune being chewed. 
At last he used the cord. She kept on biting it, but could not do 
anything to it. After a while he removed his breech-cloth and really 
possessed her. The two sisters asked, 11 Arc you done V He sat 
smiling. The young girl said, “ He is my husband, you cannot do 
anything to him.” ‘ After a struggle in which the other girls and 
seven young men try- to destroy the hero, he magically frecites them, 
and the place is still ‘there on the Little Hum, where there ts a 
spring coming out of a rock shaped like a woman’s L r e nit alia.' 1 

Lowie gives another tale, this time.from the northern Shoshone. 
Coyote is the hero. By the big sea he is tempted by a pretty girl 
who takes him to her island home. He notices that when she and 
her mother eat their food, the eggs slide right down their throats 
and he can hear them cracking in the vaginae. He goes to relieve 
himself and asks liis anus for advice. It tells !um that the mother 
and daughter have teeth in the vagina and that when he goes to either 
of them he should only pretend to insert his member and in fact 
thrust in his elk-horn scraper and break of! the teeth. That night 
Coyote has a narrow escape. ] ie mother ties up the door with a 
rope, but rats gnaw it through. He inserts his scraper into the 
girl’s vagina and escapes. A» he goes he can hear the crepitation of 
the teeth dosing on the scraper. But he cannot keep away, and 
next day returns. The girl comes in at evening after a day in the 
water looking for people to kill. After eating eggs and breaking 
them in her vagina, the girl takes Coyote to sleep with her, hut this 
time he succeeds in breaking off her teeth, and then performs a like 
office for the mother. He copulates with both women and in the 
morning they send him to fetch water. In his absence babies fall 
in great numbers out of the women's wombs ; these babies arc the 
ancestors of all the Indians of America. 3 

Another Coyote story occurs in a Nez Pcrc6 text. Here 
Coyote is seduced by Butterfly who takes the form of a * lovely 
elaborately dressed woman, and is crushed to death in the act 
of coition.' Afterwards Coyote is restored to life and is told, 

1 Lowie . Mythi of the Orms fndiant 4 j 6) f. 

* Lewie, Hit Northern Shoshone* *37 ff. 
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^ She is the Butterfly woman and a tiller. She has killed many 
people in that way. 1 fn the end Coyote takes a brushwood pole 
and, at next coition, pries her apart and kills her. 1 3 

An Arspaho hero removes the dangerous teeth with a grindstone. 
The story tells how a very handsome woman had husband alter 
husband, bur every one died after a night with her. At last the 
hero determined to discover the reason and went to her armed with 
a slender whetstone. The two went to bed, he very attentive, she 
taking the lead in the conversation. When he went to her, she wel¬ 
comed him eagerly, but he inserted the grindstone without her 
knowledge. * When the vagina felt it, it at once began to cat it/ 
But he broke off the teeth with the grindstone and after that the 
vagina remained innocent/ 

In the creation myth of the San Carlos Apache, the hero Nai- 
yenezgani is pursued by a maiden whom he first sees up a tree and 
who claims him as her husband. She catches him and builds a 
house. 

The boy was not pleased and did not touch the girl T for she was not as 
she should be. She was anxious to accomplish her purpose but could not. 
The boy knew what was the matter ; the girl's vagina was provided with 
teeth. He got pieces of brush and stuck sand on them With pitch, making 
four implements. These he inserted one after the other as he lay with 
the girl. Three of these were chewed to pieces and tift fourth opt: 
partly. The hoy then took his white stone and broke the teeth off with it 
arid cut around inside with his obsidian knife. 1 This is the proper con¬ 
dition/ he said. * This way it should be named. Now t will marry you/ 

The girl then tries to kill the hero by removing four of her 
pubic hairs which she rums into bears/ 

Wtssler and Duvall state that legends of Vaginal Teeth are 
known to the Blackfoot Indians, though they do not record any 
examples. 4 

The ShuMvap and Chi loot in tell how Tsakekxendxa of Pavilion 
Creek kills men with her toothed vagina. The hero breaks out the 
teeth with his arrow feather/ In the Thompson Indian version, 
the woman's privates are the mouth of a rattlesnake. The hero 
chews a leaf, spits on the privates and transforms them into those of 
an ordinary woman/ Boas s:sys the motif h frequent in the 

1 Phlfinty, $3 f. « 

s Ddracy and Krotber, TradMam of the A rtfptfA/i , 

3 GoddureJ, Afyiht jratti fAr Sunt Cjr/of A pundit:, Jl ft. 

* Wi#ilfrr and PuYiil. itu 

* Sons, Trimfhimt Mylhufogy* b J-*. 

•TtftplSl. 


35 ® HUlWAN LIFE 

mythology of the Kwakiutl, in many cases belonging to the Test- 
Theme. In the Salmon myth, the tale is confined to the Ucllacooh 
and their immediate neighlrours, the Bdlabdla. 1 In some ver¬ 
sions the teeth are associated with the symbols of trailing rocks 
or a closing door. Thus in a jicarilfo Apache tale, the hero 
.\aiycnc5gam has to lie with the woman who has become bis wife. 

He pounded some sumac sticks and twisted them together. Having 
them m his hand he went with her and when she Jay down for him, he 
inserted the sticks first. Her vulvae were provided with teeth by 
of which she billed men. She cut these stick? with her teeth and 
destroyed them. After that she had no such teeth. Ifoforv that cullin' 
the men with her teeth, she had killed than 


Immediately afterwards, as in a dream association, the story 
proceeds to describe how Naiyenesgani saves men from hciisLz 
crushed by rock$„ 

£ he fetch needed for arrows stood at the junction of two canyons, 
when anyone came there for arrow? the rocks dosed on him and kilted 
him. Naiycnesgaiii came there B made as if to pass four times and then 
went m the reeds and broke some of them olL The rocks did not come 
together. * s 

Among the Bellabdla also the myth i$ connected with the snap- 
PjfjS oot. 1 he hero of one story has a fri c nd. They visi t a Salmon 
village and as they are going through it they see a house with a 
snapping door. I he friend sees a beautiful girl inside and wants 
to marry her. He does so and they have a daughter*^ 1 

Some of the American stories show the same kind of variation 
t at we wilt notice in the Middle Indian material. For example, in 
a myth from the W cst Coast of Washington the hero meets a woman 
whose vagina is set with teeth and when he tries to cohabit with hcr p 
a c ites off hi? hand, 4 A ^ukaghir tale describes how a woman 
tricks a male monster into tearing off his two testicles and thus kills 
m. Another \ukgghir tale is about a "pretty young cannibal 
prl w'ho kills her husbands on the wedding night' ' Her method is 
to Hre them out and when they fall into an exhausted sleep to kill 
Hiera i h* herop warned in time, wear* the girl out instead and 
w en s e i$ asleep finds the instruments of death—an awl and a 
^ c sr pillow, fie thrusts the knife into her heart and 


^ Ba« F op. di ri 77S, 

: yiemtk Apart kt T*xtt> 20* f. 

* * 2™- °P; 77®- 

Bolt, TiimiMan ft£ylhoiogy w 604. 
Begot**, TeUt of Eeitrrm Sibtria, «i 7 . 
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Ehc awlI Up her anus crying, 1 Iron to iron/ The tools meet inside 
her body arid she dies, 1 

With the above material and the Middle Indian texts that 
rolimv there is abundant evidence for a study of the fundamental 
problem* t>f the Vagina Dentata legend. Not all the stories and 
dreatns are about teeth, but they all testify to the widespread belief 
in the dangers «i sexual intercourse and the primitive dread of 
losing any part of the body. What are we to make of this evidence ? 
iJow did the legend arise? What deep-rooted human fears and 
nightmares does it symbolize ? Even more difficult, vvhat are wc 
to say of the reverse of the legend, the stories of the Penis Aculeatus 
and the danger to the woman 1 

Is there, in the first place, any actual physical or medical basis 
tur the phantasy ? I gather that there is very little, though the danger 
01 vaginal spasm and the penis captivus, though remote is not 
unknown- 

Oral acnvi ty plays a part in the p relimijiary stage of sexual i nte rcourse 
(kissing), and in the female the sucking dement is in unconscious ohantasvf 
transferred to the vagina. When the biting component is strong, the 
yulva is pictured aa a b mug mouth {vagina dentata) and is feared in later 
lire as a possible instrument of injury ; indeed this biting impulse may lead 
to vagina spasm, which in the extreme case produces penis captivus if 
t3 f beeUl ?' Reactio * ‘taking in’ may have two 

* ihelocal musculature nuy btcomt either flaccid (passive resistance) 
or spastic, causing vaginismus (active resistance), Fears due to and 
unconscious dread of making a destructive attack upon a prized object, 
he genital of the partner, play an important part in the production of 
impotence and frigidity.® 


ITie explanation of the legend is more likely to be found in psy¬ 
chology than in physiology. Let u$ then consider in some detail 
various ways in which this very remarkable material may be inter¬ 
preted, First to be mentioned must be that element of cruelty in 
sex which so has often attracted the notice of psychiatrists 
. ls not wRo11 ? unnatural; it h£ its roots in normal, if rather 
primitive, sexuality. We may take an eloquent statement of this 
point of view from BriffauU. ' Lions and tigers', he says, ‘ which 
turtush favounte examples of mating among carnivora, commonly 
kill and devour their mates.’ * He quotes instances of this to show 


| ibid., wf- 

refcwJS £8? ^ Mtdi£ei Prat,kt ' VflL ■* (IW9) * ’ tbe 

3 R. BnfljuU, The Mothm (Landau, i. x iS, 
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how du- * danger of allowing the sexes to associate is a commonplace 
of menageries *. 1 With both the male and female, “love 11 or sexual 

attraction, is originally and pre-eminently "sadie^ ; it is positively 
gratified by the infliction of pain ; it h as cruel as hunger. That is 
the direct, fundamental, and longest established sentiment connected 
with the sexual impulse. The male animal captures, mauls and 
bites the female p who in turn uses her teeth and daws freely, and 
the lovers issue from the sexual combat bleeding and mangled* 
Crustaceans usually lose 3 limb or two in the encounter. Ail 
mammals without exception use their teeth on these occasions. 
Pallas describes the mating of camels : as soon as impregnation has 
taken place, the female, with a vicious snarl, turns round and attacks 

the male with her teeth, and the latter b driven away In terror * . . , 

The congress of the sexes is assimilated by the impulse to hurt, to 
shed blood, to kill, to the encounter between a beast of prey and its 
victim and all distinction between the two is not infrequently-lost. 
It would be more accurate to speak of the sexual impulse as per¬ 
vading nature with a yell of cruelly than with a hymn of love- The 
circumspection which is exhibited by many Female animals in yield¬ 
ing to the male, the haste which is shown by most to separate as 
soon as impregnation has taken place, would appear to be due in 
a large measure to the danger attending such relations rather than to 
coyness, 11 

The danger, however, as Havelock Ellis points out, is normally 
to the male rather than to |he female. + It is the male spider who 
impregnates the female at the risk of his life and sometimes peri¬ 
shes in the attempt; at is the male bee who, after intercourse with 
the queen, falls dead from that fata! embrace, leaving her to fling 
aside hb entrails and calmly pursue her way\® 

In human beings also, particularly among those who have an 
ambivalent altitude to sex—either because they think it is immoral 
or have been frustrated in their youth—it is not uncommon to find 
sexual phantasies of an aggressive or violent type ; they imagine 
themselves forcibly penetrating and tearing the vagina* the partner 
is made to bleed and even killed. Jn the normal individual this 
aggressiveness is moderated and even becomes a type of sexual 
fore-pleasure. 

But in the neurotic or pervert, the tendency to inflict pain 
becomes what we call sadism. It is generally said that while male 
sadists avoid, female sadists not infrequently attack the genital 
organs of their partners. 


1 jbjii,. p, 11 $. 
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Related to this impulse is the love-bite and the love-scratch, 
important elements in classical Indian erotics p and indeed of peoples 
throughout the world. The Kama Sutra gives eight forms of love- 
scratch and eight different kinds of love-bite ; a scratch made on the 
foreparts of a woman's breast is compared to the murks of a tiger's 
daw ; tooth marks on the base of the breast are compared to the 
* chewing of a boar/ 1 Savage Land or was bitten nl] over by an 
Ainu girl who *vas in love with him. 2 Briffault refers to a report 
that the Migrelians of Transcaucasia regarded the betrothal of 
a girl as sealed only when her lover firmly bit her breast. And he 
says that L among the ancient Egyptian* the word that is translated 
by Egyptologists as 4 to kiss p meant 4 to cat f . He concludes that 
in this impulse also we can see the relation between the female 
licking, biting, mauling and even eating its young and the 1 primal 
undifferentiated assimilation of every desired and beloved object 
with a prey to be tom T killed, devoured 1 .* 

There is obviously an clement of this in the Vagina Dentata 
legendsj particularly in their references to eating. Some of the 
stories are very cruel and may gratify an unconscious craving for 
cruelty in the hearers. The love-bite and the love-scratch, though 
present, is not a prominent clement in the erotic culture of this part 
of aboriginal India. The Pardhan, who have developed a high 
standard in the art of love, practice the love-bite t I know a Panka 
who some weeks after his marriage had his whole body covered with 
little tooth-marks: but Eaiga and Gond are singularly unenterprising 
in everything sexual except its frequent repetition. 

The tribesmen, however, practice other—they ace, of course, 
quite different psychologically—forms of sexual cruelty. Clitoridec- 
tomy is not unknown as a punishment for an erring wife, and the 
cutting off the nose as a penalty for adultery' is common all over 
India, The Gond and flaiga punish a riggish woman by putting 
chili and salt into her vagina. Stories in which a crab catches 
and sometimes excises a womans clitoris are very popular. 

For the real meaning of the Vagina Dentata* however, we must 
go deeper into tribal psychology. Sex is not only sometimes cruel, 
it is often highly dangerous. Westermarck considers that ‘a very 
important cause of religious celibacy is the idea that sexual inter¬ 
course is defiling and in certain circumstances a mysterious cause 
of evil. The Syryenians maintain that it develops a peculiarly 

1 P-enxcr. v, 1S1 K when? an ab* tract nf the Sutfti will be found. 

Savage Lantfor, Afon* mih tht Hmry Ahm (Lpmlcn, 1899), 14 c. 

* Jtr 1)3-1 uJ£ . op. cjT. t lie. See also IljveEock Stuifirt. ii, 64 ff- * And 
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dangerous and contagious quality or substance called pez ; hence 
a man who has had intercourse with a woman must undergo a rite 
of purification,’ 1 

Among the Kiwai Papuans p 1 the female sexual organs are re¬ 
garded as in high degree the source of all kinds of witchcraft'. 5 
* The sexual act is regarded as fraught with risk 1 and is thus taboo 
on many occasions. + The female organs are as perilous as an open 
grave, with which they are associated V A woman given to much 
intercourse is not allowed to attend a sick person. To dream of the 
vagina before a battle is very dangerous, for it represents the arrow- 
wound the dreamer will receive.* 

Other people stress the defilement rather than the dangers 01 
sex, though of course the condition of being in a state of defilement 
is itself sufficiently dangerous. 

Among the Hebrews both the man and the woman had to bathe 
themselves in water and were 1 unclean until the even 1 (Leviticus, 
xv, 18)* The Nandi in eastern Africa say that people are dirty 
when they have had sexunl intercourse, hence they must purify 
themselves by bathing* The belief in the defiling effect of such 
intercourse seems to underlie the idea prevalent among various 
peoples that incontinence, and especially illicit love T injures the 
harvest.* 

There does not, however* appear to be a very strong belief in 
the defilement caused by sex among the tribes from whom I 
have recorded these stories/ though the Muria of Bastar observe 
chastity before important festivals and believe that a wife*s adultery 
may ruin a man's prowess in the chase. Sexual intercourse b 
dangerous rather than defiling* 

This idea of the dangers of intercourse finds classic expression 
in the figure of the Poison Maid.* The Vish-Kanya, Yish-Kanyaka, 
Vtshmayi Kanya, or Vishangham is a familiar character in ancient 
Indian literature. She was a beautiful maiden SO- charged with 
poison that her very look sometimes caused death. J* J. Modi 
suggests that the original word for poison {titi) seems to be Sanskrit 
(Avc&ta tbisk) $ meaning, "to harm', and the Vish-Kanya thus originally 
meant ‘harming damsel’* not necessarily a poisonous damsel. 7 

1 E. Wcatemuixk, Th* Hilicry of ifttMtf* Murriagt {London, 1925)* *■ 

f. 

1 G, Lindtm_tn. Tht Kimai Papuans of British N*i a Gmiud fLondon, 1927). 
aj§. 

* ibid-, ije, * sbid,, 178, p W«tcrmurck t op. oit, i, 407. 

* The t'uiion Damsel hu been tUbcntcly itudiee) by Ftwtr in an Appendix 
to VoL it of hi a, edition of TAr Of fan of Story. 

7 J. J. Modi, ‘The Yiah-Kanya of Ancienl India\ Folk-Lore, mviii, 317* 
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In the Katha Sat it Sagara such maidens me sent as dancing 
girls to enemy countries to do all the damage they can. In the 
Mudra-Rakshasa of VLsakhadatta, written about the seventh century 
A.D., there i$ an account of an attempt on the life of King 
Chantlragupta who is saved by his minister Chanakya who passes 
the girl on to another King, Parvaiaka. who succumbs to her fatal 
love. But much the most famous tradition is, of course, the attempt 
to murder Alexander the Great by this method. The first reference 
to this story, which later gained-great currency in Europe, occurs 
in the pseudo-Aristotelian treatise Secretum Secretorum, which pur¬ 
ports to contain a series of letters addressed by the aged philosopher 
to his famous pu piL Among the rules for * the ordinance of t he king, 
of his purveyance, continence and discretion 1 , Aristotle is represented 
as warning Alexander against entrusting the care of his body to 
women and recalls a great danger which he himself was able to 
frustrate. 1 Remember’, he says , * what happened when the king 
of India sent thee rich gifts, and among them that beautiful maiden 
whom they had fed on poison until she was of the nature of a snake, 
and had I nor perceived it because of my fear,. .and had I not found 
by proof that she would be killing thee by her embrace and by her 
perspiration, she would surely have killed thee.’ 1 Panzer gives an 
account of the different texts of the book and remarks that while 
in the Hebrew Text, it was a King of India who sent the girl, “ in 
some of the Arabic texts it is the King’s mother and in most of 
the later versions the Queen of India who scrub the poisoned 
woman, Then again the contamination differs—sometimes it is 
caused by the ki$s or bite, in other versions by the perspiration, 
intercourse, or even only by the look." _ ...... . * 

Penzer-gives many other references to the Poison Maid in lit¬ 
erature, and discusses the various means by which she destroys 
her victims. One of the most important of these methods. is 
-exual intercourse, Pcnzer suggests that' an amorous bite on the lip, 
probably drawing blood’, or the amorous scratch or bite, was the 
means by which the poison was injected. He concludes that 
‘ the motif of the poison damsel originated in India at a very early 
period before the Christian era. The poison damsel herself has no 
existence in actual fact, but is merely the creation of the story-teller 
who derived the idea from what he saw around him, hirst of all 
he was acquainted with poisonous herbs and knew something of 
the uses lo which they were put, but he was still more familiar 
with the ways of the snake-charmer and the methods of his gradual 

1 OuuE«d! from (tamer* ii+ 291- 
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inoculation* He could not help being fully aware of the fatal 
results of the bite of the Cobra and krah s and the reverence and 
fear of the snake throughout India was everywhere evident. Thus 
there was plenty of material for the creation of the poison damsel, 
and hi later days the knowledge of opium and other foreign drugs 
would merely introduce some new variant of the tale .* 1 I lad Penier 
been acquainted with the stories of the Vagina Dentate he might 
have sought a deeper meaning for the Poison Maiden* Hut at least 
this tradition indicates a widespread belief in the possible dangers 
of sexual intercourse ; all men, not only kings, should learn the 
rules of 1 purveyance, continence and discretion'. 

Why is sexual intercourse dangerous f The first and obvious 
answer is that hymeneal bipod has always been regarded as magically 
toxic and to be avoided. Have the Vagina Dentate stories arisen 
out of a dread of deflowering virgins ? There is a very remarkable 
passage, quoted by both Westermarck and Fencer, in Tkt Vaiage 
and Trataile of Sir John Mound#wiU r which dates from the middle 
of the fourteenth century. Describing a far eastern island in the lord- 
ship of Prester John, he $aya that on the marriage night it was the 
custom of the people to engage some other man to have the wife's 
maidenhood, € And the r ben certain men in every Town that server* 
of non other thing ; and thei depen hem Cadebcriz, that is to seyne, 
the Foies of Wanhope* For thei of the Contree holden it so gret a 
shing and so perilous, for to have the Maydcnhode of a woman, that 
hem semethc that thei ihat haven first the Maydenhode, puttethe 
him in aventure of his Lit* The woman must never again speak 
to the man that performs this office. The reason given for the 
custom is very germane to our present discussion. 51 Of old jfyme, 
men hadden ben dede for deflotirynge of May denes that haddeti 
Sefrpentes in hire Bndyes, that stongen men upon hire Zcrdca, that 
thei dyeden mon'* 

in the Indian stories recorded above, there are several in which 
the danger arises from a snake living in the vagina, the belly or the 
mouth. Penzcr also remarks that J apart from the custom of em¬ 
ploying proxies for the first night of marriage, there has always been 
a curious connection between snakes and intercourse / 5 In India 
the snake is often represented as encircling the lingo. tn a paper 
read before the Asiatic Society, J. H, Rivetl-Camac refers to certain 
paintings in Nagpur and says that the 1 positions of the women 
with the snakes were of the most in decent description and left no 
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doubt that, so far as the idea represented in these sketches waft 
concerned, the cubra was regarded as the phallus/ 1 

Are we then to suppose thru the Vagina' Den tat a legends arose 
out of the fear of defloration and the hymeneal blood ? Thera is 
much that is attractive in the idea. The physical distress of both 
man and woman might well suggest teeth in the vagina or a thorn 
iin the penis. A Koryak Naga told C. von Furcr-Haimendorf 
that the first intercourse with a virgin was like 1 walking barefoot 
over sharp-painted flints A girl who was being forced into pre¬ 
mature intercourse might well so exercise the constrktar cutmi 
as to burst the cavernous bodies of the invading penis. 1 In the 
Vedic literature the blood of the bridal night is represented as a 
poison and a scat of danger; and a similar belief probably accounts 
for the old German custom of bringing new clothes to the married 
couple on the first morning of their wedded life. The woman, 
as well as the man, may be supposed to be in peril... .The hymeneal 
blood may also be regarded as dangerous to the offspring. In 
Andjra, in Morocco, there arc bridegrooms who take care that 
no offspring can result from the defloration of the bride, since 
many people believe that the child igould be diseased if the semen 
came into contact with the blood/*" 

But the fear of hymental blood cannot account for the rise of 
the Vagina Dcntata story among the Good, Baiga. Agaria or Muni 
of India. These tribes would doubtless be afraid of the blood it 
they knew what it was. But it is very rare for a girl to approach 
her husband as a virgin. There is no word for the hymen and its 
very existence is unknown. 

There is little discredit attached to pre-nuptial intercourse, 
provided both the endogamous and exogamaus rules of the tribe 
arc observed. There are no 1 tests of chastity ’ and since girls 
are not expected to be virgins there is no provision for their 
defloration. We must therefore Look elsewhere for an explanation 
of this cycle of stories in central India. 

In a supplement to his work on marriage Westermarck has a 
note on 'penis-envy 1 which leads to that' embitterment wJiich many 
women display against men' 1 and particularly against the man who 

1 J. H. fUvctt-tJjmac, ' The Snake Symbol in India*. jf.sLS.B., xlviii (tSj$f)w 
17-10. 

“ Wcatermnrrk, Op. Cif-, I, t$e. 

* Weatcnnoick, Three Envy* oh Sex andMamage (],»ndnn. i4<>- V, e 
may compare with ihjs LiitibscheTs initmtinj! account of pen»-cnvy among fe¬ 
male Ifcntil schiBOphremci who havtfintiiif> 4 f mylhalCEicil snake* living in the 
vigbia, —511, CuiiOm Ps^thopai (London, * 937 )> 1 J 
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deflowers them. Hence, he suggests, the rule of the /iu prima* 
noctis to protect the husband against such an antagonism, A Gond 
girl may say to a husband or lover whose fidelity she suspects, 4 1 
would take off your penis and keep it always with me, s$ that it can 
go to no other woman’. Dr Masani reminds me of such penis- 
envy in hysterical girls who have phantasies of incorporating and 
retaining the penis inside them so as to possess permanently the 
coveted organ. Penis-envy may undoubtedly play its part in what 
I believe is an essentially complex situation. 

That it is not unrecognized is shown by the stories of the Umbi¬ 
licus Istangatus (Nos. 30-41)* fantasies which by showing women 
possessed of an umbilicus a trunk, a penis, of enonpous size and 
power* compensate them for the most serious physiological defect 
from which they suffer. 

Much more plausible is the suggestion that sexual intercourse 
is regarded as dangerous because of the dread of menstrual 
blood. For a man to have intercourse with a woman during her 
menstrual period is regarded not only as aesthetically disgusting— 
4 It is dirty, it is sinful, it has a bad smell', as a Batga once told me— 
but also as highly dangerous for the man. 1 Worms may attack his 
feet and he may get an acute attack of gonorrhoea/ It is of cnursi- 
well known that a urethritis may be excited by the toxic character 
of the menstrual discharges or by intercourse with a woman subject 
to chronic leucorrhoea. The danger is not only physical * any 
infringement of the menstrual taboo is visited with supernatural 
penalties, 1 Penzcr discusses the possibility of syphilis being the 
origin of the poison damsel motif, but he concludes that the rime 
the disease takes to show itself is greatly against its use in a story 
where the effect has to be immediate and causing practically instan¬ 
taneous death. 2 

But m our stories and dreams from central India, the bite of the 
vagina does not always cause death and is often curable* Moreover, 
Penzer was thinking chiefly of syphilis which has an incubation 
period of some three weeks and which many case does not resemble 
a bite. Gonorrhoea or some other form of urethritis more closely" 
resembles the sharp, acute* sudden bite of a tooth or serpent's 
sting. But it is significant that in many of the central Indian stories 
there is little emphasis on the pain caused by the amputation of the 
penis. In Stoiy 3 the victim makes no outcry, in Story 4 he docs 
not even notice what has happened, in Story 5 he docs not seem 


1 ] have recorded many of iht&e in The Bfriga , 211, 
1 ii p 3ifi. 
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greatly affected, and in Story 12 he hardly realizes his fate at first. 
In other stories* of course* the victim shouts wish pain and makes 
an appropriate demonstration. But I do not think that we can trace 
the stories to the pain caused by a urethritis, though this undoubt¬ 
edly is a contributory factor to the psychological situation that pro¬ 
duced them. 

On the other hand, Dr K. Masani has pointed out to me that 
it is the loss of the penis as such rather than any possible pain ac¬ 
companying the amputation that is the real dread of the neurotic. 
The neurotic attitude is more easily explicable as fear of a punish¬ 
ment by the removal of the penis anticipated by the patient because 
of hh strong super ego or unconscious sense of morality. Since the 
act of intercourse and the use of the penis at all is regarded as im- 
moral, the neurotic fits the punishment to the crime and imagines 
his penis being amputated simply because it has been used. 

We may finally note that during intercourse men are supposed 
to be specially subject to the attack of witches. Such an attack may be 
symbolized by the Muria story of the rat which bit off the blacksmith’* 
penis and carried it home to its hole—a significant detail which may 
well represent the witch's supposed desire to attract all the libido 
of the neighbourhood to herself. 

Reich traces the Vagina Duntata phantasy to what he calls 
* orgasm anxiety 1 . 

In the male, orgasm anxiety is often covered up by the sensation 
of ejaculation. In women, however* it appears In undisguised form. 
r fhcir most frequent fear is that of soihng themselves during excitation* 
of passing wind or of urinating involuntarily. The marc drastically 
vaginal excitation is Inhibited, the more non-genital phantasies have 
taken possession of die genital, the stronger is the inhibition? and, 
consequently* orgasm anxiety. Orgastic excitation, if curbed, is ex¬ 
perienced as a threat of physical destruction. Woman fear 1 falling into 
the power of the min \ being injured or exploded from within by him. 
Under these ci rcumstances* the vagina becomes in phantasy a biting 
organ which Is going to render harmless the menacing penis. Every 
case of vaginismus hm this origin. If It appears before the act, 
its significance is that of refusing penetration to the penis. If it appears 
during the act p it reveals the unconscious desire to retain the penis or 
to bite it off. In the presence of strong destructive impulses, the 
organism is afraid of f letting go ' for fear that destructive fury might 
break through, 1 

We must now briefly consider a much more fundamental cause 
for these stories, I mean the manifest o r latent fear of castration and 

4 Wh Rekh* The Function cf the Qtg&m fEoff. tmtt : New Yotk h If4*b *37* 
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impotence which is said to be present in every primitive or civilised 
humiin Let us hear a psycho-analyst who has made a careful 

study of anthropology ; in quoting him ! do not mean to suggest 
t hat 1 follow h i m 1 n ;t 5 Mi is cone I u s ions, 1 The one great terror in the 
life of primitive mankind', says Robeim, * b the same that pl^y* 
such a fundamental part in individual neurosis: the dread of cast¬ 
ration/ 1 "It seems \ he say* again,. 1 that the fundamental fear of sa¬ 
vages is connected with the idea of a part being separated from the 
whole/* '1 his fear is not associated with some catastrophic disaster 
effected by an enemy, but is inherent in die very act of coitus and 
the loss of semen, " Actually St is the seminal fluid which leaves 
the Body, but there is an unconscious tendency to dread the total 
cutting off of the penis, i.e., castration, as the inevitable consequence 
of coitus. Following the recent researches of Dr Fcrenczi, we may 
regard this as tlje survival of the archaic multiplication by fission, 
the phase uf development in which the propagation of the species 
was also the death of the individual/ 3 

It is noticeable that in several of our stories castration is associ¬ 
ated with death, an equation which is common throughout the 
world. Some of Rohejn/s remarks about this have some hearing 
on the Indian stories and I will quote him in full, in order to 
illustrate one line of possible interpretation. 

'The hero of the folk-tale has frequently to passthrough crushing 
rocks or smiting door and usually he does not come quite unseamed 
from tEie ordeal The doves ily through the Sympkgades to bring 
Zeus ambrosia, but the last is always crushed by the relentless rocks*,, 
In a folktale of the Tarantschi, a Tartar Tribe in Central Asia, we 
find the hero passing through the moving rocks on his way to his 
sister-wife. The tail of his camel is cut off, 

1 If \ve know what the moving door means we shall understand the 
missing tail The motif is very frequent in the mythology of 
north-western America, and Sts unconscious meaning can be studied 
there with advantage. The Chilcotin and Shuswap tradition of Little 
Dog contains a series of episodes which evidently all have the same 
meaning^,. Little Dog and his children come to a house with a 
great stone door. Inside the house sits a woman who is weaving 
a basket. Suddenly* while they are talking to her they notice the 
stone door beginning to shut and Little Dog quickly places his 
staff so that it holds the door open* The boys slip through and 
Little Dog after them, but when he pulls the magic staff out behind 
him hie little finger is caught by the door and the cud cut off., Now 
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thev tome to a woman whose vagina is full of teeth. She wants 
our hero to have intercourse with her, but he first inserts his magic 
staff into the vagina and breaks her teeth- Then he and all Jtis boys 
cohabit with her. 

1 If the door is the vagina, the pigeon's tail or the little finger 
snapped off can only mean the penis. .* The passage of the soul 
is coitus, the soul itsdf the semen, yet at the gate of the other world 
we find castration- But primitive views on death arc modelled on 
the castration anxiety, and therefore if by castration wc mean death 
it is natural enough that this should be the preliminary to the entry 
into heaven- 

4 If there should still Ire any doubt our meaning is made per¬ 
fectly dear by the myth of Maui, crushed between the opening and 
dosing legs* in the vagina of his ancestress Great Mother 
Night. 11 

Another significant link with castration in oar talcs is the notion 
of eating. In the act of conjugation, there is a 1 narcissist! cally 
resented element of mutual eating up. 1 1 The result is that the 
dread of castration is displaced to the vagina and w T e sec the latter 
as an organ with oral qualities, as the devouring beast/ 3 The 
primary purpose of teeth is, of course* to eat. And so we find the 
penis not only amputated but eaten. In Story 6 there is the 
curious notion that after a boy had intercourse with a girl at the 
navel the semen entered her mouth and a new tooth was cut as 
a result. In the main body of the folk-tales collected from these 
tribesmen, the only cannibalistic stories are associated with the 
murder of a sister by her brothers* There are several such talcs 
and all end in the same way, in the boys cooking and devouring 
the sister's flesh* in Story 3 the flesh of the girl wjio had teeth 
in her vagina was so deadly that when it was cooked even the smell 
was sufficient to end the tale in an orgy of sudden death* 

Whether we agree with all Roheim + s suggestions or not, I do 
not think it can be doubted that the Vagina Dentata stories arc 
closely related to the primitive dread of castration* In Story zS 
there is a very significant account of the rivalry between a father 
and his sons. The fear of castration is not perhaps manifest in 
the consciousness of the tribesmen* but a related fear—the dread 
of impotence-—is often present and has far-reaching effects. 

The actual occurrence of impotentia coemU among the Gond and 
Baiga is less common than the fear of it This is what we might 
expect. The tribesmen live a simple, out-of-door life. Neuras- 
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thcnic and morbid conditions are rare. The homosexual impulse is 
almost wholly absent* 

On the other hand, the aboriginals arc often enervated by malaria 
and usually undernourished. Many of them suffer from venereal 
disease. With few other pleasures to divert them, they indulge in 
sexual intercourse far too frequently. Their ordinary lives are 
deeply marked by fear and anxiety. They believe that witches* 
an accidental connection with a menstrual woman p the infection 
of someone with unusually weak libido, or even aesthetic repug¬ 
nance may make them impotent. Such a condition holds a man 
up to the ridicule and scorn of society and commonly leads to 
divorce. It may wdl be that this fear finds expression in some of the 
dreams and stories that we arc considering here 1 

So far we have approached the subject entirely from the man's 
point of view. Sexual congress is a danger to the male ; it is the 
woman who is armed with teeth. But a number of interesting 
stories suggest that this is a one-sided way of looking at things. A 
man may have a double penis, or a spike on the end, or teeth on either 
side, or it may be artificially elongated- In alt these cases the danger 
to the woman is very great. In Story 32 an old man with horse-hair 
round his penis merely tortures his victim ; the same effect is caused 
in Story 37, But in Story 33 an elongated penis tills, unintentionally; 
a man s own wife* In Story 17 the hero kills three wives in succession 
with the teeth on either side of his penis. In Story 1 the hero 
kills the girl who had mutilated him with his new aculeate organ. 
Equally dangerous is the amputated penis. This was the real cause 
of the wife's death in Story 33. In Story 35 it kills both a girl and her 
mother by jumping down their throats and out through the vagina. 
In Story 28 the amputated leg of one of die heroes, which obviously 
represents the penis, is stuck into the girl 5 * vagina and kills her. 
In the drolls 7 and 16 jealous husbands attempt to frighten their 
wives with stories of the disastrous effect of intercourse with youths 
who possess a double penis* In Story 34, the penis is not an ampu¬ 
tated organ but a magic aboriginal gode-mithe* When it attacked 
an immature girl, it caused her great pain and might have killed her. 
The snakes in the vagina or belly are, of course* symbols of the penb 
but appear to be more dangerous to a male lover than to the woman 
herself. 

It b tempting to associate these stories with the use of instruments 
of the ampallmig ty pe common throughout Indonesia and not «n- 

1 For a full account of thii impomm, anti liute studied, subject, «e my 
article! 4 The Altitude af Indian AbarLgmala toward* Sexual Impotence \ Maw 
in Jndia A xjtiii (4943). 127-46. 
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known in In din. Horse-hrfir is specially mentioned as employed 
in the Argentine and in Borneo. 1 But no such custom is known in 
actual practice to the tribesmen of Central India. The stories of 
the Penis Aetileatus arc probably nothing more than a symbolization* 
from the woman's point of view* of the dangers of sexual intercourse. 
Dickinson considers that these dangers have been exaggerated; the 
risk of vaginal rupture is very slight, and among 4100 married pati¬ 
ents he only found 161 cases of painful intercourse, or 1 in 25. On 
the other hand, 1 coitus with little girls may result in severe hemor¬ 
rhages and an occasional perforation into the nectum * f and lace¬ 
rations of the upper passage may occur in older women. lie quotes 
Rahm as having collected twelve fatal cases, generally due to 
excessively vigorous action and too big an organ.- 

It is worth noting that intercourse with the Devil was described 
by medieval witches in Europe as both cold and painful. Murray 
quotes Jan Bosdean (1594)05 saying, 4 there appeared a great Black 
Goat with a Candle between his horns. He had carnal knowledge 
of her which was with great pain. 1 When the devil exercised his 
right of jus prirmie metis, the woman lost 1 an infinity of blood and 
suffered a thousand dolours'. 3 

A few minor points may be noticed. Although homosexuality 
is practically unknown among the tribesmen* one or two of the talcs 
contain a homosexual motif. In Story 2 there is a demon who Consorts 
with members of his own sex and, curiously enough, lives with a 
Vagina Dcntata girl in the Same house. In Story 36 an amputated 
penis enters a man's rectum as he is copulating with a girl T and in 
Story 34 the mjgic gode-mich? drives itself into the anus of a cart- 
man, But these incidents may be purely ribald and without 
psychological significance. 

The power of long pubic hairs to cause impotence is a 
recognized fact among these tribesmen. Very few women ever 
allow the hairs to grow ; those who do are regarded with repulsion 
by the majority of men. In a story from Raipur, not unlike 
Story 2 of this collection, the hero has to remove a woman's 
pubic hairs before he can have intercourse with her. I have 
recorded dreams in Mandla wherein the penis is caught in these 
hairs as in a noose, and thus injured or amputated, 4 


1 Havelock Ellis, Studies^ ii* 9S ff. 

■ R, L. Dicks naon r Hum tin Sex Anatomy (London ami 0 ultimate, 1931), 100, 

3 M. A, Murray, " W itches Fertility Rites Afan ¥ xii (1919), 57. 

1 Br Mgsani telh me qfi patient who Hied to fed that bis wife's long hair 
wus tied tightly round bis big toe {symbolizing the penis). 
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It is interesting that the tales contain no reference to either 
clan or kin incest, the more so as these tribes, especially the Baiga, 
arc rather prone to this- I have sometimes, but not very frequently, 
fount! in dreams references to incest. In these it is noticeable 
that intercourse is not consummated. The dreamer on approaching 
his mother or sister finds that disparcunia is so great that coitus is 
impossible. An Agsria of MandJa District dreamt that when he 
tried to have intercourse with his sister he found ‘ nothing but blood’ 
and could do nothing. A Gond of the same area dreamt that he was 
sleeping with his sister. 1 She lay naked beside me and put oil 
on my ^cnis till it stood erect. But when 1 went to her , my penis 
slipped into her anus and 1 awoke.’ An Agaria told me that when 
lie dreamt of congress with a sister or other near relative, her vagina 
was either too small or too big ; another Agaria said that in dreams 
of intercourse with his mother, his penis could never find the vaginal 
aperture but always slipped over it, and he awoke before consummat¬ 
ing the act. I believe that there is a dose connection between the 
dreams and the legends, and this fact may be one reason why the 
legends do not have any incestous reference. There are, of course, a 
number of tales about illicit relations between brothers and sisters, 
but these are always tales of dread and misery, and desire is rarely 
attained. 

In conclusion, therefore, it may be said that the discovery of 
the Vagina Dentate dream and legend in the remoter States and 
districts of Middle India is of great interest as establishing parallel 
psychological development among people as diverse as the Baiga 
of India, the Chilcotin of north-western America and the Ainu of 
Siberia. Stories of a poisonous snake hiding in the vagina or belly 
link up again with the classical Indian tradition of the Poison Maid, 
Tales of the Penis Aculcatus witness to the woman’s view of the 
clement of cruelty in sexual relations, Alt the stories testify to a 
very widespread belief that sexual intercourse is often defiling and 
often dangerous. It does not appear that here this danger is due 
to the infection of hymeneal blood, but is the result of a complex 
psychological situation, in which a recognition of the toxic charac¬ 
ter of menstrual blood, the possibility of venereal contagion, the 
exposure of both male and female to hostile magic and witchcraft 
at the moment of sexual congress, the universal latent dread of 
castration and the fear of impotence with all its social and domestic 
embarrassments are contributory factors. 
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The Vagina Dentata 
I 

AGAR IA 

Re&a State 

A youth was very fond of his cl dor brother's wife. One day when his 
brother was away from home ho slept with her. But he was drunk and 
did nothing. The girl was very annoyed and the next day she gave him 
only gnicl to eat. That night he slept with her again* and he was again 
drunk. The girl quietly cut off his penis with her knife and stuffed it 
into a hollow bamboo and stopped up the end. When the boy got up* 
he saw blood flowing from the place and looked for his penis, but it was 
not there. Instead there was a little black tip growing out of the wound* 
After a time this tip grew very big, as big as a large penis, and ii had 
a sharp point like a thorn. By now- the girl had gone awny t but 
he followed her and asked her to marry him. She refused saying. 
* You'Ve impotent; what would I do with you ?* But he waited his 
chance and one night went to her + He pierced her with his sharp 
spike and she died. 


2 

AGASHA 

Bhoira, Manilla District 

There were seven brothers who set out to find the Maiden Rijn&kinu 
But the youngest had a running nose and the others left him behind iti 
scorn. After many days the dx brothers came to a great jungle, then they 
crossed tbc seven seas and the sixteen streams and at last reached the place 
where Bijnakin and her sister Gajdantar lived, Gajdantar said* 1 Each 
of you must sleep with me for a night. If you can conquer me , you can 
take both of us away. If not, I will turn you into girls/ Now in that 
girl's vagina were teeth and the opening was covered with very long hairs- 
When the first brother went to her, he found these hairs woven urs&s-nross 
over the opening* and he could not throat his penis through them. So 
he 1 ost power. Gajdaniar laughed at him and made a hole in his nesc and 
put it cowrie in it and bangles on Ids wrists and shut him up in a separate 
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house. This was the fatL of each of the six brothers, and for a lon£ time 
they lived there impotent* 

But the youngest brother followed them. On the way he met a fox 
who told him what had happened and advised him what to da. The boy 
got a sharp arrow-head and a pot of curds and an iron rod as thick and 
long as his own penis. Then be greeted G&jdantar and went ifi to her. 
First he smeared her hairs will's curds and cut them off with the arrow¬ 
head. He inserted the iron rod and broke off the teeth that were in her 
vagina, and then enjoyed her* He had conquered and went to Bijnakin 
to carry her off. But she begged him to wait seven days. In that house 
were seven rooms ; in one lived the six brothers, in one Gajdantar, in one 
Bijnaidn, in one the youngest boy, in one food and in one a Rakshasa 
with thick skin and long hair who copu I ate d with men, B ij nakin though t r 
' If this boy stays here seven days he will sooner or later go into the Rnk- 
shasa’s room and the Rakshasa will go to him and for shame the boy will 
run away.* But when the boy actually met the homosexual demon, 
he vanquished him by threatening to set fire to his hair. The demon 
saved himself by telling the boy where Bijuakin*& life-index was hidden* 
The boy obtained this snd by its means rescued his brothers, restored 
their potency and took die girl home. 


3 

A GAM A 

Bhanpur, Mandte District 

There were twelve sons of a Dhoba* One day they met an Agaria 
and his wife in the forest. The Aguria had a wound on his penis caused 
by the bamrJ insect which gradually devours that organ. The Dhoba 
hoys told him to dip his peals in boiling oil ■ he did m and it was burnt off* 
Then the Dlioba boys said to the g hI, 1 You marry us, as your 
husband is no use now/ She said that if anyone of them could exhaust 
her, she would go with them. They sent the eldest boy first to her. As 
he took her, blood flow ed from his penis. Ten others went and each 
was defeated. At last only the youngest hoy remained. He opened 
her vagina with his Angers and looked in. A* he did so T from die girf*s 
mouth a tiny thin snake emerged and tried to bite him. Happily, the 
boy killed it in time. When the boy killed the snake the gif! fainted, but 
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he threw black and yellow rice over her; she recovered and he carried 
her off* 

The other broi hers wtire left with their wounds. Presently from every 
penis there grew a new little penis on one title. They went to the youngest 
boy and he told his wife. She s^iid, 4 I have a sisscr, Let them go to her* 
and they will recover/ After a long search in the forest they found the 
girl and each boy went to her. She had teeth in her vagina and cut off 
die penis of every boy as he went to her. When the youngest brother 
went there* he looted at her vagina and saw the two teeth like knives 
that dashed together. He pushed a stick into the place, broke off the teeth 
ami ground them up. He put a little of the powder on the penis of cadi 
of liis brothers and they grew again. The brothers killed the girl and 
cooked her flesh in a pot. But as it was cooking there came a voice from 
the girl's flesh saying, 1 As I died, so you will you die/ And when the 
brothers lifted the lid of the pot to remove the meat, the smell went 
into their nostrils and they fell dead. 


4 

ASUR 

Pathiir, Chhiiri Zamindfiri 

A Rakshasa was in love with a human girl; from their congress waa 
horn a daughter who built the town of Daniinpur{the Tooth City). She 
declared that whoever would sleep with her for one night could marry her 
and be the Raja of that place. Many a prince came to visit her, but when 
they slept with her she cut off their organs with the two teeth in her vagina, 
and many a prince went home without his penis. At last came two friend*, 
* Baja's son and an Asur boy. The young prince slept with the girl and 
Ins penis was cut off. He came out and told Ids friend. The Asur buy 
went to his smithy and made an iron penis hollow in side; this he fitted over 
his own organ. When he went to the girl, he pushed the instrument 
violently into her vagina ; the teeth closed upon it and broke. He pulled 
them out and threw them down ; they stuck in the ground and turned into 
Mtrkxitii roots. These roots do not dry all the year round, and your teeth 
stick a 3 t the iti. They are the rn ots of a gi rJ r s vagi na. Then the Asur boy 
said* 1 Mend my friend 1 * penis or Til kill you/ She mended it and 
married the Asur* For dit prince eh c got her hither f s brother’* daughter 
as wif e * 
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BAIGA 

Fftndpur, Manilla District 

A girl an d a hare were married and went to the jungle to earn their 
living. They lived in a cave under a huge rock. When the hare went to 
deep with his wife, he put his paw in her vagina and scratched it till it 
ble d. The hare sniffed at it and a I i flj e of the hloo d we nt up hi a nose* He 
sneezed and scampered away to clean himself. Then be came back and 
mounted the girt* Bui she. squeezed him between her legs till he cried* 
+ Let go, let go* Tm dying/ Bui she would net spare him and squeezed 
and squeezed him till he died. 


6 

SAIGA 

Silpurit Manilla District 

A Saiga girl was married to a very stupid boy. He bad no idea haw 
to perform sexual intercourse. He inserted his penis in her navel p and 
at lus orgasm the semen went into her mouth* whereon a new tooth was 
bom there. But the next night* he took her in the vagina* but as lie with¬ 
drew she caught hold of one testicle and broke it. A snake came out 
and the girl ran away for fear and hid in a bear's den. 


7 

BAIGA 

Htfkapvr, Mandta District 

An old Baiga married a girl of only twelve years* He used to fondle 
her breasts and rub her cheek but that was all be could do. She consoled 
herself with a lover in the village. When die old man discovered this* 
he took her away to another place* He called a Dewar (priest,) and asked 
him to whisper a charm in the girl's ear* l ie was to say * 1 In this village 
every man has not one penta, but two, and if a girl goes tu him her vagina 
bursts open/ The girl was very frightened at hearing this, ,-nd the old 


PSYCHO -PATHOLOGY 377 

Balga also told the young men of the village that his wife had a tooth in 
her vagina which cut off the penis of anyone who went to her + So for 
3 long time the girl lived unsatisfied. Then one day by the well, she met 
a very handsome Bhga youth and they sat under a tree to talk. 4 I have 
heard \ said the girl , 1 that every man here has a double penis . 1 * Weil, 
l only have one', said ihe boy. 1 No, you must have two', said the girL 
4 No s III show you. But we all know you have a knife in your vagina 
and will cut off my penis if I give it to you/ Then they began lu laugh 
and they examined each other and w hen they saw' there was no cause for 
fear, they lay together* When the girl got homo r the old man guessed 
what had happened* and he declared that they would go on to another 
village where, he said p 4 the people copulate so violently that they kill their 
wives . 1 * We must certainly go there\ said the girl. Next day they 
ouL But it was very hot, and the old man died by the way. 1 he girl 
went back and married the handsome Baiga youth. 

8 

BAIGA 

Kandatjam, Kouardha State 

A Brahmin and his wife went to live m a Baigids house. Lvery day 
the Brahmin went out to beg and the wile stayed at home flirting w ith the 
two tine sons of the Baiga. One day she made an appointment with both 
boys at the same time and they quarrelled violently* At last she called the 
older boy to lie with her. In her vagina ware teeth and these cut off the 
boy's penis, but be vras eoangrywiih his brother that he did not cry our F 
saying to himself , 1 Let him suffer the same late. Ihe woman laughed at 
him saying, 1 You T re very quiet today; go to it with more vigour. But 
he had tost his perns and wen t away. Then the woman called the younger 
boy and cut off his penis also. 

The boys sat by the roadside and when the Brahmin came homo told 
him what had happened; but they did not admit that it was they w hose 
organs liad been lost. The Brahmin went to his room ; he bathed and did 
hi* worship ; then as he rented he desired his wife. Bui; he was airaid o\ 
tile teeth and put bis hand Into her vagina to feel them, Bui she covered 
them with long skin as a tiger hides his claws. But he tound first one penis 
and then another. \\ hen he brought them out ? the wuman criedj Qhu 
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I Lave given birth to twins/ 1 You lie\ cried the husband. * These are 
the organs of iivu men/ + How can such a thing be possible ? r she 
said. 1 No* they are my babies and you have killed them. Now take 
them out and bury them/ The Brahmin went out very sad at the Joss of 
liis children p but still doubted the truth of his wife's story f so the 
next night he hid in a grain-bin to see wbat would happen, 

i hat night a blind sadhu came to the huuse^ and the woman seduced 
him and cut off his penis also. When he had gone weeping a\vay T the 
husband entered the room and made his wife lie down. He had secretly 
brought a pair of tongs from the Agaria T s smithy. He began to play with 
his wife with one hand k telling her how heautiful she was ? while 
with the other hand he inserted the tongs and removed the teeth. Neither 
said a word about what was happening. But then when the teeth were 
gone the woman could get no pleasure, her vagina was so large. She 
caJJcd many men to her, but there was no joy in it. At last she went to 
the Brahmin s horse, but it went to her with such violence that it killed 
her. 


9 

BAIGA 

Ledra Taliyapani, Manila District 

An Ahir came home one day very tired and said to Ids wife, * Massage 
my feet, and then j’li massage you.* While she massaged him, she cut off 
Ins penis, but he did not notice what had happened. When the Ahi r 
began to massage (that is, have congress with) his wife, he wondered 
why he did not get an erection- He touched the pface and found nothing 
there. She had hidden the penis in her vagina, He was verv frightened 
and ran to the village saying, ‘My wife has teeth in her vagina and she has 
cut off my peni*/ 

The next day a stupid Sadhu came to the house, and this wife forced 
him to lie with her. He did not know what to do, so she put him on the 
groun d an d mounted hi m. But his pc nis w as very weak and she cut i t off. 
An old man heard what had happened, and was filled with desire for her. 
He tied his penis round and round with horse-hair and came to see her. 
She persuaded him to lie with her, but when he took her the hair tore her 
vagina and she got up screaming. But the old man carried her away 
and married her. 
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10 

BAIGA 

Daukrrtii Mrndla District 

A Brahmin and his pretty daughter came to a Baiga'a house to beg. 
After they had been fed the Brahmin lay down to sleep* and the girl went 
into the garden to steal some cucumbers for their supper* The B.kiga 
caught her in the field and had intercourse with her* But she had teeth 
in her vagi nn and ’ivith these b he cut off the Baip s penis * He began to 
shout with pain* His elder brother’s wife, who was in love with him, 
had been watching to see if he would go to the Brahmin girl or no, and 
when she heard the noise she ran to the field and said to the girl, 1 Put back 
the bit you have cut off* or HI tell your father-" At that the girl was 
frightened and she put the penis back in its place* When it was fixed 
on again p they laid the girl down on the ground and the Saiga pulled out 
the teeth with a bit of string. The Baiga soon found himself in love with 
the Brahmin girl, and after a few days they ran away together. 


II 

BAIGA 

BohI f Pandaria Zamindari 

There %vas a Baiga girl who looked so fierce and angryp as if there 
wag magic in her p that for all her beauty, no one dared to marry her* But 
she w r as full of passion and longed for men. She had many lovers hut 
though she did not know it—she had three teeth in her vagina* and when* 
ever she went to a man she cut his penis into three pieces. After a time 
she grew so beautiful that the land turd of the village determined to marry 
her on condition that she allowed four of his servants to have intercourse 
with her first. To thisshe agreed r and the landlord first sent in a Brahmin 
to her—and he lost his penis. Then he sent a Gond T but the Gond said, 

4 1 am only a poor man and I am too shy to do this while you are looking ■ 
at me*’ He covered the girl"* face with a doth. The two other ser¬ 
vants, a Saiga and an Agaria, crept quietly into the room* T he Gond 
held the gill down* and the Baiga thrust hisflint into her vagina and knock* 
ed out one of the teeth* The Agaria inserted his tongs and pulled out the 
other two. The girl wept with the pain* but she was consoled when the 
landlord came in and said that he would now marry her immediately * 
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BttUIYA 

Raima, Bonai State 

Once there were teeth in the vagina. Men were so afraid of women 
that they never approached them, But women grew ffiort and mort: 
1 ustful p and at last they went to the jungle and fou n d a bomber tree. E ach 
cut off a small branch and pushed it into her vagina* The teeth stuck in 
the wood and may be seen oh the tree to this day. 


r 3 

BISON-HORN MARIA 
Tihtmpal 9 Bastar State 

In the old days* women had teeth far back in their vaginE. The 
penis was then of enormous length* but it was gradually bitten away 
by the iccth until it became as short as ii is now. Then men brought 
pestles and broke off the teeth. In those days also the punis was covered 
with thorns and stood like a bombax tree* 


14 

BONDO 

BodapatUi, Karaput District 

There was a Rondo girl with teeth in her thing. She used to entice 
young boys and cut off their organs and send them crying home- 
After a timc T when many had. b?en mutilated,* no one would go near her. 
But one nigbtj during the Pus Purab festival, a party of boys and girls 
came from Andiahal to dance* There was a great hearty fellow among 
them, with an enormous organ over which be wore an iron sheath. He 
began smacking and playing with the girl and, though the other boys 
warned him. he took no notice* That night he went to her and she 
tried to cut off Ids organ, but all that happened was that her own tc^th 
were broken. Hot she took a knife ami cut off all but a little of the 
boy's penis. 

The teeth turned into crabs, and it was from the iron sheath worn 
by the boy that people learnt how to make spears* 


PSYCHO - PATHOLOGY 


S 8i 


1 5 

BONDO 

PinnajoRgc r/ + Kor&put District 

At the time when the; wind anti the cluuds wore made, Soma Bodmik 
and hts two wives Sambari and Sukrt were living on tile Sacnudra Hill* 
In Sombans vagina were teeth, two above and two below, thin and 
sharp as a rat's and one and UaEf fingers 1 joints long. 

SomaBodnaik had no notion of what to do; (me day he went with 
his younger wife to the garden and took her as if she was a cow, 
Mahaprabhti saw what was going on 2nd hurried to the spot. Soma 
and Sukri were ashamed and sank into the ground. But presently Soma 
came up again and talked to Mahaprabhu who told him not to do it 
lik e that, but properly and that then he would soon have children. 

The next day Soma sent his younger wife to fetch water and in her 
absence went to Sombari in the manner that Mohaprabhu had explained. 
Buc her teeth caught bis penis and began to bite at it. But he pressed 
her with such force that the levth were broken off and pushed inside. 


iG 

DHOBA 

Kumhtirtnar, Manilla Diilriit 

There was a riggish wife. Tired of watching her, her husband took 
litr 10 anew village, He told the men of that place that his wife had teeth 
in her vagina and that she hail cutoff the penis of every man in their old 
home and the people had driven them away. He told his wife that the 
men there each had a double penis. This depressed tier greatly. But 
after a time she began to long for the Double-Penis men and, since she 
was beautiful, they too longed for her. One day six or eight men agreed 
that they would go to her. The leader told the others to tic a rope round 
his waist and if lie felt in any danger he would shout and they could 
pull him away. 

When the man went to the girl, she saw to her astonishment that he 
had only one penis. * The other must be at the hack', she thought and 
she put her hand round to find it. But the man thought. * Whatever is 
she doing ? ' and gave a shout of fear, whereupon his companions hauled 
him out of the room, and the girl was left unsatisfied. 
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* DOM 

Burma, Bmtar SiaU 

Aa old woman once forgave a monkey a heating and it became her 
devoted servant. After a. time it brought u wife For the woman's son. 
This wife was the daughter of a Riskshasin and had teeth in her vagina. 
Bat the boy also had teeth stick] rag out on either side of the penis. After 
marriage the boy and his wife slept together in a corner of their hut. 
When the bqy*s peais entered hb wife's vagina, the teeth bit her so 
that she died* But ai the same time the teeth in. her own vagina cut off 
the penis. The hoy cried," O mother, mother I What has happened to 
me ? 1 and he showed hh bleeding penis to his mother. The mother wepi 
Looking at the dead body of her daughter-ira-Jaw and cried*‘ O monkey* 
monkey 1 1 The monkey went to find another girl and brought her to the: 
house. 

The boy married this new girl. He thought, * Here am I witEmut 
a penis, what am I 10 do f ’ There were still teeth there in the place of 
the penis and when the boy went to his new wife she died also* Again he 
wept,’ O mother, mother ! What lias happened to your son ?* Once 
again the old woman sent the monkey to lind a hride for the boy. 
The monkey ran bird through the jungle and quickly brought another 
girl and when the boy went to her, he killed her also with the teeth in 
the place where the penis should have been. At this the monkey grew 
very angry, and when it brought a fourth girl, it piled a lot of wood 
round the house, and the boy and his bride with his mother were burnt 
to death. 


l8 

JUANG 

Kantara, Pal Lahara Stale 

In the old days there were teeth in the vagina, and if a man was bold 
enough to go to a woman he would lose his penis. One day there was a 
man grazing goats; he had a very long penis and there was a 
thorn growing out of the tip. One day he desired a girl and threw her 
down among the ripe w heat in Ids field and with his thorn he broke out 
her teeth. He threw them away and they became bhoir trees. Hut the 
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girl was angry and in pain : she caught hold of the man's penis, cut it 
off and buried it. In time it grew up m a bombax tree. As she cut 
it off; she exclaimed, # May you turn into a fUkaa. Since then Rafcsa 
have lived in the bomb ax tree and always Ire able any woman who goes 
near. If you remove bark from a bornbax tree and "heat it. a fluid like 
mans sect! comes out. If a pregnant woman goes underneath a 
bombax tree she is in great danger. The thorns of the bhoir tree are 
crooked like teeth and men And them specially iroublesotnc. 


19 

JUANG 

B&h\ Kmnjhar State 

In lhe old days, when there were teeth in the vagi nsi, a crab used to live 
there. When the teeth were cut off and thrown away, they turned into 
stones, and that is w hy the crab makes its home amung stones* 


20 

KGND 

Turiya t Koraput District 

There were eighty Kond houses in Siknadangar. The Nail was a 
Kond called Ra muJ u, His wife was a famous witch. In he r vagina this 
woman had two teeth and all the villagers were afraid of her. One day 
she went to the jungle and by her science turned herself imo a tigress. 
As a tigress she went to catch the cattle grazing in tile jungle. She leapt 
on a cow from behind, but it kicked out and knocked out her teeth. The 
rceth rolled down the hillside to where a horse was grazing in an open 
space below and stuck in its mouth. The woman turned back into her 
ordinary shape, but now she had no teeth in her thing. She went home 
and iold her husband. He fetched the horse and patted its back saying, 

J Now you have my wife's teeth; keep them well/ 
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KOND 

Pukur, Gun jam District 

At the beginning of the world-, jDaknpstji and Sujpinajenja enme out 
of htiilo^ T of a bombn tret. At that time SujArnsjciija^ tiling wi“i 
as big as the door of a pigsty. At the bottom waa a hand and at the 
top were two tcetlu The teet h could only be seen at night, for then they 
*!nme brightly. Dakapaji's thing was also very big. The hand would 
seize it and it could sc* its way about by the light of the teeth. Within 
six months Suj.imajcnju had given birth to seven sons and seven 
daughters. During the birth of the fourteenth child„ the teeth got 
caught in the umbilical cord and were broken off. Dakapsji buried them 
behind hts house. Later he pulled out the hand by the roots and threw 
it away. 


22 

KLTTiA KOND 

Pringclij Qanjam District 

Ntrantali had a daughter and when the child grew up, she found that 
she had teeth in her vagina, PJjju Bibcnj came to many her, and 
on the way home desired to lie with her. But when he saw the great 
teeth like the tusbe of elephants, he was frightened and ntn awmyi 
leaving the girl by the wayside. 

1 he girl returned to the mother, and she was so beautiful that she 
soon found another husband. But when he approached her, she cut off 
his penis and he died* The story' gut round and everyone was ufraid of 
the girh Bui there was one man with an organ twelve hands long. He 
married her, and when they came together, she bit off all but a liand's 
breadth- 1 bey both lost confloousness and lay togetiter till die morning* 
Nirantali wondered why they were so late, and going in saw the teeth in 
her daughter's thing. She at once broke them off, and then revived the 
couple who henceforward lived happily* 
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KORKU 

Dedhpani, Bctul District 

Two friends set out to find themselves wives. After they had married 
they met one day, and the first friend said, ‘How is your wife's thine ? ’ 
' y«T deceitful", said the other. 1 And how is yours ? * * Mire is very 

faithful', said the first man. The second friend went to the village and 
distributed sweets in honour of this faithful wife. But there was a man 
there called Thaggu. He did not believe the story' and derided to put the 
matter to the test. He was a good-looking fellow, so he went to (he house 
of the faithful wife and persuaded Her to He with him. Above her vagina 
was a saw, and with this she cut olf his penis. He shouted with pain and 
the husband came crying, * What’s the matter V * Your wife’s cut off 
my pedis.' * Of course’, said the husband. 1 That's why ] said she was 
“ faithful.’ After that everyone in the village used to laugh at 
Thaggu. 


H 

LANJHIA SAORA 

Mancha, Ganjam District 

Sapuitg Saora had one daughter: he lived with her in Kirkigudi. 
In those days there were teeth in the vagina, two above and two below. 
One day as the girl was going for leaves in the forest, Kallu Sacra caught 
her and tumbled her. But as he was withdrawing his organ, her teeth 
caught at it: he took fright and polled hard, and broke the skin at the 
tip. He told his friends in the village and the girl was asliatncd. 

Sotm utter this there was a dog’s marriage in a village near by, KussaJ- 
garh, Sapung had a hitch in his house and it was invited. Thut bitch 
said to the girl, * Lend me your thing and yon can have mine*. For the 
dogs of Kussalgiirh were very loose and the Sadcigudl bitch was 
frightened of what they would do. The girl gave her thing to the birch 
nud fitted on the hitch’s instead. But during the marriage, night and 
■day changed places, and the things were stuck fast in their new positions. 

i v— _ lS 
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Front that day the bitch became dumb. And since then Women have no 
teeth there, but a bitch Catches a dog's organ and holds it* 1 


2 5 

LANJHIA SAORA 
Tank!* Koraput District 

Woman lifted to have teeth ip her vagina, but this did no harm for miin 
approached her through the navel. A Saorn had u pel parrot. One dsy 
the Sam ra went so me whe re. Wh t le he was a way i h e parro i peeked i ts way 
into the woman's vagina, forcing the teeth apart. The woman cursed it 
saying* "May you have teeth in your beak; may you ever dig for your food/ 
For woman is earth and the parrot dug in her* This is why, when vre 
worship Mother Earth* we remember the parrot* 


26 

MURIA 

Koelari, If as ftir Slate 

There was a RakshasT* daughter who had teeth in her vagina. She 
used to live mostly as a tigress and kept ten or twelve rigets with her. 
When she saw a man, she would: turn into a pretty girl, seduce him, cut 
off his penis, eat it herself and give the rest of U h body to her tige rs. One 
day she met seven brothers ip the jungle and married the eldest so that 
she could deep with them all* After sonic time she took the eldest boy 
to where her tigers lived, made 1dm lie with her* cut off his penis, ate it 
and gave his body to the tigers. In the same way she killed six of the bro¬ 
thers till only the youngest was left* When his turn came, the god who 
helped him sent him a dream* 1 If you go with the girl/ said the god, 
* make an iron lube, put it into her vagina and break her teeth/ The boy 
did this, and when the tigers came for his body, he climbed into a mango 
tree and made himself very small* The tigers chased him and the girl 

1 At Tikanpah BaisUr State, I recorded a BlSOn-hcrn Maria trjdjtion that 
1 ta forme riim« dog* u.*rc very potent *nd went it? their bitches con*randy, 
with ihc result that Counties* litters of puppies Were produced. This made 
Mahapunib anrioua. and he cursed the doss with impotent for ten months of 
the year, and gave them a knot or knob on the org^ti f u a rtnilc of which they 
wen caught by the bitch and m prevented from excessive inieraHirse/ 
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too became very angry. He cursed her, ‘ Let notliiug but your fa« 
remain !’ And so it was; she became a bat, which cats/ excretes, 
urinates and copulates through one and the same aperture. One of the 
mangoes opened and the boy crept inside. A parrot named off the 
mango to a Raja’s palace. It dropped it, the fruit broke open, the boy 
emerged, and at last married the Raja's daughter, J 


*7 

RAJNENGI PARDHAN 

Jingratalci, Matidta District 

There was a woman with teeth in her vagina, No man dared to ap¬ 
proach her. She had no breasts and lived in misery. She used to weep 
continually, sitting on the banks of a fake, K 

One day an elephant came to the lake to drink water, 1 Why are you 
crying, girl 1 1 it asked. She said, 1 Because I have teeth in my vagina 
and no breasts and, hecause of that, men are afraid of me and I have 
no Liippincas, 1 

In those days elephants had very beautifijl breasts, round and 
firm, so beautiful that great Rajas fainted when they saw them. The 
elephant said to the woman, 4 Well, give me your teeth and Pll gm 
you my breasts.’ The woman took out her teeth and fixed them on 
either side of tire elephant's head and the elephant removed its breasts 
and gave them to the woman. Since that day, when men see the breasts 
of women, they arc filled with desire. 

If 

The Vaginal Snakes 

28 

AGARIA 

Umaria, Mandlu District 

A Ra ja had two sons. When his wife died, he said t 0 his sons, 4 Shall 
r get a wife for myself or for you ?' The boys said, * Marry her yourself 
and we will call her mother.' Tile Raja then married a very beautiful 
girl. But when he kissed her on the mouth as if she was a child, he died. 
It was as he was lying upon her, lost in love and he kissed her as if she 
was a child. The sons thought, 1 This girl was really for us and our 
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tatar fa* her end has died fa t» fa. Sto« «*» of « »« 
many her!” The younier boy Mid, 'You marry her, thinking thj, 

he could still enjoy her. . „ . 

One day, as the elder boy slept with her, a snake small as a thread came 
out of the girl’s mouth, then grew very big and swallowed up the boy. 
The younger brother was near by and saw what had happened- He cut 
the snake into three pieces with his sword- But in doing so he cut oil one 
of Ids brother’s legs. The brother was very angry and got out of the 
snake’s body- He thrust the teg that had been cut ofi into the girl s 
« E ina She died, but the leg stuck on to the boy again- But now when 
hTtried to pull it out of the vagina he cootd not- So the younger brother 
cut open the belly of the girl and took out the leg. and they mu »*ay 
together, very sad, to find other wives. 
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GOND 

StiTguja State 

One night the wife of Mansingh Gond went out to escrete near an 
ant-MU. As she sat there the ground broke and a small snake came out 
and entered her vagina. Iu her belly it grew fat. Her husband thought 
her pregnant. So twelve months passed. One day she went with her 
h*band to the bajsiar. As she sat in o bank's shop, the snake poked its 
head out from under her sari. The bams saw it and knew what danger 
the husband was in. He bade him get a crowing cock, tie his wife * 
hands and feet to four staves, open her clothes and run away. ‘ 1 ie the 
cock near and when it crows the snake will come qui and you can save 
your wife and yourself.’ All happened as the wise banin had said. This 

is a ifuc story* 

3o 

GOND 

Mangli, Pendant Zaminian 

An old man and woman had seven sons, six of whom were married. 
The youngest boy had an affair with his eldest brother's wife. Unless 
they met each other sometime during the day, they could not eat their 
food. This went on for a long time until at last one day, for some reason 
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or another* there was a quarrel between them, and the boy took a broken 
cot to the stable and lay down there In Temper. When they found him 
missing in the evening* the parents looked for him and found him in the 
stable, They all tried to console him* but when they failed they called 
an old Mall woman. She brought a basket of gram* a pot of ashes, a 
spinning'wheel and some cotton. She sat on die ashes and began to eat 
the gram and spin the cotton. Cfm^hara went the wheel, and she farted 
blmra-bhara. At last she farted so violently that the ashes flew up over 
the boy's face. The boy abused the woman. But she had got him talk¬ 
ing and at last he said to her, 1 If you will bring me a girl who is more 
beautiful than my eldest brother's wife, then I will eat my food,' But the 
girl was listening secretly and she cried out, ' Q boy* if you get a prettier 
girt than me, certainly you may cat your food. Go and find such a girl- 
There is one called Bijinakan Konya/ The boy went off to find die girl. 
Sometimes he walked ; sometimes he ran. 

Now Bijlnakan K&nya was beautiful as the lightning and lived In her 
father's city. She used to swing in her golden swing every day. She 
never w ent out of the house* But one day wh en she was twelve years old, 
she went to the RaUur Lake to bathe. After bathing* the cold wind made 
her sleepy and she lay down to rest under a banyan tree. White she slept, 
her seven servants were playing hide-and-seek. Near the girt was an ant¬ 
hill. It wss very hot and a snake canto out of the hill to find water*. As 
it was passing by the sleeping girfi it heard the noise of the seven servants 
playing their game and was frightened and entered the girl by her little 
vulva and hid in her belly. But the girl knew" nothing of what had happen¬ 
ed. As the days passed the girl's belly swelled. The father* thinking 
she bad become pregnant by a lover* sent her out of the house to a place 
where do man ever came. They took her to a cave in the Forest and left 
her there* The girl could hardly move for pain* and became very thin 
for hunger and thirst, A crow * which had its nest in the banyan tree, 
saw where the girl was taken. 

One day the boy weary and exhausted came to the tree and embraced 
it crying, 4 O tree* tell me where is lijinakan Ksinya\ The tree said, 
* I will tell you, but fi ret of all rest here/ Now the Raja's servants thought 
it was a wrong thing to banish so beautiful a girl* and they decided to 
marry her to someone and send her away happily. The servants took her 
food and went. They all planned to have intercourse with her. She 
refused and one of them took her by force. But the snake put its neck 
out of her vagina iuid bit the man. *As he was dying* he said, Idled 
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because I have sinned in tiring to take this girl by force 1 . When the 
others saw what had happened, they ran away. 

The tree told the boy what had happened! and the crow hearing the 
conversation told the boy that it would take him to the girl. € I will go 
flying ahead,, and you look up to see where I am and follow me. 1 The boy 
came to Bijinakan Kanya and said, 1 1 have come to marry you/ There 
was nothing to eat and the boy dog up some roots and they ate them. 
The boy desired her, but she said, 1 Until we marry, you must not touch 
me/ There was m sadhu bring in the jungle, and one day as the boy was 
digging roots he found him and told him the story. The sadhu said, 
‘ Bring the girl here and I will marry you/ But the girl could not walk. 
So he put her on his shoulder and carried her to the sadhu. The sadhu 
married them. When the girl went to sleep, the boy got up and sitting 
apart thought how" he was to save the girl's life. As she slept, the snake 
came out of the girl and approached the boy to bite him. But he saw it in 
time and killed it. hie tied the snake to a stone and put it near the 
girl. The girl slept all night and the next day* The boy told the sadhu 
everything* He threw black and yellow rice on the girl and aroused her* 
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» LOHAR 

Rqjaittvayy$ f Raipur District 

Lo-h&kutti Lohar lived long ago in the deep jungle. One day while 
his daughter was pissing by the roadside a Brahmin passed by, and asked 
if that was the blacksmith** house. The girl turned round just as 
she was and said, 1 Yes*. The Brahmin cursed her saying, 1 You have 
shown me your thing , from to-day there will be death in your tiling/ 
The Brahmin went to the Lohar and said, 1 What are you doing, fellow ? * 
The Lobar replied, * I am minding my own business/ T he Brahmin 
said, J You will all be burnt in this smithy/ 

The following day as Lohakutti and his two wives were working at 
their kiln* fire broke out of its own accord and burnt them to death. The 
girl tried to kill herself ; she put her head in the mouth of the kiln, but as 
she d i d so, t h c fire died do wn. For a long while she lay I ike that. 

From another village came five Lohar brothers and seeing the girl were 
filled with desire. They went to the jungle and felled a tree for charcoal* 
In that tree was a snake ; it ran away for fear of the fire and came to the 
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smithy and went into the girFs vagina, The girl knew nothing of it; 
3 hc was lying with her head inside the furnace. Then the brothers came 
back. 

The eldest brother took the girl's head out of the furnace. Desire 
entered his mind and he went to her. But when his penis entered her 
vagina, the snake cut it off. He ran mway, ashamed of what his brothers 
would say. So the second* third and fourth brothers in turn approached 
the girl and had their virile organs removed- But when the youngest boy 
saw the blood in die vagina, he took a stick and poked It in. The snake 
bit on the stick and the boy saw what was the matter. With his tongs ho 
pulled out the snake and was about to kill it when it said, 1 Spare me and 
HI stick on the penis of each of your brothers/ Then the boy took that 
girl home, and when the brothers saw them they were very angry. They 
attacked them* but the girl kicked each brother in turn, and as she did so 
his penis w restored. The youngest brother told the whole story and 
the next day he was married with great rejoicing, 

HI 

The Penis Acoeeitus 
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BAIGA 

Buh i r Pandaria Zamndari 

There were seven sisters, tall, with full breasts. The eldest was a 
witch* For fear of her no one would marry the other sisters- One day 
an eld Baiga with his son and five other men went to w ork in that village. 
The old man's son was a fine boy* handsome and strong, just ready for a 
girl. The witch said that if they all seven could overcome her* she would 
give them her six sisters. The men thought. 4 Surely seven of us will be 
able to wear her out. 1. Five of the men went tuber* but they were all 
defeated. Then went the young boy and he suffered the same fate. Then 
it was the old man's turn. He cut off some hair from the tail of a horse 
and wound it round his penis. When he thrust this into the woman she 
cried* * Stop, stop, you have defeated me. You may take away my sisters. 1 
The men went away very pleased, but where the hair had tom the witch** 
vagina she was in great pain. Presently the old man died, and the witch 
went to the village where the she men were living with her sisters and made 
them impotent. 
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BAIGA 

Pandpur, Man din District 

Two Baiga digcovered that their wives were hav ing an intrigue with a 
Brahmin beggar and decided ta make n trap for him, They made nooses 
of hair and tied these m the organs of their wives. When the Brahmin 
next visited the first girl, she waited till he was fairly at it p then hastily 
pushed h im from her. The noose tightened round h is peni s and cut it off. 
But he did not cry out* he said, 1 I have dropped my medicine on the 
ground. Give it to your husband to eat and he will gel great strength'. 
When the man came to supper there was fish to eat 7 and the girl put 
the penis with the fish and served it to her husband. He picked up the 
penis saying, 4 This is a fine fish 1 , but ii jumped out of his hand on to his 
brother's plate- The brother swallowed it whole. 

That night the penis broke through his stomach and entered his wife's 
vagina, lie got up and went to her. But the cut-off penis stuck on to 
his own and made it double in length ; it w r as so long that it killed the girl. 
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BAIGA 

Prndm Z&mindari 

A Baiga had a garden of cucumbers. One day a sadhu came begging, 
but the Baiga was angry and said* * I’ve no cucumbers, Tve only got a 
penis. You'd better eat that/ The sadhu said, * From to-day every 
cucumber in your garden will turn into a penis. 1 The Baiga was frighten* 
cd and ran to his garden to see if anything had huppmed, There he found 
growing a penis of a speckled colour. Its name was Chanduwa, The Bajga 
took it to the bazaar. Many abused him and some wanted to beat him*, 
but at last he met a Brahmin woman with a little daughter. This woman, 
was very passionate but she had no husband. She bought the penis for 
forty rupees and the Baiga went home well pleased. The woman wefit 
home and lying dow n called on the penis to come to her. It entered her 
vagina and worked till she was satisfied, whereupon she sent it to live 
under the roof. Day by day she did this and her little daughter watched 
her. One day when the mother was out fetching water, the little girl lay 
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down and repeated the charm dial would bring the pen m from the roof. 
The penifi jumped down and entered the childV vagina, but blood Bowed 
from her and she began to scream. The mother came in and sent die penis 
back to the roof. Another day some cartmen were staying near the ho use p 
and one of their bullocks was called Chanduw a. One of the men addressed 
it by name, but the penis heard it and entered the cartman's fundament. 
At last that woman got married, but she still used the penh, At Last the 
husband discovered it ( and caught it in a trap and burnt it. 
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B MARIA 
Rttca State 

A youth found himself in trouble at homo because he was often 
impotent. One day he went to catch fish T but could not even do this 
properly. He returned home angry and miserable. He tied up his penis 
in his loin-cloth into a little bundle, showed it to his wife and said* 1 Here 
are some fish. Come and take them. 1 She caught his penis, pulled it 
off and threw it in the fire. The boy died and the pcnis jumpcd^Afr-pAiV 
pfrit^pfiit in the fire and so jumped into the girl's mouth and then our 
through her vagina. She too died. The penis went jumping along to 
where the girl's mother was cooking fish. It got into the pot and when 
the old woman stirred it jumped out. The mother thought it was i Ssh 
and tried to catch it. But it went into her mouth and out through the 
vagina and killed her too. Then came a boy and caught it in a basket. 
He tied it up with a bit of string and kept it in his pocket. 
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GOND 

Lormi, Biiaspur District 

A man went with a girl to the forest. On the Way desire entered his 
mind through hb eyes, and he bade her stand naked against a tree. He 
we nt some way off an d ran at lie r with pc nis erect. But as he tp preached 
she moved aside and he dashed his penis against the tree and broke it. 
His seed fell on a stone unde r the tree. Presently two men came by. He 
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gave diem the seed- * It's all the wedth T have 1 , he said. They picked 
it up on a leaf and went off With the girl. But the penis foil owed them- 
On the way die first man took the girl aside and had congress with her. 
The penis entered the man T s rectum. He thought, f This girl has 
got both a penis and a vagina 1 , and he quickly ran away* The same thing 
happened to the second man and he too ran away. Then the penis 
jumped up and sat on the girl's head* She returned to the tree where 
her first lover was sitting* He had tied a large root in front of him and 
cried* 'Now I have a penis big enough to kill you.* She ran for her life. 
He chased her* By the roadst Jc sat a great ogre with his mouih widc- 
open* The girl ran down its throat and out through hb rectum* But 
the man's big 'penis' stuck in the ogrc h s throat and it devoured him. 1 
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LANJHIA SAORA 

Tabsingt\ Gttujam District 

Jammu Saora and his wife lived toge tJier in Ra ohalgarh * Id this man's 
penb there was a little tongue and ott the tongue were many little thorns. 
^ hen he went to his wife, he used to put out the tongue and it scratched 
her vagina. The woman was frightened. One day Jammu got very 
drunk and in thb state sat before his wife for intercourse. When he got 
op, hb wife said, ‘ Bring a cloth and I will wipe my face*. But with the 
doth she caught the tongue and pulled it out. She threw it away behind 
th^ house and a tiger ate it. i hat is why the tiger's tongue rasps as 
if it was covered with thorns. 


Tb* attribution of in indtp? ndeni life io [he genitalia lb found also in 
North America. In the Crow ute, Mmtula U-qutm T for example, a nun urmnies 
and shake* hss pejirt m a_ buffalo. He the penis if it can see ihc animaL 
T)fce penile repbe*. 1 I ate tt K and tfoe* on tiilksag, refusing lo slop, it jays, till 
It us pressed by itt owner* wife h i mother.— R. li. Lowie, ‘ Myths of the Crow 
Indians, =$5. There u ■ Trobiiand atoiy of a detachable penis which am leave 
Its owner, Wfiggk through the grass like u snake, nnd HJsjuk unsuspecting 
wotiicn.—B. Malinowski, The Sexually qf Sace gn <, London, iQiy), 34*. 
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IV 

The Umbilicus Elosgatus 
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GOGIA PARDHAN 

Jhujiki, Manila District 

Rodhmancha^s son was KuhimanchitT, the Raja of Chandagarfn He 
had two daughters, Ramothe elder, anti Bodrahin whose umbilical stump 
was seven-and-a-quimer cubits long and one-and-a-quarter cubits thick. 
Oo the end was a ferrule made of five iron harrow and at the tip 
projected an iron spike df twelve ox-goads joined together. In the 
middle of the stump was a depression large as a warming-pot* and in 
this sat a hen hatching a brood of eggs» In the stump lived a goddess, 
Kodhkosur M a ha rani Devi. Bodrahin had six servants—the ever- 
chattering Chaiti, the slew-spoken Suiki ff the gossip Jalknjholdn, the 
quick-tempered Pharuachplawan, Laharlagaunin the scandal-monger* 
and Manusmarani the seductive. 

When Bodnihin was bom the Pandits said to her father* * This girl 
is dangerous ; don't look at her for twelve years* If you do you'il die at 
once/ So Raja Kuhimancha avoided his daughter for twelve years, 
though he heard many stories of her wonderful beauty and her embar¬ 
rassing affliction* 

As a little girl Bodrahin used to be swung in her golden swing by her 
six handmaidens. When she was twelve years old and began to soil her 
head, she desired men. Rut boys were afraid of her. Her stump was 
very strong and she used to penetrate her handmaidens—in fact poor 
Chiliti became pregnant with it. 

When Kuhimancha first saw his daughter he was greatly embarrassed. 

- How am I to get a husband for this girl ? ' he thought. 1 My shame will 
go from land to land and the world will laugh at me/ He made plans to 
have her killed, but the Pandits warned him against this course, and in 
Unit he got used to the great stump and came to love the girl as a father 
should, 

Ramo was very beautiful—and so indeed was Bodrahin* Ramo was 
the elder £nd must be monied first. Kuhimancha announced that he 
would give her to whoe ver would pay a bride-price of eighty sacks of gold 
mo burs and who would go to Kalipatpar and standing there would take 
in his body twelve blows from his great spear Uairisal. Many Rajas 
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came anxious to prove their valour and virility and camped by the 
Raisur Lake. Ramo asked Bodnahin to go and see which was the m&st 
handsome and report to her- Bodrahin set out for the Lake with her 
maidens. This girl was always playful and now she amused everybody 
by poking the girts with her stump, now in the breast, now in. the 
backside, now inland so hard did she do it that poor Chaiti was 
delivered of a hoy prematurelv by the roadside. Bodrahin picked 
tip the baby, cord, placenta and aQ and pul him beside the hen in 
the middle of the stump. She said the hoy was to be called Jhuthmufda. 

When they reached the camp of the suitors by the lake, Raja Rassia 
took them into his tent and made them sit down* He gave the maids 
betel * but threw Bodrahin 1 ^ to her from a distance* This made the 
girl verv angry. 4 Am I a Chamarin ? p she shouted and threw it away. 
Then she went for Rajs Rassia with her stump. She hit him over the 
head w ith it and split his head open. She poked him in the ribs and 
blood flowed over the floor. She stuck it up hb backside ami he 
excreted in front of them all; Manusmanani could not contain 
herself for giggling* The Raja was soon subdued. He fell at the girl a 
feet* ^OBabisahlb, it was my fault ; forgive me. Here are eighty 
sacks of gold mohurs•; take them, but don't poke me again. 1 

Bodrahin was pleased at this, and picked up the sacks as an elephant 
picks up a log with its trunk and slung them onto her stump, and staggered 
home. 

Raja Rossia said to the other Rajas , 4 1 have given the sacks ; now for 
the rest of the test. 1 He went to the Raja Kuhimancha and said ,‘ johar, 
father-in-law* 1 Kuhimancha laughed and said, 1 If I r m your father-in-law, 
come along to Kalipatpar and face my blows/ He picked up his great 
spear Bairbal. When the suitors saw it they excreted in, their dhoties- 
They said, * Let's be otL We can at least save our lives. If wc can't get 
Ranh we can still get a hum (girl with a squint).' They ran away just 
as when a jackal conics into a village to steal the fowls and it is seen and 
everybody shouts at it* it runs away with its tail between its legs. 

But w hen Bindngb Raja of Birhulgarh heard Raja Kuhimancha's terms 
he prepared lo marry Ram®. But be said, * 1 can't give eighty sacks of 
gold mohurs ; that is absurd. But what I can do is to break twelve pairs 
of iron shoes in a day and I can take five spear l>low*s on my chest, stand¬ 
ing before my father-in-law at Kalipatpar/ Birsingh was very strong, 
very handsome, and he gal ready. He tied iron plates over his chest, 
so heavy that four and tw enty men could not lift them. When he reached 
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Chandagarh he went to the Raja’s darbar and said, * Johar, father- 
ia-taw'.’ * Don't be in a hurry to say *'father-in-law" ; break your twelve 
shoes and tiled stand up to my five blows.’ Birsingh broke the iron 
shoes, and the Darbaris murmured their admiration ; Rmno watched 
from an upper window and nearly swooned for love. Then they went 
to Kalipatpar. Kuhttnancha lifted Bairisal and cried.' Here is my Johar’ 
and struck the youth a mighty blow. But there was no wound. Then 
the Raja struck again and the spear penetrated four fingers deep into 
the flesh. Birsingh Raja thought, ‘ At the next blow 1 will be 
killed so he fell at Kuhimancha's feet and begged that his life might 
be spared. Raja Kuhimancha laughed and let him stay in the palace as 
a Lamscna until a better man should come. 

Then Katsungha Raja heard of these tests and trials, and came to 
betroth his son Mamlhan Kshattri to the lovely Ramo. He spread 
tents by the lake splendid as ten cities and prepared to meet Kuhimancha 
on the morrow. But during the night Birring h broke into the camp and 
cutoff Katsungha’s head while he was asleep. 

The news flew to Bairagarh, where Mamkhan was still a little boy. 
When Ramo heard what had happened she wept, * How will I ever gets 
husband ?' Her pet maina heard it and said. * Do not be sorry. Your 
husband has been born and soon you will hear of him and sec him,’ * O 
main a , where is he ?' * He b in Bairngarh. Hts name is Jlarakhan. 

Write him a letter and I will take it to him. ' Ramo wrote at once and the 
main a took it in its bEak and flew toBairagarh and dropped it in front of 
Marakhan. When he read it the boy saddled his horse within the hour 
and was away to Chandagarh. He met Raja Khora on the way and, finding 
that he wanted to marry Bodrahin, took him with him. Khora had 
a great spear madr of copper- It was acven-atid-a-half cubits long 
and he planned to use it to cut off Bodrahin’s stump and so make her 
fit for marriage. 

The two boys readied Chandagarh and pitched their tents by the lake. 
Their horses danced in front of them. There were lights and flowers 
everywhere. The boys sat on chairs in front of their tents. The water 
girls saw them and were excited, They whispered to one another, ‘ O if 
Bhsgivm would send us husbands like these. 1 hey ran home and 
spread the story through the court, Birsingh heard it and went to fight. 
The two friends killed him and threw liisbody in the lake. 1 hen Bodrahin 
sharpened her stump and with her sis girls went to the camp and asked 
angrily, ‘ Who killed my Lamscna Birsingh Raja ? ’ Khora Raja was angry 
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at hearing this and struck her stump two or four times with his great 
copper spear. He cut off two cubits and the girl fell at his feet. 
* O husband, forgive and marry tne.’ 

When Kuhimancha Raja heard of this he was very angry and told 
the two youths that they must go to Kalipatpsr for their test before they 
coidd have his daughters. But Marathon took ten blows from Kuiii- 
mancha without flinching, and when he said, * Now, father-in-law, take 
ray greeting \ the Raja fell at his feet and declared himself beaten. 

But Bodrohin, hearing her father was defeated, came to the rescue, 
her broken stump high in the air. But Khora Raja caught it in his hand 
and pulled it out and threw it away. It turned into a hill that cam still 
be seen near Chuadd, the Bodra Hill, Once the stump was gone, list 
beauty of Bodrahtn could not be described, Her name changed too, 
and after she was married she was known as Hiroli Bat. 

39 

GOND 

Pokt\ Paadaria Zaminduri 

There was once a king who had seven daughters. The youngest 
of them had an umbilical stump one cubit long. For this reason, although 
she was very beautiful, no one would marry her. Many a prince came 
to seek her, but w hen they saw the stump they went away in despair. 
Nor were the six elder sistcre willing to be married so long as the youngest 
remained with them. For every day they used to play at Houses, and 
during the game the youngest daughter used to go to each of them with 
her stump so that they were satisfied and did not desire men. 

fn this wav many days passed. But the youngest girl grew weary 
of the game, for, although her sisters were satisfied, she herself got no 
pleasure in it. One day she went to the bank of a lake and sat there 
weeping. A donkey came by and asked her what was the matter, and 
she told it her story. The donkey said, ‘ Come along and see my wife, 
and she will make everything right*. The donkev took the girl to its 
wife and told it everything, whereupon the she-donkey said,' My child, 
gi ve vour stump to my donkey And the girl did "so. This "is why 
the donkey's organ is always so large. 

Thtn the girl wentjionic, and her marriage was arranged. But the 
other sisters had all grown old ; they could not get married, and they bad 
no other means of satisfaction. 
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KUTTIA K.OND 

Katangudu, Gan jam District 

At the beginning men had umbilical stumps that were seven cubits 
long. This was very tiresome, and when the farmers went to work they 
had to tie their stumps round their waists to get them out of the way. 

Mangiagatti had a son. He gut up one morning, tied his stump 
round his waist and went out to play, A crow flew down and bit jt off. 
The boy died, 

Mangragatti went with the neighbours to Nirantali. ‘My son has 
been killed. If children continue to be bom with these great stumps, 
many others will also he killed/ Nirantali called all the people to her 
and cot off their stumps. Since then they have been small as they are 
today. 
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PANG IA KGND 
Kesarguda, Ganjam District 

After the creation of the world the blacksmiths Mokuteraand Kanu- 
tcra made the sky and raised it into its place. The gods went to Jive in 
the sky and sent their blessings down on tiic two brothers. 

Now Kunuttra had an umbilici I stump twenty-two and a half cubits 
long, MqJcutera said to the gods, 1 We have made the sky for you to live 
in. Do sometlung to preserve our names for ever/ Burn Pinnu said, 
‘ I will give you anything you want/ Mufcutera said, * Take my young 
brother's stump and stretch it across the sky so that all the world will sec 
it.’ Burn Pinnu took the stump between the toes of his left foot and 
gave a tug and it came out. He stretched it across the sky as the rainbow. 
He said, 1 When people see this during the rains they will know that on 
the next day the rain will not he so heavy/ 
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FARDHAN 
Balughat District 

In Awadhaiola there lived a Bhimrim She was pregnant, \\hen 
her time came ahe gave birth to a girl child. After the child's cord had 
been cut, the stump began to grow and became very long. When the 
parents saw this they were troubled, for they said, 1 How will wc be able 
to marry such a girl F And besides everyone will hogh at bet and u s *. 
They called the girl Bai Bodrahin, 

When the girl grew up, she was so fat that twelve men could not 
embrace her with their arms outstretched. She was a hundred cubits 
tall and enormously strong. Round the tip of her navel stump was a 
ferrule made of twelve iron harrows. It was decorated with twelve 
cartloads of coloured ribbons. Every third year the people sacrificed a 
male pig to the stump. Whatever commands Bai Bodrahin gave were 
immediately obeyed. She fought against many Rajas and conquered 
them, taking their kingdoms into her control. She used to strike the 
enemy in the chest, using her stump as if it was a spear. 

For Bai Bodrahin the people made a house two miles long. When 
she lav down to sleep her stump used to look up in the air through a 
bote in the roof. An owl used 10 come and perch on the tip of the stump 
at night and caII gugju-gitgjff, When Bai Bodrahin felt amorous she used 
to send her stump into the neighbours 5 houses. It used to seek out 
handsome youths and tickle them. 

When it was It me to go to the bazaar Bai Bodrahin used to take one 
hundred and forty of her girl friends sitting on the stump, 

Now-a-days if a pregnant woman sees Bai Bodrahin in a dream, or if 
she meets her ghost' by the wayside, her child will be bom with a large 
stump. 


1 There h a Pardon tradition that such n wnmnn was in the nld days 
honoured even by Rajas and that a very third day a piR was sacrificed to the 
CtDttlp, In [be Bella ry District there i*. or V ;n, * in the middle of the 
threshold of nearly all ihc aatewiyi of the ruined fortifications round the 
villages* p rowRhEy cylindrical or conical stone, aotuethint: like a Iitipn. This 
jfi the Boddu-myi, lifer -illy the navel stone, and so the muddle stone. Once =1 
ye&r, in May, just before the sowing season b^ma r a ceremony Itdtes place in 
connection with it. Buttocks are driven pmi kt. 'Hie SlOnc is Worshipped fc 
mango leaves arc strung above it. p — Mtliary District Gaztlinr. 
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Juhbuipvr* District 

In Bhondin-Kachhar long ago a wild boar was bom. In Hiragarh 
eighty laths of young girls took their pots to the Raisur Luke to 
bathe. As they were going Kamal Him saw them. She went to her 
mother Darmlghaik and said* 1 Mother, have a pot made for me, for I 
w-ant to go with the other girls to get water and to bathe in the lake \ 
When her mother sent for Bard am a 3. Pande the potter* Kama I Him said 
to him! 4 T want the pot made with a golden mouth and on the side a 
picture of a pair of cranes \ The potter brought many kinds of earth, 
but he could not make the pot. The potter's wife, Budamol Borar, 
was the special friend of Bodrahim for her own navel stump was very 
long, though not so long as Bodrabin's. Bardanial Borar said to her friend, 
4 1 am weary of looking for earth to make Kamil MWs pot. You go 
and get some for me \ 

Bod rah in went to the jungle and came to Bhondm-Kachhar where 
the wild hoars were rooting in the ground. She dug up some of the 
earth with her stump and brought it back to Hiragarh on its dp. With 
this the potter was able to make a decorated pot For Kama I lliro and 
from that time the place has been known as Ghaita-Kachhar. 
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Mandla District 

{An incident from c The Song of Hirakban Kshattri F T Folk-Songs 
0 / the Mmkal FI ills k pp* j6.j. ff,) 

Bodrahin Ls on her way to celebrate a Festival, She and her girls 
set out to bathe in a lake* 

From this girl's navel projected a stump. 

So large it was that the very ring round it 
Contained enough iron to make twelve harrows* 

The tip was long as a digging-stick. 

It was tied round with twelve ribbons, 
tv— ZG 
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It was tied round with thirteen cords, 

It was tied found with nine baskets of cord. 

So Bodrahin prepared to go to the Jake. 

Bod rah in had six maids to carry her stump ; 

Each supported it on a turban tied about her head. 

Even then the ox-goad at the tip projected 

And wrb borne by a black cock which strutted in front crying Kukttrt fet>Q. 
Jf one of the girls stumbled* Bodrahin would poke her back 
And the girl would jump kalbal. 

As they started out, the earthen nagara sounded dum-dum # 

The courtyard of bronze went tan-tun t 

The rhythm of the copper drum went twelve kos ill around* 

The boys of Bhago Tola were playing hi Hi. 

When they saw" all these girls on the way. 

The boys ran together to turn them back. 

Some of the girls they caught by the breasts* 

Some they threw down and climbed upon them* 

The girls shrieked and ran away. 

But when Bodrahin heard it, she said to her six maidens* 

* Let there be maggots in the privates of these impotent youths I * 

She raised her stump straight to the sky and ran after them. 

She pushed them in the back and they bled and bled- 
Hardly were the bop saved, they ran home weeping; 

They went to Mahangu Mahila and told him what had happened* 
Mahangu Mahila got up, his pyjama was of python skin, 

His coat of leopard skin T his cap of peacock feathers ; 

His turban was of the shining gunsi-gadian snake. 

With a great red stick Mahangu Mahila came out. 

And stood below the pipal in the midst of the village. 

When the girls came weeping to the pipal, 

Mahangu Mahila lifted his stick and beat them* 

1 You are those very girls who went to bathe 
When Hirakhan was married. 

You brought the cholera to us and destroyed half the kingdom. 

Today* you hogri, you would go again. 

Turn back or I will kill you/ 

When Bodrahin heard this she raised her stump straight like a spear. 

She rushed at Mahangu Mahila the impotent; 

She struck him with her stump and he slid twelve hands away. 
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Bodmhin hung him over her stump, his backside was nought but blood 
Then Mahangu with great difficulty saved himself. 

The girls went to the Link and took off all their clothes. 

Bodrahin was playing with them and leasing therm 
Into one she'd push her stump, she a d sit another on k; 

She would lift her up with it right into the sky. 

So they bathed joking and laughing together; 

Now when the girls had bathed, they sat down on the bank 
To comb their hair and talk, 1 This same impotent Mihangu 
Tried to stop the girls when Kama! Hiro was married. 

To such antics bis organ is accustomed. 

May his ashes soon blow through the air, the impotent I 1 
Then Pjniya Dokari, whose breasts swung like country shoes. 

Says to BodraluUp' I 3 not this Mahangu your mother's sister's son ? 

Arc you not brother and sister ? That is why Mahangu used to 
have you / 

Bod rah in says, * Not so, grannie, though it's true he is my brother, 

We have only met now after many days, 

And 1 couldn't go to him because of the stump. 

That's why he mounted it as if it were a horse. 

That's hour met each other, but w r c couldn't do anyth ing* 

So I put it round my shoulder and as we couldn't do it* 

I was angry and attacked him. I got onto him - 
And as I was thrusting my stump into his body. 

You came and separated us at Kama] Hiro's wedding/ 
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GopalpKr, Mandte District 

The Raja of Margarh was Mam Ksha ttri, One day he took h is friends 
to hunt with his falcon. They went to the great plain Lilarangibiafo. 
There was a gotiya tree there. Mara Kahattri said* * Let the falcons fly 
ID the air*. The birds flew up in A cloud and settled on the tree. There 
were so many that you could not see the tree for birds. 

On Lilarangibata plain there were many quails and partridges. When 
they saw the falcons they were very frightened and said to one another, 
* What is this ? What disaster has befallen us? 1 They went to Kanwa 
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Lawa the magician and told him what they had seen. He said, 1 Why 
ire you afraid when I am here to save you } K For a time he remained 
silent; then he said, 1 Bring me gotiya leaves \ He made a winnowing- 
fan and a gourd With them, put some spear-grass in the gourd and caking 
the fan in his hands sat down to find out from the goda what was the 
matter. He made Gbaghar Lawa sit by him holding the gourd. As 
Kanwa Lawa shook the rice in his fin, Ghagbar Law* fell to the ground 
In trance. He saw the fate of the birds and K&nwa Lawa cried, 1 What 
do you want, O Mother ? ’ Speaking through Ghagbar Lawa, the Mother 
replied K 'Offer me a white goat and I will save you all \ Kuwa I^wa 
said, 1 Listen, all of you \ and the birds answered, # We arc listening \ 1 Are 
you willing to give or not ? T and the birds answered, * We are willing *. 

So now when Mara Kshattri and Ins friends sent their falcons to catch 
the birds* Kanwa Lawa turned the quails and partridges into stones. The 
falcons flew up and down, but they could not catch a single bird. Kanw.s 
Lawa turned himself into a great partridge and flew up into the air 
towards Mara Kshattri's own falcon. The name of this bird w as Dhfiuri 
Kabrh One of its wings was white and one was speckled- It caught 
Kamva Lawa by the wing, but lit turned into a stone and fell to tile ground. 
The falcon was frightened, for there were nothing in its beak but w ings* 
s There is some magic here. My master will think I have eaten the bird 
and I will be killed *. In fear the falcon flew away. 

Mara Kshaitri* seeing his bird flying away, decided to follow it. It 
flew away away away ; it looked back and saw Mara Kshattri following 
on his horse. It came to where a Raja** daughter was sitting. She hail 
many servants and she sent them to catch ii. None of them could find 
it, So she called Bodrahin* This girl tried to catch the bird by throw¬ 
ing a net and then she threw a cloth, but it was no good. At last she un¬ 
wound her navel stump—it was twelve cubits long. She anointed it 
with vermilion, tied new- ribbons at the tip and lay on the ground on her 
back. The great stump went straight up into the air. The Falcon saw it 
and tried to catch it w ith its claws. It scratched the stump and the blood 
flowred. Bod rah in wept and told the Rajaa daughter , 1 1 cannot catch this 
bird*. The princess replied, 4 If you don’t, I will kill you '. So again 
Bodrahifl lay down and this time when the falcon came she caught it with 
her stump and took it to the princess who placed it in a golden cage. 

Just then Mara Kshattri arrived. He went to an old Matin and with 
her help disguised himself as a gill. He made friends with the princess 
and played chuuptfr with her. The foliowi ng day the pri necss took Hodra - 
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hin and the other girls riding on elephants to the Ink*, to bathe* The 
elephants went with the girls into the water. When they had finished 
and had mounted their elephants again* Bodra bin's elephant suddenly 
ran away into the jungle. It went on and on to the Land of Elephants 
where they lived together in a great palace. The elephants kept Bod rah in 
there and treated her with honour, offering a pig to her great stump 
every three year*. 

But when Mara Kshattri heard that it ’-via Bodrahin who had caught 
his falcon he mounted his horse and followed her. He came to the palace 
and took her away. Now Bod rah in was very beautiful- Mara Kshattri 
tied her Jong stump round and round her waist* He put her on his horse 
and they rode away quickly to the lake. When they got there he said, 
* Let u»bathe \ and they went together into the water. 

There was a great Irish in the lake and seeing the long stump* it thought 
that somebody T s entrails had come out and had been thrown away. It 
swallowed both the stump and Hodrahin herself. Mara Kshattri was mad 
with grief and went to the Raja of that place. The Raja sent his Dhimar 
who caught the fish and cut it open* When the people saw Bod rah in 
they fell in love with her, for she was so beautiful, and took her to 
the Raja so that he could marry her himself. 

But at the marriage Mara Kshattri was the Dosi. He made the Raja 
very drunk and carried Bpdmhin off. He found his falcon and took his 
new wife and his bird back to his own country. 
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Uphri t Rma State 

P 

In Chcopara RatukatuLi lived Jtmlmaha Dokara and his wife and their 
beautiful young daughter PaiuyabiJlo* This girl was very lovely but she 
bad a stump growing from her navel that was one-and-a-quarter cubits 
long* She could bring this stump in and out as she willed- 

After her marriage when her husband approached her she brought 
out the stump and it stood upright above her body* When he saw it 
the boy ran away for fear and her pareots-in-bw sent her back io 
Jhalmaha Dokam. 

Faniyabillo used to go to many girls with Iter stump and she made them 
pregnant. One day the grand-daughter of Faniya Dokara, DhankJhu&ari> 
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waa getting married, Many boys and girls and men and women escorted 
the girl to her husband*# house* PaniyabiUo brought out her slump ant! 
tied h up completely with ribbons of every colour so that none could sec 
it 

When the parry reached the bridegroom^ house the villagers came out 
to welcome them. They got very drunk and there were people lying about 
on the ground everywhere. Fanvyabillo wandered about sticking her 
stump into men and women. 

At last she came to Mahila Diwan, He too was drunk but kept his 
senses* When the girt approached him he drew his knife and cut off the 
stump. He threw it to a mare which was tethered nearby. It ate it and 
conceived* When the colt was born, they found that it had an organ 
which it could bring in and out just like the stump of FamyabiUo* 

After that FaniyabUto and Mahila Diwan ran away together and lived 
a# husband and wife. 


BIBLIOGRAPHY FOR CHAPTER EIGHTEEN 

Tile references in this Bibliography are to specific accounts and din- 
CusstODS of the Vagina Damata and related legend*. 

Boas, F. InAianische Sagen von der Nurd-Padfuchen Kittle Ammhat 
(Berlin, tSyj), 24. 30, 6b. 

The Mythology of the Bella Cook lmil,ms (Publications of 
the J,sup North Pacific Expedition, i. Leiden, (898), 76. 
' The Eskimo of Baffin L^nd and Hudson Bay', Bidtclint 
of the American \lmeunt of Natural History^ xv (tyai), 

I /©. 

Tumhian Mythology (Thirty-First Annual Report of 
ihc Bureau of American Ethnology, 1909-10, 
Washington, 1916), 604,614, 773, 77 B, S09, 

Ktsaksutl Ttiles (Columbia University Cantrihulions to 
Anthropology, ii. Leiden and Nctv York, 1910), 171, 

, AS* 

Mythology and Folk-Tilts of the North American 
Indians’, Journal of American FM-Lore. jcxvii 

(1914)- 

Bo is, F. and H unt P Q, Kwakniil 7 exts 1 First Scrips {Fublicat ions 
of the Jcaup North Pacific Expedition, hi. Leiden 
and New York, 1902 and 1905), 96. 

Kuakiull Texts : Second Series {Public itions of the Jcsup 
North Pacific Expedition, %, Leiden and New York, 
1906), 33S. 

Bogota*. tt* The Chuckchee (Publications of the Jc$np North 
Pacific Expedition, viiL Leiden and New York 1904-9), 

. 72 ‘ 

The Folklore of North-eastern Aria, as compared with 
tl^t of North-western America \ American Anthropolo¬ 
gist, W (1902)1 667, 

1 Talcs of Eastern Siberia*, Anthropological Papers 0/ the 
American Museum nf Natural History^ xx (1924} 97 fT, 

IZJs 

Chamberlain, B. H, 'The Ainu*, Folk-lore, iSSS, 38. 

Dawson, G, M + * Nodes on the Shumvap people of British Columbia’, 
7 rum actions of thi Royal Society of Gtinada^ 1891, Sect. 

ii. 32. 

DiKon, PL li. ' Maidu Myths 1 , Bulletins of the American Museum of 
Natural History* ^Vsi (1902)* 69, 

Dorsey, G + A, Mythology of the Wichita (Carnegie Institution of 
Folk-Lore, xi, 1898}, 114. 

1 Traditions of the Skidi Pawnee 1 , Memoirs of the American 
Foik-Lort. Society r vui, 35. 


4*8 


HUM A K LIFE 


Dorsey, G. A, and Kn>cbcr r A. L r a/ Arapahu 

(FieEd Columbian Museum, Anthropological Strif*, 
v. Chicago* 1905), 260. 

Elwin, Verier T/j* (London* J939), 423 ff. 

7 '*f dgaiti (Bombay, 1942), 164, 269. 

The Maria and thetr Ghotui (Bombay, 1947), 423 J". 

* The Vagina Deniaia Legend \ Mui Journal 
af Medical Psychology, xix i 1943), 439 ff. 

FarranJ r L. Traditums of the Chilean tin Indians (Pubis cat io 03 of 1 i= 
Je&tip North Pacific Expedition, ii. New York, 1900), 
* 3 * 

Goddard, F. E. 1 Jicarilh Apache Texts \ AnthTopological Papers of 
tks American Museum of Natural History, viii 
20 Z L 

k Myths and Talcs from the San Carlos Apache Anthro¬ 
pological Papers of the American Museum of Natural 
History ; xxiv (1920), 32 ff r 

Jacobs, M* Coos Myth Texts (University of Washington Publica¬ 
tions lei Anthropology* viiL Washington, 1940), 206, 
245 - 

Jochetsoii, W. The Koryak t Religion and Myths (Pub hear ions of ihi 
Jcsup North Pacific Expedition* vi. Leiden and New 
York, 1908), 116. 

Krocber* A. L* (Editor) + Walapai Ethnography \ Memoirs of the 
American Anthropological Association, No. xlii (1935), 
2 J 2 ff, 

Laiidtman, G. Folk-Tales of the Kitcai Papuans (Helsingfors* 1917)* 
No. 39®. 

Lincoln, j. £L The Dream in Primitive Cultures (London, 1935)1 
108* 


Lawic* R, H< *The Test-Theme in North American Mythology*, 
Journal 0/ American Folk-Lore, xii (190®)* 1 10. 

* The Northern Shoshone \ Anthropological Papers of the 

American Museum of Natural History, ii (1909)1 237* 

* Myths and Traditions of the Crow Indians 1 Antkropologh 

cal Papers of the American Museum t f Natural History t 
xxv (1918), 167 t 

Moncy-Kyrlc, R, Superstition and Society (London, 1939), 41, 87 L 
Phinncy T A. Aex Perc£ Texts (Columbia University Contributions (0 
Anthropology, xxv (New Yoik h 1934), 53 L 
FiUudski, B. Materials for the Study of the Ainu Language and 
Folk-Lore (Cracow, 1912), 85 ff, 

Rqhcirn, G. Animism, Magic and the Divine King (London, 1930), 
t .. > * 5 - 4 ®i S 3 

Scligman, C* G* 1 Anth rope logical Perspective and Psychological 
Theory ', Journal of the Royal Anthropological Institute, 
Uti (1932)* 219* 


PSYCHO-PATHOLOGY 4O9 

Steward, J. R. 1 Some Western Shoslioni Myths \ Anthropological 
Pa pen of’Ik? Bureau of American Ethnology (1943)1 349. 

Swan tent J. H« Hmda Texts (PubJiCutinns of the Jesup North 
Pacific Expedition, x F Pc. II. Leiden and New York, 
I90«) f 349. 

* Myths and Talcs of the South-eastern Indians p , Bulk - 
tins of the Bureau of Amerieart Ethnology {19219}, 179, 
231. 270. 

Teit r j. Mythology of the Thompson Indians (Publications of the 
jesup North Padfic Expedition, vdL Ljidert, 1912), 
22*# 339* 3^6. 

Waterman, T/I\ H The Explanatory Element in the Folk-Tales 
of the North American Indians Journal of American 
Folk-Lore t acevii (1914), 49 L 

Winter, C and DuvaII T D, C. 1 Mythology tif the Blackfooe 
India m '\ Anthropological Papas 0/ the American 
Museum of Natural History^ ii (1908)! 16. 


CHAPTER NINETEEN 

THE COMING OF DEATH 

A KirMEEH of legends about the origin of death have 
been recorded by Indian anthropologists. The Birhor. like 
tne j u a ng and other tribes, have a theory of tempora ry death. They 
say that the spirits who take away the sou is of men sometimes do so 
only with the object of taking forced labour from them as landlords 
take labour from their tenants. Consequently when a Birhor dies 
m a forest during a storm there is a chance that he may recover, for 
tngii wind, lightning and rain are regarded as signs that the spirits 
are going on a marriage procession. At such a time, if they see a 
human being out in the jungle they sometimes make his soul join 
cm to act as a torch-bearer. In such cases an their return journey 
the spurts scud back the soul of the man to his body and he revives 1 
1 ne Birhor also say that in the old days all deaths were a tempo¬ 
rary separation of soul and body and death only became permanent 
as a result of a tnck practised on man by the iindum centipede. 
A Birhor who had died revived as usual and having bathed in a 
stream was returning home when he met a centipede. The crafty 
creature barred his w ay and said to him, * First count mv legs and 
, j 11 ; ° u Z' 31 ? S° home . The man began to count them but before he 
had finished, the Centipede moved a few steps forward and the man 
,l . 0 ' e *j in . a ov ' er When he had almost finished counting 

s ®f™ time ' tIie “mipede moved a few steps backward and the 
man had to begin counting once more. The centipede went on 
repeating the trick with the result that it was impossible for the man 
cser to finish his task and return home. Since that time, say the 
Birhor, the dead do not return to life. 

Mm r * lor y ^ rom WU people near Simla was recorded by 


Goii firat ma,ic the «t>r!d, he look two handsful of ashes and 
*L ' comer and hid himself. These became a man and a 

man “Jw aW thc man hy name, saying; Manner, and the 

don" P <J| fI °° lnSrt;ad of Ha J ef ^^ptctfully, as he should have 

,h F ° r ^ tllis feverlasting life denied him. and where he stood, 
Z!!*.|? e *** *I«n he died. Even to this day,if a man should 

cr.uc.i himself, a line of the wnitcash of wnich he was made is seen, 
a ay man addresses another as Jee it i 6 accounted to his good,* 

The Lnkher myth likewise attributes the origin of death to the 
creator Khazangpa’s annoyance with men for their bad behaviour- 


1 Roj% Tht Birhoti, *52 f. 
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After the Great Darkness which nearly obliterated the world, 
Kha^ungpa said* 1 If I cause another total darkness, the people in the 
world will be entirely destroyed, I will therefore not cause another 
such darkness* but if people are wicked and disobev me, one in 
every family shall die from time to time, and the family in which the 
death occurs shall suffer in the same way as all men did during the 
Great Darkness/ 1 

The notion that if nobody died the world would become over¬ 
crowded and unable to support the population b widely distributed 
and has been recorded in ;kssa.m* 

There is a, Rengma Naga legend that describes hew h at the 
beginning of time day and night were the same, and the dead lived 
in the same world as the Jiving and worked at the same time,' This 
led to a situation when God had to divide time into day and night, 
giving 4 the day to the living in which to work, and the night to the 
dead, 

1 And he moved the dead to another world, too, for when the 
dead and the living lived in the same world they w r ere so numerous 
that there was danger of there not being enough land to/Aum/* 

There is a similar idea in the Golaghat (Assamese) legend which 
describes how Yam a sent two diseases to the world, but they returned 
ashamed, unable to do anything. The result was that the popu¬ 
lation increased until the w r orld could scarcely bear the burden of iL 
At last Yama went riding on a water-buffalo to Brahma and beat him 
till he promised to create men with some weakness that w ould cause 
them to die. 3 

The curious notion of the division of souls appearing in the 
Pardhan story from Mandla (No, 25) is found also among the Kharia 
and the Munda* The Kharin describe how after the human race 
had been destroyed by the rain of fire sent by Ponotnosor, he found 
himself without anyone to offer him sacrificial food. Dakai Rani 
rebuked him and refused to sho^v him where the human survivors 
were. Ponomosor promised that he would never destroy mankind 
again and that Dakas Rani should have seven shares and he 
the Creator should have only one share of mankind. The seven 
shares of Dakai Rani are the bodies of men that are subject to every 
kind of disease and the one share of Ponumpsor b the soul of man 
after death. This is w hy T so long as a man b alive, Ponomosor has 
no claim on him. 4 

The Munda legend is similar but the names arc different. Here 
it is Singbonga who discovered that there were two human beings 

1 Parry, 489. * Milk, IV Rcngmti 271. 

3 Le^ison., * Roy, TV Khannf, 417. 
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who had survived the great conflagration. These were living with 
Nagc-Eni and before she would give them up, he had to promise 
that he would never destroy mankind again and that Nage-Era would 
henceforth have a share of the human*race. He assigned to her all 
those people who had leprous sores or marks on their bodies and tie 
himself took the rest. It is said that N age-Era* in order to swell 
the number of her people, sometimes sprinkles water on folk who are 
bathing in tanks and springs in order to affect them with leprosy 
or leucoderma. 1 

There is an interesting parallel to the Dhoba story on p. 418 
in a WarJi legend. 

A pair of bullocks* hearing that the messengers of Yama were 
coming for their master, warned him of his danger and told him 
how to avert it, 

'Get a plank of wood, 1 said the bullocks to their master. 1 Carve the 
fijpire of a goddess on it. Invite all the people in the village for the festival 
ot this goddess. The messengers of Yama also will come tomorrow and 
will ait in the courtyard unseen by anyone, waiting for the opportunity 
of taking your life* Instal the image in a wooden box. Invite all the peo¬ 
ple assembled to have a Jilts haft of the goddess and bow to her. When 
k& Vti bowed to the goddess* look at die front yard and say, 
\\ Jiy do you sit there f Why don"l you come and have the darshun of the 
goddess as others did }'* Then Yama's messengers will think* l, This 
feuow sees us ; let us approach the goddess. ,f When you think they have 
come near the box and peeped inside, at once shut the box and lock it 
from outside.* 

The master followed the instruct inns of the bullocks to the letter, 
lama s messengers u r cre thus locked in the box and the nwn*s life saved- 

A iuna was at a loss to know why his messengers did not return and 
suspected that some mischief was played on them* He wanted to hod out 
where they were interned. He hit upon an ingenious plan* J Liquor 
reveals everything/ thought he* He created liquor, Liquor shops were 
started everywhere and people began taking liquor immede lately* 
p The farmer who had locked up the messengers was once quarrelling 
w r iih another man in a liquor shop. In order to put down the man opposite* 
he proudly said* 1 1 would not spare you. I have even locked up Yama p s 
messengers- 1 This secret was revealed to the other messengers of Yams 
who were moving there in human form. They made friendship with the 
fanner and treated him with more liquor, so much so that he lost his 
senses. The other messengers, while accompanying him home expresstd 
a desire to see Yama's messengers in the box. The farmer being under 
the influence of liquor opened the box. The interned messengers at 
once flew away and the poor fellow lost hh life.® 
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Akin so the Bison-hom Maria and Juang tradition that the dead, 
rafter being carried out to the burial-place* got up and came home 
is the legend recorded by Rudcliile Brown in the An damans. A boy 
took a knife from where it was tied to the back of his neck to cut up 
meat and cut himself. Then his mother knew that he was dead* 
She said to him, ' You are dead now. You had better go away. 
Wo do not want you here any more 1 . She took him up and carried 
him into the jungle and buried him, returning home. Very soon he 
returned. His mother exclaimed, 1 0 T [ thought you had gone*. 
He replied* * Mother, I did not die. Why did you bury me ? 1 
But she knew he was dead, so she took him and buried him again. 
He came back again. This happened three times. Then she took 
him into the jungle to a big tree in which there was a hig hole. She 
kicked the tree with her foot and said, 4 You go in there/ He went 
inside* 1 Well ! Have you gone ; 1 his mother asked. He answered, 
"* Yes/ 1 Tell me how the spirits talk', she asked him, and he 
replied, b Tokif* Then his mother knew that he was with the spirits 
and said/ O my child* you arc finished now. You will never come 
back again. 1 After a few' days he came back (as a spirit) to see his 
brother who was busy building a hut. When he saw him he killed 
him. Before this there had been no death. But the boy + s mother 
told the people, saying, L You see what has happened; well, we shall 
all of us die like this, like these two have done/ 1 

The juang have a large number of legends to account for the 
existence of death, a fact that seems to indicate that they have given 
an unusual amount of thought to its tragedy and deprivation. 
Their ideas about the future life, so far as J could discover 
them, are scanty enough ; except under Hindu influence, they have 
no idea of rc-hirth ; some souls are elevated to a sort of godhead— 
the kind of dignity that a robber chief might acquire, others wander 
sad and frustrated round their former homes* others go to 
Mahapumb and enjoy a life of happiness with him in the Upper 
World, A pathetic tale from Tam but in Pal Lahara suggests 
a contrast between that world and this. 

Each of these stories testifies to \vhat has appealed even to the 
most advanced nations as the supreme hint of immortality—the 
energy and power of the human soul. Death is unnatural ■ mart 
was made to last forever; only the most drastic means can conquer 
his strong and vivacious soul. It is no matter for astonishment, 
therefore, that this energetic soul, once conquered by death, 
should be essentially dangerous. 


4 Brown, 216 f. 
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AGARIA 

DatduL Mmtdla District 

Id KoetUKachhar lived a Baigaand a Baigin* When Bihi Mata saw 
that nobody was dying she was troubled; she made from the dirt of her 
body a Sahis and his wife and sent them to the Baiga saying, 'Make j 
drum of earth and go and dance in front of these Bidga 1 . The Baiga could 
not help it* he fell in love with the Sahis woman. Now* before that time, 
man and woman had never been to one another and that was why there 
was no death in the world. But when the Baiga met the Sahis woman 
alone in the forest there was an earthquake. Mother Earth trembled and 
the Haiga died immediately- From that time there has been death In 
the world. 


2 

BAIGA 

BoM, Pattdaria Zammdari 
(From The Bniga, 325) 

Bhagavan grew’ tired of the Saiga, He wanted other lives in the 
world. Bui he could not kill Nanga Baiga* So he made the sensation 
of itching and Nanga Baiga began to scratch. All day and all night he 
scratched till his nails were all worn away and his skin tom to threads. 
But there was one part of his body that he couldn’t reach, the small of 
his back. He used to pick up sticks and scratch himself there. 

One day, when Nanga Baiga picked up a stick to scratch himself* 
Bhagsavan turned it into a cobra. It bit him and he died. We would 
never have been subjects of death if Bhagavan had not tricked us. 

As Nanga Baiga was dying he said to his sons* f Don't bury my body 
or throw it away, but cut it up and put it in an earthen pot and boil me 
and then cat my flesh, 1 So his sous did this* but Bhagavan seeing what 
would happen if they ate their father s flesh was frightened, and came to 
them disguised as a sadhu> 1 What is this V he asked* 

H We are cooking Nanga Baiga* 1 they answered* * and we are going to 
eat him ufcben he is ready. 1 
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‘ But that is 3 great sin,' said Bhagavan. ‘You bad better throw the 
pot into the river. 1 

They were afraid of the aadhu, so they did as he told them. But a, 
little of tile steam escaped from the pot and entered the nostrils of the youn¬ 
gest son. and he became the first Curia. But all the rest of Nanga Saiga's 
magic wag lost to us through this Hindu god’s deceit. Down the river, 
three women ate Nanga Saiga's flesh and became witches. 


3 

BHUTYA 

Renta f iinmii State 

In the days when there waa no deaths Mihaprabhu c*ime to the Middle 
World And said lo the people, * Now you have got to begin dying/ They 
replied, # We are willing* but we don't know how to/ Bhagavan 
therefore died himself to teach men the way of death. Before he 
died he snid^ Take my body out of the village and throw it away If 
you leave me inside the boundary 1 will turn into a dangerous ghost and 
wili devour you/ Bhagavan died and his seven daughter* carried him 
out of the village anti threw him away, After that, whenever anyone 
died the people rook the corpse out of the village and buried it and 
thus death came to the world. 


BHUIYA 

Champajvr, Kwnjhur State 

Men have always died, but at first it was as if they had been to a bazaar. 
They came back the nett day. There was an old man who lived with his 
wife and daughter. One day (he old man died. Nett morning the wife 
went to flic clearing for roots. When the old man came home, he asked hi , 
daughter, ■ Where has your mother gone ?' 1 To the clearing for roots.’ 
* Go and tell her that I have come home.' The girl went to her mother, 
but the old woman said. ‘ Your father's dead ; how could he came back ? ’ 
The girl returned home and told her father what her mother had said. 
When he heard that, the old man waa very sorry. He said, ‘ Well, bring 
me some ash from the hearth.* He put some of the ash on the threshold 
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and some on his forehead and marked his feet with it, and went avray. 
When his wife came home and saw the mh on the threshold she wept 
loudly crying, * Why didn't I come quickly? 5 Since then, when men 
have died, they have not returned. 


5 

BHUIYA 

Nagira, Pal Dakar a Stale 

Jug Diifha and jug Burhi were born first in the world. So long as they 
were alive no one died* no one could die- People increased in number so 
much that there was no room for them 10 live. Mahaprabhu thought in 
b h mind, + Everyone is being born and no one is dying ; where will there 
be room for all these people So Mahaprabhu thought, H I must kill 
jug Burfia.* He found a centipede and sent it to bite Jug Burba and Jug 
Burhi. The centipede bit them* they died and death entered the 
world. 

6 

BISON-HORN MARIA 
Dualkarlw, Bostar State 

In the old days, even when the dead were cremated* they used to come 
to life again the following night and return home. In this way there 
began to be too many men and women in the world—for they were always 
being born and never died. At last Mahapumb cursed mankind so that 
no one should ever return again from the dead* 


7 

BONDO 

Andrakut, K&raput District 

Formerly people did not die and Mahaprabhu thought/ If nobody 
dies how will there be room in the world for everybody ? J So he went 
to Goigecko* the lord of death, and said to him, 1 These Remo 1 people 

1 The Bondo refer to thc-msel vea U Remo. 
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-do not die: you must arrange that they do.’ So Goigecko sent his 
messenger, but the Remo shot and killed him with their snows. Then 
Goigecko made a tiger and sent it to kill the Remo, but they killed it also. 
Then Mahapmbhu himself took a hair from the head of Sitiya-Maha- 
lakshmi and turned it into a snake and sent it to kill the Remo. 

When the snake reached the Remo village, a little child was playing 
in the street and his mother was sitting nearby. The snake bit the child 
and he fell down. When the mother saw it she picked up a stick and 
killed the snake. But the child also died. The mother said to the dead 
snake, J Because you killed my child I am going to roast and eat you.’ 
hhe took it into the house and roasted and ate it. 

Because of the child death came into the world. Because the mother 
ate the snake, came witchcraft and magic. 


8 

DHANWAft 

Bnibhata t Upturn j£mtfnd!an 

Formerly men Were immortal. Whenever one of the messengers of 
death came, they would remove their skins and give them instead of their 
souls, and the messenger would take them to the Under World and hang 
them up to dry in the store there. 

One day as a messenger was going along the road, a skin in his hand, 
towards the store, he passed a snake’s twelve-year-old daughter playing. 
The messenger fell in love with the girl and took her to his house and 
married her. Some time after his marriage he said to his stink? mother- 
in-law, ‘ f must go to fetch some skins.' 

There was living nearby the brother of the snake woman. His name 
was Jaddii. He said to the messenger, ' Take my skin instead.’ The 
messenger took Jaddu's skin and prayed to the King of Death, ' Look 
master, I have married the daughter of these people. Let me bring their 
skins instead, and then they will live and men will die.’ The King of 
Death agreed and since then it has been the snake that has changed its 
skin and man who has died. 
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DHOBA 

Silpuri, Mandfo District 

There were two friends, the son of a Bank and the son of a Good 
carpenter * A chaprsst came from the Under World, the Kingdom of 
Death, and seized the Bank and was taking him away. The boy cried, 

1 Friend, this chaprasi of death is going to ukc me a way/ The Gond 
boy said, 1 Don't be afraid- HI stop him/ He said to the chapnisi, 

* Leave my friend alone today, for he has many arrangements to mate in 
his house ; you can take him away tomorrow morning/ The diaptasi 
agreed. 

Near the village was a very large hollow cotton tree. In this the Gond 
had made twenty-one little morns and had driven an iron nail in each. He 
cook the chaprasi there and climbed up with him to the highest room. 
He shut him in with a nail so that he could not escape and climbed down 
again. After some days the chaprasi died for lack of food. Lo the Under 
World, the Death Baja siid T 1 There is no news of my chaprasi; what has 
happened to him ? f He called his Saiga and told him to look for the man 
with his measurings ticks. The Baiga saw that he had not relumed from 
the Middle World, bui was still somewhere there. 

The Death Raja sent a sadhu and some men to find the chaprasi. On 
the way they passed a hollow' mahua tree. Rain had fallen into the hollow 
which was full of the flowers. A maina and a parrot were sitting in the 
tree, drinking the liquor and laughing and talking. The maina said, 

* Don’t talk so much, brother. One day or other everyone must die, 
just like that Bania/ When the sadhu heard that he sent one of his men 
to climb the tree and see what was going on. 1 There is water here, and 
mahua,' he said- "Bring me some/ said the sadhu. They both drank 
it and soon were very drunk. The sadhu went tothe village and camped 
under a tree. 

A Kakrin went by on her way to bathe in the stream, She had her 
clothes on her head and a pot under her arm. The sadhu called hen 
1 What caste are you P 1 I am a Kitirin/ 4 Have you a husband F 

* Yes/ 1 Then send for him/ When the husband came, the sadhu 

said, * Have you any work to do V f No, we are dying of hunger. 1 1 Then 

get four pots and same bamboo tube?/ The Kalar brought them and the 
gadhu taught him how to make a atilL 
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Presently the Gond and the Bank came that way. The Bank said, 
1 What is this smell ?* The Gond recognized h and aafd, E It is liquor/ 
' How do you know f' said the Bank, + Am I noia Gond ?* said his friend. 
The Gond brought a quarter of a bottle of the double-distilled spirit and 
they both got drunk, drunk like Raja Hijra with his blood-red eyes. He 
took anoiher rupee's worth and they went drunk as mad dogs to the village 
and quarrelled with everybody* In the Banians garden was a well* A 
woman wa^ getting Witter, She said, * Whey didn't the chaprasi take this 
fellow away ? 1 The sadhu heard it a and the people told him what had 
happened. He climbed the tree and found the corpse* He cut his own 
finger and put the blood up its nose. It sat up and its life returned. 
Then they went dow n and took the Bank away; 


to 

GADABA 

Getaguda , Koraput District 

In the Upper World (Indalok) lived Bhima Mahaprabbu and his young 
son. When the world was remade and men were born, the gods were bom 
at the same time. Thakurani wandered here and there seeking for food; 
a he saw Bhima’s sou and desired him. She went to Bhima and said, 1 1 
am hungry; give me your son to cat.* Bhima saidi 1 The boy has gone to 
see his grandparents ; he 1 !! be back in two or three days ■ when he comes, 
III give him to you** Thakurani went away and Bhima and his wife 
hastily hid the boy in a wooden bon and put it behind the house. On ihe 
third day Thakurani came and demanded the child. Bhima said, * He 
hasn't come home yet; when he docs I myself will bring him to your 
house. 1 Thakurani was very annoyed and went away cursing Bhima 
and his son. When Bhima therefore opened the box* he found his son 
covered with soresi great wounds in his head alive w ith maggots, his eyes 
running with pus- When Bhima and his wife saw this, they fell to the 
ground and wept bitterly. They took five goats and a sack of coconuts to 
Thakurani and she came and cured the boy. 4 But where shall wc put 
this disease ? T asked Bhima, 1 Let us throw it down to mankind, 1 said 
hU wife- They threw it down and in this way came disease and death 
into the world. 
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EE 

GOND 

JubbulpoTe District 

In the Under World the sixty-four Jogini were all menstruating. 
They went down to the sea to bathe- They had with them a carpet made 
of cowhide- Standing upon it they removed their clothes. As they did 
so some blood dripped on the cowhide and the shadow of a hawk flying 
overhead fell on the blood and from it a girl was borru The girl flew up 
into the air like a hawk and flying flying saw the whole world. She came 
down and in the form of a girl sat on the shoulder of the eldest Jogini, 
The Jogini said p H Yon were bom on cowhide. Therefore p your name i-i 
Chamarm *« 

The girl asked the Jogini for food and they said p 1 There are plenty 
of men in the world ; go a nd eat them*. The girl took the form of a hawk 
again and flcw r to the world where she pecked off men's heads and ate their 
bodies. But the men went through her body and passed out in her 
excreta and so returned to life, for in those days men had the Water of 
immortality in a hollow bamboo. 

Soon the girl found out that she could never get e nought oca sand she 
went back to the Jogini and said* * No sooner do J cat than they get out 
and then I am hungry again 1 . The sixty-four Jogini went to Mahadco 
and asked him what they had better do. Mfthadco went to the Middle 
World and stole the Water of Immortality and now when the girl ate 
men they did not co me back to life afterwards. She used to eat t he bodies 
and take their souls to Jam Raja- He used to stuff them into a gourd. 
Many days passed in this manner and at last the hawk-girl said to Jam 
Raja,* I am bred of going to and fro carrying the souls of men. After 
thk you must send your own chaprasis for them.* Since then there has 
been death in the world and Jam Raja has sent his servants to fetch the 
iouts of men- 
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JUANG 

Gowmkiit Ktonjhat State 

There was no death at first. Dhaxzm Decta sent Kalpar Raka* to give 
death to the world* But after men had died and their bodies were thrown 
out* they used to get up and walk home. So Kalpar Ratals need to catch 
the bodies and cut off their feet- They could not walk home and they 
remained dead. 


! 3 

JUANG 

Balipni, Kconjhm State 

At first men did not die* In those days Rusi and Rusain had many 
children* Mahapurub thought, 1 Soon there will be no room in the world. 
Hew can many people live in such a small place? 1 So he sent Jamu- 
deota to Rusi and Rusain and said s 1 I am great, I am great, I am great, 
I am gTeat'—that was all he said; he said nothing more. When Rusi 
heard it he was angry and said* "No, I am great, for it is I who give birth. 1 
Jamudeota said* 1 Well, if you are great, if you give birth, prove you are 
greater still by eating your children/ Rusi devoured all hi* children. 
4 Now bring them out again/ said Jamudcota. But they were dead, 
and that is how death came into the world. 


14 

JUANG 

KtJtanpiiT ¥ Dhaskanal State 

In the days before men begun to die, there was a Brahmin who lived 
by begging. One day he got a little rice and rnahua and was very pleated. 
When he got home he thought* " How p hungry 1 am 1 What shall I cook 
first ?* As he was cooking the mahua, a poisonous centipede came by 
and asked the Brahmin, + What are you doing ? 1 The Brahmin saicl, 
* Why are you wasting my time by talking when you can sec that 1 am 
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dying of hunger } T The centipede said, 1 What + dp you know what dying 
13 ? 1 1 No, I have never heard of it* What is it ? Teach me, brother, 

and [ will then know how to die/ In front of the Brahmin the centi¬ 
pede fell into pieces. Tile Brahmin stood up and tried to do the same. 
While he was trying hard to break into little bits, the centipede came 
dive and bit him so that he died. Since then all men have died. 


*5 

JUANG 

Kirlmpufy Bhenkar.nl State 

At first no one dted^ An old man was counting grains of oil-seed 
during the night + There w p as no steep in those days* The o!d man used 
to spend all night counting oil-seeds. He spent all day counting oil¬ 
seeds. He even forgot to eat. Then Mahapurub sent a Rawatin to sell 
curds. The curds had skep-medirine in them. The old man bought 
the curds and mixed them with rice* After he had eaten sleep came to 
him and he died* 

16 

JUANG 

Tdinbur, Pat Lahara State 

An old man and woman had seven sons and one grandson. In those 
days tio one ever died. Mahapurub thought in his mind, * None die, 
what shall I do? 1 Now 1 everyone in that family loved the little grandson* 
1 If he was not with us, how wretched wo would be/ But Mahapurub 
called the mother of his mother and said to her, 1 The old man and woman 
have a grandson. Bring him here ; I want to play with him* 1 She said* 
’ How can a little child come such a long way ? * But she dressed in tatter¬ 
ed clothes and leaning on a stick hobbled along to the house and said to one 
of the sons* * Where has your mother gone ? You must certainly give me 
something/ VSTicii she saw Lhe grandson, she feh pity on hi in for Ins 
beauty and because they all loved bruin 1 I won 1 ! take him/ ahe said, 
1 or they’ll die of weeping/ She returned and told Mahapurub, 1 They 
look on him a& their very life ; how could I bring him ? * 
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But Mah&punib was Angry and drove her away. * You must bring 
him/ he said. This time the grandmother took the form of a black cow 
and ahe caught the boy as be was playing and killed him with her horns. 
They wept and threw' tile body away. Then the grandmother rook her 
own form again and earned the child to Mahapumb who restored him 
to life. But on earth the family wept and wept and found no comfort. 
' I have done a great wrong/ thought the old grandmother. She carried 
the child back to the place where they had thrown him away. In her 
ow r n form she went to beg at the house, When she MW them weeping, 
she asked, 4 What is the matter ?' When they told her she said, * Take 
me to the place and let me see him/ They took her to the place and she 
made the child alive again. 

But the boy had been very happy with Mahapurub. He had as much 
food as he could eat and there were always games to play, He bad no 
desire to stay on earth. Every day he would say, * 1 must go back to 
Mahapurub/ In the end they had to keep him tied up to stop him going. 
Then he refused ro eat or drink ; he only thought of Mahapuiub, At 
last he died and from that day there has been death in the World. 


*7 

JUANG 

Korba y Keonjkar Stuff 

In the old days men used to die, but they came back to life again- 
When the people tnok a mnn^ corpse to bury it* the man would gel out 
of the grave and sit beside it. An old man and woman bad no children. 
When the old man died, the widow could not dig the grave, so she dragged 
the body to the jungle and threw it away. Mahapurub thought, ‘ It is 
those who have relatives who bury their dead ; other* arc only thrown 
away/ He came to the Middle World ;md said to the people, L If you 
bury the dead they return to life ; if you throw them away they become 
dangerous ghosts and devour you. If you find such a one returning, 
burn him and he will trouble you no more. 1 The people were very fright* 
ened and collected a great deal of wood. When the old man came back 
in the usual way s they thought he w’as ,i ghost. They caught him and look 
him to the pyre and burnt him. That is why we bum the corpses of the 
dead for fear they may return to life and trouble u$* 
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lB 

JUANG 

Andhari, Pal Lahara State 

Of old the tongue had growing from it a hair twelve kinds long, One 
day it wearied and cried, 1 O if only I could die P It died and after 
that death filled the world. 


*9 

KOL 

Sanhn^achhapar^ Manilla District 

There was once a god called Amrir in whose belly was the Water of 
Immortality. Whenever any human child was born, she used to take a 
little of this water from her belly and give it to drink, whereupon 
the child would become immortal, 

BhachLa Dano had a child born in his house and went to Amrit Deo 
to get some of the water for ii t but the god refused and there was a quarrel. 
The Dano turned himself into an old cow and fell into a ditch near the 
house* Presently Amrit Deo came by. 1 Whose poor old tow is this } ' 
Re tried to get it out of the ditch but when he had got it on its feet the 
cow suddenly turned on him and pierced his belly with its sharp bom. 
The Water of Immortality poured out and fell to the ground. Another 
god heard Amrita cries and came running to help him. When he saw 
what had happened he said, 4 Take your belly to a stream and wash it 
there. 1 Re did so and the other god pushed the entrails back inside him 
and tied up the wound. 

Before this people did not eat because of the Water of Immortality 
in the belly, nor did they txcrele, nor did cattle do any work. But now 
they had to eat and excrete and they began to die. For its sliare in bring¬ 
ing death to the world the cow was put to the plough and made to work. 
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KOND 

Dtuturguda, Korapui district 

Raja Atnlalngh ruled in Sakrigarh, Me had seven daughters* all 
virgin or at least unmarried. No one came to ask for diem. There were 
few men in the world in those days, but the Raja's Diwan had one son* 
and the Raja's daughter was in love with him. In spite of the great love 
between them, die boy had to marry another girl* In despair the Raja's 
daughter went to Shim Raja and danced in his court, Bhim Raja 
was very' pleased and told her to ask tor anything she desired. The girl 
said, 'If you want men in the world* send death to make them die and 
you Oil send them back to bo reborn. 1 

Bhtm Raja gave the girl a bottle of death-water. He said* 1 Bury 
it somewhere* and people will begin to die \ He sent two chsprasb 
with her. The gitl went home, She said to the chaprasis, 1 Take the 
Diwan’s daughter-in-law first of all*. On the threshold of the Diwan's 
house she buried the bottle. The daughter-in-law at once fell ill and 
died. The girl married the Diwan’g iron* But death had come to the 
world* and in the end even the Hovers died. 


21 

LANJHIA SA0RA 

Mtimsingit Gan jam Eh it rid 

Bhimo and Ramo were brothers. When the world sank below the 
ivater* these two alone survived, Wien the world wa^ formed anew* 
these two brothers made men. Now Bhimo, the elder, lived in the sky 
and It.rnii on the earth. From above Bhimo sprinkled the water of 
immortality : ft fell into lakes and rivers and men drank it and none died. 
But soon Bhimo wearied of scattering the waiter drop by drop and he 
sent a message to Ramo to take it all and distribute it himself, Ramo 
sent his chapnsi the leech For ft, but on its way home it drank it all 
itself, and told Ramo that Bhimo had icfused to give it. When Bhimo 
heard what had happened* he caught the leech and in rage made a pile- of 
w T ood and burnt it. But a few drops* of the w r atcr remained to its belly 
and kept it alive. But there was none left for men and they now began, 
to dte. 
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MURIA 

Maiota, Raster State 
(From The Maria md (heir Gkotul, 364} 

In the old days the Mum did not die, yet could not keep their 
youth. Th-y $at in the court* of their houses propped up with bits 
of wood ; th*>y could noi use their hands or feet, and their gruel had to 
be poured into their mouths by their relttives. At last they went to 
Mahapumb and asked him to give them the gift of death* 1 Do you want 
death fqr everyone*, he asked, * or only for yourselves ? # 1 For everyone 1 , 
they replied. From that day both young and old have died. 


2 3 

MURIA 

Berma, Raster State 
(From The Muria and their GhotuJ t 264) 

In the Middle World no man died* and Muhapumb wondered how 
he wfc» to get souls for his kingdom. He had a son. He killed him and 
prepared to carry him out for buna!. But when his wife heard of it, 
she ran weeping to the place and, taking her son from him, sat with the 
corpse in her lap, Mahapurub said, 1 We must bury the child, don't be 
foolish 1 . But she cried, * No, 1*11 never give him to you 1 . 

Mahapurub then planted a jamun tree behind her. When it fruited! 
some Imrriei fell to the ground before her. She picked them up and ate 
them and her mouth was reddened with the juice. Mahnpurub came 
again and said, 'Give me the boy* You arc a witch, you arc eating Jus 
flesh'. He brought a mirror and when she saw her reddened mouth, she 
thought she really was eating the boy* She wept bitterly, but gave the 
body 10 Mahapurub. He buried it and from that day, death has been in 
the world. 
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MURIA 

Palarit Battar State 

(From The Maria and their Chotul, 264!".) 

At th*: beginning of the world men were very small; they ploughed 
with rata and had to pull down brinjab m if they were getting 
mangoes- The ground vi? so soft that you could fall through it down 
to the Lower World. In those days men could re move the tops of their 
heads, examine them for lice, and put them back again. 1 

When the first men died, their neighbours took them out to burialg 
but the corpses got up and came bade and sat in front of their houses. 
When the neighbours came in, they asked, ‘ Where have you been? 1 
1 We've been out burying you\ 1 What sort of folk are you ? We were 
just sleeping and you carried us here and there. When we awoke w r e 
returned home*. 

When Mahapurub heard of thisj be wondered how he was to get lives 
for his kingdom. He thought* * 1 must stick the tops of their heads 
on ; then they will certainly die\ He ground flour, mixed it with water 
into a paste and hid it* Then he w ent to see the first man and woman. 
'What have you got inside your heads f 1 he asked. 1 Do show me \ They 
removed the tops of their heads, and Mahapurub quickly smeared the 
edges with paste, muttering, 1 Never come unstuck again*, When the 
first man and woman put the tops of their heads back, they stuck and soon 
afterwards people began to die. 

And now for fear that the dead might come back again to their 
houses, the neighbours burnt their bodies and they never returned to life. 


1 The re h u Yantai iftLiiiiiun that sn the old days 1 men did not hai r e to pick the 
lifie out of each others hair “ men's skulls gfiW loose and e-ich nun Could lift off 
his own skull -ind clean it and then replace it. 1 Thakur D«i Was an tarred by the 
dirty habits of dkq nrid fixed the tku ILs. on- Hut this is not motkted with the 
corzunjt of death.—Bomptift, 401. 
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RAJNENGI PARDHAN 

Patangath, Mandla District 

Before Bhagavan was made there was a great Devi, First she called 
the witches and said* 1 If anyone annoys you or abuses you or quarrels 
with you, you may take him away/ 1 hen she called the gods. Bam Deo, 
Thakur Deo and the rest, and said, 1 If anyone fails to give you offerings 
and neglects you, you may take him away* 1 The witches and the gods 
took many laves, and they themselves killed them, and took them to the 
Devi. In diis way few lives went to Bhapvam 

Then Devi gave power to the witches* 1 Take a sparrow p and a castor 
branch, a doth soiled with menstrual blood and some water from a shoe 
and go to a cross-road. Get the liver of a dead man on a bit of broken 
pottery and offer these things to it and the man will be roused to life and 
you can offer hi m to me / Witches have done th is ever sin ce* 

But those who died of old age were taken by Efragavan; they were 
killed by him and went to him. Only the young, who died out of lime* 
went to the Devi. 
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I 


AHIR 

Uphri* Manila District 


T1 Then Mahsdeo's marriage was over he took Parvati home and put 
V V her in a house with seven rooms. Then he went away to the 
Kajlibin lo make a plough. But before he went he said/ You may use 
six of the rooms, but never go into the seventh/ 

When he had gone, Parvati said to herself, ' Why did he tell me not 
to go into the seventh room ? 1 She hat| no interest in the other sbe rooms* 
but at once went to the seventh. This was the room where Mabadeo 
used to piss and some very fine red spinach had sprung lip "there* 
When Parvati saw'it she was delighted and picked it and cooked it for 
her supper. As a result of eating the spinach, she conceived* 

After seven months she became anxious and lonely without her hus¬ 
band. She broke a hair from her head, turned it into a krait and 
sent it to Mmhadeo. It wriggled along and seeing him hissed loudly at 
him. Mahadeo threw a chip of wood at it; it became a mongoose and 
chased the snake back to Parvati* Then Parvati rubbed some dirt from 
her breast and made a tiger. Mahadco threw many bits of wood at the 
tiger and these turned into jungle dogs and chased it back. But now 
Mahadeo thought* * Parvati has twice sent for me, I had better go and 
see what is the matter 1 * 

When Mahadeo met his wife he said, * If you see the child being bom, 
you will be frightened to death, so put your head in the hole at the 
bottom of the grain-bin and your children will be bom without your 
seeing them/ 

When her pains began Parvati lay down and put her head into the 
hole of the grain-bin. Many children were bom, but Muhadco ivaa waiting 
and he lulled everyone of them. He put them in pots, and buried them 
in the hills, an the fields and in tanks. Presently the buried children turned 
into gods. The first to be bom had seven heads and thirteen eyes. He 
was Bara Deo. The one boried on Lingo Hill became Lingo Deo* The 
one buried by the river became Samdurii Deo* The one buried at the 
cow's resting-place became Marra Deo* 
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2 

GO m 

Bhrnd\ t Dondi-Lohara Zamndari 

An old Gond and hi.% wife had a violent quarrel about their food. 
There were seven chapatis for supper* and the old woman said, * l have 
cooked them, so 1 should have more/ The man said, 4 1 have paid for 
them, so I should have more/ They quarrelled till they werrexhausted 
and Lay down to sleep, their supper still uneaten. At midnight the old 
man sat up and said, ' Whoever sp^ks first will have three of the 
chapatb; whoever keeps silence longest will have four/ 

Then they both by down and kept silent. Not a word did they speak 
all night and when dawn came they remained quiet. They stayed lying 
down all that day and the next and then the neighbours said, 1 What has 
happened V and went to seer. They opened the door of the house and 
saw the mao and wife lying silent on the ground. They called to 
them, but they said not a word, and the people decided that they were 
dead and should be taken out to burial. 

Seven men came to carry (hem to the burial-ground, but when they 
were about to lower them into their graves the old woman said to her 
husband, 1 1 will eat three ; you can have four/ When the seven men 
heard the corpse @peak p they thought it was referring to them p and ran 
for their lives. The old man and woman, w ondering what was the matter* 
ran after them. The seven men reached the village crying that ghosts 
were coming to devour them and the people ran for their lives. They 
went to the Police Station and reported the matter, but the Sub- Inspector 
looked out and saw' the old man and woman coming and he and his 
constables too ran for their lives* They went on to the Raja and the 
Rani, and soon the palace was deserted. 

The old man and woman occupied the palace and lived there in great 
comfort. But after this fear came to the world, and men have been 
afraid of ghosts. 
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Pen 

GOND 

Bifhar, Ritaspur District 

't he Gond used to Jive in Kachmach Raj, and at that time they had no 
E oda. Five men came together—Lika, Syam, Naitara, Pandro and .Marabi 
—and said, ' How can w c live without gods ? 1 They sent their request 
to Bhagavan and he made Bara Pen 1 for them and appointed Palo as his 
chaprari, They worshipped Bara Pen with a white bull and Palo with 
a bhek bulL 

One day Jhnriya Raja came to see the place and said, ’ Let me see how 
much Sat there is in this god of yours. Unless he shows me his Sat I will 
throw him away." He made an iron pillar inside a plantain tree and 
prepared a wooden sword. Bara Pen picked up the wooden sword 
and with a single blow cut the iron pillar in half. Then the sword 
came towards the Raja, And the Raja full of fear fell on his face 
before it and promised Bara Pen a goat in sacrifice. 

The Gond were very poor; they prayed Ram Pen fo send the sword 
to the jungle. It went there and cut down the trees of a great clearing, 
and they followed and burnt the trees and sowed seed there and got^ 
splendid crop. 

Since that time we have worshipped Bara Pen. 


4 

GOND 

Pakkri, MantHa District * 

Kuaro and Marabi were ttimdhi and they were celebrating the 
marriage of Kusno’s daughter and Marabi’s son." The women had gone 
to fetch the special earth for plastering the marriage platform, carrying 
tamps on their heads. The tamps were filled with sesamum oil md the 
wicks were roots of turmeric. From the flame of the lamp were bom 
Bara Dto and Dulki Deo.* 


1 Bam Pen or Etta Deo Is ih* s gfroc aod 1 of the Good, whose tmdmomil 
bt>me is tbr wred Mja tree {Ttnmiuilia umcmiom* W. and A), 

h* doty‘ of the Gond indweal oilier 

mutt be appeased ai weddings. uc ** 

rv— 28 
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When the Marahi were going with their marriage-party, Ehey camt to 
a river and suddenly without rain it came down in flood. They could 
not cross. But with them they had a j)aiga—his name was Paniha—who 
was the Dosi of the ceremony; he looked in (hi^ measuring-sticks to sec 
the cause of the flood and in the sticks Bara Deo and Du I ha Deo said. 1 It 
is because of us. Give m food-offerings and the water in the river will 
sink. 1 The people suid t 1 Let us go and we will give you your offerings.’ 
Ac this the waiter in the river sank and the people finished the work of the 
marriage and went home. A few days later in the ^Iambi's house iherr 
was born a child- They offered food to Duibu Deo behind the hearth 
and to Bara^Deo outside under a saja tree. 


5 

GOND 

Khrtf'rtalii, Chhinduam District 

In Jsnjhnagar there lived a Gond called Kurtbi and hie wife. They 
were rich in grain and cattle but they had no children, Kuril u went to 
Jahndar Guru and served him for seven years. At the end of that time 
the Gum blessed him saying, * You will have twelve sous and three 
daughters 1 . He gave Kurthi soma: medicine to give his wife stcretlj in her 
food on the day she washed her head at the end of her period. Kurthi did 
as the Gum bade him and after ten months hts wife gave birth to twin 
boys. The name of the elder was Bara Pen, the younger was called Jcthu. 
Each had a separate cord and placenta* When the midwife eame T as she 
was about to cut Bara Pen’s cord, one of her eyes went blind. She 
took the placenta and buried it by the nearest stream. 

On the Chhatti day when Bara Pen was supposed to be steeping on a 
cot in the courtyard he disappeared. The people searched for him 
everywhere but could not find him. The Gimia consulted his measuring- 
sticks and said p 1 This child was not a human being. He was a god.' 
That night Bara Fen gave a dream to Kurthi and said, 4 1 am Bam Pen. 
Let all the Gond worship me- t will give you sons and grain and you 
must give me food, a spotted goat and a bottle of liquor once a year 
beneath a saja tree. You must never bum saja wood and you must give 
me food and drink in cups made of saja leaves/ 

Kurthi got a goat and a bottle of liquor, but no one knew what a saja 
tree was. But as he w J9 down by the river he saw a tree growing out of 
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the pit where the child's placenta had been bur ted and he heard a cry, 

4 This h a saja tree'. Thct is why there are knots in the saja tree just a* 
the|p are knots in the umbi lica! cord. Formerly all the Gnnd went to this 
very tree to sacrifice to Bara Pen, but now saja trees are found throughout 
the world and sacrifices are made to them in every village. 

6 

GOND 

P Jubbtilporr District 

A Good Raja had a lakh of sons and tme-and-a-quarter lakhs of grand¬ 
sons. His family grew greatly and he became very rich. Then one day 
Bara Deo was bom from die gum of a saja tree* He made a bow of 
surteli woodland a fiddle of koeli-khamara wood. He stretched cowhide 
across it and made the timme, dodhu and manjha strings of hair from 
the cow's tail. With tins &&iu: lie produced lovely music, 

The Gond heard it and gathered to listen. They asked him who he 
was. * l am your old Guru\ At that time the Gond Were threshing 
their grain. They went to worship Anna-Kuan and took Bara Deo with 
them. After worship they got drunk and lay down to sleep. 

As they were sleeping the Raja's youngest son stole some of the grain 
to give to a girl who loved hint* Bara Deo saw him and said to the hoy, " 
* The Gond are brave and strong, but they have brought loss to Bhagmao 
and he is angry. That is why I have come to protect you from him'. 
Hearing this the Gond were pleased and began to worship Bara Deo. 

Then said Bara Deo to the other Gond p * This boy has taken the grain 
although it was paraiyti dhdn (another's grain) and so Ins name will bo 
pHidban*. 


7 

GOND 

Bamhm^ Bwdra-A f QiEagarfi Zamindari 

Formerly the whole counliy belonged to the Gond and they were strong 
because of the help they had from Bara Pen, whom they pleased with many 
offerings o f pig and fowl, Th e Engl ish i nvaders came but found the G ond 
too strong for them- But the English have great wisdom * they thought 
and thought how to win the kingdom and discovered that the obstacle 
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was Baca Pen. They decided to sacrifice a cow and a human being to 
Bara Pen. They found a Punka boy and a cow and sacrificed them, 
Bara Pen was pleased and went over to their side. The English made 
(he god a fine bungalow with seven doors. These were always kept shut 
and four-and-twenty watchmen, tw elve for tile day, twelve for the night, 
guarded them. And the laird came under their control. 

The Gond wondered how to get the land back, A Gond dressed as 
an Aliir. He bought a bottle of liquor for Bara Pen; he cut open his 
thigh, hid the bottle inside and sewed it up. lie went to Ban Pen and 
said, ‘ I am an Ahir ; I will clean the house and worship’. They let him 
go in and. as he approached, the doors opened of their own accord. 
The watchmen thus knew he was a Good, and they killed him. Jti Bara 
Pen's hand were two swords ; if die Gond laid got them he'could have 
saved the land. Now Bara Pen is only a name. We worship him, but 
he lias no power, for he is in the hands of die English. 

8 

GOND 

Korlari, Rr;ca State 

Parted and Dhurwa were two Gond Rajas living together. They w ere 
very great men and their palaces w ere made of gold. The first-born 
son of Parteti was Mndur Singh. The boy uaed to go out grazing the 
cows and buffaloes in the jungle. One day Bara Deo was horn in a saja 
tree and made amud-housrupin the branches and lived there. 

One day when Madur Singh was grazing the cattle as usual, Chandi 
the lord of the buffaloes went near the saji tree and Bara Deo caught it 
by the tail. The buffalo tried to escape but Bara Deo would not let go. 
The hoy too came and tried to free Chandi but nothing happened. 
When the boy went home Bara Deo came upon the Durwa Raja and spoke 
through him, 1 1 Bara Deo have taken birth in the world. I will bring 
destruction on the Gond. but if they feed me well I will help them’. The 
Dhurwa and Parteti Rajas promised goals and fowls and li quor and Bara 
Deo let the buffalo go. They cut down the saja tree and brought it with 
tire mud-house to the palace, where they planted it in the counyard and 
offered goats to it and Bara Deo was pleased. Aftera tune the Parteti Raja 
wanted tu arrange the marriage of his son. DuJha Deo said to Bara Deo, 
* They arc all honouring you, but nobody takes any notice of me and f 
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have to go hungry’. Bara Deo said. 1 Be horn in the haldi and in the 
grindstone'. When the Suasin began to grind baldi for the marriage 
the atone stuck to her hand. The Parted Raja sent for the Gunia; he 
looked in his measuring-sticks and found that it was Dulha Deo who was 
causing the trouble. They promised to give him a goat at every marriage 
and ht sci the girl free. 


9 

* 

PARDHAN 

Batamij r Chhindmtra District 

In former days the Pardhan never paid taxes. One day an Eng¬ 
lishman came to tiieir country and told them that they must" pay taxes 
just as the Gond did. Mana Pardhan said to the Englishman that since 
the Pardhan had no fields and lived by playing on the bana and singing, 
they would not pay. The Englishman abused Mana and his Bara Pen. 
W hen Mana heard this he said, ' Do not abuse me any more, come 
With me and I will give you your tiros h 4 

Nearby there was a great lake. Mana went to it and walked on the 
surface of the water. When he reached the centre of the lake he put 
his hand into the water and pulled out handfuls of precious stones. He 
threw them at the Englishman and shouted, 1 Here arc your taxes. Tic 
them to your hairs and go away’. But the Englishman, when he saw 
what Mima was doing, was afraid and fell at his feet and became his 
disciple. He began to worship Bara Pen and it was by the god’s 
blessing that the Englishman got India under his control. 


Dulha Deo * 

IO 

PARDHAN 

Sukua, Chhindwara District 

Korea Raja and his Rani Birar lived Snd ruled in Garli GubaoH, So 
passed twelve years and thirteen eges, but Bhagavan gave them no child. 

(lire day the Rani, when the time came for cleansing her head at the 
end of her monthly period, took her clothes to the Khongha Ghat in the 
Kabaoli river. As she was bulling seven hairs fell out of her head. She 
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gathered up the hairs and thinking that it would be dangerous to drop 
them in the river* threw them away an a little hilt. The hairs turned into 
the snaked called the Seven Sisters. Then as she was rubbing her body 
aome of her pubic hairs came out and she threw these away also and they 
turned into spear-grass. When she had finished her bath she went home 
and after a few days found he pc If pregnant. Ten months Went by sod 
a son was born. Though he appeared to be an ordinary child* he 
rvas really Dulha Dco> 

When the child grew up and did not get the foc>d he wanted he said 
to himself, 1 Whom can I possess in order to force them to give me what 
1 want f p The first person he possessed wm him own mother ; he gave her 
pain in her womb and waist* The Raja did Ji]& best to cure the pain by 
giving medicine, but it hud no effect Then he heard that in Karjalpur 
there lived a Guru called Ladhsita, He sem for him and when the Guru 
saw the woman and had examined hia measuring-sticky he discovered 
that the cause of the trouble was Dulha Deo. The Guru told the parents 
that the boy whom they supposed to he an ordinary human child was 
Dul3m Deo hitusdf He said they must give him a brown goat and a black 
fowl. The Raja accordingly made these offerings and the mother's pain 
ceased, 

Near the palace there lived a Gond. Dulha Deo went to his house 
and began to trouble him. The Garni also sent for the Guru who said 
to him, 1 Arrange the marriage ofyour son, but before the ceremony send 
for me and 1 will tell you what offerings you must makc\ The Good 
got everything ready for the marriage but forgot to call tile Guru. When 
the bride and bridegroom were going round the pole together Dulha Deo, 
angry at bdng neglected, attacked them and they both fell senseless. 
At that me me l thcGond remembered thc( ,uru and sent for him. When 
the Guru came he discovered that the trouble was again caused by Dulha 
Deo. He said to the god, 1 Whatever you wish I will give you 1 , Dulls a 
Deo said, # I want the left testicle of the bridegroom and the clitoris of 
the bride** The Guru &aid t * I will give you whatever you went*. Hear¬ 
ing his promise, DuJha Deo allowed the bride and bridegroom to recover. 
They went round the pole and finished the marriage and then the Guru 
took them into the house. By the hearth he made a little platform of 
the earth from the marriaged^ooth r He made the bride and bride¬ 
groom strip themselves naked and sit on the philform before the hearth. 
Then he found that the boy was suffering from hernia an the left aide 
and that the girl's clitoris was a asbit-and-a-half long. He cut off both 
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the things and offered them to Dulha Deo, -But the Guru said, * Dulha 
Deo, we will always worship you, but do not ask for such sacrifices as 
these another time or you will not get them’. From that day in fear of 
what Dulha Deo may ask, people are careful to remember him before a 
marriage. 


Bhimsen 
11 

GONP 

Koclnri, Jtcica State 

Koliha Dewan the jackal took a fox as its horse and a long tikur leaf 
as its sword and went out to hum. All day it rode through the forest 
and got nothing and in the evening came home disappointed. But out¬ 
side its village it saw a dead buffalo lying by the road and it dismounted 
from its horse and began to eat it. Eating eating it got right into the belly 
of the buffalo and the flesh closed about Hand it could notgetout. Grad¬ 
ually the skin dried round it. There came a great wind and from the 
buffalo’s nostrils Bhimsen 1 was born. 

From inside die belly the jackal cried, 1 Who arc y ou >■ 'lam Bhim- 
sen; who are you ?* * 1 am B!umscn\ said the jackal. When Bhimsen 
heard this, he was very angry and aa id, < Very well, Jet us have a test. 
Whoever can make the rain fall will be Bhimsen’. The jackal did its 
best but it could only make a little rain come down jkjrmitjhirmit, but 
Bhimsen picked up twelve hills and made the rain fall in torrents. The 
body of the buffalo swelled and the jackal escaped. Since then Bhimsen 
has been the god of rain. 


12 


PARDIIAN 

Batama, Chhmd&ara District 

In Dcodongri lived a royal vulture. One day it went to the jungle 
to get something to cat. There was a crow there and it caught hold of 
the vulture and copulated with it. The vulture became pregnant and 


V* c plln _ dtt ™ ha* everywhere caught the miijjjnaiipn of rhn 

IQiJJjtL atKirngtnaJ. He I* now g? rtcr.iKy regarded as the god qf rain. 
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gathered a great quantity of thorns and grass and bits of wood and made 
a nest in a cotton tree. There it laid Iwd eggs. The first Tuns three cubits 
long and the secomf two-*nd~a-half cubits long. 

When the vulture saw these enormous eggs it was frightened and Ik* 
away to a tamarind tree and sat there. The tamarind tree said to it. 
1 Look at all the children I have to carry. How many children have you 
that you should come and add your weight to my burden 1' The vulture 
told the tree about its two great eggs but the tree laughed and said, ‘ Thai 
ts nothing compared to what f have to look after. From those two eggs 
gods w ill be born . TV hen the vulture heard that, it flew hack to the cotton 
tree Pud sat on its eggs. After some time the two eggs broke and from 
them two boys were born. The boys said to their mother, * Here wu arv 
two brothers, give us names’. To the boy that came from the egg three 
cubits long the vulture said, 1 Your name will be Bhimsen 1 and to the 
younger boy it said, * Your name will be Lingo Pen’. 

When the boys grew up they said to their mother, ' WLere are we 
to live ? 1 The vulture said to Bbinuen, ‘ Son, go to Khairagarh and rale 
oyer it and to Lingo Pen, it said, 4 Go to Ratanpur and from there to 
J u n d aiga rlt an d catch J una Bho i and h i s wi fe, Whe n vo u have don e that 
they will offer you sacrifice and they will always worship you \ Lingo 
Pen did as his mother has told him and ever since the Good have 
worshipped him and his brother Bhimscn. 


Sleep and Dreams 

*3 

GOND 

Bilhar f BUtfspur Dhtrfcl 

When men come in weary from their toil in the fields, they rest in all 
their eighty chambers and seventy-two veins. They sleep and the soul 
guts out to starch for the Wealth they have not found in the day. That 
is why sleep is given to men, for without it they would have no courage. 
In sleep a man thinks he is wise and rich ; he goes a || over the world. 
Without sleep he could rot bear the wort he has to do every day. 
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COND 

Bmfiar, Baiaghat District 

A Chamar's son and a Raj a + s son were friends. The Chamar were very 
generous, but the R-iJa and his son were mean* In lime the Raja died* and 
the Death Chaprasls came to arrest him. They carried him off beating 
and kicking him. 

The Raja's daughter-in-law had a mirror which was dream. She saw- 
in this mirror-dream what was happenings and said to her husband, 
the friend of the Chamar's son t 1 Your father was very mean and now I 
have seen his punishment in a dream. 1 

But when the Chauw died, the Death Chaprasis carried him to 
Bhagavan in their arms. 

Now as the Chaprasis were taking the Raja through the air* and he to* 
struggling and screaming and they were beating and abusing him* they 
passed over a river where a rich Dhimar was catching fish. He looked 
up and saw them* 1 Why arc you beating him ? T he called. They said* 
1 He was very mean. - This Dhimar ,dso was a very mean man, and so 
#ivas his wife* He ran home and called his wife* # Come and see the 
tamasha down by the river/ She too called to them, 1 Why are you beat¬ 
ing him ? p They answered, 4 Because he was so mean/ 

When she heard that, the wife was frightened and ran home as Fast as 
she could. There she gave a great feast and opened her store to give 
presents to children and widows and any sadhu that came to beg* 

Since die Raja's daughter-in-law looked in her mirror, there have been 
dreams in the world. 


*5 

MUKIA 

Bcrma, Jtastur Stele 
(From Tfu Mur in and their GkoM w 476) 

Long ago men could read the future in their dreams* An owl heard of 
it and s;ud p 4 If men can see the future in dreams, they wi(J never die*. 
The owl waited till the gods were holding a Darbar and then fell with a 
bang into the midst of them. The gods said, 1 What is the matter ? h The 
owl replied* d I have had a dream* and in that dream I was marrying a 
Raj^/s daughter. We had done eleven rounds of the Lagir ; had it been 
twelve she would have been mine ; but I awoke and fell to the ground. 
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Now I m U3 t marry this girl. What am I to do 7’ The gods were con¬ 
cerned and said to one another, * How can a red-eyed bird marry a Rail’s 
daughter ? ’ The owl replied, 'lint all the world gets what it sms in 
dreams; how can it be that only my dreams are false ? ’ At that the gods 
cursed men saving, ‘ From now on, let all dreams be false’. 


, The Jawara 
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PARDHAN 

Paiangark, Manila pistriet 

fn Kajliban the goddess Hinglajin had her shrine and the monkeys 
used to serve her. Away in Rmjhiban there was a Rawat and his wife, 
die woman worked all day and at night wept because she had no children, 
men she heard the sound of the weeping, Hingh.jin sent one of her 
mon lcd ind om what was the matter. The monkery told the %vqhl3i n 
to go and servo his mistress for twelve years at her shrine. They did so 
and when the period was completed, Hinglajin promised the woman a 
child Rut she said, 1 Make a garden for me’. The fern* and his wife 

sowed seed m baskets and made a beautiful garden of flowers and fruit 
aim gram. 

The woman Conceived and at the end of eight months the gods assem- 
bhd to sec the child, for in her belly was Dhanu Panda ; in eight months 
ad .his eight parts were perfect and complete. The gods, knowing that 
thetr great servant was coming to the world, were pleased. The Rawat 

ST\^ en ‘ a f Bn , d lhcy W£nt aiva >' In t!lL ' ninth month Dhanu Panda 
“ njas ,he — 

Binglajin said, ■ Whenever you need help prepare a little garden of 
gram, sowing it , n baskets, and f will come to your aid As the child 

Em! £ ? d dkd !,Uf Dhanu Pa "* the gardens of 

Jawnm and the custom spread through the world. On the eighth day 

^ d P Jhf™ T CCl t raW i ^ the gods to 3 ec him when he 

Imo Wt^T ln ,C W ° afld ° n lhc nimfl day hc ^rew the garden 

promote crop-fntiL'iy 4 ^w3n' litdt T hl' eonducieii It irremiiar pilfervala 10 
•kro,. *“£? in "P^lly-eon^ructcd 

•linEh Ihe hlikci* of upmnrio,. c-rsm ar * cjrrlfd 1 ^ r ° r rij?nr ^ -n(l on the 
*Trfiarn t ifiJ tikerir K r * Cafned in practmon to the ndJLrc^i 



CHAPTER TWENTY-ONE 


WITCHCRAFT AND MAGIC 


S everal types of story are current in Middle India about the 
origin of witchcraft and disease. One traces it to a sinister 
pilgrimage round the country : wherever the party camps a new 
form of evii Is bom. One Muria legend describes how the first 
witch was a girl who secretly drank the blood of sacrificial animals 
in disobedience to a command ; another describes a trick* whereby 
Tallur Muttai first deceived Lingo into killing hte wife and then 
persuaded a number of pregnant women to eat her flesh: those that 
did ao became witches* 

The Baiga myth is also a tale of trickery and deceit. It is derived 
from the classic Hindu legend of Dbanwaiitari* the physician of the 
gods* who attempted to cure Baja Parikshit who had been deceived 
and bitten by Takshaka, the king of the snakes. But it w as Dhan- 
wantari himself who died, and he asked hss sons to cook and cat his 
body and thus take his magic into themselves. But Takshaka 
stopped them and they threw the cooking-pots into the Ganges* 
There the notorious Lona Chamarin found them and ate their 
contents* and so gained DhimwantarTs magical powers* 1 

The Baiga myth* which is given in The Baiga*, is as follows. 
Nang a Buiga was living Naira Pahar. B aigavau had given him. this 
boon; * From your left side will flow black blood, from your right side 
will flow red. Whoever drinks the black blood will he a witch ; whoever 
drink » the red blood will he a gunia. s 

On- day Nanga Baiga said to the four brothers, ‘Take me beyond the 
seven seas and the sixteen streams, p So they look him tine re and Nanga 
Baiga sat beside the Seven Scae> At night blood began to flow from 
both his sides. A snake came to drink the black blood. Its name was 
Ajghar* A mongoose came and drank ihe red blood, 

Nanga B .iga heard that a man was dying its a village nearby, and he 
sent one of the brothers with a tittle of the ruJ blood. He touched the 
dying man with it and he recover*d. 

Many litile animals came and drank of the black blood and they 
turm-d into poisonous snakes and scorpions. 

Then Bhapivan, being jealoti* of N;ngu Baiga* sent a snake to bite 
him. Nang a Baiga wanted to scratch his hack, and thinking the snake 
was a stick, picked it up, and it bit him and he died. 

As he win? dying, XajftgR Baiga told his sons and dLciplcs not to bury 
him* but to divide hb body into twelve portions* put them into twelve 
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„ ' ’ j eou 5‘ , . m : hrs hart(J . ^ told the sons what a great sin it 

*oddbc to eat rhdr father's flesh. 'JJiey thought it over » d ™ J 
and at last decided to throw the twelve pots into tViStr Bu, pftluv 

tonihTv i0 ' ^ ° f the bro ^ SF ot a whiff () f the stettm or^tcordin* 

wJ h &SE^ n “?~ 'rxtit s ss 

2 :^ 

*** -^. 

bant K C n h iV UL ‘It VC P c ?“ U ' d aWa * d(n ™ the river. There on the 
Ued iSe v'ri Ch T lriD :1 " d Lao ^ Dhohnin were bathing 
dtSfsistST "IT* pbyt a K m - £l ' c Wa,er ■** the seven Sam- 

them When t v\r S*-?** *“*“8 tf“*n and waded out to per 

* s « **• i 

«ril ^r! 1 ^TJ*3 fil ,'' d «' i<h Kln?a bu. i. had turned 

«.h the)3n. tf ■WrVSLhSSKdy^ 1 b “ l “ f i “ i 

, *J" t ‘L l 'F; d " f r " ba ' « °bviooafy the origin of uitehoraf. 

E r d u ta ” * hc sa "“ Mur “- The chief Gore of 
tl t Scimal iiKanuu : he was the first of the Ojha magicians : he 

Tfieuvo son In f r 1rn £ ? e T 3 r arried * but hh wi( * was a witch. 

1 fie two Sana of his elder brother Jived with him. 

ne2tdf!l!? S ^t! h f-™-¥ t ? n b - v a snake * He sent his 
to 5;«™ t mtdlCl t r but h,s U lfe them and persuaded them 

™ " V ^ y ' K T“c d,C f- but hc ,i[iI » W «ph«s to poor 
Sv »o„,d nLfr « “■'*** 'ft b "= n whereupon 

^SSSSssScK-?^ s?r Jr ssz 

minsiler fothtsrririi <if .r rtf ,,j ., n i i ln h*» bo* to that they might not 

But » h* Thrwjdwut the world, 

and it » (W ; “Uich t he Lr« r * t0 Conct ^ u &w u ™*« ^ f«:, 

“ MnJudca nliut up itic l^i a r .l l, - E™* 11 ? f* B T ' , ' r * “We to Ustj; find 

f- The Hl-ras, Vi ^ mL cZn^l t rtJ>l U,r ^ ntd ’ 

-R^ledby R. G. <&Z ,“ *”* "" ^ 
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The two young men did as they were told and found the bits of 
flesh, but they were afraid to eat them and threw them into a stream. 
They failed to inherit Kamre’s science, hut Kamru's wife was 
watching and she found the meat and ate it. She w r as already a 
witdi and no\v had the Guru*s power and wisdom. She lived there¬ 
after in Kamrn land, where there are only w omen and where they 
can turn a man into a dog or any other animal, 1 

Another Santal version of the origin of witchcraft differs con¬ 
siderably, however, from this. Marang Bam decided that he would 
teach men witchcraft. He fixed a day for it and told them to come 
dressed in their cleanest clothes. 

So the men all went home and told their wives to wash their clothes 
well against the fixed day, as they were going to Thakur to learn witch¬ 
craft. 1 lie women, of course, began to discuss tins new plan among them¬ 
selves and the more they talked of it the less they liked it; it seemed to 
them that if men were to get tins new strange power it would make them 
more inclined to despise and bully women than ever; au thev made a plot to 
get die better of their husbands. They arranged that each woman should 
brew some needier and offer it to her husband as she was stir tine to 
meet Marang Bare and beg him to drink some lest his return should he 
delayed. 1 hey foresaw that the men would rot he able to rcsbuim drink 
and that having started they would go on till they Were (fond uruitfc ■ ft 
would then be easy for the women to dress themselves like men and ra/off 
to Marang Bare and foam witchcraft in place of iheir husbands. So said 
so done—the women duly made their husbands drank and then nut on 
W/y ' And and stuck goats' hoards on their faces and went off 

to Marang Bare to learn witchcraft. Marang Bare did not detect the 
imposition and according tu his promise taught them all the incantations 
of witchcraft, 

When the men came to their senses they hurried off to Marang 
Bam and begged him to teach them but he explained that their wives 
had tricked them and that since the women had reaped the crop the 
men could only have the gleanings. So he taught them the art of 
the Ojha and, in order that they might have the advantage of their 
wives in one respect, he also taught them the craft of the Jan and 
with that they had to be content.* 

The Munda say that the first witch was actually one of the two 
wives of Singbonga, their chief deity. This is in line with the 
common conception that magic and witchcraft are a perversion of the 
highest known to man, Singbonga’s son fell very ill and when 
all his heavenly remedies failed, he sent his bird-messengers to earth 

1 Bodiitng, 123 ff- 

* Bomp^ 43 j 4 For mother version of this story, seq Mukhtrjea r 176 f. 
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to call the mo great medicine-men, Xarangi-Jhuppi and Osagi 

Deem 

These two were such powerful sorcerers that they would yoke tigers 
to their ploughs with snakes for yoke-straps* , it did not take them long 
to find out that Singbonga's younger wife was a witch who had caused 
the sickness that attiicu-d the boy. When the sorcerers declared the result 
of their divination p Stttgbonga sent down hb bird-messengers to call 
Barnda to him. Barn da soon arrived, and on being to hi what had 
happened, sought to dissuade the younger wife of Singbonga from dealing 
in witchcraft anv more. But she was deaf to all persuasion and refused 
to forego the secret knowledge and the devilish powers which she valued 
more than anything else. 

The two medicine-men then did their best to get rid of the 
witch. They shut her up in a cave, but it was no use. They tried to 
marry bet to some young Mundahut everyone was afraid of her feet 
with the heels in front. They tried to bum her to death. Then 
they carried her round the country' in a box, trying to get rid of her 
by saying that they had a beautiful cal to give away, but anyone 
who opened the box found that the cat was one with flames coming 
from its mouth. At last the carrying-pole of the box broke, and the 
woman was left in that place and it is not known where she is now, 1 


I 

Witchcraft and Magic 


DEWAR 

Kotina, Raipur Districi 

Jhapa Guru and bb wife lived on the Qatinagir Mountain in 
Suroringarh. They had no children. One day Kawal Guru came to 
their house from Khairagariu They greeted him with great honour and, 
standing before him with folded hands, said, * What is written in our fate 
that we have no children r fc Ivawal Guru thought in hb mind and said. 
1 Fast for seven Mondays and take these ashes made by my martini and 
eat ihetm On the seventh Monday your wife will conceived So it 
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happened and in the tenth month the w oman bore two children, one a buy 
and ftne a girL 

On the Chhatti day they invited Kami Cunt to come and give the 
children their names. To the hoy he gave the name of Waichani Kxmr 
and to the girl tltc name gf Beti Rflutdrt, He blessed them saving. 
* fiiis bny will be a great Gunia and will have twelve cartloads of Vidya. 
The girl will he a witch and will have thirteen cartloads of Pap-Vidya.* 
He made a little pipe from a reed and blew his ow n Vidya into their cani. 

The boy and girl grew up and Waichani Kawar became the first 
Gunia and Beti Rautain the first witch* This was the first time that 
Vidya and Pap-Vidya 1 came to die world. 


2 


DHANWAR 

Baira t A fat in Zamittdari 

Dhangar Guru and ]angha Dewar were brothers. They were bom in 
Mutni Andliiyar Kothi, and with them were bom twelve cartloads of 
Vidya and thirteen cartloads of Pap-Vidya, The brothers pot the 
bullock-carts on die road and set out for Garh Lahari. As they reached the 
boundary of that place they put up their yellow, black and red tent. They 
spread their bedding inside, covered themselves with their blankets and 
lay down to sleep. They said to their disciples, * If anyone comes here 
do not laugh or talk with diem, l or this place is full of witches who will 
hjm you into birds unless you are very careful 1 .* 

When the witches of Garh Lahari saw the tent they sajd T 'Let us 
gq and see who arc these people camping by our late. 1 So twelve witches 
went to see. They found the disciples sitting round the tent and were 
very esetted about them. They said to one another, 1 These are very 
handsome tnen, They arc dean.and straight as constables. Let us 
laugh and talk with them and persuade them to come home with y a 1 
The women did their best, but the disciples would not spent a word and 
sat aloof and Client. At last the witches got very angry - thev threw 
black and yeJJ&w rice over the disciples and by their science turned them 
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into birds and made theta fly half-way up the sky- They seized the thir¬ 
teen carts full of Fap-Yldya and dragged them back to their own houses. 
By their science they set fire to the tent. The Guru awoke and saw the 
tent on fire and no disciples and the thirteen carts missing. 

They were very disturbed in mind and looked to and fro and up and 
down. By their science they put out the fire. Then they looked tip and 
saw the twelve disciples dying round and round in die sky. Dhangar 
Gum picked up a little dust with the roes of his left foot* cook it in bis 
hand and blew' it towards the twelve disciples, whereupon they came 
down to earth and turned into men again. 

The Guru called the witches of that place and talked sweetly to them. 

1 You have done well/ he said* 4 But bring back twelve of our carts, 
for I have to go to many villages, giving a little here and a little there,* 
The witches agreed and they brought twelve of the carts back but kept 
the thirteenth. The Guru struck his tent and moved on to Chipligarh. 

As they went along the party passed a village on the road. A man had 
died there and the villagers were burning his corpse outside the village 
hy the road side. The two Guru brothers saw r this and said, ' If we 
can save this man by our science, we must do so/ They, walked round 
the pyre seven times and seven Limes clapped their hands in the name 
of their science. Then a man was horn from the pyre \ he was a leper, 
the first leper* with hands and feet decayed. He looked like a man 
whose whole body has been burnt with fire. 

The party moved on and in every village they gave a little of the 
knowledge of evil to the women and of the knowledge of good to the men* 
and so made their way to Chipligarh. Here the Guru fell ill As he 
was about to die, he said to his disciples^ r J am going to die. When 
1 am dead do not burn or bury my body, but cut my flesh up and cook 
it and everyone of you should vat a little/ When the Guru died, the 
disciples cue up his flesh and put it in a pot to bail. 

At that time s Siidhu came by and asked them what they were 
doing. They said, F Today our Guru has died and we are cooking his 
flesh/ But the sadhu said* * This U a great sin. Do not cat your Guru's 
flesh, but throw it into the river. 1 The disciples did as die sadhu said 
and carried the fleshon the |>Qta to ihc river and threw them In. The 
pots floated far down the river, to where the Agaria went to wash their 
clothes ami bathe. Here seven Agaria sisters were bathing. They got 
hold of the pots and took them to the bank. 4 Here h good cooked 
meat/ they said, and the eldest picked Out a little piece of flesh and ate it. 
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It tasted wry good and she told the others and they dl ate it. That 
right Pap-Vk^n came to them in a dream. They le/mt everything in 
therr dreams and became witches. They themselves made disciples. 

heir names were—Pankin with a giggling Hirting thing, Paiharin 
'vith oil-smooth thing, Sonirm with thing lull of flying spark, 
Kalarin with hair-covered tiling. Chutwin with thing like a sictJ^ 
Ahirin with thing smoothed with ghee, Condin with muddy thine' 
Tatye were the witches J 


3 


GOND 

Banjar, Mtouila District 

,, In L ™^® arl1 Iivetj Dau l?u^ Guru and Rami Tonhi. They thought 
Uhat , 3 the use of living like this ? We must have disciples." From 
th: dirt on the right side of her body Rami made three disciples— Suirt 
Chamarm Naito Dhohnin, Lohakat Loharin- Daugun Guru made 
Aimlhan Guru, Murha Kawar. Runha Guru and Ustaj Guru, They 
cadi taught their disciples part of their Vidya. Daugun Guru's dh 
cples got rather less than the others. So one day Daugun Guru said 
Bring a bottle of liquor, cadi of you, a.ul 1 w ill [each you the whole of 
my science.’ 

Now Daugun Guru and his disciples were living on the banks of a 
lake, and one day Runa Tonhi passed by carrying a golden water-pot 
with a silver support. She drew water and placed the pot on her knee i„ 
order to put it on her head. Daugun Guru came out and threw Mack 
and yellow rice at her, and the pot stuck to her leg. j I e sent two 0 f hi» 
disciples to take the pot from her. He desired to test them w hether they 
had real power or no. But Rana put the pot on her head ant! turned the 
two disciples into a pair of gourds, which she filled with wntor and carried 
home. When she got back she hung them up in the roof. 

Daugun Gum sent another disciple to search for them. Rut JLma 
I onhi turned him into a cobra and hung him up with the other 
Ustaj was left and now Daugun Guru sent him. Rana had a liquor- till* 
Ustaj went to sit there and smoke his pipe. ‘ Give me some fire/ he 
begged. The witch filled bis clothes with fire, but it did not bum Then 
by his science he broke her still. She began to weep and tan away 
tv—29 
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After a lime she returned and Gstaj 4 Why are you crying f " 
1 Look. my still is ruined/ 1 What will you give me if I mend it f * * I 
will give you plenty of liquor to drink/ Isiaj mended tier still and 
drunk all her liquor. He rescued the other disciples and they returned 
to their Guru, He urinated a little and gave some to each of them, to 
drink. Their science was then perfect and they married the liana's 
disciples. But there was no wife for Murha Kawar and the Guru turned 
him into a eunuch. 


4 

GOND 

Nadorn, Ckkmdmata District 

Guru Gomkhnath had twelve disciples whom he instructed in magic 
and science. When the time came for him to die he called hta disciples 
and said, + Pn not bury me or bum ray body, but take it to the river and 
cut it up into sfTull pieces and throw them into the water. There I shall 
change into fish of many different kinds/ iso saying the Cum died and 
hi* disciples carried his corpse to the river and cut it up. 

When they threw the pieces of his body Into the water they turned into 
different kinds of fish, The left arm became the ahul eel, The rag fit 
arm became the Jong barn! fish. Mis two thighs became the lhangana 
fish. His calves became the padina. The fingers of his hands became 
the little korri fish. His organ became the tasty saur, The hones of his 
waist became the bony katiya fish. IIh cht £ became the hud fish. His 
shoulder became the kadhani fish. Uk toes became the jimU fish. In 
this way Guru Gorakhiutlvs whole body turned into fish w hich began to 
swim about in the water. 

When the disciple* saw tv hat hud happened, they felt a great desire 
to cat fblv. They got a net and caught some. They cooked and ate 
them and thus they gained the magic and science of their Gum. 
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RAJNENGI PAKDHAN 

Patangurh, Manilla District 

There were twelve Good brothers. They went to learn gun (magic 
spells) from Mahadco. After they had been learning for six months, G U m 
Mahadco said, 'Now you’ve been learning for six months ; go and fetch 
a wintiowtng-fan, 1 The twelve Good brothers went to g ct ont . fl UE 
Naiu Dhobnin heard of it and thought in her mind, 'If these twelve 
brothers become adepts at this art, no one in the world will die, 1 Sn sfi - 
took the form of a fly and went to Mahadeo’s house and sat on the wall 
at the back of the house. But Mahadco knew that she was there and told 
his disciples,’Nairn Dhobnin’sson is sleeping in the court; go and wal e 

him up and bring him here.’ They went and brought the child to Malu- 
deft* 

Mahadco said, ‘Give this child some food to cat’—as people give food 
to a goat or fowl before sacrifice. When the child had eaten, Mitonfeo 
sacrificed him, and placed the winnowing-fan over his head and body 
The result of this was that Mahadco forgot to give the w innow ing-hm 
10 his disciples. In the meantime Naita Dhobi,in went home. When she 
could not find her child she came agitated and weeping to Mahadco and 
fell at his feet. * Maharaj, where has my child gone :' Mahadco said, 

* 1 ;lm * Satfhu ' wllat d ‘> T Inow about people’s children ? 1 But the 
woman took no notice of hi* protestations and at last he said, ‘Very well 
lift up that winnowing.fan and sec what is under it.’ She lifted it up and 
when she saw her child with his head cot off she broke into wild weeping 
and beat her head against Mahadco’s feet crying, ’ Make my child alive 
again.’ Mahadco said, ‘ I am a sadtm; how can I make him alive t' Buc 
.since she gave so much trouble, he took some ash in his hand and with, 
his charms made the child alive, and Naita Dhobnin took him home 
After some time Mahadco fell ill and wiled his twelve Good divides 
and said, 1 Now I am sick. If I die, take my body to the hanks of the hke 
cur up my flesh and cook and eat me. Do not throw my bodv away ’ 

A few days afterwards Molmdeo died. The disciples took his hod v'to 
the lake, cut it up, put the pieces into twelve pots and set them on the fin 
But Naita Dhobnin knew what was going on, and thought in her mind 
* If tht >' cat Mahadco'# body they will he true adepts and no one in the 
world will die’, so she took the form of a Brahmin woman old as a ghost 
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anti came to the place saying, * Who are you ? From what strange land have 
you come and what are you doing here ? T They told her that their Gum 
had died and that they were cooking his flesh and were going to eat it. 

Nairn Dhohnin in the form of die old Brahmin woman said, " You say 
vou are disciples of a Gum and have learnt Ids wisdom and yet you arc 
eating his flesh. What a great sin is this !' The disciples said—for they 
were Gond—' Then what shall we do ? 1 Naita Dhohnin said, J Throw 
the flesh into the lake.* At this she went away. 

The twelve brothers opened the lids of the pots, and the steam of them 
went into their nostril;. Then they threw the flesh into the lake. Naita 
Dhohnin took the form of a crocodile and swallowed the flesh. Thus she 
became the great witch and that ts why witches devour men. The Wdft 
Gond disciples only swallowed the steam of the body and so they are good 
magicians. They do not devour men and they are less powerful than 
the witches. 


u 

Love-Charms 

* 1 don’t want a love-charm.' once said a handsome Gond youth. 
* Not for me ! They make you stay all day without relieving your¬ 
self. Then you have to get up at dawn and spend four hours under 
water in the "cold. You have to He all night on one side. Not for 
me I Besides, I can get all the girls 1 want without making such a 
fuss. 1 And in fact love-magic is not very commonly employed in 
the primitive communities of India, Gorer says that the Lepcha 
have indeed a tradition of love-magic 1 m which the liaifs of two 
people meant to love another are plaited and concentrated upon’. 
But it is said that nobody living has performed this magic and it 
appears to be only a tradition.* Among the wilder Vedda, love- 
charms 'do not seem to existthough the Seligmans heard that the 
more sophisticated Vedda women charmed the waist-strings they 
gave to their husbands in order to ensure their fidelity.* Of the Ao 
Naga, Mills says that he * knows nothing of love-potions and never 
uses them ; the necessity for such a commodity has probably never 
arisen’. * 

Other tribes, however, are less fortunate and Hindu erotics ha.-s 
from the earliest times recognised the religious and psychological 
value of these charms. The fourth Brahman a of the Brihad- 
Aranyaka Upanishad, which sets forth an ideal of sexual activity 

1 Gorer. 3i 4. * Sdigman, 344. * Mills, Tht Ao tiag&s, 291 . 
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Which for majesty and beauty has never been surpassed in the 
literature of any [wople, gives various charms for fertilizing and 
invigorating the act of love, Uve-charming will be found throughout 
the older literature. CEshuchandra b given a charm to win the love 
ot his celestial uife + and with the help of a further strata tre in he is 
successful . 1 The King of Vatsa, also in the Kutha Sant Sagttra, 
is given charms to win the heart of the lady Vasavadatta , 1 

In aboriginal India today there are charms for winning a 
Iiwer, charms for mating a woman beautiful, charms for improving 
potency or postponing orgasm. Milne has given a very full account 
■d such charms as used by the PalauDgs of the Shan Stales . 3 The 
Kaw use the wax of two different kinds of bees which Jive in the 
same hollow oi a tree. When this has been applied to a girl she 
becomes restless until she can go to live with her lover. But the 
Kaw t ™ t 3UG b marriages when consummated are neither happy 
nor prosperous and if children result from the union thev do nut 
Inc « Some Gond of the Central Provinces have the same idea 
In Assam, love-charms are used by the Lhota Nag*, most 
commonly in the villages near the plains. Sometimes thev use 
the feather of a certain bird, sometimes a root which is given with 
cooked hsh. * If the suit is hopeless rhe recipient of the root 
removes all douht by being sick on the spot.’* Luck-stones have the 
power of attracting love as well as other treasure. An old bedridden 
Angami Naga is said to have kept such a stone in his pipe. A woman 
who touched it could not leave his side till he dismissed her.* A 
number of different charms have been recorded for the Rengma Naga. 

A small guttering object is said to be found In a python’s head from 
which a Jovc-charm is produced by rather a long process. If kept 
in a jar in the house it will turn into nettles and then Into tobacco, 
and so on, through a series of plants, till one with a leaf like garlic 
is produced. A man has only to touch a woman with a piece of 
the last plant and she is his for ever . 1 The leaf can be rendered 
ineffective if it is pricked with a pig's bristle. Like all love-charms 
this is dangerous, for if the loved girl eats the leaf, her stomach will 
become crammed with leaves and she will die. Another dangerous 
cliarm is the feather of a bird which is believed to light with its mate 
all day—but they sleep with their heads together at night. 1 This 


1 Fboer t u t 4 if. 

* ibid., i, 13 & 

i Milne, TAf Home of m Eatlrm Clim fOxfottl, 1924), 100-15 
trmui of Iwita, |U|, 160. 5 

w Mitl% The Lhoia jNapjj, i6£, 

4 Mills, The Ao A’tigtfi, ±£9 (note by J, H. Hutton I, 
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charm therefore causes the most violent passion, relieved by equally 
violent quarrels.' A slill more dangerous charm, which is liable to 
cause the user's clan to die out, can be made if a man finds two snakes 
of a certain type in the act of copulation and cuts off their heads. * 

Thurston says that the Panivan of southern India arc believed 
to have the power of turning into animals in order to fulfil their 
desires. If a man wants a woman he goes to her house at night 
with a hollow bamboo and goes round it three times. The woman 
comes out and the man turns into a bull or dog and does his will. 
But the woman dies soon afterwards. 1 

I have found love-charms in use among the Baiga, Gond. 
Pardhsn, Muff a, Juang, Saora and indeed among every tribe l have 
had the opportunity of studying intensively. Many of the charms 
are based on the principles of sympathetic magic and they are usually 
believed to be successful. One of the most remarkable was when a 
young and handsome Saiga was enchanted by a hideous and wont-out 
old leper woman. 31 Juang charms appear to be specially effective 
in what would usually be regarded as hopeless cases, where there 
is great disparity of age or fortune. The Saora use 1 woman-medicine * 
or ' man-medicine \ and often first test its efficacy on a dog. Like 
the Baigs. the Saora believe that it is essential to remove the charm 

once it has done its work. , 

In Middle Indio, the love-charm is highly respectable. It is not 
used in vulgar flirtations : it usually leads to marriage. Indeed the 
use of the charm is one of the things that finally convinces a girl 
that her admirer’s intentions arc serious. 

The ritual of the love-magic of this area is described in The Batga, 
and some charms are given in Folk-Songs of C hhattisgarh, I will add 
a few recipes for creating love which have not been hitherto recordc , 
A Gond of Lapha Zamindari recommended this : ‘When a learned 
man dies, go to his grave on a Sunday and walk round it five times. 
Pick up a little earth from the ground above his chest, take it home 
and put it in front of a lighted lamp. At once a whole crowd of 
ghosts will come to steal the earth, but don’t be afraid of them. 
Make them touch your feet and let them sit on the earth. If you 
mix this with oil and sprinkle it on a girl you love, she 11 be yours 

within a week, 1 i 

Other Gond love-charms arc connected with roots. One root 
is so powerful that when it has been property charmed it will put an 


1 Mill*. Tht Rrstgma Sagas, £24. See aUo 23;!, 

* Thurmoii, vi, 63. 

* Tkt Uaiga, 344 - 49 . 
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entire household to sleep, and a lover can approach his mistress 
even when &he is sleeping by her mother's side. It is also useful 
to get a little dust From a footprint left by the girl as she is crossing 
the threshold of her house. An Agaria witch was said to use the 
menstrual cloth of a virgin and a leech : by rubbing a girl with the 
powdered body of the leech mixed with oil and -applied with the 
stained cloth, she could, it was said, make the plainest features 
.KMiuitol and, with an extra charm muttered over the cloth, inspire 
the girl with love for anyone she chose. 

Semen and oil is also used by the Agaria to make a girl beautiful 
and to ensure her Jove for her admirer. A girl may put a little of 
Lcr husband s semen on her pubic cloth, believing that this will 
matt her desirable tn him. 


6 


BAIGA 


Got at r Manilla District 


Raja Mara Esjiwtri one day saw BSJlokm Kaniya and fell in love with 
her + lit went to her and as he stooped to kiss her thing, his mouth stuck 
1 0 it- He tried to get away, hut he could not, 

11 is soul fjw] left his body and went to Guru Jiilindar and served him 
ior twelve years. All this time his body lay lost in love with Bsjlotin 
Kaniya + When the Guru was pleased with him be said, 1 Tell me what 
you desired Mara Kshattri said, 1 1 desire to possess Rijtokin Kaniya 
properly/ 


Guru Jalindar made a jackal and told it to ah in Eijlokin Kmuya's 
garden, I e went tails e garden, but when the girl saw It she took no notice. 

Then Guru JaJindar made a parrot from the din of his body and put 
black and yellow rice and ash of the soja and a black chick round its neck. 
I Eiis was a strong love-charm* When the girl saw it she at once loosed 
Ma ra Ks hattri *s mou th from her thi ng. The parrot flew to A U ra Kshattrl 
and perched on his hand and they went home together. But the girl 
followed them, for she was possessed by the eltarm. 

After this Mara Kshaitti and the girl lived together very happily 
und since that day iDve^charms have been known to men. 

But owing so Mara Ksbattri's mouth sticking there for twelve years* 
tht girl # s thing had become very large and suffered from itch. When 
Mahadeo saw it, he said , 4 Pho f and he tonka little mud, rolled it into a ball 
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and threw it down* It stuck on die top of the dung and has stayed there 
ever ainre as guard and watchman. And the thing itself grew small* 
Presently Bijlokin Kaniya conceived ; %vhen the time came for her to 
be delivered Mara Kshattri was not there. His elder wife took the child 
and threw it into a great pile of couching and put a stone in its place. 
The efiild crawled out and became a tortoise. When the mother thought 
aht had given birth to a stone* she took an axe and cut her belly open. 
.She turned into a kite. She said, 4 1 wjjt cat nothing till I eat Mara 
Kshattri/ Mahadeo turned her into a snake ; she bit Mara Kslmtcn 
and killed him. Then she became a kite again and! devoured his body. 


7 

FARDHAJ? 

But tint a, Chhiiidtrarii District 

In Latagarh lived the wife of Day gun Guru, Mata Gandian. Daugun 
Guru Eiimsdf lived in Saidagarfu For twelve years he stayed there, 
practising his magic and teaching his disciples. He forgot his wife and 
never went to flee her. One day. during her period T she felt filled with love 
for the memory of Daugun Gum and thought, 1 Now twelve years have 
pas ed and never once has he come to sec me/ 

She went to Jbnbmdra Korfi-Kiichhar where Juphni Aliir was gracing 
the Surahi cow and asked him for butter. She brought it home and 
burned a little of her blood-stained cloth and an areca-nut, She put her 
magic into it* mixed the ash w r ith the butter and called on Nakti Pat and 
Daumgirkg Karri la Pat. She put the mixture in a mohlain leaf and went 
to sec her Gum in Saidagarh. 

The Gum was sitting with his disciples. When he saw hb wife* he 
Hidd p 1 What do you want ? Why have you come here F She said, 1 I 
have come because I remembered you/ Hut Daugun Gum spoke no 
word of love to her. At night she said, 4 I have fleen you after twelve 
years. Even though you speak no word of love to me T at least 1 will 
massage you/ She brought some oil and mixed her love-charm into it 
and managed him. 

Next morning she went home- After three days the charm began 
to work. Daugun Gum remembered hU wife and a mighty love cairn- lu 
him. He threw away his fan. his gourd, his mtasuring-siscka and went 
to Mata G midi an and began to live happily with her. 


WITCHCRAFT AND MAGIC 457 

One day he said, 1 What have you done to me ? For I cannot live 
without you for a moment/ She denied that she had done anything,, 
hut when he pressed her she at last told him of the love-charm. The 
Gtim learnt what lif do and told his disciples and they taught the other 
magicLjQjj. 

8 

RAJNENGI PARDHAN 

Kattchanpur, Nvtutla District 

In Tingntola there lived a Gond called Malwa. He had one daughter 
and kept a Lamsena to serve for her. After the ir marriage, die girl found 
that she did not love her Lamaena and whenever he approached her, 
%he used to weep. The boy said to himself, ' Here r have worked lor 
this girl for twelve years and she does not let me approach her,’ and he 
too begin to weep. 

As he was sitting in tears, an old man came by and said to him. 

* Whtf you are crying for. boy ?’ The boy told him. The old man said, 

* to me and do exactly what I tell you. In Chandra garb there is 
a Baiga. Goto him and tell him your trouble/ The boy went to Cfiandru- 
garh and found the Saiga sitting under a tonkin the middle of the jungle. 
That Baiga s name was Jurha. 1 he boy revealed hie trouble snd the 
Baiga said, 1 1 will give you a lovc-churm.’ The hoy said. 1 What is that ? ’ 
The Saiga replied, ' Listen and I will tell you. First go and get me 
bomc fowls,’ The boy brought a red cock, a black hen snd a coconut. 
The Baiga said, 1 Go a little distance away and don’t look towards me/ 
When the boy bad departed, the Baiga stripped himself naked and picked 
up a bit of earth from tile ground and blew* upon it with his charms, 
calling upon the gods, and saying, * Make this gif I mad. Go Mohani 
and with your left elbow nudge her. When she sees other men, kt Iter 
tie her cloth tightly between her legs, but when she secs her husband, 
kt her undo it. When she goes to another’s house to grind or husk, 
let the grindstone break and the mortar be shattered. When she sees 
others, let her weep; when she secs her husband, let her laugh. O eight 
hundred kinds of magic, Oninc hundred Chit la war, go and fill this girl 
with desire.’ So saying the Baiga made his gods sit in the bit of earth 
and called the boy back. He said to him, ' Take this earth and when 
your wife sits for food, drop a few grains of it secretly on her plate. 
}qu will find that she will always laugh and be happy with you. When 
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that happens, come back to me and I will tell you everything about 

love-charms.' 

The boy went to bis house and did as the Baiga had instructed him. 
The girl soon found herself in love with her husband and lived very 
happily with lum. The hoy went back to the Baiga who taught him 
everything about Inve-cluirms and since then men have begun to use 
them. 


[II 

The Land of Women 

Traditions about a land of women, a land too given up to magic, 
are widely distributed in Indian folk-lore. By the Santal this lai^jl 
is associated with their great Guru Kamru and bears his name. 

* The country is very rich and fertile, and there are only women living 
there, or else the women predominate, and no one is able to go there 
and stay.' The missionary Bod ding, who makes this report, says 
that men. 3re not lilted by the Kamru women for “ definite reasons 
that cannot he recorded '. He gives a story of a Santal who went to 
Kamru and was kept there by the women for five years, by day 
covered with a large bamboo basket and instructed in the magic arts 
at night. When he was initiated, he was turned into a kite and flew 
back to his own country. A Santal child was carried off to Kamru 
by a vulture. Here he grew' tip and ultimately married. Bui 
when he tried to get away, he found himself always coming back 
to the place he started from. At last a woman told him lie must 
leave everything behind and not take anything of that country along 
with him : then he made his escape, 

1 The traditional Kamru country is a country of strange people 
with strange powers ; the inhabitants can at will turn a man into a 
dog or any other animal.... It is a land full of magic and witch¬ 
craft, but the stories seem to imply that it is the women who are so 
dangerous and powerful.’ 1 

Bodding suggests that since Santal who go to Assam as labourers 
in the Tea Gardens pass through the Kamrup District, they have 
probably associated the two names and this is why they locate the 
land of magic to the east. The G ond and Bai ga of Mandla simi hr!y 
place their land of women in Bengal. 

The Angaml Naga have a similar legend. 1 There is in a certain 
place a village of women only, and if a man go there they drive him 


1 Budding, isb. 
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away by shooting at him with war bows, and they raise not any males 
save one only* and when other male babes are bom they boil water 
and put them therein to till them. These women, moreover* do no 
bard wort, hot eat great store of starch and oil to make them strong 
to battle. Others say that when a man go there, the women that 
be there be so eager for him that in striving to possess him they tear 
him to pieces utterly/ 1 

In a similar Nsga Story recorded by Hutton in Folk-Lore, h is 
said that the women in this village become pregnant through hornets 
sucking their breast^ 2 

The legend of a Country or Island of W omen is very old. The 
earliest Indian reference to it appears to be in the story of the fifth 
adventure of the horse released at ihe Aswamedha rile in the Malm- 
klwrata. The horse enters the country inhabited only by women, 
whose Rani is named Paramita. The women become mothers as a 
result of chance contacts with visitors i male children are killed the 
moment they arc bom. Any man remaining in the country more 
than a month is put to death. When Arjuna arrived in the country 
he said to his warriors t * This is a marvellous country whither the 
horse has led m* If we conquer these women, we shall gain no 
credit; if we are conquered, our disgrace will be inconcei vable/ But 
Arjuna was defeated by the women, though in the end he conquer¬ 
ed them* for he married their Rani and took her away to I Jastinapura, 

In the Matsya Purmta (Chap, xi) Siva and Parvati enjoy them¬ 
selves in their Saravana p a pleasure-garden beautiful with every 
kind of tree. They ordain that any man approaching the garden 
will be transformed into a woman, a fate that befalls Raja Ik when he 
enters the enchanted area. 

There have been many attempts to locate this country, Hutton 
says that the Scma Naga place it somewhere east of the Patkoi- 
Rarail range. 3 Hiucn Tsiangspcaksofacounm'Po-lo-hih-mo-pu-lo, 
the Country of the Eastern Women, where the men manage the wars 
and sow the land, but the women do everything else 4 —a country 
identified by W ilson with the Malabar Coast where the Nay sir system 
of mother-right might well be supposed to have impressed a stran¬ 
ger/ Hiuen Taiflng also describes a Country of the Western Women, 
which is in Persia p the abode of demons who by intercourse with a 

* Hutton, Tht Ajigumi Nngas h 2 ^f. For an awmmt of Hintklmi Kslutm** 
advenrure*— he wn* turned into a ytrat by day—in P.rra Rathi Bcfibalu, m Folk- 
S&KgS thr Mmknl Hills, jSgf. 

* / WA-Lorf, June X923. 

* 11 Litton P The Axt&am Nagai, 

* S. Beat, Builiihttl jfrranfr 0/ the Write™ WvrU, 1. 193, 

* H. H. WiKun. The Vishnu Panina {London r iH49j B 4St. 
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girt of southern India 1 engendered a clan of women children*. 1 This 
story is repeated by Marco Polo and hh editor Yule discusses ac 
length the possible position of the islands. 3 Logan suggests that 
the Island of Women isMinicoy, an island attached to the Malabar 
District, politically included in the Laccadive group, but ethnologi¬ 
cal ly in the Muldive Islands. The men, who are Mussulmans, 
art absent on sea voyages for much of the time and the women go 
unveiled and manage the island. After marriage the girls remain 
fora time with their fathers, and leave the paternal borne in order of 
seniority, the houses erected far them becoming their own pro¬ 
perty. 3 "It is easy to understand/ says Crooke, 1 how mariners 
visiting the island could find none to receive them but women t and 
everything was arranged and managed by women. The men who 
remained in the island would probably keep out of the way until the 
strangers left, as they were pirates, and it would have fared ill with 
them if they were discovered/ 4 

1 Brat, Dp. ch, f iip 2-|0. liiucu Taring Continue*, ' [n lEc middle oi a fircA! 
iron city of ihj.i Jlatuadripa (P'av-chu) wax thn dwelling of the Rakithui wuBvm 
On rhe io^cr? of ihsi easy they eiecrd two high ftagstirifs with lucky 
or unlucky iigiud*. which tbfty cthiblced according tu circumstance^, when 
rncrduuiTS cicirit- to the island. Then they ehanged thtm^clvt., into beautiful 
women* holding flowers and scents, and with the sound of trumie they went 
forth to meet them, and csrt™nR!y incited them to enter the iron city; then 
having shaded with them nil mam of pleatum, they ahm them up in an iron 
prison,, find devoured them at their lEisure.' 1 

s J i. Yule, Thf Booh of Srr Marco Pah (London, iftji ) s U P 337^ 

s W. Logan, Malabar (Modntm, i, l 87 f. 

' W. Crookf, J The Land and island of Women 1 , Matt irt India , ifc, iff, A 
convenient aummjiry of traditions, of the Land of Women, which are connected 
with the parallel legend of the Amazon** from other parts of the world will be 
found in WamOMf 1 , 468fF. S^rin about the Amazons go bank to Homer* Htio* 
dotuj describes their capiurr by the Gxyrk* and Jicctlement* in Scythia* Sirabo 
gives the Tradition about rheir mutilation of the left breast so that they could throw 
the spear better. Diodorus cays that in Lih>a a people lived under the rule oi 
women, but there were men in the country though of an inferior position* It 
is not until we come lO the Middle Ages, however* that we And tradition* of 0 real 
Land of Women. The Arjb fteoirtrapbsnt describe a great lawn in an bland of the 
western ocean, entirely free from the rule of men, where the women me yailed 
by slaves at night, and men children .tre billed* Adorn of Bremen describes an 
exclusively women's community on the i bores of the B.tltk* They became 
pregnant by drinking tnaRio brews ur through intercourse with lii&n&iera which 
were frequently bom qmofig them. The ancient Cbmcae also had the tradition 
and a Chinese chronicle of the icwmrcnth century is quoted us saying that the 
women conceived thmugh the ‘.Outh Wind, before which they placed themselves 
when nrdeeth The Amazon* of Venezuela and Brazil, about whom So much has 
been written* do not probe bfy belong to thi» tradition, but in recent times [he 
mil d ionary Chaltnrr* found tales of a Land of Women current in New Guinea, 
and [here is a Papuan tde of two Ginggala men in the Land of Women, Only 
women Jived thtr? and they cut a child out of the mother's body nnd buried 
Ijer. -Similar bounds are Maid to be current amone the Polynesian Maori and 
the Mentawei blunder*. 
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The suggestion in the storks in the lest that the Land of Women 
was also the home of good liquor and powerful magic does not appear 
in the older traditions, 
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AGARIA 

lJ maria „ Mmid I a District 
(From The Agxna, 164} 

In Bara Bathi Bengala there wa* magic. There lived Kani Goodin, 
Sukiii Chamarin and Dhow a n Dhnbmru These were the only three 
human beings in that country, for they had turned all the oilier 
inhabitants into cats. 

When Guru Daugun heard about this, lie took his twelve disciples 
and gave each of them a poi full of magic herbs to carry and a piece 
of iron and set out for Bengal, When they reached Bengal they felt 
hungry and one of the disciples went to a village to get fire, Chowan 
Dhobnin was in that village, and she picked up die fire in her hands and 
offered it to him. But the boy was frightened and ran away* Then 
the Gum himself went and brought the fire in his dhoti. 

There was a pond. They tried to tike their cooking-pots there* 
hut there was so much grass they could not get through. While they 
were struggling With the grass, the Dhobnin turned the twelve boys into 
stone and the Guru himself into a cat, She kept the cat with her in her 
house. 

At home, Murra-karwar the Gum's son was playing in the courts 
yard. By accident he broke an old womjn f 5 fire-pot. She lost her 
temper and cried, 1 Your father is so clever that he is Gum of the whole 
world, hut he is not so clever that he can escape being turned into a cat 
in Bengal/ 

The boy was frightened and ran to tell Guru Darsantar. This Guru 
went at once to Bengal* He turned himself into a fly and flew into the 
Dhobniks bouse. There was no one there, but a nice cat was guarding 
the hearth. Danatitar by his magic turned the cat back into a man. Then 
he went to the pond and threw black and yellow rice at the sione figures 
of the disciples, and they became alive again. So all the human being* 
in Bengal were changed back from cats into their own shape. 
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Present I y the Dhobnin came heme, and now when Daugun Cum 
asked her for food* the rice she gave turned into scraps of Iron* He and 
hU disciples ate the iron and thus they conquered the three witches and 
got them into their power, 

10 

BA IGA 

Krndu Zamtndari 

In the south country is a hill called Ganga on the sum tunt of which 
is a little village. Below is a great cave where Pchnsur Dano lived. 
This Dann had a very great appetite and he devoured all the men in the 
village on the hill above his cave, Bui he did not cure for women and 
left them alone. 

One day came Narada Muni wandering across the world in the form 
of a sadhu- He visited the village at the top of the hill and went begging 
from house to house. But only widows greeted him and he said, 1 I can t 
take food from widows ; where are the women with husbands ? 1 One of 
the widows told him what had happened and the sadhu laughed mus-mu&* 
When she saw him smile, sin entered the woman's mind and she tried to 
draw him into the inner room of her house. Narad a Muni was very 
angry and cursed the village and its women, * Go* not one of you will 
ever get a man, and if any of you is pregnant she will bear a daughter/ 
Thus the Land of Women came into being. After a time these 
women took to wearing men's clothes and terrorized tlie neighbourhood 
with ihcir swords and speans. 
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BAIGA 

Lalpur^ Mand fa District 

Lung ago there was a hollow mahua tree which became filled with 
rain-water, line flowers rotted in the water and presently many birds 
gathered there and began to drink. Soon they Were drunk and began 
to dance and sing. Bhtimcn passed by and wondering what they were 
doing went to- the tree and himself drank some of the water. Soon he too 
was drunk and enjoyed the feding so much that in the midst of die seven 
seas and sixteen streams he made twelve stills. 
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So good was the spirit that Bhimsen made there that many people 
gathered and a city grew up, the name of which was Bara Bathi Bcngala. 

When Daugun Guru heard the fame of this spirit he sent his twelve 
disciples to get some. Now that country was ruled bv women, for the 
men were deformed and hunchbacked, The women were great witches 
and when the twelve disciples went to the place tile women turned them 
into cats. All day long the women kept them as cats, hut at night they 
turned them into men and lay with them. 

When many days passed and Daygun Gum hcord no news of his 
disciples, he took the form of a bee and went 10 see what had happened, 
When he reached Bara Bathi Bengal a he turned his disciples back into 
men and they stole the spirit. Since that day there have been stiJk 
throughout the world and the Shiga even to-day call every village-still bv 
tht=olii name Itera Bathi Bvngal;* H 
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baiga 

Bursipakri, Kmzardha State 

Beyond the seven ficas and the sixteen rivers is a country in which 
only women live. It is called Triads, for none are bom there except 
gLf Js. If any boy is born he becomes a tuniich. 

When a woman feels desire, she takes the form of a bird and flies awav, 
away, away, to where men live, and finds a handsome youth. She turns 
linn also into a bird and takes him w ith her flying to the Land of Women. 

lien she gets him there she turns him into z woman and lets him work 
in the house. But at night he becomes a man and she lies with him and 
in due time becomes pregnant. But when the other women see that 
she is pregnant they get angry and she in fear turns her lover hack into 
a bird and sends him flying home. If he does nor get back safely, the 
ruler qf the women, who Is an enormous fat woman with a great beard, 
heals her.ft is for fear of her that they cannot keep men openly in their 
houses. 

Sometimes these women make wooden organs out of biju wood and 
two women use it with each other and their itch is eased. Sometimes 
from this a child is born. Such a child has no bones and dies after a few 
flays. 
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BA IGA 

Euhi p Pnrtdari*! Ztilninduri 

Makramal Raja ruled in Lotangarh. He wm so strong that even the 
gods could not conquer him and Bhagavan wondered how he could make 
him die. He sent his messengers* but the Raja brought thread out of his 
bottom and making a seven storeyed palace shut them up in it for twelve 
yearn- When Bhagavan got no news he grew an k to us and called the gods 
to get him news of his messengers. Mahadeo promised to see to every- 
ddng. 

In Bilaigarh lived Mata Gamkin. The smell of her body was so 
sweet that it spread for twice twelve mites and Mann Deo came to her 
in a dream* She conceived and bore twelve daughters* When they grew 
up they desired men and went out to find husbands* 

Now Mahadeo searching for the lost messengers thought of these 
man-hungry women. He brought a great load of mahua Bowers and pur 
it do™ in front of them, + Mhke this into liquor/ he said, s and you'll 
soon get all the men you want/ Each girl made a separate still for herself* 
They used crocodiles' heads for the big pots, parrots' heads for the little 
ones, owls* heads to catch the distillation, tubes of bamboo, fire made of 
khair wood. Soon there were twelve stills and fully-distil led liquor ready 
in the owls^hcrtd pots. The gods smelt the liquor from afar and 
crowded round excited. Makramal Raja came too and found the gods 
drunk. He too got drunk* and tried to reduce each of the twelve girls 
in turn* Among the gads was- one with only one eye. He was annoyed 
at Makiamal Raja's behaviour and said* * We'll take mischievous fellows 
like you to Mahadeo J he'll know what to do with you/ Makramal Raja 
laughed and said, 1 If I could shut Bhaga van's messengers up in a seven 
storeyed palace, what can a creature like you do ? ’ Then Mahadeo knew 
what had happened to the messengers and was very pleased. He got them 
released and after ten years they took Makratnal Raja to Bhagavan. 

Then said Mahadeo to the twelve listers* 1 This is Bara Bathi 
Bengal h. This is the Land of Women* After this no man is to come here- 
Here fully-distilled liquor will always flow in streams/ And this was so 
for a long while. There were no men in Bara Bathi RtngaLi, but now 
because of the sin in the world men and women live there together. 
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GOXD 

Batama, ChAmdaara District 

In Jalmanagar only women lived. There were no men ai all. r 1Tak 
RiMu rujfti over the city. She was chaste and holy and kept the virgin* of 

. city in her house to guard their chastity. In her house she made a 
fiwing and m frontof it was 3 little pond fa 11 of lotus flowers. Aged lived 
in the lotus and she worshipped him and he used to tell her everything. 
All round her house were women guards with swords and guns If any 
man entered the city they arrested him and took him to Jwala Rani She 
would turn him into 3 dog or cat or till him. Whenever she killed a man 
she threw the blood into her pond. 

Once a very handsome youth came to the city. Jwala Rani was swing¬ 
ing m her awing, but when she saw him she fell in love with him and want¬ 
ed to marry him. The boy escaped and though the servants did their 
best to catch him he avoided them. Jwak Rani became pregnant by 
the strength of her love alone, and in due time gave birth to a daughter 
Mayadevi. After this girl was born they changed the name of the city 
to Miiyanugri. ' 

One day Chandraaingh, the Rnjkumarof Sumjnagar, quarrelled with 
his brother and left his kingdom. He came to Mayanagri. CWlra- 
singh’s Guru was Goraknath. He gave tile boy a necklace that had the 
power of making the wearer invisible, a bag of ashes which when blown 
onto anyone compelled him to dance and a sword which would cut off ' 
people's heads of its own accord. When Chandrasingh reached Mayanagri 
the god came out of the lotus and laughed. Jwala Rani asked, ' Why are 
you laughing ?' The god said, 1 Because such a man has come that if you 
can bathe in his blood you will become immortal'. Chandraringh went 
to sec Jwala Rani. Her servants tried to stop him, but he put his necklace 
round his neck and he became invisible. He saw Mayadevi and she fell 
In love with him. But Jwala Rani tried to kill him/ The boy kept 00 
making himself invisible and the servants soon wearied of searching for 
him. 

Presently the god again came out of the lotus and said, 'You cannot 
kill Chandrastngh like this. He is the disciple of Guru Goraknath. 
You must first steal his necklace, his bag and his sword.' Hairing this 
Jwala Rani took the form of the Guru- She had a pillar erected in the 
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courtyard arid said to her wunnn, ‘Tic me to this and heap wood round 
me as if you were going to burn me to death,' When Chandntsingh came, 
he saw what he thought was his Guru in danger of death. 1 Do not come 
here cried the Rani, ' but throw your necklace, bag and sword to me and 
[ will be saved The boy, thinking itwas his own Guru who asked for 
these things, threw them to her and she took them and laughed at him. 
Then she and her servants prepared to kill him, but he run to Mayadew 

Mayudcvi turned him into a garland of Bowers and put it round her 
neck. Her mother came laughing laughing and asked,' Is Chandrasingh 
hcref ’ 1 No,’ said the girl, ‘ you may search my house, but he is not here 
j wala Rani went back to her swing. The god came out of the lotus again 
and laughed and said, * Mayndcvi has the hoy in * garland round her neck . 
The Rani went back to her daughter and said. ‘ Why have you deceived 
mv s Throw that garland on the ground \ She did so imd the bay stood 
before her and the Rani cut off his head. She filled a pot with the blend 
and sent the head ami body to Mayadevi saying. ’ Here is your husband. 
Look at him and work your love upon him 

Jwalji Runi returned tu her swing and presently the god came out of the 
lotus and laughed and said, J Wien there is an eclipse of the sun, bathe in 
this blood and yon will become immortal’. But Mayadevt was very sad 
and wept bitterly. As she wandered through the palace she came to the 
pond and the god came out of the lotus and laughed and sard, Why arc 
vou so sad r She was angry with him and abused him saying,' Hu 
have ruined my life's happiness But the god said. 1 You do not know 
who I am. t am he who can light a fire and can put it out. I c^n irnkc 
your lover .dive again’. The girl said, ‘ How can tfu. be ? 1 he god 

1 plied ‘ There is a great festival in the place of Indal Raja. Go and dance 
bcU him and please- him and ask him to make Chandmingh alive again . 

The girl took the form of Mohan! and adorning herewith her best 
ornaments went to Indnl Rnja, and danced before him He very 
pleased and when be asked her what she wanted, she fell at his feet and 
Lkcd him to restore her lover. Now on that very day there was an 
eclipse of the stm. Jw*U Rant was sitting in the courtyard ready for her 
bath of blood and her women brought the pot and put it before her. 
Indal Raja sent his messenger to steal it. He put the head and corpse 
of Chandrasingb together and filled it again with life. Indal Rap then 
said, 1 Now you must kill jwala Rani. Her life is Id that swing . 

C hand rasing h and Mayndcvi returned to the city crying 1 Victory to 
Indal Raja ! ’ VVhen jwala Rani heard it, she tried to kill them but 
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Mayudevi stole the necklace, bag and sword and gave them to her lover. 
He blew the ash over Jwala Rani’s army'of women and they began to 
dance. Then he broke the swing and set fire to it and as the Raines leant 
up the Rani's body caught fire and she died. 

Then Muyadevi and Chandra* ingh were married and after this men 
as wdl as women lived in Mayanagrh In this city every house had its 
own still and the people there drank tire b r st spirit in tile world. Pres¬ 
ently the city's name was changed again and row it was called Bara Eothi 


*5 

JHORIA 

Lamda, Koraput District 

Korsd Raja lived in Rachgaili village. He was very rich and very 
wicked. When the Raja had grown old and more bad tempered than 
ever, a blind man and his son came to Rachgallt to heg. The boy made 
his father rest on the bank of a stream while he himself went from house 
to house through the village. But when the Raja sa w him, he fdl into 
a passion and had him killed immediately. Evening fell, and the oldman 
was still waiting for his son. All night he wept, hungry- and lonely by the 
stream, and in the early morning the women who came with their pots for 
water, brought him the news of his son’s death. Then the old man stood 
up snd cursed Koraaj Raja and his land. 1 May every man in this kingdom 
be destroyed. Henceforth only women will live here.' As ht spoke 
every man and boy in Rachgaili turned to atone find since that day no 
male child has ever once been bom. Only girls are bom and only women 
live there. This Land of Women is In Maliyakand to the north-east 
of this country. 

16 

SAMAR 

Tskarapertt, Khcuiur Zami»Jari 

The Kingdom of Tiripatna ties towards the sunrise. This ia the 
kingdom of women, where no man may live. Should any man enter 
the kingdom by mistake or accident, the women seise him and by their 
magic change him into a bullock. During the day they use in their fields, 
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but when darkness fills they make him into a man and force him to do 
Lheir pleasure all night long. If any worn in there becomes pregnant 
and bcare a male child, they till it. but they preserve female children 

with great affection. , ,. „. 

Some times a man escapes from that country, though but seldom, 
if he does he carries on his buttocks the marks of a bullock to the 
cby of his death- 


l 7 

takala saora 

Jirango, Gotijam Disinct 

Adarsai Baja ruled in Dodsagarh. He was rough and quarrelsome. 
He had oue daughter, a most beautiful girl, whom he would marry to no 
one In Dundagarh was Mandating Raja. He had one son, a ran - 
some youth, named Chokusai. One day Chokusai came to Dodsagarb 
and being thirsty' went to drink water from the lake. At this moment 
Adanai’s daughter came to bathe. When he saw her, Cho usai » ea 
spun round and round and he fell in a swoon. When he recovered he 
called one of the girl's companions and asked whether the princess was 
married. He rode home in despair and refused to eat or drink nil his 

father promised to marry him to the girl. 

Chokusai’a mother was full of magic. She gave the boy anenchanted 
leaf and sent him to do with the girl as he willed. He rode to the lake 
and hid the leaf under the stone on which the princess used to bathe. 
When the girl came she was filled with love and Chokusai pm her on his 
horec and rode away with her. Her companions ran home and told 
Adarsai Rajs, Full of rage he summoned his subjects to invade Dunda- 
‘ h. In the battle Adarsai Raja killed half Mandating Raja’s people, 
and Mandating Raja offered him half his kingdom but Adarsai Raja 
refused. Then Chokusai's mother got very angry and turned Adarsai 
Raja into a pig and his army into rocks and stones. She made a broad 
river flow' round Dodsagarh so that none could go in or out. There 
were now only women in Dodsagarh, for all its men were killed. It was 
the Land of Women and here women lay with women. No male children 
were bom—if there was one it had no bones—there were only girls. 


CHAPTER TWENTY-TWO 

CUSTOM AND TABOO 

I HAVE collected many legends of a 'functional' character, that 
still vitalize tribal custom and taboo, and these are recorded in 
their proper setting in the monographs on the tribes whence they 
came. In this Chapter I give a few additional stories that have not 
found a home elsewhere. 

It is curious that, gene rally, the fewer clothes a tribe wears the 
more legends it has about clothing. The naked Bondo of Orissa 
have a great deal to say about the cloth they do not wear. The 
Baiga have stories about their scanty aitihe. The labourers of 
Chhattisgarh whose only clothing was till recentiv a narrow strip 
of cloth over the loins account for the habit (which is really due 
to the great heat} by a legend that when Mahadco w-as distributing 
food to the peoples of the earth, the Chhaetisgarhi folk arrived, as 
usual, late and he said to them, 1 AJI the cooked food has been given 
away, you can only have the remains which are cold ' j and this is 
why the people of Chhattisgarh eat stale rice in the morning. ‘ Simi¬ 
larly when the clothes were distributed, the Chhattisgarhi folk 
were again behind time, and Mahadco said, " Laie again, I have 
only remnants left now ” : so they had to take the strips left over 
from the cloth, and use these '. l 

There are one or two interesting stories from other parts of 
India about marriage customs, which may be compared with the 
legends in the text. 

1 he Ho tradition of the origin of the custom of paying bride- 
price is connected with a traditional story about yawning. The 
Hu are said to have regarded anyone who yawned without covering 
the mouth as a were-tiger and they used to seize him and earn 1 him 
off to a tiger's den and there abandon him. Once a Munda'a 
daughter was detected in the act and was taken to a tiger's den. 
She was made to anoint herself with oil and haldi and the people 
cooked some rice for her and made her eat it, A herdsman, however, 
watched what was happening from a distance and in the evening 
came to the place, shot tho tiger and took the girl to hia house, 
fhey settled down as man and wife, but after some months the girl 


A. E. Nelson h /frti/lw Diifrtft Cajfffrff (Bombay, thkki) t■ c Tk.#. _ 
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was rticogrii. The herd^nnir^ frightened of the Miitidu, pffl" 
miafid to give thtm a he-buffalo and threescore cows if they would 
consent to the marriage The Mund;i at first thought that this was 
a ridiculous price for a useless girl* but after they had received the 
cattle they gave permission far the marriage. After this it became 
the custom for everyone to take a price for his daughter before he 
gave her as a bride, 1 

The origin of the use of vermilion during marriage ntes is traced 
by the Uraon to the following incident. Four friends went together 
in search of employment and during the night had to sleep under 
a manga tree in a thick forest. Each took his torn at keeping guard 
and each adopted different means of keeping awake. The first 
man was a wood-carver and he picked up a fallen branch and car¬ 
ved it into the figure of a girl. The nest man was a smith and he 
adorned the figure with ornaments. The third man was a weaver 
and he dressed the image in a sari. The fourth man was a seller of 
vermilion and he anointed the forehead of the hgurc with vermilion 
and it at tmee came to fife. Each of the four friends claimed the 
girl as his wife and they began to quarrel. A holy man appearedon 
the scene and when they referred their dispute to him he said. The 
man who made her was her father, the man who clothed her was her 
brother, the man who decked her in ornaments was her matenial 
unde. It is the man who anointed her forehead with vermilion 
who is her husband \* 

Various tribes are reported to have a taboo on sexual intercourse 
at night or inside a house. The Kadar of Cochin are reporte 
not only to have avoided intercourse in their huts, but to have had 
sexual connections few and far between*. ‘ Comparisons arc 
odious says K, G* Menoti, ' but one fears that civilized man 
does not stand to gain much when he is compared with these 
primitive people in this respect 8 Russell and Hiralal declare that 
* a Maria Gond thinks it impious to have sexual intercourse with 
his wife in his house, as it would be an insult to the goddcssoi 
wealth who lives in the house, and the effect would be to drive her 
away/* Grigson observes that * whoever gave die authors this 
information must have been drawing on his imagination. 1 here 
is no “ goddess of wealth" among the Manas, lhc modern 
Maria becomes hilarious over the idea that it is in any way wrong 
to have intercourse with his wife in the house; if any con- 


1 HnidiT, I xE. 

■ Ray, OrfflJfl iti*. 
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side nit ion deterred the older generation, it was the dose proximity 
of the Pot of the Departed r . But Grigson admits that, although 
the old prejudice is fast dying out T the Hill Maria are still doubtful 
about the propriety of men sleeping in the house and regard the 
jungle or some place overshadowed by the thick leaves of the bauhima 
*vahlu creeper as the right place for intercourse between man and 
wife , 1 

S* P, Rice* in a charming, if slightly florid, book about Orissa, 
mates a similar sf ate merit about the Sacra who do not copulate 
(my word : Rice's is " enjoy the pleasures of the conjugal relation ') 
inside 3 house, fc It is their custom i 1 th" afternoon to sleep '. 
* They retire into the jungle to rest, and the gate of Paradise is 
guarded by a flaming sword that turns every way. For across the 
path which leads into Eden is laid a bough or a bramble to warn the 
pro fan* intruder. The sign is always respected/' What a local 
writer can make of these remarkable fantasies may be seen in the 
words of S. N. Roy, 

There is a curious custom prevalent among these people. They do 
not copulate after nightfall. The custom might have originated from 
imitation of the habits of certain birds and animals h but about that one 
cannot speak with certainty'. . . . blear their hamlets, xve see dean spots 
inside die forests. Each married couple go to one of these spots to enjoy 
themselves. They put a thorn bush across the pathway leading to these 
spots when they are there* as a warning to others not to come that way,., 
They say that God has given tile day for work and enjoyment and night 
For absolute rest, ft is a sin against nature to copulate at night / 3 

How far this is still true* if it ever was true, it is hard to say. 
But it is always difficult for men and women in tribes which do not 
have the dormitory system to relieve themselves of the embarrassing 
presence of their children, to find privacy. Doubtless they often 
have to retire to the solitude of the forest t and what was actually a 
mere convenience has been exalted into a tradition. 

It is curious that so universal a custom as tattooing should be 
associated with so little mythology and chat its patterns should 
usually have so little meaning. There is a Brahmin story that 
Lakshmi, the wife of Vishnu* told her husband that w henever he left 

% 
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her alone she became frightened. Vishnu therefore took his 
weapons and pressed them on her body, saying that the marks of 
his weapons would guard her against evil. 1 

The Balga consider that tattooing was instituted in order that 
mankind should have something to take beyond the grave. Some 
Baiga believe that one of the tattoo figures in a riddle which is‘in¬ 
tended to be beyond Bhaga van's capacity to solve. The Murla 
.associate the origin of tattooing with the instructions of a goddess 
and also believe that the marks go with them after death. 

The Pamiyan of South India have a legend that once long ago 
a Paraiyan woman wished her upper arms and chest to be tattooed 
in the form of a bodice* The operation was successfully carried 
out until the region of the heart was reached and then a vulnerable 
part was punctured by the needles with the result that the woman 
died. There is now* it is said, a superstitious objection to tattooing 
of the breasts, 3 

In Kumaun there was a belief that 1 when the dead appear before 
Bhagavan, he finds it very difficult to ascertain whether they are 
Hindus or Muhammedans* and the only way of making this certain 
is to be tattooed in the regular style 15 —a notion that finds an echo 
in a story in the text. 

Tirr Origin of Clothes 

I 

GONT> 

Reua State 

Putu Dewar lived with his sister in the Sethban* They were both 
naked as cows. He had a lathi sixteen cubitslong, she had si pot that 
was twenty span across 

When Ban halm Dano gave birth to the Sun and Mood they looked 
down and saw the two naked Eaign and fell very embarrassed* They 
ran to Banhahu Dano and he hid them in his belly* The world became 
dark and many of the gods went to the Dano to ask what was the matter* 
He lold them about the naked Baiga and how the Sun and Moon could not 
stay in the sky with such a sight below them, 

Mahadeo went to Kaparia* Mai aod told her what had happened. 
She opened her mouth and from it came a thread of cotton. Mahade® 

1 Campbell, The Indian Antiquary', nvi, 136. 

* Thunutn. vi* lij. 
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took water in his hand and repeated a seed-charm over EL From the 
water in the charm was bom a Punka weaver* He took the cotton and 
first of all he made a pubic doth for the Baiga and his sister and after that 
every kind of doth for men and women. 


2 

LAN] HI A SAORA 

Bhvborti, Gmjam District 

There was a Fano named Saknli living on the KantuK HilL He did 
no work but cut the jungle and sowed maize in the clearings. In those 
days both men and women used to go about naked, but one night Kiit- 
^E came to a priest in a dream and Eold him that the Saora were 
to wear clothes and that they must got them from the Pano* The 
priest went to Sikuli, but the Pano said, 1 1 don't know' how to 
make doth and I have nothing to make it with. 1 So Kittling told the 
Pano, * On the Kastrli Hi ll there is a cotton tree * Go and collect the pods/ 
The Paoo got the pods and made yam- He made his wife tie down And 
tied a stick across her breasts. From this he stretched his yarn* He 
took out her vagina and used it as a shuttle. The cloth he made was 
long and narrow! narrow as the distance between a womans b reststs. 


3 

LANJHIA SAORA 
Rajingtaiu, Koraput District 

The penis used to be very long. Saorz boys and girls Were dancing 
together* fn those days girls were naked, and boys wound the long penis 
round their waists as a loin-cloth. One of the boys loved a girl’s thing 
and unwound his penis. The girl said to herself, 1 This boy wants to 
shame me in front of this crowd \ She caught hold of the penis and cut 
it off with her axe. Then she chopped it into three pieces : tw o she put 
™ cars as ornamentsp the third she buried in the ground. 

A Brahmin woman found the buried piece an dp thinking it to be 
Mahadco’s hnga, took it home and worshipped II At night she used to 
take it to bed with her and use it for her pleasure. 
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Since then Saora men have worn long flaps of cloth in front and behind 
so that no one will castrate them further, and women too have begun 
to wear clothes. When we dance we wave axes and swords in the air 
and shout to frighten away any who would castrate us. 


4 

LANJHIA SAORA 

TaLtsmgi, Gtmjam District 

A vine grew on the Karmasi Mountain. Two gourds hung from it. 
When the earth sank below the water, these gourds floated. In each 
gourd something was bom : in one it was a boy t in the other a girl. One 
day the gourds broke open and the seeds were scattered on the water. 
The boy said to the girl, * Tear your doth and give me a scrap and I P U 
use it to make the world.' The girl tore her cloth and gave it. all but two 
hands-breadth with which she covered her privates. The boy covered 
the gourd seeds with the cloth and then he and the girl became naked and 
danced on it until the earth was ready. When the boy saw the girl's 
body naked, his mind grew small for her and be lay with her and from them 
all mankind was borcu Because this girl wore only two hands-breadth 
of cloth T the Sacra only wear half a cloth on their bodies. 

Nudity 

5 

BORLA-MARIA 

Dabatotu, BasluT State 

Mahapumb and bis wife were bathing in a mountain stream and her 
wet cloth dung to her young body. Some Maria came secretly from the 
Abujhmar to watch and when they saw her they roared with laughter. 
Mahapurub was angry and said* 1 Because you laughed today T your wives 
will always be naked. And because you embarrassed ua in the day-time, 
you will always go to your wives m the day-time. 
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Thi Mahaprasad Friendsi3ip 

6 

GOND 

F&khri, Maridla District 

In Binjhpahar lived a Dewar Bsinland in Kodihan lived an Ahir who 
used to graze the Surhi cow. The Baiga had a soru the Ahir had a daugh¬ 
ter and neither were married. 

One day when the Baiga went to dig roou on Koeli Hill, he met the 
Ahir and they Kit down together lo talk. The Alur said, # Brother, I 
have gat no fire with me or I would give you my pipe to smoke '* The 
Balgit had his flint with him and he made fire and the two men aat down 
and smoked contentedly together. In this way they used to nuxt daily 
and gradually a strong friendship grew up between them. 

Then one day, the Ahir said to the llaiga* * Brother, there is now great 
friendship between us ■ what shall we do about it ? p The Ahir made a 
blanket out of the hairs from the tail of the Surhi caw and the Baiga , 
brought a load of roots and the two men sat down together on the blanket 
to become Maltapra&td friends. At the end of the ceremony the AMr 
gave the blanket to the Baiga and the Baiga gave the Ahir his load of roots- 
After that, although they were of different castes their children were mar¬ 
ried, Such is the strength of the Mahaprasad friendship. 

The Origin of Marriage 

7 

GOND 

4 * 

Jubhulporc District 

fn die old days people did not know how iu marry each other nor did 
they eat grain. A man would give a woman sarai leaves to cut and the 
woman would put some of the leaves in the nun's mouth, fn this way 
they came together* 

Aihhuj Raja lived in Baibhuj and his Rani's name was Hassarkor. 
For many months she passed yellow urine on the same patch ot ground 
and at last a girl was born from the earth there. Her name was Harifc- 
wali Kuniyj, A Little while afterwards from the same place a boy wm 
bom. 
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When the two grew up the girl sdd p 4 1 urn going to have a marriage 
with my brother \ When the people heard the word s marriage '(they 
were frightened and asked, 1 What is this thing* marriage ? p The 
Rani called the girl and said, c We have never heard about marriage be¬ 
fore. What arc you talking about ? # Hardawali Kaniya said, * Go the 
place where I was bom and where you used to piss on the ground \ 
The Rani went and found that a liuliii root had grown there, She puUed 
it up and gave it to the girl wha exclaimed, * This is the haldi that will 
put my life in order \ 

Mardawali Kaniya caught a spider and puikd out its dirtad + She 
allied Rcei do and his sister Chan do and made them Suasa and Suasin. 
Thun she showed the people how- to cut sarai branches for the marriage- 
booth and wild-fig branches for the roof and saleh for the pillar. She 
tied the spider's thread seven times round the booth. She said to her 
brother, J You and I are brother and sister, but we are now going to marry 
cadi other, for the people do not know w hat marriage is and we have come 
into the world to teach them* Your name wiU be Psri Marra Deo and 
mine wiU be Piri Murrain* Go and get some ornaments for me and then 
i will go round the pole with you* 1 

The hoy mounted his horse Ranbaj and rode away to Nam Sonar 
and had anklets* ear-rings and armlets made for his bride. The girl 
put them on and told the mother how to grind haldi and apply it to both 
of them. When tile ttmc came for going round the pole together the boy 
said, 4 1 won’t marry you only for this once *, The girl said, € No, our 
marriage m for seven births, 1 That is why they went round the pole 
seven times. From that day people in the world have known how to 
marry. 


The Serving Marriage 

8 

GOND ' 

Juhbulpore District 

Tonha Dewar and his wife lived in Madangarh. They had one 
daughter* As the girl grew to maturity her parents became old and feeble. 
Ttae£ said in their minds* * How are we to make a living } Let us sell 
our daughter in marriage to someone and then we will, have a little money-* 
The Dewar went out to find someone who would marry his daughter. 
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Like an ant he crawled to Kosamgarh where Mubakaaur Deo was living 
with hia only son, who&e name was Lamsena, The Dewar went to Maha- 
kasur Dto and told him everything. Mahakasmr Deo aaidj 1 Do not sell 
your daughter, samdki, You may keep my son for twelve yea fa in your 
house. Then I need not pay you anything and your daughter and my 
son will live with you. They will marry, but your daughter will not 
leave your house and the tw o of them will feed you and look alter you/ 
This is how the custom of keeping a Lamsena boy in the houat began. In 
those days he had to work for twelve years, but now it is only for three. 

Sleeping Bbdg 

9 

BHtTYA 

Uskuda, Bon at Stale 

We are Mat Isa r, bom of earth, At first we matte our home on a 
mountain. We bad no food and sat silent and hungry. Borntn went to 
make his clearing. When he saw us he taught m what to do. He got 
roots and roasted them and wc ate them with pleasure, We began to 
make human clearings \ wc cut and burnt the trees; our beds were ashes 
and we covered ourselves with ashes. 

We fell from the womb of earth to the ground and so wc sleep on the 
ground always. Once we wore leaves and slept in our toman clearings 
and made our beds of ashes - 

There was a Bhuiya Raja. He was proud and said, 1 T am going to 
sleep on a bed.’ He had one made and spent a night on it. The nrtt 
day he fell ill. His cattle went to the jungle and a tiger killed one of his 
cows. He himself went hunting and a tiger caught him and devoured 
him. Tile Rauria 1 tried to discover the reason, and one day a god came 
to him in a dream and told him that it was because the Rnja, who had 
fallen from the womb to the ground, had slept proudly above the ground. 


1 Miga-'inn expert in divination* A Cimia or Siraha. 


47* 


HUMAN INSTITUTIONS 


Tattooing 

io 

RAJNENGI PABDHAN 

Madhopur, Martdh District 

One day Mahadeo invited the gods to a feast. A Good god went 
with the others. The goddesses seated themselves on the ground and 
Parvati was amongst them. The Good god went there to take his wife 
away but amongst so many he could not recognize which was hie. By 
mitKlff. he put his hand round Parvati's shoulder to drag her away, and 
she began to scream. Mahadco knew that it was only a mistake and 
laughed, but Parvati was very angry. However, in tile end Parvati 
arranged that to distinguish the women of different castes, they should 
bo tattooed in different ways, and since then the custom of tattooing lias 
come into the world. 


CHAPTER TWENTY-THREE 


FESTIVAL, DANCE AND SONG 
I 

The Dance 

'T'hrouchout aboriginal India the dance is something much more 
X than mere recreation or even a useful sexual stimulant. 
In many eases it has a definitely religious or magical significance 
and is often linked with the mythological past of a tribe, A Santal 
myth derives the origin of dancing very much as the Baiga story in 
the text, by suggesting that it arose in imitation of the actions of 
divine beings. 

In die beginning the Santa Is worshipped no deities, and did not know 
the use of musical instruments, and could not dance. Two of their 
number set out on an exploring expedition and penetrated deeply into the 
heart of the great forest. Towards evening they heard the sound of 
music and not knowing what it was, they went to see from whence it 
proceeded. On nearing the place they became afraid, and in order to 
see over the brushwood they climbed up into a tree, and beheld Mdreko, 
Jaher-cm, Marang Bum and Gosae-cra dancing. Suddenly otic of die 
dancers stood still and said* s There are human beings near, I smell them \ 
Jaher-era said, f Whether you smell men or beasts* do them no harm, but 
bring them here'. The two adventurers danced with the bongos"all 
night learning both to play and dance. In the morning they were given 
tw r o drums and dismissed with the following injunction, 1 Go and tell 
your people all about us. Tell them to Venerate and respect us and 
Annually to offer sacrifices to us. You must also instruct them to play 
music and to dance, and we order you to teach the people of twelve 
villages every night", This, it is said, they accomplished, and in this 
manner the Sam talk learned the use of musical instruments and the art of 
dancing, 1 

Another rather charming account of the origin of dancing was 
also recorded by Campbell from the same tribe. Seven sons and 
seven daughters were bom to the parents of mankind. When their 
children grew up, the old people used to take great care that they 
never went together into the jungle ; the boy's were great hunters 
and the girls used to go to gather herbs* but they always went out 
separately. 

One day tHe seven sons went to die Surukue forest to hunt; the girls 
also came to the same place to gather potherbs. Having collected their 


* Campbell, 107", 
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herbs* the girls were amusing therpsdvcs, si rising and swinging on the 
branches of a iree + The young men hearing singing said among them- 
selves* 1 There are human beings near \ Attracted by the sound they 
drew near, and saw the girls under ih e tree. When the girls became aware 
of the presence of the young men they left off swinging, and began to 
dance a Dakar dance, and to sing : 

The ants arc swarming* Mother, 

On the branches of the tree* 

They are swarming* Mother. 

The young men then drew near to where they were dancing, and the girls 
invited them to join them. They accepted the invitation, and the two 
parties uniting began a Lagre dance* They paired according to their 
ages, the eldest son with the eldest daughter, and so on ( down to the 
youngest. During the dance they sang the following : 

Underneath the tree, 

Mother, see the young deer* 4 

A Chenchu story also attributes the origin of drumming, which 
is so important for the dance, to imitation, but in this case it was 
the imitation of monkeys. 

In the aid times, when men had no drums, a man went hunting in 
the jungle and saw two monkeys, a male and a female, in the branches of 
a tree- The male monkey was playing on a drum and both monkeys were 
very happy and danced among the branches. The man wanted to shoot 
the male monkey* for in the old days men were not allowed to shoot female 
animals, but his arrow' missed the mark and by mistake wounded the 
female monkey* 

Then the male monkey took the female monkey on his back and carried 
her to the ground ; he put some medicine on the wound and then he began 
p[.tying on the drum to try and divine whether his wife would live, Bui 
in spite of the medicine the female monkey died ; the male monkey wept 
and wailed for a long time. In the end be buried the female monkey and 
heaped stones on the grave and on top of the stones he put his drum. 

Now the man had been waiching all the time, and when he saw' the 
male monkey leave his drum 00 top of the female monkey's grave, he went 
and picked it up and took it to his village* There* he told the other people 
bow he found it and he tapped it with his hands to show bow it was played. 
Only gradually did men learn to play the drum with sticks. 

When the man who had killed the female monkey died* hb relatives 
took the drum, but in the end it got lost. By that time* however p other 
people Itad kamt to make drums out of wood and hide* and like the mon- 
keys men and women dance when it U played, J 


* Campbell, 31, 
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BADI 

Rexca Statu 

When Mahadeo wa> distributing their proper work to every kind of 
man he gave the task of begging to the Brahmin, fighting to the Kshattri, 
cultivation to the Good, But when he had given their duties to everyone 
he found the Bhima and the Badi were left, lie could not think of any¬ 
thing to give them to do, but at last he pulled out his organ and, making 
it sixteen cubits long, tied it as a turban round his head. He put feathers 
and powers into it and began to dance the Salia. On the other side 
Parvati danced the Rina. The Bhima and Badi,watched them dancing 
and learnt how to dance themselves* Afterwards they taught men and * 
women of other tribes to dance as well. 


2 

BINJHWAft 
Raipur District 

Raja Hemanchal’s daughter was the Rani Gaura. She had a parrot 
which she loved greatly. This parrot used to tell the girl everything it 
saw and heard ; and the girl would tell the parrot her joys and sorrows. 
After her marriage to Mahadeo, her husband took Gaum to his house, 
but he went away at once to Baobindra to make a plough and a yoke. 
Gaura used to send the parrot to sec what Mahadeo was doing. The 
parrot would report how Mahadeo would work for a time, grow weary, 
drink opium, and bhang and lie down stupid as a pig, and then get up to 
work again. 

Because Gaura loved her parrot, people who worship her make an 
image of a parrot and put it in a basket sitting on rice and flowers. 
Women carry it on their heads to the dancing-place; they put it down 
and dance round it. 1 hus the Sua (Parrot} dance began. 


iv—31 


HUMAN INSTITUTIONS 


483 


3 

DHANWAK 
Upr&ra Zwmndan 

There was a Saiga and his wife ; they lived by cultivating their clear¬ 
ings in the forest. They sowed kang and kutki grain and gut a great crop. 
Bringing the sheaves to the threshing-floor the Baiga and his wife threshed 
them with their feet. They piled the grain up in long mounds. That 
night Chermndya Deo, who gives good crops, came to the threshing- 
floor and danced among the grain. The Saiga, who was sleeping some 
distance away* awoke and saw him dancing. He got up and soon he too 
was dancing* swinging hts body to and fro. 

Then the Baiga went to slc^p and Chermndya Deo came to him in a 
dream and said, 1 Yon must dance the Karma and Saila dances. Before 
you begin, worship me and your crops will always be good/ The next 
morning the Baiga told his wife about his dream and they went out to 1 
find something to offer in worship. The Baigin found some wild urid 
pulse. She brought it home and put it in the grinding-mill, hut she was 
unable to grind it. The Baiga brought the heavy atone called UUya 
paikar {oil-stone) ; with a bit 0/ iron he prepared it and then he was able 
to grind the wild urid. He and his wife took it to the threshing-floor and 
offered it among the long mounds of grain. The neighbours gathered 
to drink liquor and in the evening hegan to dance. They had never 
danced before and did not know what to do, but the Baiga remembered 
what he had seen the previous night and taught them. That was hovr 
dancing came into the world. 


4 

DHOIA 

Silpari, Mmdla District 

A woman's husband died. She took the corpse in her lap and wept. 
At that time Mahadeo and Parvaii were walking through the jungle and 
Farvati heard the noise of weeping. 1 Let us go and see what it is, 1 said 
PsrvatL * You women arc always wanting to interfere/ said Mahadea, 
But she pressed him and took him to the house. Mahadeo asked the 
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woman why she was weeping. 1 My husband has died / she said, Maha- 
deo and Parvati sang a iong together and when he heard it the man got 
up and Jived again. The woman w anted to learn the song T but she could 
not get the words right, though she w as able to learn the tune. She used 
to sing the same tunc but with other words. From this came the Kajri 
songs, which young girls sing during the month of Sawan when there is 
rain. They make swings in their houses and sing the songs as they swing. 


5 

. COND 
Lalktui. Manilla District 

At the beginning there were no dances and no songa, Saoati Baiga 
had two wives, Juiaugo and Raima:. He lived with these mo wives. 
One day Mother Earth gave him a dream: she began to tremble and said, 
* To make me steady you must take your children and sacrifice them 10 
me/ 

He took his seven children towards Surguja where Mother Earth has 
her home. On the way he met Haras l Raja, When Haran heard that 
the Baiga vm going to offer Ids own children, he said, 1 'jTake my bones 
instead 1 and he gave them to him. 

Presently the Baiga came to an ant-hill. As lie approached, it turned 
into a pig. The pig bow ed with folded hands and said, 1 Don't take your 
children for sacrifice; I will come with you instead/ 

That night when the Baiga wm asleep, a drum came out of the 
ground and sat on his head. fn the morning the Baiga planted a fbg in 
honour of Karma and he and his two wives, after sacrificing the pig and 
a fowl to it, began to dance round it beating the drum. They danced 
every kind of dance and gave names to each; one they called Karma, 
another Sua, another Saila. 

Mother Earth was wry pleased. 1 If you don't always dance Karma/ 
she said, * my nose will split open, and you will have to throw me out 
of your village. Now my happiness is in your hands/ The Baiga and 
his two wives went home dancing and singing. 
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. gond 

DhanraSy Upward Zaminddri 

On die Hill of Peafowl/ Eggj was bom the Sails dance and song* 
At Erst peacocks used to dance the Sails. Men went for wood and leaves 
and they saw the dance ; they too were pleased ; they joined the birds and 
all danced together* When the men had learnt how to do it, they went 
home and taught It in the villages. In the jungle was a tall date palm ; 
the peacocks used to dance round it. As die'pejcock has a tuft on its 
head and a Tine tail, men too put tufts in their turbans and decorations 
on their buttocks. As the peacock dances looking back at its own beauty* 
so in the Sails men dance Looking back at their shadows. The first fi at la 
song was: 

Kfotfroke lari nadmt ndchai furi manjura 
Jarsamane htfuri mar jhaliya manjura. 

Under the palm tree the peacock dances 
It has Liken birth p my long-tailed peacock* 

But when men had learnt everything* the peacocks stopped the 
Saila. For they were frightened* and the long-tailed peacocks said to 
men* 1 Make tufts of our tails and put them in your turbans and your 
Sail a will never go wrong . 1 They pulled out many feathers from their 
taih and gave them to the men to use in the Saila* 


7 

PARDHAN 

Bdloghat District 

Kansan hira was Raja of Hard inagar and his son’s name was Ram 
Dirwsi. In Bandaduar lived Raja Si n.ghba Irani with his three daughters — 
Nakti Devi* Sarada and Sirscth Karsanbini arranged that his son should 
be married to Nakti Devi and when the time for the marriage arrived* 
Sarada and Siraeti, tiering as the bride's Suarin, took her to Jlardinagar* 
There were only three of them, these three young girls in the marriage* 
party , but Ram Darwai had a great company of attendants* When the girls 
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reached Hardinagar and saw so many people waiting to receive them they 
felt embarrassed and wanted to escape- They made themselves small 
and jumped into a great pot of liquor set there for the entertainment of 
the guests. That evening the people drank the liquor and quickly be¬ 
came intoxicated. Suddenly they found themselves singing Dadaiia ; 
they sang of their own accord^ using words they had not thought of before. 
The unmarried girls sat in one row singing, the mature girb in another, 
the middle-aged i n a third and the old women in a fourth * they sat In rows 
and sang, 

When the men heard the beautiful singing they were excited and ran 
to see what was happening. When the tiger hears the song of the kiddari 
bird it is roused with desire. In the same way when the men heard the 
Dadana they were filled with love and during the night they worked their 
will on the women. In the morning the three girls came out of die liquor- 
pot and when they saw what was going on they ran 3 way home. But the 
people in Hardinagar turned into stone. They became stone for ever 
just as they were# embracing one another, climbing on one another and 
they still may be seen in die temple at f-fardinagsr. Whoever goes to 
that temple at once begins to sing Dadaria of his own accord* 

When Rum Durwai saw the three sisters running away he tried to 
catch them but they escaped and they too turned into stone. Since that 
time the city has been called Nakd Gatiya Bandaduar, 



RAJNENGI PARDHAN 

Patangtirhy ManJJa District 

When the earth was first made at the beginning of the world the twelve 
sisters Sarada and Sirscti Were dancing the Rina and the twelve brothers 
Gomshan were dancing the Saila, in Bo rum dec in Kawardfia State* 

Guru Oanatar had two sons, DeJthni and Dhathha. One day the boys 
went to hunt and as they wundered through the forest they came to Bor- 
amdeo and found all die gods and animals watching the dance. The boys 
stood still, filled with wonder at the sight. Dethni had hb bow in one 
hand and rested his chin on the tip of hts arrow. When the dancers saw 
him they thought he was going to shoot them and by their magic they sens 
insects to eat through the bow T When the bow broke Bekfini slipped 
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and his thin fell on the point of the arrow and drove it op through his 
head and he died. When Dhathha saw what had happened he was 
frightened and ran away. 

Running running through the jungle the boy met He mar Kalar and 
his wife. They were distilling Liquor bythrj roadside. The boy drank 
3 lot, and courage and desire came to him. He remembered how beauti¬ 
ful Sarada and Sirscti were and thought in his mind t * I must many theac 
grrk* I will make the whole company drunk and then HI carry them away. p 
He got a great pm of double-distilled Liquor and had it carried by twelve 
pairs of men to the dancing-place. There he made everyone drunk, gods 
and animals, girls and boys. When they were drunk the boys seized the 
girls and the gods went to the goddesses as they danced* For shame they 
turned into stone- Sarada, Sirseti and Gomshan* these three escaped- 
They ran away to Nanga Pahar where Manga Baiga and Manga Baigin 
were living with their twelve sons and twelve daughters. 

Nanga Baiga had cut his clearing in Jhinjhiban and had sown kutki* 
He cut and gathered the crop, threshed and winnowed it and made a pile 
of the grain- The three gods came to him as he was working on the 
threshing-floor and entered into his body and all his eight parts itched to 
dance. Manga Bid gin brought him gruel in a broken pot and the two 
of them sprinkled a little of it on the pile of kuikt and Manga Baigin said p 

Chci re buiki hand*] 

Sao rdo hkmdhi l 

Gome then broken pot 3 

Let there be a hundred measures I 

But Nanga Baiga said , 1 How am F going to winnow a hundred meas¬ 
ures of kutfci ? I want to dance. Let there first be one shoulder-load 
for me and one head-load for my wife. That will be plenty for a Baiga. p 
So saying husband and wife sat down and drank their gruel and found 
that there was just so much kutki for them to carry. They took it home 
and then Went off to see the dancCn Manga Baiga led the way, followed by 
his twelve sons in a line ; Nanga Baigin followed him with her twelve 
daughters in a line. 

When they reached the place, what did they see ? All round were 
stone gods and goddesses embracing and fondling one another and in 
the midst of the jungle was the tiger beating the m&nddr drum, the pan¬ 
ther beating the tmte and the long-tailed peacocks dancing. The Baiga 
stood and watched them in the Light of the mood and thus men Learnt to 
dance. 
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The Karam Festival 

It is the Karam Fe&rival which is most firmly establishe d in the 
mythology of the tribes that observe it* for the recitation of t he story 
of its origin is an important part of the ceremonial. A Santa! account 
describes how a group of young men and women set out with their 
drums and flutes to take part in an Umbrella Festival on the far 
side of a river. They found the river in flood and had to return. 
To covet their disappointment they planned to inaugurate a festival 
for themselves- The young men assembled in the village street 
with their drums but when they began to beat them the drums made 
no sound. So they decided to institute the Karam Festival and 
ehtting a branch of the karnm tree they fixed it upright in the ground 
and danced round it all night. In the morning they pulled up the 
branch and carried it down to the river to throw it in. It is not 
stated, but it may be assumed, that the drums began to sound 
directly the karam tree was honoured . 3 

In Ftifk-SQftgs of the Maikal Hilb there is a full account of the 
Karam Festival and two Bhuiya stories about its origin are recorded . 3 

Dalton traces the origin of the Karam to a passage in the Bhavi- 
shya Purana which, he consider^ is intended to explain how it is 
that the Hindus observe a festival which is essentially aboriginal 

There was a beautiful city named Baranashi, where a highly 
respectable Brahmin, named Dev Surma, resided. He had two 
sons, the elder named Karma p and the younger Dharma- One day 
Dev Sarma informed his sons that he wished to make over to them 
his property^ and devote the remainder of his life to meditation on 
a future state, and he accordingly divided between them all that he 
possessed. In a short time after receiving his share. Karma, by 
his extravagance, was reduced to such indigence that he was obliged 
to resort to begging for his subsistence. One day, the wife of Karma 
Surma said to her husband* 1 Oh, my lord ! please go today to your 
brother who is rich and wealthy. * Her husband, according to her 
words, went to Ms brother's house. On that day Dharma Surma 
was employed in the field with his labourers in transplanting the 
rice plants. Karma engaged himself in the work with them* When 
the sun set and fearful night approached, Dharma, after taking his 
meal in the field, went home* Karma Surma waited as a servant 
with the labourers at his door, but his rich brother gave him neither 
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rice nor paddy. Much depressed, he wus returning home, when, 
on his way, he saw some males and females of the village worshipping 
the karam tree, by adorning it with flags and flowers, and pre¬ 
senting it with nawedya (oblation), incense and other articles. -He 
asked them what was the object of this vrata. They told him that 
it would avert all kinds of misfortune, and that whoever, after fast¬ 
ing, properly performed it, seldom suffered from distress. Picaring 
this, he returned home, and told all to his wife, who joyfully received 
this account of the vrata, and made a vow to perform it. - Accord¬ 
ingly, an the eleventh lunar day of the increasing moon of Bhndra, 
just at night-falli Karma Surma and bia wife planted the karam 
tree and rice plants together in the yard of the house and worshipped 
it f keeping a lamp burning, and offering sandal, flowers, n&ivedya, 
and incense, and giving money to the Brahmins, By performing 
this chief of vratas , he obtai n e d enormous wealt h. Thu s, t hose w ho 
with their wives perform this ceremony, become rich and happy 
in this world ; and their sons and grandsons become rich and happy 
loo ; and all ultimately go to the heaven of the gods , 1 

Roy recorded another version of the story from the Uraon, 
which resembles to some extent the story given in the text* 

Seven brothers with their wives lived together. One day they 
went with their pack-bullocks to trade, leaving their wives and children 
at home- fn their absence the women of the village celebrated the 
Karam Festival and on that very day the returning brother* reached a 
point only a ftw miles distant from their village. But the budocks were 
lew tired to go further and the brothers halted there for the day. They 
sent the youngest brother, however, to And out how their people were 
but when he reached the village he got so excited w ith the festival that he 
too began to dance and forgot to return. The brothers grew anxious and 
seni the next youngest* hut he too on reaching the village began to dance. 
In this way all the brothers except the eldest one went to the village and 
danced* Finally the eldest brother in a very bad temper went himself 
to sec what was happening and when he saw everyone dancing and sing¬ 
ing without any thought of him p he kicked the bowl of milk meant for 
offering to the Karam Raja and went away to live as a sadhu. The Karam 
Raja was very angry and was about to leave the place but the wife of the 
youngest brother took him in her ^rms and persuaded him to remain." 

A Bhuiya version of the legend also connects the institution of 
the festival with a trading expedition. A rich man had seven sons 
and daughters. One day he set out on a Jong journey to trade. He 
was very' successful and returned with his boat laden with precious 
things and anchored it at the boundary of his village. It was the 
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day of the Karam Festival and his wives and his sons' wives were 
busy dancing round Karam Raja and failed to come out to greet 
him. The merchant waited till his patience was exhausted and then 
went home and broke the karam branches and the drums* Directly 
he insulted the Kantm Raja in this way, his boat with its precious 
cargo disappeared and Ids cattle were devoured by tigers* The 
merchant went to an astrologer who told him that the reason for 
his disaster was his insult to Karam Raja and that he must go on 
pilgrimage to beg his pardon. The me reliant went on a long journey 
to the sea where he found Karam itsja who told him that if he would 
make seven altars with seven karam branches if he would bring 
seven drums and make his seven wives and seven sons and their 
seven wives fast, dance and sing for seven days and seven nights in 
his honour his lost wealth would be restored . 1 


9 

BHUrTA 

1 Rm$va t Eonai State 

In the old days the seven brothers and the seven sisters used to go 
in the full moon of Kartik to bathe in the Ganges* But it was a long way 
to go and one day the river said, * Why do you come so far t I will give 
you a tree* Take it home and worship it. This worship will be equal to a 
bath in my waters, P So saying the Ganges gave the brothers and sisters 
two trees, one for Katam Raja and one for Karam Ranh Since then we 
have worshipped the karam trees so the name of Karam Raja and Karam 
Rani and danced the Karam dance in their honour* 


, 10 1 
GQND 

M&pka, Raipur District 

There was a great famine : there was no rain for three years ; there 
was no food or water, and many died. There was an old Bhaicwa woman 
with a very beautiful daughter. The girl grew pregnant of her own 
accord and when her time came—it was midnight on a Sunday^Saiarb 
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and Karam Singh were bom from her belly below a karam tree. The 

girl cut the cord with hst own ItaadfK 

Then Sara da and Karam Singh, very small, no bigger than new-born 
babies, went from house to house. Every virgin boy or girl was at once 
possessed by Karam Deo : one beat a bit of wood, one took a lump of 
earth, another held □ stone; everyone picked ^ip something to beat with, 
and they danced.. 

The next morning the neighbours saw the girl’s belly was empty, but 
there was no child. But she had kept the Rower {placenta) and she 
showed it to them. They thought her a witch— She must have eaten 
her own child \ They were going to kill her, but Sarada and Karam 
Singh came in and caught her enemies by their arms and told them what 
had happened. Then the children hid and when the people tried to find 
them, all they got was the cord lying under the karam tree. They made 
a great festival then and them, and at once rain began to fall. Now every 
year in Bhadon or Magh we plant the karam tree and the boys dance 
hand in hand round it, in the names of Sarada and Karam Singh - 


11 

GOND 

Piindrtatai, Matin ZaminJari 

In Birhigarh lived Anjhar Gond ; he was rich and powerful. He Had 
seven sons and married them all to the daughters of big families. He 
was not an ordinary Gond^ he was a big Gond. iVhon Anjhar died, there 
was a great famine the grain was spoilt, even the grass and leaves < 
withered in the forest. No one could get food or water and many died. 
No one would give money on loan and when visitors came people hid in 
the woods. 

The seven sons of Anjhar Gond lived on what was left in their father's 
grain-bins ; when that was finished, what would there be to eat ? They 
said to one another, * Come, brothers, and let us go to some country to 
work for a living.* Then one day they decided to dig up the treasure 
that their father had buried before he died. Here was gold, silver, 
diamonds, pearls, jewels of every kind stored in seven boxes. They 
planned to trade with this. They bought cattle and sacks and trappings 
and rice and salt- They heard that in Knkribariya bazaar the rate was 
good. 
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So they loaded their twenty'four lakhs of bullocks and kept three boxes 
of gold mohur separate. They appointed servanti^ono Sardar for every 
hundred thousand bullocks, one Havaltkr for every thousand, one Ssniri 
for every hundred, one Driver for every ten, Now the seven brothers 
and their servants were all very stupid ; not one of them knew the differ¬ 
ence between what was valuable and what was not. 

When the rains began, they said, f This is the time for trade > and they 
loaded their bullocks and set out. They left the youngest brother, whose 
name was Sarnia ha, in charge of their home and the stx wives. Along 
the road they went till they came to Tunki Ghat Pad Id Maldan and there 
they made their camp. That night the rain fell in floods. They had no 
tents or shelter. The salt was spoilt; it was all lost. 

Next day they went on and come to Kukribariya. They made their 
camp in the Satkosa Padao. That night thieves came and stole some of 
their thingsi ^ the morning they said* * kt us buy what wc cin with 
what is left and go home before everything is lost/ Those brothers did 
not know what p weighing p and 1 measuring * was, They went into the 
dty. One of the brothers saw a Seth making fire with a flint. He was 
very pleased and asked the Seth the price of the flint. The Seth said, 

* To an old customer like you I do not talk about prices \ give what you 
like/ The brother said. 1 Will you take ten thousand rupees f T Very 
Quickly the Seth handed him the flint and took the money. 

The boy took the flint back to the camp and showed it proudly to his 
brothers* He put it in a sack and it rolled into a cornlr. One of the 
brothers said, * Now we've lost ten lakhs worth of salt and the thefts of 
last night and if it costs ten thousand rupees to fill even erne comer of a 
single sack, all our money won't load even one bullock/ They all felt 
disappointed and upset. 

The brothers" Sardar was Buddha Kshittri. He was 3 bide less stupid 
than the others, lie said, * Let us go- to the city and get help from 
someone, so that we can at least buy some kodon and kutki or wc’U have 
nothing at all/ They went to a Seth and he taught them how to trade. 

* First you must buy a fine tent. Then get many swords and strong 
poles. Buy some big dogs. One of you should get spectacles, and at 
least one should dross in English style* with shirt and trousers. But the 
other* must have dhoti and turban* for there h Gandhi Baba. Then 
when all is ready you may buy your kodun and kutki and load your twenty- 
four lakhs of bullocks ^ 1 
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Now let us leave the brothers -it the bazaar for a time and see what 
is happening to their wives. These wives said in their minds, 1 Our hus¬ 
bands have gone away* Who knows if they will ever return ? Let us 
get some land and cultivate it ourselves, and so at least we may keep 
alive/ They wen! to the Raja of the village and asked for Land. The 
Raja said, f How arc yoii going to cultivate ? You have only you? little 
brother with you/ The eldest woman said, + There is nothing difficult- 
We can do it easily* But we must have a hit of land." So the Raja gave 
them land near the Jhcngajori River where a burning-ground frafi* He 
said , 1 Cut the grass and make a field there,' So the seven wives and the 
boy went to the burning-ground and cut the tree* and the grass and 
cleaned the place* There were many ghosts and spirits and Sakani and 
Dakani there- They ploughed and when the rains came, they sowed rice- 

The six wives, deprived so long of their husbands, began to feel the 
itch of desire. They were ao afflicted with it that they fell fainting to 
the ground. Then they sat together and spoke to one another. 1 Who 
knows whether our husbands will come or no ? This is the time of rains 
when donds gather overhead and every soul feels a longing for the 
storm and rain/ The first wife said* * Let us find some fresh young boy 
and let him give pleasure to our wasted youth/ Thus spoke the first 
wife. But the second said* 1 No. let us go home to ovlt mother/ houses 
and there we will not feel this itch so intolerably/ Thus spoke the 
second wife. Bui the third said, 1 No, let us worship the gods and beg 
them to bring our husbands back soon/ Thus spoke the third wife* 
But the fourth saidp 1 No ? Jet each go where she feels inclined and spend 
the day in pleasure/ Thus spoke the fourth wife- But the fifth said, 
f Np # let us find some sadhu who will give us children, for without children 
there is no content . 1 Thus spoke the fifth wife. Bui the sixth said ? 
1 Ho, you arc all making a mistake- Here is our half-husband Sarmaha. 
Let him delight us and our honour will be saved . 1 Thus spoke the sixth 
wife. They were all pleased with this, all except the seventh wife who 
was Sarmaha + 5 , and they went to find the boy. 

They told him that they were unhappy. r Ills the night who is our 
enemy. With the help of the moon, desire makes great mischief in our 
hearts/ They said to him, 1 Gel a mandat drum and a mridang Jmnu 
Play to ub and make us dance* and so we will not be so miserable and the 
night will pass quickly/ 

Bui Sannaiia could not dance or sing- That was w hy he was called 
Sarmaha, the Shy. But when they pressed him, he went to the kamm 
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tree. He broke off a branch and planted it in the courtyard. He wor¬ 
shipped it and brought out the mandm drum and stinging it over his shoul¬ 
der began to play. He did not know how to do it* but the drum bear of 
its own accord, and the songs came of themselves. The seven wives put 
on their ornaments and stood in a row to sing. The eldest sang the first 
song, in honour of the gods and their dewar. Thus Sanrmlia learnt bow 
to drum and sing. In this way the nights passed pleasantly and they 
worked during the day. 

When they sang the Ylcgb-mg Karma, rain fell from the clouds and 
the wind came to help the crops. When che crop was ready in the burn- 
ing ground, the ghosts, devils and Mna and Massan came running to 
devour the reapers. The women sang the Muamassan-rag Karma and 
when the ghosts heard it they were enchanted with love and desire, and 
they picked up all the stones in the field and threw them into the river. 

Now the husbands returned and approached the village. By the fav¬ 
our of Karam Sen the grains of kodon and kutki were turned into diamonds 
and pearls and ever)" kind of jewel. The loads became so heavy that the 
bullocks sat down and could go no further. The bro thers sent a messen¬ 
ger to say that they were coming. But it w-as the end of the seventh day 
and the wives were so lost in their dancing that they could hear nothing* 
The messenger returned and said t 1 Your wives took no notice of me. 
Who knows what has happened to them ? One is beating a drum, 
another is dancing, a third is singing songs/ The husbands Were very 
angry'; they went into the village and broke the drums. They pulled up 
the J branch of Karam Sen and threw it into the Jhingajori River and beat 
their wives, 

But when they returned to their camp they found nothing in their 
sacks but chaff and straw. When they saw that* they fell senseless to the 
ground- They went on to the village and told their wives what had 
happened. The women explained to them that they had disturbed the 
worship of Karam Sen- * Until you bring a branch of the tree and dance 
for seven days, you will have no wealth/ They went to search for the 
karam branch all along the .river bulk* hut they could not find it< They 
went on and came to a great forest. 

The wild figs were as big as grindstones and as they passed between 
the trees they fell down dtfm-ddm. The leaves were soft a_s wax. They 
went on into a dense bamboo grove ; when the wihd blew the bamboos 
clashed together like iron bars dashing thart-than. But the soft young 
bamboos sounded karmtK-kmm&s like a dry drum- The karkot leaves 
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brushed against each other and frightened the old fox that hid beneath 
them. Tigers leapt to and fro and leopards played like dogs. The tigers 
thundered, the leopards gnmi^d in their throats, the monkeys mocked* 
the deer jumped in the air; The long-homed gaur and wild buffaloes 
’with every lustful hair erect stamped to and fro. 

At last they came to the seven seas and sixteen streams There was 
a lotus leaf and on it vraa the branch of Karam Sen. The brothers saw 
it and prayed to Bhagavan p and a wave came from the sea and brought the 
bough to the bank and alt six brothers jumped into the w ater and swam 
out to get it, -But as they approached the branch retreated from them. 
The boys were defeated and came back. They begged Sarmaha to get 
it for them. The boy sang a song of love and the sea was pleased and 
the waves brought the branch near the bank and the boy jumped into the 
water * He went right underneath and when he came up he had the branch 
on his head. The six brothers fell at his feet and carried die branch home. 

They set it up again in the village. The women put on their ornam¬ 
ents and danced. When the seven days w p crc complete their wealth 
returned. On the seventh day they threw the branch into the river to 
cool it- ■ p 

Since that day the Karma has been danced, with no distinction of 
tribe or caste, in every village that desires prosperity. 
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APPENDIXES 


GLOSSARY 

OF TRIBES AND CASTES 

The following list gives a very brief account of the tribes and castes 
represented in this book* together with references to hooks and articles 
where more details may be obtained. Unless otherwise slated, the stories 
were translated from local dialects of Hindi. The Gondri Kui and 
Saora stories were translated with the hdp of trained interpreters, 

Ac are a —A word applied rather loosely to a number of small groups of 
primitive iron-*milters in Middle India. See The Agoria for a 
detailed account. 

Ail ir— The great caste of cowherds and milkmen, known also as Guah 
and Rawat* See Russell and HirakI T ii, iS-iS, 

Asur— ~A group of primitive blacksmiths* chiefly located on the Neterhat 
plateau of Chota Nagpur, though a few live in the Bikspur Zamin- 
daris> See The Agaria* 

Baiga—A primitive tribe, whose traditional means of livelihood was 
axe-cultivation and whose tribal hero is Nanga Baigs t living mainly 
in the Maud la, Balaghat and Btlaspur Districts of the*Central Fru- 
vinets. For a full account see The 

BhaISA—A small tribe, allied to the Eaiga, inhabiting Bilaspur District 
and neighbouring areas. See Russell and Hint hi, ii, 225*33, 
BttAHiA—A tribe which is probably a branch of the great Bbar community. 
It is located mainly in Jubbulpon;., but i* also found in Chhindwara 
and Bilaspur, and occasionally in Mandla. See Russell and Hirrial, 
ii, 242 50. 

Bhuiy t a—A large tribe distributed throughout Chota Nagpur, Orissa 
and Bengal The Bhuiya from whom these stories were taken are 
described by Roy, The Hill Bhuifas. 

4 Einjhwar—W hat has been described as a * comparatively civilised * 
tribe to be found in the Raipur and Bilaspur Districts. In Manilla 
and Balaghat there is a Uinjhwar sub-division of the Briga. Sec 
Russell and Hi ratal, ii, 329-36, and The Baiga. 

B15ON-HORK Maria— A Gondi-speaking tribe of southern Has tar, so 
named from a significant head-dress worn by their male dancers. 
See Grigson, The Maria Comh y and my Mana Murder gmi Suictde, 
The stories are translated from Gondi and Halbi. 

Hondo—A small tribe inhabiting a remote plateau to the west of the 
Dudma Falls in the Koraput District of Orissa. There is a good 
brief account by C* von Furcr-Haimendorf: 1 Megalithic Ritual 
among the Gadabas and Rondos of Orissa *, J.R.AS.B., ii. 149-78* 
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and my own morograpK on die tribe, Hondo Highland* r, is in the 
press, The Hondo have their own Austro-Asiatic language, Rem®, 
but moat of the men are bilingual and the stories in the text are 
translated from the Oriya. 

Chokh Aqawa—A group of blacksmiths allied to the Agarta mainly 
residing in ChhJWtisgurh. Bee TAe Agaria. 

Dewab—A small caste of musicians and beggars mostly located in the 
Chhattisgarh plain. The word Dewar is given by the Ehiiga to a 
class of their own priests. See Russell and Hi ratal, si* 472-7. 

Dha-VWAR— A tribe of Bitaspur, Their name means 1 bowman f and 
their hereditary occupation, now largely abandoned, is hunting. 
See Russell and Hi ratal. ii p 4SS-501, 

pHiUAE—A targe caste of fishermen. See Russell and Hiralal. ii. 
503-14. 

Dmoba —A small caste, which has no connection with the Dhobi washer¬ 
men, residing in the Baiga areas of Mandla District. See Russell 
and Hiralal, ii t 515-18, 

Dhcrja—A caste of workers in bamboo Who cam a subsidiary livelihood 
by serving as musicians at weddings and funerals. 

Dhurwa—A tribe of southern Bag tar, formerly known as Parja. They 
have a language of their own* but most members of the tribe now- 
speak HalbL 

Doula-Majlia—A rut her sophisticated group of Bison-born Maria in 

south-eflesTern B:isiur. 

Gad aba— A tribe inhabiting the Koraput District* For detail s, sec the 
article by C* von Fitter-Haimendorf already mentioned under the 
heading BONOO. The Gadaba speak an Austro-Asiutic tongue, 
but are generally bilingual and their stories were translated from the 
Qriya. 

Gogia Pardhan— A branch of the Pvdhantribe of the Central Provinces. 
See HivaJcp The Panlhans* 

Gond—'T lie most important of the Dravidian-speaking tribes, over three 
million strong and widely distributed throughout Middle India. 
Curiously* there is no general account of them except by Russell 
and Hiralal, ii, 39-143. The Marta Goiid. however, have been 
studied by Grigson and a monograph on the Gond of Hyderabad by 
C von F&rer-|]taimcndarf is in the press. About half the tribe still 
speak Condi, but the stories in the text Were all recorded from Hindi- 
speaking Gond. 

1 1AUiA—A cusic residing in Raipur. Kanker and Itasiar. They are prob j 
ably descendents of the old militia and their language. Halbi. is the 
lingua franca of Bastar. 
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Jhoeia—A branch of the so-called Poroja of Orissa. This parts cukr 
group is distinguished by its megoHthic culture and admirable dan- 
dug ; it is to bar found in the Koraput District. 

JUANG—A very primitive tribe, whose women till recently wore leaves, 
residing in the Keonjhw, Pal Lahara and Dhenkanui States* See - 
my 4 Notts on the Juang \ Afait in India t xxviii. 


Kahar —In the Central Provinces the name Kahar h a synonym for 
Dhimar, See Russell and Himlah iif + 291-6. 

Kamar—A small tribe inhabiting the lonely country in the Bindranawa- 
garh and Kluiriar Zamindnris* These Kamar are not to"be confused 
with tile Kamar iron-worker of Bengal and Orissa. There is a 
brief account in Russell and Hiraiat, iii, 3*3-30, but a useful 
monograph on the tribe has been written by S, C« Dube and ts now 
in the press. 

Kewat— A caste of fwherfolk belonging to ChhattLsgarL See Russell 
and Hiralal, iii, 422-6. 

KmiNTiA Chowk—S ee Choke Agasha. 

Kol —A large and very raised tribe, over two million strong, centred 
mainly in Chota Nagpur, but with scattered groups aU over Middle 
India. A monograph on diem has been written by Griffiths, l k he 
Ktil Tribe of Central India* 

Kond—A tribe, once notorious for its Mcriflh human sacrifices, located 
in the Ganjam and Koraput Districts of Orissa, The wildest sec¬ 
tion of the tribe is known as the Kuttia Kond and there are many 
other sub-divisions. A tribal heroine, Nirantali, who may be die 
Earth Mother in human form, figures frequently in the stories. The 
translations were made from Kui and Oriya* See Thurston, iii* 
356-415, 

Korku—A tribe of about 200,000 individuals living in the West of the 
Saipura plateau. Sec Russell and Hiralal, iii, 550-70. 

Kova—A Gondi-speaking tribe living in the Godaveri area; in Korop tit 
District they closely resemble the Bison-horn Maria. The stories 
were translated from the GondL See Thurston, iv, 37-74. 

Kufttnt—A tribe of fishermen in Bastar. 


Lan'JHIA Saora —A branch of the great Sacra tribe inhabiting the hills of 
Karapirt and Ganjam Districts in Orissa. They have a complex 
religious system and in their vast pantheon is a dais of deified heroes 
called Kittung. The word, however, is often used in the singular 
to denote the Creator. The stories were iold in the Saora language* 
Sec Thurston, vi F 304-47 and G. V. Sitapad, " The Soras and their 
Country % J. Andhra Hist* Res . Soc. t xii-xiv, 

t-OHAit—The Hindu caste of blacksmiths* Sec Rumlllnd Hirabl, iv. 
120-26 and The Agaria. 
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MtHUA— A tribe of northern Baatar distinguished for its elaborate dormit¬ 
ory (ghotul) system. See The Maria uml their GhotuL 

Ojila—A Con d subtribe of soothsayers and minstrels. See Russell and 
Mi raid* W t 296-8* 

Pane*—A caste of weavers- See Russell and Hindal, iv„ 324-9. 

■ 

RaJa MdSlA— A rather Eophisticattd ^roup of mixed Maria and Murip 
in the Jagdalpur Tahsil of Bastar, 

Ra]N£NG: Paheiian— A group of Pardlum living mainly in the Mandb 
District and its neighbourhood. Sto Mi vale, The Pardhans* 

Taeaia Sacra —A sub-section of Hill Sacra which specialises inweaving 
and basketry* 

Yeung a Kol— A group of Kol living in Bond State. 
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MOTIF-INDEX 


This Mot if-Index is based on Stith Thompson's Motif-Index 
o/ Folk-Literature (Helsinki,, 1932-6). To classify (he 537 tales, 
each containing from half a doacn to a score of motifs, in Myths 
of Middle India, according to Stith Thompson's generous and detail¬ 
ed anyalsis, would require at least two hundred pages. I have, 
therefore, simplified the cataloguing as far as possible, I have 
omitted a few sections (P. Society; U. The Nature of Life ; V. 
Religion ; W. Traits of Character; X. Humour), which are not 
important for this book, altogether. I have had to collect many 
references, which should have been analysed in detail, under single 
heads; such themes, for example, as those connected with Trans¬ 
formation, Dreams, Curses, Mutilations, might cadi be broken 
down into a score of subsidiary motifs, 1 have omitted all cros - 
references. 

But although the Motif- Index as printed here is only a skeleton, 
it will be found serviceable enough, for all the main motifs are 
grouped under the proper headings, and the reader who wishes to 
investigate any topic in detail can, by the turning of a few pages, 
analyse it for himself. 

Motifs marked with an asterisk are not represented in Stith 
Thompson's Index and their numbers are not his, but mine. They 
will have to be revised later to correspond with numbers in other 
classifications. 

In the fifth book of this series, which will contain iqqO tales 
from Orissa and which probably will have to spread itself over two 
volumes, I hope to make a complete Motif-Index with references 
to all the volumes of * Specimens of the Oral Literature of Middle 
India', and in this every motif will be examined in detail. 






A. MYTHOLOGICAL MOTIFS 


Ao—Aqg, CREATOR 

A 10 . Nature of the Creator, Chap, I - m d pa^im 
A13/ Potter creator, i, li 

Ajo, Creator's Companions 

AJ 4 - BirLLinscn^tor-^cn^flt,. E, « : l, 4 J E, 9 l I, t+ F i. *S J k I* J », « i i, ?5 ! 

I K ID | I. JQ ■ 2 4 

AJ 4 -J-* Anmwl«**cnator'*f«wn t i r i,a ; i i4 i i.g; i., 6 ; j, 34 * ir ^ ; „ plfr 


A i oo—A 499 . GODS 

A100. Deity 

AlOi. Supreme Rod, Chap. I paiisim 

Anp T Origin of the gods 

Am* Mother of ihc roJi, XX. i 

A, ia Birth ,af K«fa. l, I ; i. 31; a.? ; fit 7 : In, tI ; JiF. ; jjj, u . Vj , 4 . 

*,■. J 3 * ,*'■ ft ' Xl ' 3 i ; iu, % j sii, 4 i ; xii. toi; xih, 9 ; IVp 3 ; 

Sit -1 \ Stli"* 1: ** :w: “■- ; -■«* «*«*«.m 

Airj, Totcmtifie rd-Ja. rtii r 14 

An*. Nature and appearance of the god* 

AiJj. Monitroui jgodi 

Goddess with one-md^-lutf hutrodn. iv. n 
God wath K wrn head* and thirteen evej r xx. I 
Ai^S,s r Blind God. The Viind-fod is btind.iii, 11 ; tii. n 
A131. God in EtniiTiit] form, xvii, 13 

AisjJGrat jfiant god in tribal opinion ii Bhimsrn (BhimuL 

™“fr *' IT £jf 3 ® : ; *«p 3 ; m. 4; U| 13 ; ill* 14 : iii p 13 ; iij, 26 ; iii h j 1; 

y > ; vn, 11 ; VH, 23 ; vm p 111 iw F yg ; *iv + a J *fi 9 ; k | Xvi p 0 ; xix. ~ar; 

xx K m, ri ; 

Asm. God of tbe Upper World 

Aaio. Suo ■ Rod. i h ao; | 33 * 

Aa*o. Moon-god 

240.1. Moon-god den, i t jj 

A*®*- JJfoid-«wL “■ ii; *“• 7 : nl- t*: iii, u 

AiSa. Ckiud-god. u f 6 ; tji F ah : x\ t 17 

AaH^. Rinn-god. iii, 1 4 ; lil. 26 : vii, if ; iia i ; KKi n 

Ajem, God of the Under World 

Aj 10. God of the world of the dead, jii, 3; lit, ^2; iji^ioo; x£i f 7; aJ Kp hLi i ^ 

1 SiJti 11 1 sir. 13 
A400. God of earth b 

A40r jL Mo * h r Ea " hl i- * f i' 21: ’■ 11: V “ I 2t> !*.»*: *• : 4 J t; wi, 3 ; sit 

60 ; xit. 61 ; xn, 9 a ; ini, i i xvu f 6 ; xviii, 15 ; rxiu, j 
Ano. God of vegetation 
A433.I- Cotti-god (geddeu). *x w atiid, j 

433.2, " The Seven Grain 5 i*tcm. ii, 4 ■ ii, 14 
A 435 -* # Bamboo goddus. i, xi h ji 
A 4&0, Gods of ahstractioiLs 

A473. t. Godded of wen-hh (Likshmi). ii p t+ 

A+ 7 ^ 2 -* MifrUfjr-ged (Dulha D*o>, tt p 4 : %% t S ; n, le 
A4W. God of die. t, 1 


5 


0**4 HOT | F-INtEX 

A6oo—An 99. COSMOGONY AND COSMOLOGY 
A600—A699. TIIE UNIVERSE 

Afeoc. Creation ef the universe 

A6as, World parents; Sky-father and earth-mother. iii r (j 

635.2. Raising of the iky, ii, £ ; iii p $ 

A700—A799, THE HEAVENS 

A700. Creation <jf the heavenly bodies 

A70?, Creation of ihe nky. ui, 2. 

701.2* Origin of clouds. tit, I ; iii r 2 ; iij, 3 ; iij r & 

7°l+3,* Nature of doudi (covered with skm), ij, 4 
A?w, Nature of the sky 

702.4-* Why the 5ky t* blue* ii k 4 * ill, 4 
A71Q. Creation of the Sun. Ch*p r ll t passim ' 

A71 j.2. Sun u a Cajkiu'haJ j, 20 ; ii, 1 

Sun and moon from belly of ft fish, ii, 2 
A ?^44 Sun and moon metal tntTfort in sky. it, 9 
714.5*" ^un a* grindK rone fuU of fire, iv, 3 

714 ^- * Sun and moon as apajifilc which falls from creator's forehead into hi* 
own urine, ii, 5 

714.7." Sun and moon m eye* of Hama which he tore out after hi* brother 4 * 
death. Ii, ID 

A7I5.2." Sun and moon bom from a goddess impregnated by the wind, ii, 4 

715.3. Sun and moon bom from an ogre. jaii. j* 

“15 4_* Sun and moon from brr^it of Mother Earth, i, 17 
A 7 I 7 - Hero makes sun and moon from free and sends them alternately ifllo 

&Y- II. 3 

717.1. " Hero makes sun and moon from tree and vivifies them with blood of 
creator's son. ii. B 

7 | 7 - ij# Sun from head of youth offered in sacrifice, j, 1 
Ayao, Nature and condition of the suu 
720.1 .* Formerly seven sun*, I, ao 

720,0." Formerly great heat of aim cause* distress to mankind, ii, e ; if. 3 £ i L 7 
Bun shut Up in pit, ii, 7 
A731. Sun 1 * ruftht journey 

722-6A Sun and moon to remain half their rime m Under World, ii, 11 
A7Z4. Cha.no! of the sun. ii* 6 
A726. Bun caught in snare 

7 3 ®; 3 . # Stm visits earth in farm of black bull, caught by mac, thus cmisliiS 
w«ht. Mi 3 * 

A7i^ r p Sun as king of sky and earth. ii. 4 

A^" Sun and moon a? man and woman- i i, r s iv7 ; ii, 9 

736.2. Sun-hroiher and muon^tet. ii* 4 

736.4. Bun and moon married, ii, I; ii, y, jj, q 

736.6. " Sun and moon m sister*, daughter* of Sky-god. ii, 6 

736.7. * Sun and moon as friends, ii, 14 
7J^.8A Sun cursed by moon* ii, 1 

Ssti g.^SunV affection for human girl muMs moon's jealousy, if, 7 
73 &to. CrtJiior separates sun and moon to prevent birth of more star*. Ii, 9 
A737. Cause* of ecUpr.es, iii r 11-15 ~ Ki, 4 
A73S.* Reason for Variation* in seasonal Heal of sun. U. r 
A 739 '" Why the sun is red, ii, 8 * 

A740. Creation of the moon. Chap. II k passim and compare A71J.I t A 7M4I 
1 * 2 **? ; A r? 3 : A?1 * * : A717 - A 7«7 1 

740.1.^ Cheat of tiqificcd youth becomes the moon- U 3 
74C.3, Moon u grinder which brings fire out of the sun. jr F 13 
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M¥THOLDGICAL motifs 

A75Q. Condition and nature of the moon 

A751.fi.* Mark of tier mother a hand 10 be &rcn on moqn'i shoulder. it. 4 
751.7,* Mark ef Ei^cr'a paw on moon. i + 3 
A753.I.* Moon married to son of Sky-god, U. 4 
A754.1.* Moon buried in pit. ti T 9 
A755 + Causes of moon » phaa*n 

755-4-* R»u1t of blearing that moon's beauty should be * duUYU changing mid 
always new'. ii, 4 

755-S-* Sun F jealous, cuta moon's head into pieces (phases). ij F 6 
755.6.* Moon's warning c.uiwt! by menstrual period, ii. 6 ; xu, 60 ; sii p 73 
A755,* Miscellaneous motifs m 

75^T-* Moon deceive* sun. L » ; d p 1 ; u p 9 
759,4.* Sun and moon ha divine hero's wedding presents. ii„ li 
® 9 -J- - Why the moon in pole, ii. 4 ; ii, $ 

A760, Creation of the atars 

A763. Stars from objects thrown into sky. i p 4 ; ii p t6 ; Li. 17 ; sit r 1 : lii, 3 
A764.it Stars as children of the moon, ii, 2 

Star* ju children of sun eaten by their father. h» E i ii, 9 

764.2. * Stars as drops of the moon's blood, ti* 6 
A790. The heavenly lights 

Ay^ip Origin of the rainbow, iii p 29 \ Lii, 30; iii* 31 ; 3£fiii # 41 

TAB«—M 99 , THE EARTH 

AS00. Creation of the earth. Chap, I b passim 

ASiQ. Primaeval water, i, s ; i, 3 ; i, 4; i t 9;», 1J t, 16 : j, 18 ; i, ij 3 i, J0 
An 11„ Kart Ei brought up from bottom of primaeval water, i, 15 
ASJe 2. Earth Diver. i F 1 j *. S ; i F 16; i, 37 
AS 13. Raft in primaeval se* (Creator seared on lotus). i, i6 ; i* 43 
AS 14. Earth from object thrown on primaeval water. t P 1 ; i. 14 ; ip s* ; i. 25 
Iil4,6 r * Earth from sulivu of primaeval potter spreading on surtj.ee ofwat*t\ j. 12 
AS 18.* Earth from worm aentehed by creator's mik i, 9 
Silt.* Earth excreted by worm, i. 29 
AS 19.* E,irth made by drying lip of primaeval water. i F 14 ; i F 30; i, 33 
AS10A Earth ael* like curd.-.. i T 34 
ASir,* Karth made of lac. i g 1 

A&22.* Earth made by mud shaken from back of primaeval hoar, i p 4-H 

AS23.* Earth nude by eupi of earth placed an spider's Web. i, t6 

ASz 4,“ Eart h made by imnafonniition of broken ground, i t 26 

A815* Earth made by fir*t couple dancing on bit of doth laid nn water. 30tii p 4 

AS30. Creation of earth by creator 

ASjt.l. Earth from body of son of ddty, i, a; i, 3. Gp- i. 23 

831.2. Earth from giant's body. K 17 ; a. 47 

831.3. * By sacrifice of son and daughter of first couple, i, 21 ; I, is 
831^4-" By murder of ftmt brother and sister. i p 23 ; i H 31 

AJS40. Support of the earth 

Alt 1.3;* T*k Iv* iron pi liars steady the earth. 1, 1 

AS41.2.* Goddess standing on her head supports earth, h * 

842.3. " Old woman supports earth on htr head, i H i i ; i h 2S 
844_4_* Earth supported on vast number of birds' Sega. i p ift 

A850- Changes in the earth 
AS56, Hardening the earth, i p 12 \ i p 16 

&56.I.* Steadying the earth. t M I ; t, lO : K k 11 J I* IJ ; i p 16 ; i. ll; t, 21 ; i t 30; 
i 32 j iii, 3 + 

A 900 —A 999 . TOH>GR,APHICAL FEATURES OF THE EARTH 

A930. Origin of ttretm L18 ih 45 ; i, 39 ; iiu 2* ; in* iJ • 34 1^+25 ; iiv. 1 

A 933 , River from urine of goddess (gkniou). iii h 14 
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Apse. Origin ol the land 

A^s 1.1^ (Juntourn of land caused by cult-hero driving harrow. £. in 
***>’ Creation of mountains, i, r ; i, 5 ; i, 1 y : i, i, ; i ( *5 ; id. > 1 
A970, Origin of rooks M d stones. 1, * 1 i, 5 j i, 17; i, J, 30 j sviii, t, 

A1 om—A 1099, WORLD CALAiM 1 TIE S 

A1000. World catastrophe 

Mooir Series of wutld cAi^rophe*. t 

A1005. PmervaLian, of life during ftarld ulunitv, i, j-n ■ | * j n i j T , , 

' ’ *’’’ s ’ 

A1006. MnrtW fll World affer world Calamity. \ t 4-9; \ r 14; ^ 15 ; i„ a D ■ } p at ■ 
!■ 3-5 1*1 ^; 4 37 i ii jj 

1006.K Ne*v nice from ft Engle par after world calamity. | p 4; g * j. q : 1 11 - 
a> 14 th 31;i,251 I f 36:1 + 27;i. aj * 4 1 

1006 . 2 , New rase from incest after world Cikmity, i, 3 : i, 4 31 . 8 ; I* o - i ir 

, V1J :13! '*ji. *!: *ii, Ss s iii. 83^^85 * * *' ^ 13 ' 

1006.2.4. Nuw r race from onion of girl and rat, i„ 17 

j - *=<■ ®' >•«.<• *.. i»n.*.. ■>. **u* : 

.«">-*«« 

Atojo, Wo rid-lire, i, 1 j i a 33 

At038,. Men Mdc from world-fire and renew race. a. jj 
A logo. WqrLd tala milieu ; m i-SCflfnneous motifs 
A1094,■ World devoured by ogre, j* 15 

AfO£5* World turned Topsyturvy and eaten by Qn earth-worm, i, 29 

Aiipo—Alt99.' ESTABLISHMENT OF NATURAL ORDER 

As 1 iq. Eslablishmeal of preum order : waters, i. aj : i, sq ; iii T ai-as ■ xiv i 
A. of present order ; winds, ii. 7 j Lii, Vij 5 ’ J1 

AiiiS. W mil n blind, m, a 1 ; in, 13 

A i i.io. Fjitabl tab merit of present order : weather phenomena 
Alljl. UrtKin of rant- iii r 36 l iii„ 27 
Aiijj.* Orifsin of mist, it, 4 

Ai 141, Origin oflishcrung. i h 17 J \i r 6 ; ii h n ; £ii, m-zO 
A1143- Origin of thunder, ii* 6 ; iii. M-21 

Ai t+ S . Cause of earthquake., i, a; i,, i : i, a s ; ™, : 7 • fi 0 . ti3(> , 

Ai ijo. Dciw/mnation of seasons, ii. 1 1 iii, 26 , di, j® 

A1170. Origin of night and day. ii. j ; ii. « 

. * 

A1 god -A 1699, CREATION AND ORDERING OF HUMAN LIFE 
Aiaoo—A1299. 'CREATION OF MAN 

Ami. Creation af msin by creator 

Amu Man made from creator’si body 

”? i’ * m hi >m dm rubbed from creator'i (hero'sS Wv \ t 

A „‘i U ■ v - ■-£ *P: i*. * ; *ii. 64 > xvi. 6 ; xsi. 3 ' * } h 3 ' 

A1 a 16. Man » Q&pruiit of crater, i, aj i, a s ; i. t a 
A. 122Q. Creation nf man through evolution 
A1221, Mankind from unusual pritnaova! mutina, i. 17 - i s* 

AMinkind born fton, i to w. i, , 3 8 ' 7 1 '* 31 

Aisjo. Emergence or descent of first man to earth 

a\Z& *"’*? “ TT T d -’- 1 ! ■«. : xiii. a 

A124& made from mineral Substance 

Aia^i, M«n made from eky (earth). *ii, 73 

1141.4. Man made from earth icddened with blood of human sacrifice, i, 3 
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MYTHOLOGICAL MOTIFS 5II 

A1245.5/ Mon bom from mountains, i, 19 
A1250. Man made from vegetable substance 

A1251. Creation o£ ran fauna tree. xYiii* ;i 
Aujl.l/ Mankind from vivified wooden image. iiv p 9 

Anye, FrimacviJ human pair* Chap. 1, pasaUn; ii p * ; xti, Si s sii. 82 ; xii, S3 ; 
iiij £5. 

Aijdo—A1399, ORDERING OF HUMAN LIFE 

AlStQi Arrangement nf man's bodily attributed 

1310.2, * As-wmbling the body, sit, 1 ; xii, 2 
131^3.* Why men ifi? clothed in ftkih, Jsii, 73 

1310,4,* Why women have murk? on the belly. Xii, 36 J sir p 96 
A1311. Origin of hands and feet. sii, 2 
A1313, Origin of ^x-nrgftps 

1313-1* Origin of male sgs-orgen*- xii, 29-43 

1313.2, Origin of female H?x-org:,ins- xii f 31 ; xii. 36 ; xii. 44-3* 

1313,2,1.* Origin of clitoris. xii t 32*57 

I3I3-3- Miaplflccd ^cnitnlan. sii, Jt; xii. 34 ; Xll # 45; xii* 46 J iii h 30 ; xtl, 51 
1313*4* Origin of women K » breasts. Sviii^ 27 
A131S. Origin of ttair and beard, xii. 3-13 
A1316, Origin of factod iWuns, xii. 2 
1316*2.* Why men blink, xii. 23 ; xii, 24 
A1317/ Origin of urine and excfeln. u + 5 ; XM. 34 l xii,*97-101 
A1319. Origin of other bodily attributes 

1319.3. * Origin of sweat, ah. 14* xii, *5 i iG; xii. 17 

1319.4. * Origin of sneezing, xii, 2* 

1319.5/ Origin of itching. Bix* 2 

1319*6/ Origin of the sensation of tickling, xii, iS ; scii, 19 ; xii, 20 ; xii. 21 
JJJS-T/ Origin of laughter# xii* s.7 ; acil. 28 ; xvi r 3 
1319,^/ Origin of sleep, vi* 4 : xii, 25 ; =ix p 1 s ; xx* 13 
1319,9/ Origin of drram*, xx* u ; xx, 15 
Ai350* Beginnings of trouble forSnan 
-Ai335- Origin of death* Chap. XIX..pas£im : it, 5 ; xii.bz 

A1337^ Origin of dwcM. Chip, XVII, passim j i, 1 # ;x f ax i«V* \ xii. 37: xiq 66 ; 
xix„ jo ; xati, 2. 

A1344, Origin of Lcjis and sighs, xii. 25 ; xii. 26 j xJi p 2& 

A1345. Origin of hanger* xii. 9H 
1345*1/ Origin of thirst, sit, 35 
At350, Origin of escx functions 
A1351* Origin of childbirth, xii. 64 ; sii t 86-96 
A1355, Origin of mcnsiruutton, xti r 58-7* 

* 155-3/ Previously men menstruated ^ xii- 7 ; xii P 59 
A#3£b.* Origin of sexual intercmirse. IV T 11 J xii, 77-85 ; XIX, 1 
1356.1/ Foiwi intommno by nave I. xii. 70 i *viii p *5 

A1400—-A 1499. ACQUISITION OF CULTURE 

A1410. Acquisition of livable environment 

A1414- Origin of fue. Chap. IV, passim ; xvi, 6 ** 1 

A1430. Acquisition of food supply. ii* 4 ; ii* *4 * Chap* XfV, piussm 
A1422. Ajaggiuneut of edible animals* xi t 35 ; xiv, id ijppi, it ; xiv fc 12 ; XfcV, 13 
A1423* Acquisition of YegetcLbles. sii! 92 ; xviit p 4; xx»* 7 
A141?- Acquiarlion of spritunu* liquors. Chap. XVI, pussfm 

14x7*2/ Ducovered ^litn birds get drunk, xvi, 1 ; xvi p ft; aj, n 
14x7,3/ Discovered by Ruin-god fBhEm«n>* xxi p li 
A1430. Acquisition of oilier necessities 
A1432. Origin of irtsjv v p 2 ; v t 5 ; v p 10 

A t43 J ^a. 1 Origin of gold and siivcr* v,i j 2 ; f T 3 ; v, 4 ;v, 7 ; v t E 1 v p 12 
1433 3-* Origin of brass, v p 7 

« 
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•433*4-* Origin of copper, v, a 
‘43J-S-* Origin of nrntile, v p 7 
A S434-* Origin of salt. y . 6 ; V*9; v. xt ;v. ij J v. 14 
A1435- Acquisition of habitations* i* 7 

A144&* Acquisition tit erafis 

AI44I- Acquisition of agricuhure* i, \ i r 74 ; i, 25 ; JL 4♦ x j l% 6 ; **14 q 
1441.1 A Origin Of Ploughing, iii, 3 ; v, 10; x F 30 - xin F 3 ; xiii, H 
A1446; Acquisition of tools, i T a 1 ip aj ; iv, 1; y, 10 ; v* ri * x F 30; xili. 1 ; xiii, 4 
xuip a. 

1446.3. Origin of the ax*, xliii, 10 

1446.3, * Origin of the px-gonJ. xui, S 
1446,4-* Origin of the adze. xi(i F £ 

1446.5. * Acquisition of household implement 

1446.5.1. * Origin of the broom. xiii, 5 ; xili, 10 ; rill, ,4 ; xiii. if 
■446.5,3.* Origin of this pestle, riii, 1 ; %ui + 7 ; xiii p 9 ; rili t 12 
t44*-S.3-* Origin of the grindstone, xiiip 4 J xili, 6 : xiiip 7 ; xiii p g ; xiiip 11 
1446.5.4:* Origin of the w inn coring-fin*. xili, q ; xiiip to ; xiii, 12 ; xiv, 4 

1446.5.5, * Origin of baskets, xul, in - xiiip la 
1446.6.' Origin of the oil-press - xith 4 

A1447. Origin of metal-working- xhh 2 

1447.1. * Origin of the beElou-s, i. 1$ 

A 1 451, Origin of poltary. iv ; 9 

A145 3- Origin of cloth-nuking, xxifc s I ; KXii h 3 

1453.2. Origin of weaving. xxil. t ; xxii, a 
i4>4_3.‘ Origin of kaf-dresa. i H 18 

A1455+ Ori fi in of cooking, iv* 2 l iv* 3 ; iv F & ; ir. 9; i\% id ; iv. 13 ; iv. 14 
1455-Origin of die domestic hearth, xiiL 13 2 xri. 4 
A1456. Origin of distilling. Chap, XVJ. passim ; vii. 27: XV b S ; xvf. 4 ; xirp 9 
xxi, tj p xxiji, £ * 

A145^ Origin of fishing, ix P 4 ; riu P 11 ; xxi, 4 
A1460. Acquisition of arts 
A1461. Acquisition* of music, xiii. 3 

1461.1. Origin of violin (fiddle), i K t : xx* 6 

A1463 + Origin of dancing- Chap, XXI1I F passim ; xvi h 3 ; xvi, 8 
A1465. Origin of decorative art 

1465.1, Origin of tattooing, xxii. 10 

1465.3* Origin of ornaments- v, 4; v. 5 : xii, 101 ; xxii. 3 ; xxih F 6 

A1500—Ais99- GUIGIN OF CUSTOMS 

A1540. Origin of religious Ceremonials 

At 541 • Origin of religious fenits, x; 22 1 xx p 6 \ xxiii p 9 
At543. Origin of religious donors. Chop, xxiii. p.tsaim 
At 545^ Origin of sacrifices. x n 9; i F 31: JCt, 6 ; acx, 3 ; Xl h 4; xx k 5 ■ xx, 10 
1545,3-* Animal lubiiltuted for human tarrifice. xxuh 5 
A1550. Origin of customs of courtship and marriage 
A155^.* Origin of the village dormitory, xiiip 3 
At 555* Origin of marriage, xxii + % ; xxii p 7 
1555*1.* The »rrafi marriage. ii F 6 1 ii. it ; 114 15 ; xii P 40; x\% 17 ; xvi, 5 
xxip S; xxti, 8 

At 590. Origin of other customs 
Al 59th Origin of burial. X04 3 ; xix t 33 
A1592. Origin of cremation, xix, 17; xix, 23 
Ai 595-* Origin of covenanted friendship*. xxii T 6 

A1600—A1699, DISTRIBUTION AND DIFFERENTIATION 

OF PEOPLES 

A1610. Origin of varioiu tribes 
A1611. Origin ef portkuiiir tribes 
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1611.4.* Ajparia. i F 11 y. 10 
*611.5.* BhoiytL i # 3 
Hondo. t. 9 
i6it*7 + * Dfcimir. ix, 4 

■■ l l ! ^ *4 

&***& i, 17 1 i« '<■ xiv. 7 

l6r i.tm* Ju.ing. i, t8 * 

lOi t.iir* Kimor. i 15 f 

i6j i.i a.* Fanlu. ii F $ ; xxii t t 
Pjmio. nil. a. * 

1611.14.* Pflrdiufi, j. 31+ xx F 6 
itll.l*,* Haora, j. 34 j i, 45 ; i, 37 
J6m,i£i, S undi. xvi F 7 

*y^nDiii. i. 17; i 30 # 

Atfrto. Origin of tribal su bdivLuans. i F ja ; vitt. it ; xi 
Ai6$Oj Origin of diflfetrnl claas™ ' J + r H 

A 1651 B # Attitude to un touchable^. x.v, 15 

a I jl 5S* ^^aracteristies of variom peoples 

AiMjU^Why Dhuu'yj yoke tb* cow and the bullock toother to .he plcugh. 

Why Agurn art wit afraidof fire, i. i 
!™‘h tt h * Gttn<1 B4i ** * rc WBUWflroil*. Jtvi, I] 

iwwt« wv y i t a0 ? wav * , ahJ »h*>ot while dancing jttii i 

£'**J? V thc k’ 1 ™" llt!UDr *> Sod * and *P‘rii». *vi, 6, Way Koni d» 

A1700—A3199. CREATION OF ANIMAL LIFE 
AiSoo—A1899. CREATION OF MAMMALS 

AjJoo. Creadon of mammals. Chop. XI, p«g>jin 
A1S11. Creation of «r. xi* fl ; xE, 9 

“‘XJfcSl .*! XV fi* }«i»**m*wa,«i**»**, 
i;is asssas.7 ! ‘ i - 

. /SJJ+'C *i h 17 ; xi. 38 ■ xxf. 6 

35 ^ 36 ; Kii 36 

V 5 ’ £™ n « *«- xt, a ; xi. 3 ; xi T 4 ; si. 36 

A1B34. Craatwn of nitr xi H 8 
A1853.* Creation of jtt F 1 

Ai«6t. Creation of monkey, ict. s,; *i. 3 o * si. Jt 

ilfc: g££ .. u .*>•*■*- 

Ajfi77, Creation of caw r xiii,. 6 
* r f D f W»n (buffalo). 

At8® 1. Creation of hone. xi F 43; 44 

A1884. Creation of ihnp. xi F 33 
AiSS^h Ctiiittgii of Root. xi. ia 

aIrrrVS^^.“Lw a.*i. t$; *i, . 9 ; *i. w 

AiBSS. Creation of deer, xi, lo; ti, t. ; XJ, (3 
A 189.5. Creation of bat, tviii, 16 

I 

Ai 904 A1999. CREATION OF BIROS 

A1900. Creal ion of birds. Chap. X, puiim 

A.9I9, Creation of crow, i, t ^49;!, is; i. r* ; i, * j; iii. 8 ; i 9.8 

A1017. Creation of sparrow, v, I 

Atgai. Creadon of vtilrure. 1, aj ; %, u 

33 
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Ai93j + Creation of hawk. x, 6 

A193S. Creation of kite, i, 26 

.41958, Creation of oral. ip.fi,; x, ti :x P 13 

A1966* Creationofstork. x p 1 ; x„ s ; x p 6 

A1988. Creation of chjdten (fowl). i t 15 ; iii K 31 £ x, 9 

A1993* Creation of cuckoo (koel). x, so 

At99~t? Creation of parrot, at* 15 ; a, 18 ; xxl. 6 

A1993.* Creation Of Kiorling{mainaj, l p 14 ; x p If 

A1996.* Creation of peacock, x, 1 ; x* 19 ; x. l* 

A1997* Cfeution of papilla r x P 14 

A2000 —A 2099* CREATION OF INSECTS 

Arooo. Creation of insects, iii P 31 ; vii, 7 
Aaoi 1 - Creation of ant. L* iG ; vii. 1 ; via, 27 
A=os a, Creation of bre, vii p 3 ; vii p 3 ; vii, 4; xii P 2 
Aapji. Creation of fly. i. 26 ; xi + 32 
Aioj4, Origin of mosquitoes. vii p 20 ; vii p at 
A2041.* Creation of butterfly, vii # 5 ; vii, 6 
A 305 1, Creation ofbuKTr vy ? 16 * vii, 17 
A20J3-* Creation of maggots. vii p 17 S vii. 18 
Aio6l r'Cr&ixion of cockroach- vii* 8 ; vii. 9; vii p 10 
Aiogx, Origin of spider. vis, 05 ; vii* 26; xiv, 4 
A2092:,* OrJuin of scorpion. vii, zz ; vii, 23 ; vii P 24 
2092.1* Ofifiin of 1 leaf-scorpion % Ui P 17 
Aao93. p Origin of mantis. vii r 19. 

Azuio^Azm- CREATION OF FISH AND OTHER ANIMALS 

Aaioo* Creation of fish. Chap. IX* passim ; iiE. 31 ; viii*. 5 ; Kvii. 7 : xati. 4 

Aai^Pr Creation of reptiles. Chap. VIII, passim ; Li* 11 

A2I45. Cmdlion of Ei, U l vili, i-ia ; viii. is ; vix p 7 i XX, I ; xx. ra 

Azi^G,* Creation of crocodile. viii T 1 j ; vdi P si ; viii, 13 

A2147 * Creation of tortoise. viti h 14 ; viii, 15 ; xxi p 6 

AnSo. Origin of amphibia 

A2i6a. Orijfioof fo>p xk P G ; xis T 7 i *£=, & 

An70- Origin of miscellaneous animal farms 

AaiBt." Origin of crib, vii, t i ; vii. 12; vii. tj ; vit, 14; to ; xviii p 14 

AixSi* Origin of leech. bc P 1 ; *il> 4S; sit, = t 

A11 &5+ 1 * Origin of earth-worm, viii* 9 

A2200— A 2 $w- animal characteristics 

A2300. Origin of animat characteristics : body 

AljpXt AxuNmTb body made smaller 

2302.6. * Lice made smaller, vii. 15 

3302.7. * Elephant loses its brents, xviii h 27 
A2320- Origin of oniirtal characteri.Hiics s head 

2320.4-* Vrtiy crab has no head. vii + 13, 

A2322.4. How goat got its bwd, xvii[ p 4 ; atviii, 8 

A3330. Origin of animal eJmraeterklies* 1 face * 

33:30.3;* Why monkey's face is bhiik. i. 4 
A1335,4.3. V\Tiy dog hfi black imixxle. xi« 8 
A2 34 3.1.5.* ^Vhy atarling^ beak is split, * p 11 
2343.1.6* Why parrot's beak ts btack. X, 1 5 
A3344-Z.7-* Why crocodile has no langue. viii* 13 
A2345.6-* [low elephant got in tllftki. XVtli, 17 
Aziso, Origin of animal characteristics : trunk 
A235i,4** How crab lost its mink, vii 13 
Azjst.Srii/ Why camel has humped back. Ka r 7 ; x«* 1 


MYTHOLOGICAL MOTIFS 5,5 

Aajfij, Origin and nature of stnimnl r i genitals 

*3*5-*' iYt y •"S * 1 *’ 1 rr, p ember j 5 bn S li - 33 ; Xii, 43 ; xviii. 46 
*365.3. Why elephant a member is larRe, nil, 34 
2265-4-* Why donkey's member is largo. xviii. jg 
2265.5/ Why B®iE a s and car's member* ure as thd are. xii. *6 
Azsya Ammal churacteristics ; extremities 
Aajyi.j.j. ^Vhy snake has no legs, xv> 17 
A2376.4* How crab gotits c!,iwu. 14 
A32784-5.* Why jackal's Ua4 is short, xi, *8 
Ai4!o. Animal clLXracEcrtsijcs : colour and smell 
A2411.1,21,* Colour of monkey, xh ; xi> Jt 
2411,2,aS. Colour of parrot* 1,17 
Uli.a.S^ * Colour of gtarlinff, x, 10 
A 2413.1.5. 4 Why elrphant has white murks On its body, ii so 
A3413-4- Stripe* of tiger, xi F 8 

A24S0. Animal Characteristics : voice ansi hearing 

A14Z2 Howaiumal lost voice (or power of speech), xii, i ; xL 40 

2422.1, Why dogs do not speak, xviii r ^4 
3432.10,* Why cock docs not Speak, to , 40 

A2432.2,ia* Cudkoo'* sweet voice* x F io # 

A2435. Origin of aninul cries, xi F 13-17 
A2420. Animal characterisiics ■ dwelling and Toed 
A 2433.8,* Bee 1 * hive, viii 3 

Aa433-3;& B Why butterflies haunt iarine-iinpreKnared places, vjt =- 
J433,6,3, Why Ctabs live in WiiEcr (among rodts). xviii in * * 

3433.6.5,* Why leeolw live m water. vii, 16 
A3434.1,!,. Wlty hjrtl* ate cvcn^hiM, x F 3 ; x r 4 
A 3435 - 3 - Food of various animats (mammals). xi. a? 

3435.4. F™d of birds, x, g ; x* 24 
2435-5- Food of mseeft, vii, 2D 
A2440. Animal characteristics ; carriage 
A244J .j.y. Cause of elephant's walking (bowing on Ground), vii 1 
A1442.3.- How birds began to Gy. x. 1-4 ' ? 

A2470, Animal* habitual bodily movement 
A2477.1* Why hog roots in ground, i* 4 
Ai4^3-T- Why snake sheds skin, xii. 8 
Az454- Why certain animals arc enemies 
2444.1.4- Enmity between cat and rat. xi, 8 

3404.3.1, Enmity between leopard (pan[her) and goat, xi d 4 
24^4-5^5 * Enmity between crocodile and elephant. xi fc iS 
a 494-5-30. Enmity between crab and spider, vii. ie 
2 494-S37'* Enmity bCEween elephant and ant, vii, Z 
*454-543. Enmity between parrot and Star] tug (tnn? n n), x * 

A240O. Oilier habits of animals * * 5 

A * 4 ™*i S Tr 1 “ ,EIWurae uf ‘ u,imaI> - w-h >- <*°«» «* in Mxiwl rntweeufsc. 

A2600—A1G99. ORIGIN OF TREES AND PLANTS 

H-s*n* 4 :*s;* 6 ,*„, vi, io .vai, , 5 ■ 

»*£. ’* 3:1,171 if vi * 7:vi »- ‘3 15 f 

A *‘9 ; 7 ; sviii, 

A26&2.* Origin of creepers. vi F 1 

A2685.1. Origin of com. xiii, 6 ; xiii. q 1 xiv 1-0 

Ai68fi. Origin of vegetables * 

36^b. t, Origin of mushrooms, xii ^ 
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2&BG.4,* Origin bF edible rooti- xviii. 4 
Origin of turmeric. icxii, y 
Alboi. Origin of narcotic plmH 

2691.2. Origin of tobacco, Chap* XV* pais jin ; w\v r 3 

2691.3. * Origin of ganju. ky* it; kv. 13 
±691,4,* Origin of opium. itv* lb 

Aa&ut** Origin of pokem, wiii, 4 » 3 

A-7QC—M799. ORIGIN OF PLANT CHARACTERISTICS 

Ai75M^* Why ebony tree ia black, rui* j 
A2751-1.* Why bomba* tree tun thomsr,. xtiit, 12 
A2756.1;,* Why the bamboo hai node*. hi 16 

2756.2.* Why there are knot! an :he mja tfee. 11, 5 
2356.1-" Why the saja t ree has no sap. r l, j 4 
A276*, Why tamarind leaved are uqjIL w 4 16 ; ri* 17 ; vi* iB 
A2794- MiBCeUaneoLI? cburnctemt laA * 

±794,1.* Why the bija tree h often si ruck by lightning. ui» 16 
±794.2.* Why mushroom* are »l[my< xu, 3* 

* 794 * J'* Why the roots of the bmyan hm% down- v 1. B 

hz 8 oo-A 2399 t MISCELLANEOUS EXPLANATIONS 

A4@5f. The four characteristics of wine, strip 5 


, Bp ANIMALS 

Bo—699* MYTHICAL ANIMALS 

Bio. Mythical beaEls _ r , 

H12.2, RuifcuL'» fatal piano;, viu* ■ ; v:l^ 8 

B45 Air-going elephant* ii+ tB 

lito, Mythic*! fbh. iU. ia ; *ii ( /H>: ™ v “ ‘ „ 

Ii 6 - * Mvthicil crab (Kekrmud Kahatttl). 1* < ; VJI, 14 ; £m t JO 
B63.* Mythical spider (Makramal RahattriJ. rii # 25 

Biao—B199* MAGIC ANIMALS 

B10O, Treasure-aainudi. r'u 3 

Biot. Treaitire-fish, *Ui. if # . , 

BioBp Treaaore-aerpetit. vi t 5 : yuj* 2 3 kit* i * 3 1 tv * 

BtKJ- Wise anlmal.v iv s 2 ■ xist, «i 

Jtrao. Prophetic uimBli, Tif* p ; vsi. to; vu, 11 p xi. t* 

Br47- AnUnitU furnish pm«l 3 , i( r *5 * 3 *■ ^ ® J 

Hi01* Animal *9 mugicmn- *ih- jS 
aoi4** Bird u tnagicion. xiy* 6; tvi'u 

Rat gim magic medicine. Kd, yo 


B-00-B299* ANIMALS WITH HUMAN TRAITS 


Hi 10 


11220 



Basu, Religion* *mm»U 

Bssja* Spider perform* penance. wn f 64 
BsHo, Animal weddings it* Jt ; xi. *4 : J* I * s “i £ - *4 

B2K3, Unuiull animat mating*. n # £ ; aa, * ^ 
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B290. Other animnla with human trait 1 ? 

Ba^it. Animal as Hiouiiger. iiii* jy; *viii p 

Animal in service to man, vii P 14 J tviii* s> 

Eagj. Animals (lance. laiil, ft ; X3ciii„ S 

Bjoo—B599. FRIENDLY ANIMALS 

Bjjo. Grateful animal;-,, vii, 14 } xvuf, 17 

1 * 4 ™- Helpful domestic bcasli. j, j ; vi, as 

B430. Helpful wild beasts, j, 4; v. 7 \ vi, as \ Tvi», a j *viii, 17 

B*s». Helpful bmto. i, j Lilt am i, aj ; i, 4 S f *39; u ,j ,3. 

iiv, 4 i kviij. 30 j *vnj f 38 ;jud, 6 , ’ 

B470. Helpful fish 

B+ 7 fl‘ ffiijjfd flMb. i, > ; i. if,; J, 14 5 iif, 37 ! vii. 11 ; vii f t 4 ; xlii, to 
U4S0. HdpfuJ mioctg T i u r 2 ; xiv t 4 

Helpful .serpent, v t 5 ; 7ui p 2 : iu p tS 
Byjq, Animal* nourish men, x\, 31 i *1,-33 ^ sviii p 45 

B600—'8699. MARRIAGE OF PERSON TO ANIMAL 

BAw, Marriage of person to animal, svifl, j 

S?« L » 7 : *■> 4 i ■!,«; atil, 83! w, 16; wiii, 8 

B030, Offspring of marTiHfif! (o ammal 

^ 3 ^** Offspring of human and ininul intercourge, ^27 

Bjtm—B7^g. FANCIFUL TRAITS OF ANIMAL 

B7Z0. Fanciful bodily members oT animals 

By^a Mjgic Stone in uni mar:; head , siit. 11 - t x V| 3 J Cp. vL 5 
B? 23 - Tortoise hat no liver or teeth. %ii t 1 
^ 7 * 4 ** Spider has no blood iji body* iii, 

E750. Fanciful habits of mimab 
8754^6.*^ Fcacodt pregnant without btefoourso. * B n 
754 - 7 - Cnib r * offspring bam through its chest. viii t *3 
8782. Sheep deeps if anyone tie* shoe tq its ojr. * i. 33 


C. TABOO 

Co~-C99- TABOO CONNECTED WITH SUPERNATURAL 

BEINGS 

C4® - Taboo ; (iffending Spirit! of water, r no'-lrl lain dc, 

C43. . Taboo: offending tret-spirit (Kiram £kn). i*sij B 11 


Ctoo—C199- SEX TABOO 

ClQO* Set taboo 

f ^ ■ child bpm tviib^n bd Mh iii K » = (l; ™ 

CiiT.i.* Taboo: intcromrae m night. *sjl p 3 .* 1 

117,3. taboos mlercyuiw before worship, xvij, 10 
C. 140. Taboo connected with mensem 
€141- Taboo : forth lining nwuet br, 7, Cp. xii, 7 

v i+2 r Ijibtjo : *estulinttTtouniq during men***, xii k 70 ; jcii. 72 
142.1. Ground defiJad by mmsttuid blood. *iii 3 6 
Cl30. Taboo Connocmcj with childbirth 

durmff pmgiMLncy, ti, 13 ; xviii, 18 

Citfo. Taboo confined to one a«ix 


17 
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Taboo : women not to climb on roof, vi, 7 

181.5, * Taboo ; Baiga women not to tie doth bcSWTrn Icgr, iii r 6 

181.6. * Taboo ; Rondo women not to wear clothes, xxii, 5 

Czoo—Czw EATING AND DRINKING TABOO 

i 

Cj3o, Taboo : ruling certain things 

Cszi.i. Taboo; eating fiejih of certain animaL*, xiv p 12 ; liv, 13 
an. i-i- Tuboo: opting or. ivi ( 13 
C%z$r Taboo : eating coTrain vegetable 
_ 224 - 3 . Taboo ; eating forbidden hrrba-. 32 ; xjj, 64 ; XX„ t 
C141. Taboo : earing food of god*. XVti F 4 
C170. Taboo : drinking certain things 
* Cx^r,* Taboo t drinking milk. 4 9 ; i» 13 

C^I O, Taboo ; looking a I certain pe rson nr thing 

Cyi2.^ m Taboo: on looking at daughter for twelve years. xviit. 33 

Cjzo r Taboo 1 Looking into certain receptacle 

Cjzi. Taboo; looking into box (Pandora). 14 b ; ii p 1 1 ; UL P 15 ‘ Lit, 16 

C4G0. Laughing taboo 

C461 .* Taboo : laughing or talking with anyone. zxi, 3 
Csio. Taboo ] touching tree |plant) 

Taboo : burning »jx (termimilia tomenrosa) wood. rs. 5 
Csig. Tkboo: entering forest, v, 14 

C600—C699. UNIQUE PROHIBITIONS AND COMPULSIONS 

C^to, The one forbidden place, xii, 60; xii, Sb 

C620, Taboo : partaking of I he one forbidden object, £, 32 ; xit, 64 :xh, 86 ; 3LX P I* 

€700—CS99. MISCELLANEOUS TABOOS 

C710. Taboo : attending toilet needs 

€7*5,1.* Taboo 1 U3C of water afcer attending roll of nature, i. 14 

C900—C999* PUNISHMENT FOR BREAKING TABOO 

C910. Death for breaking taboo. x a 34 * xii, 7 ; iiv t 12 ; xxii, 9 
C9]o, Lom oF fortune For breaking inboo- xxiii, 11 
C940. Sickness, or weakness for breaking taboo, ti* 15 ; xiv„ 13 
€941.1, Lepfrjay fmm breaking taboo. svii t 41 xvii t to 

C960, Transformation for breaking taboo, xsv a is 


D + MAGIC 
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D0-DG99. TRANSFORMATION 

Droo. Triniformaiion z man to animal, ix t 3 ; xi a 3a : xL 33 ; xix, 11 : xxi. 2 ; 
**i. 3 '. xxft 6 ; XJti s 9 xxi, 11 ; xxi 1 12 

I>2M. Transformation ; man to object. n T 3 ; xv k t ; xxi, i ; xxi K 9 r M i 
xxi, 17 1 xxiii, 7 ; xxiti f 8 

D300. Transformation : twimaJ to person, xvi, 7 

□410, Transformation : one animal to another, x, *0; ii, 10 ; x* 37 

D420. Transformation : animat *0 object. n 2 

D440. Transformation : object to animal, i, 32; vi± p 9; ITU* 10; vti* 16; 
vii, J9 : vik 31 ; vii„ 12 ;.viL 36 ; vii, 37 ; visi p 5 ; viii* bj viii t 12-15 ; ix. a S 
ix F 7-9 ; X* 8 ^ X t : X, 17 ; xi p 3 : xi P 8 ; xt P 9 ; xi. xo ; xi r zx ; xi, 15 ; xs P 
J5-38 ; Jtii P 48 5 «i4 7 i xvilij 1+; xix, 2 ^ xix p 7 ; xx, 10; x^dii. 5 , 
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D+sa Transformation : object lo another object, f, 2 ; i* 3 ; i< 17; i p 

i F 30 : ii P 11 ; ti f 16 ; ii, 17 iii, 3 ; m P 9 ; tv, ri : v, 11 ; vl p to ; vi, 

S : X„ f 9 1 Ii. £0; u s 30 ; mi, 4 ;^tv, 14 ; xvi£i 4 tS ; Xttiil, to 
D470. Transformation i material of object changed. i, 5 ; v, 1 ; v # 4-9 * 
V H 1 1 ; vi a 1 ; V|, 7; vj, 11 ; viii p 4 : 3 cii + 30;XjJi, 6 ; xiv p 1 jfxi, 9 ; xxiii, 1 1 

Sin* of object transformed, vi, zo ; xit P 22 ; xiv* 2; xviii, %b \ jotitip 7. 
D610. Repented transformation, jnd, b 

D6| J, Transformation combat. x, 2 ; xvli. 3 : XVEii P 45 ; XX, I p *xi p 1 


D70Q-D799. DISENCHANTMENT 

D700, Person disenchanted. vi P 1 ; kxj, x; xxip 9; m p 11 


0800-01699. MAGIC objects 

DSoo. Magic object 

DaOj. storm. ii| p 9 

pyi^bp* Magee flood, xx, 4 

U(}ji.j^z T Magic ashes. vi, to ; vii p 4; viii, 4 ; *iil p 13 ; xi, 10; tii p 63 j xx't, t ; 
xn, 5 ; xxi + 6 ; sxi, 7 j xxi. 14 
931.2. Magic dust, xx! ,4 
J^SS- Magic leaf, ib, 17 
D973. M^^ec grains. vi p 12 

973.1. Magic rice-gtWj. xi + 9; xii P 61 ; stilt 5 1 aviii p 30 t xxi, 3 ; to. 3; xxi g &. 
xxi 1 9 

D^O. Mjr] c fmit. vii, 21 

1 ^ 3 -J** Mugia herbs. i t 3 2 ; 3 tti h 9 

Dwt* Magic hair 

901 .x. Magic pubic hair. i t 17 ’ viii T 13 ; xi* 9 s x\l w toi 
piooi. Magic excrements. xi, 17 S xxi« 3 
D1003. Magic blood, ill, tj ■ x\x, 9; xxi t 14 

1093, u* Magic tntfumini blood, v. 4 ; vii t 7 ; vit p 9; ix p 1 \ atii p 7J J til, tot ; 
lib. 5 P xiii, 6 ; xiv t 3 - xvii, r 2 ; xix p ij 
D1039. Magic clothes, xxi, 3 
Dioji. Magic cloth, xit, 12 
D1073, Magic neeldacc, xxi > 14 
□ 1075, Magic biingW. Jv^ 3 
Dio8e. Magic weapons, vi, 20 

P igSi . Magic awofd. ior p 3 ; xx p 7 ; xxi, [4 * 

Dtt^t. Magic pjkcc, vj, 20 

Dubx.? r Magic lamp, d, 3E ; iiiij § 

Dnbj. Magic mirror, xx a 14 
D1206. Magic axe, xiii* 10 
tao6.1.* Magic sickle. v p 12 
D 1409.5.* broom. iiii p 5 

I)Uu + Mngic dnJjn. ™ii, i ; xxiij , n 
Dr4x3,1. Nfxgic flute, viii, 3 * 

01433. Magic violin (fiddle), t, t | xx, 6 

Di 241. Magic medicine {churns amulet). xv r 11; svii t z ; i-di, 5 
Di242,1. Magic water# x f i&; x p 19 
D 124.3. Magic pill, xii, 74 ; xiip 75 
D135a-1,1#* Magic iron, i, 1 ; xxi, 9 
1353 * 1 **.* Magic nails, viip 13 ; Xii* 54 

D1273. Magic formula (ehannj. v\i\ t 13 ; ix, 1 ; ix, S ; xi, 10 ; xi p 38 ; xli p J7 ; 

xti P 23; xii+ 63: xii, 64: ixi p S 
D1275* Mjgic long, xxiiip 7 \ ixiii, 11 
D1193.* Magic irident. xx r 16 
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MOTIF.INDEX 
Di700—D1799. POSSESSION AND MEANS OF 
EMPLOYMENT OF MAGIC POWERS 

D*7iq< Possession or magfc powers 

SSfc^ Qu,p ' XXI ’ I ’ Msim * 11 i«- 7 ; I*. 8: xi, ts 

i?rx,i.* Soothsayer it work by various methods of divination, ill. n ■ iv 1 ■ 
*u, 1; «,S ; x, «; *i. 6 ; to ; si, 38 ; sir, 6; xii, « ; 60 ; i 4- 

*£ 74 t X.., <9, ; 5 i » 2 i XV. 3 : mil. 9 ; xvii. nYxvii. ,3;^ $T l 

Xix.g m, ^ixa.S’ss.SiJx, 10 ; sxii, 9 J ’ ,45> 

Diya*. Acquisition of magic powers 
^1721. Mflgtc power Irom tni^ini 

i^at-a.* Magic power acquired by eating fish which have eaten dead maaiei- 

an s flesh, Kia, 4 Bftl 

1731 ^* Magjrion blow* magic into disciples 1 ear*, niii f 
Disciples drink magician's mine, ni ( j 
1 , 731 ^* Disdple? eat magic iron. i*i T 9 
1721.6.* Djsaplri acquire migic powers by study. ni^ 9 

D1800—O2199. MANIFESTATIONS OF MAGIC POWER 

DjSjo. Magic knowledge 

DlSll.J. Future learned through Oraeng, ii p 155 xii, 

Oemm ffoiq sRcciinR. adij. 22 
3 - Magic knowledge of event* in distant place. i. ta 
0^50. immortality, i u $ s Chap. XIX, puim; *cL i 4 
DlS8o. Magic rejuvenation. \, 14; is, 2 

Dl 0°°: indllCtd by iii, 9JV.I; grip 85 ■ *vti F I ; rdf, 2 - xri, 7 ■ 

X3i. 8; am, 17 t p i * 

D19I0. Magic mviiihiUly* ni, 14 
Dro^o. Destructive magic power 

D2060. Death or bodily injury by magic- ii, 16 j iii ( 22 ; vii, 3 ; sin, % - b xjU. 11; 

ivu, 5 ; xvilp I i J lcc T 5 ; rani. 8 P 

Daioo, Magic wealth, xxiii, 11 
Dz 12D. Magic transportation 
H=I25‘ Magic power to walk on water, xx, 9 
D2153. Magic control of fires, xxi, 2 ■ xxi 9 3 ; xxi T 9 
Daiht, Magic healing power. Vi. 14 ; viii, 9; vUs, 10; xviip 8 
Dai 71, Magic adhesion 

2171.1. Object magically attaches itself re> a persmi. 8 ^ s*h 3 
D2174. Magic dancing, iiiii, 7 

2174.1. Magic singing, Uciij, 7 ; Xtiii, fj 


E. THE DEAD 

Eo—Eigg, RESUSCITATION . 

Eq. Resuscitation 

EI. Person cornea to life. V, 1 ; vf, 5 3 ni, 4 ;w*. ® ;x*i, l: xxi. 5 ; X3ti, 14 ; xxiii, 4. 
* 3 * Dead annual comes to life, vii, 13 ; ad, 33 

I *. I* }*, I®, xii, Mf six, 11 ; six, ■!*; xix, si. 

E 83 ." Milk of life. xii.Ss 

R84** Water of death, six, 19 * 

Ezoo—E599. GHOSTS AND OTHER REV£NA%'TS 

Eaoo. Malevolent return from the dead. vj. i j; s, 9 
E^do. Friendly return from the dead 

E366. Return tram dead to give counsel, iv, 3 ; iii F 84 


MARVELS 5 *f 

E374. The Dead m agents in creation + i r 3+ 

£434, Appearan ce of re vena nt 

£421,1,3/ Ghosts visible tu dog*. xi p 14 ^ 

Rcvcieml as owl. x, 13 
£544. MiseeUanegas actions of revcttaaCt 
EjSj. T>&id pent on* dmW chirini (thus causing thunder). iii. 18 
E58&. Dvad return* ioan after burial, ibf, 4 j lix, 6; xix p ] 1; iix p 17 ; XUC P 24 

E6m—E699. REINCARNATION 

E6oo. Reincarnation. 

E6e&x* RBincamaiton as senrpiem. vil p 24 
£630. Reincarnation in object 

E 63 *. Reincarnation in fdml {Ire*} growing Fran^gnjvc. XV p 6; XV* 11 ; xv^ 5 
631-0,1, Twining branches stow from graves of lovers. Twin narcotic plants 
grow from pvtc where lovexi are cremated. xv t 13 

E700—E799. THE SOUL 

£730. Soul leaves or enters tbe body 

E721, Soul journey* from the body, xxl r 6 
7*1.r. Soul wanders from iht body in ileep. xi + 9 ; xx, 13 
Ejkt Soul leaves body at death, x p 23 : xv, 6 ; xv T 11 ; xx, 14 
E760, Life Index. xviii* 2 

E763. Life dependent on external object. Person's life is in si string ; when ihia 
is burnt, she is also burnt, zxi. 14 
Kj'So. Vital bodily members, xii, 31 ; xviih 33-36 

E789. Organs exchanged with t hqs cr of an UBrL Xli r 4 : xii p 7 j xli r B ; ii E p 11 ; xii p 31 + 
xii F 32 1 an, 36 s xii, 40; xil p 56 ; xvm, 24 ; xvtii, 27 ; xviii, 39 


F. MARVELS 

Fo—Fi^g. OTHER WORLD JOURNEYS 

Fio Journey to Upper World. I, 22 ; iii p 2 ; iii, 22 * 

FjOt Inhabitant of Upper World visits earth, j + 19; ii F 2 ; xii, 66 
F34, Child of deity stolen and brought down to mnh r ii, B 
F50. Access to Upper World 

Spider-web iky-rope, iu f 2 
FGo, Transportation to or from Upper World 
F62.J. bird earner person to Upper World, i, aa 

FBo. Journey to Lower WorlcL j p 1 ; i a 14; j, 15; i p t6; i, 28 ; ii, u ; in, 14; 

ni, la; V, I ; VI, $ i vii* 25 ; x n 15 ; 11 ; 3 tiv p 1 

F90. Acce&s to Lower World 

Vq2^. m By imkinj; hole in ground. ii* n 
F97/ Path of here** tongue, m* 

F9S.* Riding on n tiger. X t 21 
Fiqi, Return from Lower World 
ini-S,* Qn horse of lightning, iii 4 14 
101,6.* On bird, x, 15 
tot .7-* By npider'f thread. vii p 25 
Fito. Journey to icrrcstLal Otbor Worlds 
Ffij, Journey to Litnd of Women, sxi, 0-17 
F128/ Journey tq Lurid of Elephants, xviii p 45 

F*qo^F69^ marvellous creatures 

F400, Spirlte and demon* {general} 

F402,1,1. Spirit leadj penon utny. x\, 2 

F403.XK Spirits help mortal. Familiar Bpirits. ix P 8 1 xiii t 5: 

33 a * 
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F^io. Monstrous persons 

F529.2/ Enormously far wornun with beard. xxi* tz 
F540. Remarkable physical organs 
F544.2. Remarkable tongue 

544,2.3,* Tongue with hair growing from it, n\\ 14; xix. 8 
F^47_ RemarkikbEe stiuill organa 

547.1.1. Vagina (kntuta. xi f 19: Chap, XVIII, passim 

547.1.2. * Enormous vagina. x, 6; xii, 31 - rii. 42; X¥m p 21 ; xxiij 1 

547.1.3. * Saw in vjgina, iviii h 13 
F548/ Extriordimry penis 

548.1.* Pent* aculentus. xii, 63; xii. 67: xviii, 1; aniiC, 9 : xvi» f 13 ; xvm, 17 * 
atviii* 1B 1 jtnilj 32 \ rvil^ 37 

548.3. * LofiR pt nil- xi„ t2 ; xii. 29-34 ; 37 ! »■+ ji J Kii p 42 ; jdu 43 : xviiip 13; 

xvi Ll, 23 ; xxii* 1 ; xxii, 3 : xxiti, 1 

F549.* Extraordinary clitoris. xii, 33 ; xzi + 6 
F555- Remarkable hair. 

555-4** Ha»r vulva which becomes a mantis. vn r 19 

553.5. * Hair growing from tongue, xiv p 14 [ iix # 8 

555.6. * Remarbblf pubtc bain, xii h 12, s\iii p 2 
F557* Removable organs, xii* 7 ; xii, 3a ; xii,, 36 ; xii p 40 
F559/ Umbilicus etongaius, xviii. 38*46 

F570, Other extraordinary human bcinp 

F5S4+1. Serpent damsel. xiil r 4 : xviii. 3 ; xviti, 6 ; xviii* 28-31 

F7Q0— FS99. EXTRAORDINARY PLACES AND THINGS 

FyiB.* ExtMrdmwy well (of blood), xii* 60 
t'782,4.* Extraordinary lock and key (made of bones). x F rS 
F7S6,* ExlnKmlindn- bed (woven with Spider's web*)- Vi 13 
FS10. Extraordinary tree, Vi, z 
FS 11.15,* Talking tree 
Ffliz. Extraordinary forest, xxui, 11 
F&18/ Extraordinary flowers 

818.1.* Talking flower*, vii* 4 
818,4/ Flower only 10 be found at midnight. vi f 2 
F823. Extraordinary shoe* 

823.3. * Show of rat-skin. xiii H 1 
F8 z 7. Extraordinary omwiVfflla 

827.3. * Ornament* of snukes* hornets, scorpions, dirt and e toad, wii. 23, 

F87 2. Extraordin try both 

872.3. * Bath gT blood, XXI, 14 
F876.* Extraordinary njaunl 

876, 1/ Hero rides on Tiger, v T t|; x* 2j ; xi, 37 
876*2.* Hero rides tin .inittliTcil VVM elephant, if, n 
876.3/ Hero rides on winged elephant. xi p 30 
876-4." Hern rides on perscocfc. xi. 20 
676,5/ jackal rides On 2 fox. XX, LI, 

FS77/ ExtraordEniiry plough (made of snakes and drawn by tigers). xvv F 4 
F878/ Extraordinary loom (made of a woman's breasts with the vagina as shuttle), 
xsii, 2 

FS79/ Ext m ordinal^,' still (with the heads of crocodiles, owls and parrots « 
pots), xxi, 13 

879,1/ A woman V body used as still, xvi, 4 ; xvi + 6 
FSSo.* Extraordinary letter (written on human akin). i p 14 
BSo.i/ Letter shot into sky. vi p 17 

F1C99. EXTRAORDINARY OCCURRENCES 

Foie. Extraordinary swnilnwrings, viii t ti; xviii. 45; axii. 

Ft 052.1/ Bottle concealed in person's thigh. xx + 7 




TESTS 
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G* OGRES 

Go—G399, KINDS OF OGRES 

Oto. Cannibalism 
Gil. Kinds pf cdnnib.ib 

11 j 2. Cannibal giant- iii. 4 l iv p 10; vi< 2* ; g 1 *ariL, ■ <* 

11.3, Cannibal witch* xxi. 2 ■ xxi. 5 
11*6+ Man-eating woman. XIIf. 9 ; xxi. 2 
G12, Transformation to cat own kind. xxi* 5 
G72.' Unnatural parents cat own children. ii K t : ii P 9 
Cannibalism causes death. xvu*, 3 

Gioa. Giant ogre. i p 15 ; i, 30 ; Hi. + ; iv P 16; v r 4; v, ti iii, £ : vi. 20 : viU, 7; 
x F &; x. 8 ; x. 9; n ; x. a*; 19 i xi p 27; *j, 28 ; xj. 36 : xii ( 9 s xii. 13 ; 

xii p iS ; xii p 19; xii. 67 ; xii, 98 ; xvm. 4 ; xvm p 26 ; xvrii, 36 ; xix. ty 

Gico—G2g 9 . WITCHES 

Gxoo. Witch. Chap, JOG, passim; %i, 18 : vii, 10; vii, 21; x. 17 ; xi, g; xi h 31 ; 
xii, 13 ; xiii, 5 ; xiii. & ; xiii, 13 ; xviii, 20 ; jewii, 32 ; xix, 2 ; xix* 35, xxiii, 19 

G500—G599. OGRE DEFEATED 

Gjoo. Ogre defeated- i* v ; i, 30 ; iii, 4 ; iv + io| v p 11 ; x p 8 ; xviii, 36 


H. TESTS 

Haoa—H299. TESTS OF TRUTH 

Hiiix Ordeals 
H221. Ordeal by fire. u p 11 
H252. Act of Tmth. vi t 15 
„ H254. Gath on boiling oU as test of chastity. vii, 17 

H300—499* MARRIAGE TESTS 

H310. Suitor tests, il, 11 ; vi. 16 ; ix. 3 ; **ui. 38 
H316.4.* Sutter test: garland thrown indicates giri*s choice. v, 3 ytii, Oi 
H400. Chastity test. ., * 

H413.4+ Chastity ordtaj : poking through fire, Li, is 
412.4,2^* Chastity ordeal: oath on boiling oi!. vti, 17 

II500— HS99. TESTS OF CLEVERNESS 

H510. Tests in guessing 

H^n. Princess (gbl) offered to correct guesser, vf, t &; xiii. 1 

H900—Hi 199- TESTS OF PROWESS; TASKS 

Ugoe. Tasii imposed- ii p 12 ; ii. 13 ; ii. 141 vi, 16 ; ix T 3 

U*7o. Help in performing task. ii. 11 : vi, 16 
Kioto. Impossible tusks. B, U, 13 \ 14 

Hum—H i 599. TESTS OF PROWESS s QUESTS 

Hi322. Quest for marvelloiii tree- xiii, ir 

IJX3-Z.* Quest for silver pillar covered with golden flowers* y, 1 
HijSs- Quest for Soil persons 
1385.7.* Quest for lost faihec, iii t 13 ; 9 
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J. THE WISE AND THE FOOLISH 

jo—Ji99> ACQUISITION AND POSSESSION OF WISDOM 

(KNOWLEDGE) 

J8o. Wisdom (knowledge) taught by parable * 

JS8.1, Relative plenum of sexe* m love taught by parable, xii t So, 

J150. Other means of acquiring wisdom (knowledge) 

Jj 57- Wisdom (knowledge) from dream. i t 3s ; v f 6 ; v, u; v, 14 ; vi t 8 ; vii, 7 ; 
^f .7 : J ; Slip 27 : *ii. 587x0, 66 i *ii K &S ; xii, 84; *ii, 9$ jxiii, 1 ; xiii, 6 ; 

sin, 7; Jciii P 9 ; xv p 2 ; iv t 11 ; avii* 4; sviii, 26; Kfili, 43 : xx # v ; xxii, 2 ; 
2adi, 2; xxii P 9; xxiii r 3 
Jiiqo, Cleverness in iho lawcourt 

Ji 191,1, KeduciLo od sbiurdmn : the decision about the colt, xi, 28 

J170D—J1799, FOOLS (AND OTHER UNWISE PERSONS) 

J1700. Fools 

J1702. Stupid husband, xiE, S+; xtt. 85 ; xviii, 7 ; xviii p 15 
J175&.* Tiger thought to he dog. viii, 9 
J1771.2,* AmpinaHd penis thought to be fish, iviii, 8 

J1831*.I-1,* Hoy strikes at a fly on hte BlBter h f breast: it Xurns into nipple End Ifirl 
thinks ii due to brother's caress. iii a Si 
JjgoS, Foolish bargains. inii. it 
Jarjo. Foolish disregard of personal danger 
Jziji.a.x,* Numskull bums himself, xi, 21 
JajiOn Nature of gullibility 

J2311.9.* Foolish peasiUKtu carry couple to burial; when 1 corpses' ipeali they 
flee in terror, n p j » 

12461,3.* Literal numskull laughs at his child'* death. xil p 25 
J25 1 j. The silence wafer, xs a 2 


K. DECEPTIONS 

• Ko—K99. CONTESTS WON BY DECEPTION 

Ki. Contest won by magic, vt, 16 

K100—X299. DECEPTIVE BARGAINS 

K13S, Deceptions in the payment of debt 

Kajut*). Mutual agreement to sacrifice family members. Moon deceives inn. 

i, 20; ii K 1 ; lip 6 ; ii, 9 

K 3 oo^K499, THEFTS AND CHEATS 

Ki4i. Owner 1 * interest distracted while goodi are stakm ix, S 
K356.* Objects stolen by me a ns of migk Lmpcraonation, xxi, 14 

K5W—K699, ESCAPE BY DECEPTION 

K510. Death order evaded, ii*. 9; xxi p tj 

Kjts. Child hidden to avoid death, xix* id 

KS27.2 .* Escape by t nek my w ould-be murderer imo position of int ended victim. 
uv F 10 


CHANCE AS D FATE 
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KS00-K999* FATAL DECEPTION 

k8[j. Victim lured by kind worth ippm^dui rrkbeer And if killed, vjii F a 
K ptf}.* Dupe induced to scratch his buck with mtjdc which turns into make ^nd 
biDcB. sii p 2 

K1300—Kij9Q« SEDUCTION OR DECEPTIVE MARRIAGES 

KI Jib.* Attempted seduction by tnuisfomuition, ii F tt 
Kt33^, Seduction by stealing clothes of baLhmg girl, ix h 3 
*£1373.* Incestuous marriage arranged by melt, i, 4 ; i, 8 ; \ i 9 

Ki50<S—Ki 599. DEC EFT ION'S CONNECTED WITH 
ADULTERY 

Ktjio, Adulteress outwits husband. %, 18 ; Tcviii. & 

Kissn. Husband outwits adulteress and paramour, xviii^zj 

K. 1 goo—K1999* IMPOSTURES 

^1910,* Ogre Smposea tm widow by Assuming farm of dead husband, vi, an 

Kara—Katjfl. FALSE ACCUSATIONS 

Kal 16,1.1. Innocent woman Accused oE eating her new-born child, xir* 23 ^ 
3 CXiii t 10 


L. REVERSAL OF FORTUNE 

L0-L99. VICTORIOUS YOUNGEST CHILD 

Lice Victorious youngest son, v t 1 ; xviii, 2 ; sviii, 3 ; jtviii. 30 ; ss f 6; nie u i, * 1 

LiPPr Unpromising hero, v, 3; *fci F bi 

Life*. Succcm of the unpromising hero. v, 3 


M. ORDAINING THE FUTURE 

M250, Promises connected with death 

MJ57, Dying momterV request and promise- vi, ; vi F 20 * 

May?,!. Dying hero's (magtemn's) request and premue to his dhdples. xix, 2; 

™ t 2 ; aud t 4; aud F 5 

M400—M499. CURSES 

M40® Curves. 1 ■ 32 : ii F 1 ; jv F 1 1; \\ 14; vi, 18 ; eii,, 2 ; vu F 11; vii, 12; tfi* 17 ; 
vij F 18 ; viii* z 3 aid. 7 ; viu p 13 : at, 3 ; *■ 6 ; si. 1 ; ii b 2 : xi s ty ; w*a8 ; ii< 33; 
icii, 2 ;xii F t>; uii, ip ; *ii p 15 ; atii*16 ; 111*42 ; atii* 6a ; sii h 84 ; eii a 67 ; xij* 76 s 
xil*. 98 ; aiii P 1 : Juii. 6 ; 1 ; *m, 2 ; xvii, 4 ; iniih 18 ; xviiUtb ; avili, 31 ; 

™. 6;*ab h to; Scan, tsjnii, 4 


N. CHANCE AND FATE 

N0-N99. WAGERS AND GAMBLING 

fr-a* Miscelhmeou* wager*, at, 3 j'atac* 2 ; xa^ 11 


f 
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N'+oo—N699. LUCKY ACCIDENTS 

JJ450. Swutb overheard, xi, 31 ; iviii, 30 ■ mix, ij 

t- EL *K‘ r «atac ^3 Sinile (laugh} revcjjs secret knowledge. vi, 5 1 xii. 60; xxi 11 
^040, Accidental healing, vi, 14 

N700—n 799t accidental ENCOUNTERS 

;1 ’ ^ L n{f (prin«) finds maiden in woqdl and marries her, x t % 

7*1.3.^ Ogre meets maiden while bathing and imuri^ her, viii F 7 
^77)4/ Adventure ffom fallowing ogre to piv& xvii, 5 


NSoo—N899. HELPERS 

N'Sie, Supcroatura] helpers 

Giant or ogre ss helper. v h 4; x* ao 
^20. I in man helpers 

Sadhu u helper, iv, j ; is, 9; icii^ 2.5 ; iviii, JO ; ail. ^ 
Merchant as helper, xxih F 1 1 . 

AS96’. i.* HuneMtjet leads blind m_Lq, vi p 14 


Q. REWARDS AND PUNISHMENTS 

Qio—Q199. DEEDS REWARDED 

Qso.^Picty rewarded 

Oai. # Reward for service of god, hero or ascetic for a period, vii F 4; vif, 21; 
iX 4 ; ia. 6 ; x b 14 ; xii, 3 ; xii* 25 i *ii* z$ ; xii, (1 7 s xii F fl 7 : xii. 95 : av p 14; 
avj^ i a ; xx t S;nE, 16 ; xxi. 6 
ai-r," Dog serves ascetic, xi, 13 

vJipo. Rewards—tniscellancous 

Qiflt.' Blessing*. i t 3,; it, 4 ; ii,s; vi. 3 ; Vi. 6 ; vi, 11 ; vii. 3 ; vii. 11 : vii, tt ; 
2 $ '* ni t *7 : viii, 14 > viii* 15 ; ix F 6 : ax H $; x, 11: x, 10 s ai, \ xi. 13 ; 
It? J Ifc, 12 ; xi, i3 ; xi, 33 : xit. 19 S aii F zK ■ xii, 5* S aiii F 4 ■ xv, 14 ; xvi F 4 ; 
aa F 5 


Qaoo—Q39Q. DEEDS PUNISHED 

Qaiou Crimes punished 

Oil 2.3." Theft punished by origin of sweating. xii F 17 

Qaeo. I mpicty punished, axili, u 

Q240. Sexual sins punished 

Q 34 I, Adultery punished. v]i„ 17; xvtit, 33 ; a is, 1 

Q244, PunsshnimE for rmuisher. xvii* 1 ; xviii, 30 

Q270. Misdeeds concerning property punished 

Qa7i. Avarice punished, vi, ix : xx, 14 

Q'JJOi- Overweening punished * 

Pride punished, ^ r i a. 22 ; xi, 5 
Q3S0. Deeds punished—misceilnneous 
QjSft.x,* Drunken dancers punished, xxiii, 7 : xxLii, ft 


R. CAPTIVES AND FUGITIVES 

Ro. Captivity 

R4/ Sun i’ 4 pl tired during visit to earth- ih 1 ; ii, 7 

4.1,* Sun uni M(K?n captured by creditor, thu* causing eclipse, ii 12 
n, IS s 

^ 5 -' King imprisons all Living creatures, iti, 10 


n t ■ j; 


» 


R6,* Messenger of Dajih impriioriied. xhc p g ; ixi T 14 
R7.* Men held captive in the Land of Women. xxi P 9 -?7 
RS.* God (Bar*! Fen) InM captive by the English. xx. 7 
&T.* Many gods imprisoned in iron bin. xvti, 14 

Rtop—-R199, RESCUES 

Rioo. Rescued, sviii, 38 ; xxi. 1; nt, 9 : ™ T 11 ; xxi, 13 ; xxi* 14 

Raoo-R^, ESCAPES AND PURSUITS 

Rzifl. Escapes- b, 6 5 y, it t iii h 15; iii> e 6 ; iti T 19; yin, ** i viif, 13 » *■■■> *5 * 
itiii. ib j. xviii. 16 ■ xx r iij xxi* 14 I JUtlp ; xxiii, 7 
Ra=a. Flights. xiv* J ; xviii, +5 4 

Hi j 1. ObfliuclE Flight 

aju + ‘ Fugitive creaitt magic barrier again-sE pursuit. xUi* 5 
2jl,2. a Fugitive cuts tail of camel ciugbi by punucf and it turns into EtafiS* 
xiih 15 

Kxbo. Pursuits* ii P 6 ; it P * 1; ill, 15 * W p so: xiii. 15 ; xviii, 45 


S. UNNATURAL CRUELTY 

Si00—S199. REVOLTING MURDERS OR MUTILATIONS 

Sc 10. Murders, xxi. 14 

Si 12- Burning Iti dc4lb. xviii p *7 

.Si 40. Cruel abandonment* and exposures. i, 32 s v, 1 a > v, 3 ; v* 8 ; in. * 5 * 

xviii P 23 ; xviii, 30 

Slbo. Mutilations. Chips. XI1 Hid XVIH, pus-im 

rtio.2.* Self-mutilation with creutive purpose, ii. 5 | ii, I7^iu. 0 ! in, 27; 
iit P 30 ; v, 6 L ix, 1; xi p 23 ; xi P 37 ; iii. 3 * ; 41 ; xiu. 7 i ® * IV, « 4 

£165, Mutilations putting out eyes, xii, 5 

S2Q0—S299. CRUEL SACRIFICES 

S210. Children sold or promised, xiii, i 
£360. Sacrifices ■ 

260.1. Human sacrifice- i p iQ ; i T 21 l i, 22 \ ii, 8; Xli P 92 * * r **1 7 I ***■ 5 

S300—S399. ABANDONED OR MURDERED CHILDREN 

S301. Children abandoned (exposed). i P J2 P XL 3®; XU* 64 S XXL b 


T. SEX 

To—T99* LOVE 

To, Love. + 

It The relative plenums uf lave. xii T t$ J xi^ 7S \ Xii. 89 \ Xli P 85 \ xii* 95 
Tic. Fulling in love, xxi. 6; ui, 14 

T24.2, Swooning for love, xviii* 27 ; *xi p 17 ; xxiii. EE 
T50. Wooing, i, 2b ; iii. 0 S vii* e? ; xi, 15 

Ts$h Girl as wooer, iii* 23; Ui p 25 ; iv f 11 e 

# | , 91 b Unequab in lo^Xf. « P 7 

T96.* Kissing xs exprcx^ion of loi^e, xviii i 28 ; sri, 6 
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MOTJF-J N D E J£ 

Tioo—T199. MARRIAGE 

Tmo, Unusual mwrligc. 

tIJv «*•“*■* ^suptmjtarar being J(i. 16 ; vj. 7 ; sii, 61 ; it ,, 

?"?■ n “ ^ K r of penwei “ nd JObjeCL ii, 6 J ii, 11 j iii, , 6 ' 7 

JL l *l m rnarndgn. v* 8 

rub, Uemuai marriage : macdloricouj motifs 
™ rl -i Mai^wtfe of Mother Bank and i, i? 

Ill m Sf 311 ™® 0 mountain tfnd coeklc-shclJ L i, m 
imjh Marriii^ of tjrth and akv r tii„ 31 ; xiii 4 ■ n 

EWS^Sfif, % 5 s * - w, , 3! 

1171. fingers to husband in bridal chamber, Cbup. XVIII, passim 

T200—T299. MARRIED LIFE 

Ti3 s, M " WTiafie ' l( ! iu, p; vli, 3 ; vft ,7 ; vii, tS ; r iii, , 3 ■ 

C^aratreristics of wives add huiband* 

X ajj* 1 hi obstinate wife or huibomi. x t 3 ; xk, a 

T300—T399. CHASTITY AND CELIBACY 

Tjdi,* Methods of wtMfcs, h% I ; vi, 2 

4’ 33 5'* ]V J EIJ| rompeed by woman. isi F to 

J 33S, Ascetic suceeikiftiily tempted by woman* xti p t§ 

T4D0 T 4 99 t ILLICIT SEXUAL RELATIONS 

t 1H T ia I+ ; i!?' 77 5 * ij * 5 *™p 7 

14*0. Sexual perversions 

, Ll ? b ™ *■£ “i. « : 38 J ivui, 39 : sviii. 4 b; xxi, T3 ; U i, 17 

4 ti f;V ^ b,aB loi,e : ""iwo K'W birth to monster* as remit, iii, ia ; xxi, i*; 

T463+* HomEseiud love, acvLii,, 2 

1 470, Illicit seatusd relaifon^nii wc jj Hnq0llA motifs 
T+71. RapCr ami* 1 ; ivift, 30 

T4H1. Adultery, ii, .6 ; iii. 9 5 -ii. 11; aii, 13 ; xii, tj ; Xviii. , ; xviii. to 

T500—T599. CONCEPTION AND BIRTH 

'■ K«b 11 :iii - 16: «. >?; «■, n: 

w,T US ^ I v * 1; Vlil - *: *. 9 : 10 i si. 19 

5 tv ,; 8,Wi b,ritl IO * mmaL ”• 4 : *i, 7 ; si. t*; ri, 13 : *i, i 5 : si, 17 * 
Tj7q, Pregnancy, xii, 8tj-g6 

TS* J AW^ to ^? <u of pr ^ nt " jl - S * : 89 

X 5 ^?’ c <*«ltlbir|h. Xii. Sb.96 
I jBb. Multiple births 

58b.!. Many children at a birth, i. 4 i i, 32 ; xii. 91 ■ xx t 
jtt...x. Seven children nt „ birth, xi, ,1 93 

1 SB?. BiTlh Of twin*, ill, XJ ; xvii 5 ; xx, 5 
1 590, Conception and birth -miscellanooua motifs 
I 591 . Barrenness or impotence induced by m.iu.c. *vii 1 Iv iti 

° '“&**■ ; -a. M-. 
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Z m MISCELLANEOUS GROUPS OF 

MOTIFS 

- FORMULAS 

27 j + ForxftulUtic nijmbers 

271.0,3, Formulistjc number : two.-md-l-hiilf. i + 1; vit. 6 ; Eli, 39 I Eli. 61 ; x\i r 73 : 
xii, 75 * iii* 76 , „ 

71.1. Foramuliatie number : three, il, n ; u, 14 % v } t ; vi p 10; vu p 7 : iar„ si ; x p 

[2:; xi P 32 ; xii, 17 I *ii+ 60 ; xiii. 6; xiv r 3 : sxtij, 7 j xxiii. ic 

71.3. Fo rmulistiC number : five. v. 7 : V, 8 ; vi h & ■ vii F 37 ; xii p 41 ; xu P 57 ; xli f 
72 I xiv. 3 : xvii P 13 ; *viii + 31 ;ilj 

71.5, Formulissie number i seven. i„ 8 S i p 14 ; i* 3 d ; 1* 30; 1. J2 [ 11* 4 I dl p 

ta ; iii, 22 ; iii h 23 ; iv\ 3 ; v, 1 ; vi r ig ; viii p 6 ; be* 3 ! ix, 5 ; ix, 6 ; x, 12 ; x. 
lb ;r. 1 3 ; xi* 21 xi* 3 * ; xu. 1 ; xh, 7 : eu, 25 : xii. *« i xii, *0 ; xii, 63 ; *M 4 : 
xii. 66 ;xif, 63 ; xii. 100; xiii, 3 : xui ri 5 ; xiiu 7 ; mi. 13 ; afiv, 1 ; xw. m ; 

xiv. 5 : xv > g ■ jrvi, 2 ; xvi, 4 ; Jtri, 9 ; xviii P 3 ; xviii. j6;xvlu p 30 ; stvm, 39 ■ 

xvi 11*40 ; x\x, 3 ; %ix P to; xx F e ; xx + 2 ; xx P 7; xx P 10; sod* a s m* 11 i iu F 
13; xxi p 13 ; uii. 7 ; JcriiL 5 ; xsiii, 9; asm* 11 

71.6. Formulistk; number : nine. viii„ in ; x ¥ it* 

71.®. Formulistk numbers twelve, i P 4: i, 9 | i> 33 S b a® ; ■> 3 * : L U** 4 ; 
li, 6 ; il. 7 ; ii P 8; ii T 11 i ii* 13 ; H. 16 : Hi, 13 : ii<n ^6»^i h ; iiL sS : tv, i; 

T, 5 - v h IQ ; Vlii, 15 ; x. S ; xi, 8 ; xi fc 17 ;ad B i 3 ; xi, 35 ;xtj F j ;xu p 12 ; m, 6j ; 
xu, 64 ^ xii. 65 ; xJi, 97 ; eu f eOi j xiii H T2 5 xv, 5 >4 ^ Ky» l 7 S svi h 1 ; 

xvih 1 ; xviij, 3 ; xviii, 7 ; 3niu* 26 ; xviii F 38 ; xviii* 43 ^ xviii, 45 J xx. s o ; 
and. r : xjci p a ; xxi t it ; xxi P ra _ ... . 

.71.9. Fnrmulisitc number : Ehineen. in, 16 ; v, 5 ; vm h 15 ; x, 3 ; xi. a ; xi, 
l- 18 - xii, 63 ; xii. 101 ; xiLi + ia j xv. s ; xx. 1 ; xx, 10 ; xxi T 3 * 

71.9.1. FaimtilisiLc number : fourteen. V, 5 

71.10, Fofrmiijjttc niLmbcr : psiitcen. ix, 6; xii. 42; xii. 60 ; xiv, c ; Xvu K 
(. 11 ; xxi. n ; xxi, 12 * xxiii. 7 4 

71.10.1. * FomndUtic mimber; twenly-four, xi* 33 ; xiii P 4; xx. 7 

71.10^* ForcnulbTie number ^ cmniy-fiyT* xvi, 1 

7I.IQ-3-* Formulistie number; Evvemy-six. xiii P 4 

71.10.4, * Formuliscic number; thirly-two. v, l 

71.10.5 * Formuldtic number: thirtv -six. i, jo 

71,16. Formulistic numbers : miscellaneous 

71.16.1. p FtannuUvtac number; ei^lny. xii, 43 : xiii. 5 : xnts, 20 ; x\*ui r 38 

71.16.2. * Formuliattc number: nine hundred, ix. 8 ; Xtli P 3 

7?K 16.3.* Formulisisc number: sixteen hundred. ix K 8 

71.16-4-" FormuliSiiC number s eighty thousand. ix p 9 

71.16.5, * Fonmdisiic number: Kvcn hundred thouxAnd. vli. 2 

71.16,6-* Formulistie niimbet; fifty-two lakhs <5.200,000). ix p ® 
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